
The following paper was delivered at
Making Peace in the Post-Christian
Era, a conference jointly sponsored by
the Thomas Merton Society and Pax
Christi which took place in London in
November 2005.

Thomas Merton was in Louisville on
28 May 1968 when he heard the news
that Philip Berrigan had been sen-
tenced to six years in prison for anti-
war activities. Merton's reaction tells
us something about where Merton was
at in his thinking and how far he had
moved since entering Gethsemani:
"Six years! It is a bit of a shock to find
one's friends so concretely and tangi-
bly on the outs with society". He con-
cluded that both Philip and his brother
Daniel were being persecuted for say-
ing openly what more and more
Americans were beginning to believe
— namely, that the United States was
becoming a totalitarian society:

Their way of saying it is a bit
blunt, and a lot of people are so
dazed by the statement that they
don't grasp it at all. Those of us
who do grasp it are, to say the
least, sobered. If. in fact, I basical-
ly agree with them, then how long
will I myself be out of jail? I sup-
pose I can say, 'as long as I don't
make a special effort to get in' —
which is what they did. All I can
say is that I haven’t deliberately
broken any laws. But one of these
days I may find myself in a posi-
tion where I will have to' (1).

Merton's interests had been turning to
books, essays and poems of a distinct-
ly non-pious nature, as he engaged
directly with the intellectual. moral,
political and social issues facing soci-
ety — issues such as racism, war, the
technological revolution, civil rights
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and the role of government.
Following the publication of Disputed
Questions in 1960, Merton wrote no
fewer than nine books in which he
responded to these issues with a radi-
cal Christian social critique. Might he
have given himself over completely to
this kind of hard-hitting criticism if
his superiors had not ordered him to
stop writing about such political
issues in 1962? The writing ban
brought to a head difficulties, com-
promises. and ambiguities that
accompanied the change in Merton's
sense of self and vocation. Writing to
Fr Dan Berrigan about the ban,
Merton had this to say:

Look, I hate to be vulgar, but a lot
of the monastic party line we are
getting, even where in some
respects it is very good, ends up
being unadulterated crap. In the
name of lifeless and graven letters
on parchment we are told that our
life consists in the peaceful and
pious meditation on scripture and
a quiet withdrawal from the world.
But if one reads the prophets with
his ears and eyes wide open he
cannot help recognizing his oblig-
ations to shout very loud about
God's will, God's truth and justice
of man to man. I have gone
through the whole gamut in this
business. In the beginning I was
all pro contemplation because I
was against trivial and meaning-
less activism. But now I have been
told that I am destroying the
image of the contemplative voca-
tion, when I write about peace. In
a word, it is all right for the monk
to break his ass putting out pack-
ages of cheese for the old
monastery, but as to doing any-
thing that is really fruitful, that is

another matter altogether (2).

The level of intolerance evident in
such caustic remarks is a far cry from
the sentiments expressed by the young
convert who, two decades earlier, had
been overawed with the prospect of
having the initials OCSO affixed to
his name. Now, Merton the Novice
Master wanted the young monks at
Gethsemani to know something about
the state of the world outside of the
monastery. He put it bluntly: there
could be no monastic prayer worth
talking about without such exposure,
such grounding.

A comment made to Dorothy Day ear-
lier in 1961 — like similar comments
to other people — suggests that
Merton continued to reconsider his
obligations as a writer. "As for writ-
ing," he tells her "I don't feel that I can
in conscience, at a time like this, go on
writing just about things like medita-
tion, though that has its point. I cannot
just bury my head in a lot of tiny and
secondary monastic studies either. I
think I have to face the big issues, the
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life and death issues: and this is what
everyone is afraid of" (3). He later
admitted to Ernesto Cardenal, "I think
it is really a waste of time for me to
write more books on 'the spiritual
life'. I have done enough already" (4).

The Merton who had written a series
of widely read modern classics of the
spiritual life — such as Seeds of
Contemplation (1949), The Ascent to
Truth (1951), Bread in the Wilderness
(1953), Living Bread (1956), and
Thoughts in Solitude (1958) — was
now turning out volumes of essays on
civil rights, nuclear weapons, the
Vietnam war... and was expressing
radical views on social and political
issues. The change probably owed
something to his maturing and the
gradual de-romanticisation of monas-
tic life; but more significant, it was
also due to a deepening of his under-
standing of the vocation of the monk,
and the meaning of contemplation. In
1964 he wrote that:

The contemplative life is not and
cannot he a mere withdrawal, a
pure negation, a turning of one's
back on the world with its suffer-
ing, its crises, its confusions and
its errors. First of all, the attempt
itself would be illusory. No man
can withdraw completely from
the society of his fellowmen; and
the monastic community is
deeply implicated, for better or
for worse, in the economic, polit-
ical, and social structures of the
contemporary world (5).

He went on to assert that it was the
task of the monk to speak out of his
silence and solitude from the margins
of the monastery on behalf of those
who were too close to the centre of
things, too immersed in the daily grind
of life to be able to distance them-
selves and have a detached view of
things: "My solitude is not my own,
for I see now how much it belongs to
them — and that I have a responsibili-
ty for it in their regard, not just in my
own" (6).

Merton was in a very real sense a the-
ologian of resistance, a monk who
continued in the tradition of Christian
resistance to the principalities and
powers, a tradition badly in need of
nourishment today. But he was a
social critic rather than a political
activist. However commentators
interpret significant episodes or publi-
cations in relation to changes in

protest. The retreat was attended by
some of the key figures to influence
the Christian conscience of the 1970s
and beyond: figures such as the
Berrigan brothers, A. J. Muste, Jim
Forest, and John Howard Yoder.
Merton's influence stretched to an
even wider constituency through his
letters, essays and books, As is well
known, he was an inveterate writer:
his friend, Jim Forest, once made the
comment that Merton couldn't scratch
his nose without wanting to write
about it! His correspondents included
people as varied as Ernesto Cardenal,
Joan Baez, Eldridge Cleaver, William
Stringfellow, Thich Nhat Hanh and
James Baldwin. Indeed, Baldwin
commented at the height of the race
riots that he knew of only two white
people who could walk through
Harlem without fear of being lynched:
one was Robert Kennedy and the
other Thomas Merton. What Merton
offered these people was the founda-
tion for a theology of resistance. He
stressed: "Theology does not exist
merely to appease the already too
untroubled conscience of the powerful
and the established. A theology of
love may also conceivably turn out to
be a theology of revolution" (8).

In reality, this theology of resistance
was a form of Christian anarchism,
the spiritual centre of which was the
Catholic Worker movement, in which
traditional pietism about self-sacri-
fice and poverty was transformed
from rhetoric to living commitment.
Dorothy Day herself provided a liv-
ing bridge between the resistance of
the 1960s and the buried movements
of the earlier 1920s. Great revolution-
ary figures like Tolstoy and
Kropotkin were living memories for
her; they were the inspiration of her
youth, the venerable leaders she knew
as a young revolutionary. Police bru-
tality on American streets, protest
fasts, tax resistance and imprison-
ment for draft refusal, were no sur-
prise to Dorothy. Her Communist
movement had been through all that
decades before, and had never lost its
radical rejection of state power. In the
retreat at Gethsemani, and more so
through his writings and correspon-
dence, Merton helped to nurture a
spirituality that transformed prayer
into protest. and contemplation into
resistance to the powers and princi-
palities of a violent world.

It could he said that the anarchism of
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Merton's thinking, there can be no
doubt that the period from 1963 until
his death in 1968 was crucial for the
development of his social and political
thought. It was a time of considerable
social and political ferment through-
out the western world, with race riots
in the southern American states, vio-
lent unrest in the black ghettoes of
America's largest cities, student upris-
ings in France and anti-Vietnam War
protests seemingly everywhere.
Perhaps the key book here is
Conjectures of a Guilty Bystander,
published in 1966. This book more
than any of his earlier works (other
than perhaps My Argument with the
Gestapo), shows Merton to be fully
aware of the turmoil in the world —
and also of the winds of change blow-
ing beyond the secluded confines of
Gethsemani.

Some commentators have detected
earlier influences on Merton's think-
ing, with the Catholic Worker
Movement of the early 1960s, a peri-
od of Catholic radicalism in the USA
during which Merton was greatly
influenced by Dorothy Day. In turn, he
was to influence the thinking of
Catholic radicals associated with the
Catholic Worker and what became
known as the peace movement.
Indeed, it was an article Merton wrote
for the Catholic Worker newspaper in
1961 which led to his being silenced
on issues of war and peace. This is
part of that article:

The present war crisis is some-
thing we have made entirely for
and by ourselves. There is in reali-
ty not the slightest logical reason
for war. and yet the whole world is
plunging headlong into frightful
destruction, and doing so with the
purpose of avoiding war and pre-
serving peace. This is true war
madness, an illness of the mind
and spirit that is spreading with a
furious and subtle contagion all
over the world. Of all the countries
that are sick. America is perhaps
the most grievously afflicted.
Truly we have entered the 'post
Christian era' with a vengeance.
Whether we are destroyed or
whether we survive, the future is
awful to contemplate (7).

Merton soon found himself influenc-
ing a new generation of radical
Christians. In 1964 he led a retreat at
Gethsemani on the spiritual roots of
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the Catholic Worker movement's
political heritage combined with the
monastic spirituality of Merton to
shift a whole generation of Catholic
radicals away from party organisation
and class struggle. Political and soci-
ological analysis was foreign to their
temperament, and economics was a
dirty word. Their actions were intend-
ed to give existential expression to a
spirituality of personal resistance and
disaffiliation rather than to build an
organisational base for a mass move-
ment. To depart from a world built on
war and racism, to step outside 'the
system' and experience the reality of
alienation, murder and imprisonment
— this was the new resistance.

Central to Merton's thinking in all
this was his belief that the
'Constantinian model' of church — in
which theology served to reinforce
and provide ideological support for
the dominant political system — had
long passed its sell by date (assuming
it should ever have had one in the
first place!). As he put it: "the time
has come for judgement to be passed
on this history. I can rejoice in this
fact, believing that the judgement
will be a liberation of the Christian
faith from servitude to and involve-
ment in the structures of the secular
world" (9). He believed that there
was something seriously wrong with
a model of Church which was so
much a part of the political establish-
ment that it was incapable of passing
judgement upon it.

Wherever the institutional church
promoted or assumed what today we
might call 'the theology of empire', it
was in effect clinging to that model of
Church which existed solely to bless
the activities of the state. Merton saw
that what was needed was a theology
of resistance: resistance to racism,
exploitation, discrimination, injus-
tice, violence, and all the other trap-
pings of empire. "The problem of vio-
lence then is not the problem of a few
rioters and rebels but the problem of a
whole structure which is outwardly
ordered and respectable and inwardly
ridden by psychopathic obsessions
and delusions" (10). Powerful figures
in the ecclesiastical world opposed
Merton's peace publications, whilst
no less powerful figures in the politi-
cal world pressed for his silencing.
His friend, Daniel Berrigan,
described Merton's fate as being swift
as a guillotine. The censors of the

continue writing and commenting on
the issues of peace and war. He wel-
comed the document's condemnation
of acts of indiscriminate war and of
blind obedience and commented: "In
the language of most American
Catholics today this rates as an incite-
ment to treason" (11). In his 'Open
Letter to the American Bishops' in
1963, he called for a total renuncia-
tion of nuclear weapons: "The com-
mon man, the poor man, the man who
has no hope but in God, everywhere
looks to the Church as the last hope of
protection against the unprincipled
machinations of militarists and power
politicians" (12). For Merton the
bomb manifested a society based on a
"true war madness, an illness of the
mind and spirit that is spreading with
a subtle and dangerous contagion all
over the world" (13).

It is clear from what Merton writes
that the security concerns and imperi-
alist temptation he describes during
the Cold War on Communism find
their counterpart today in the midst of
our current fixation with the "war on
terror".

Merton confronted ideological war-
riors in the Cold War period, people
such as Herman Kahn and Edward
Teller. Their names crop up through-
out the essay Peace in the Post-
Christian Era, which grew out of his
urgent sense of the danger posed by
nuclear weapons just months before
the Cuban missile crisis. It is disturb-
ing how their Machiavellian theories
of power politics mesh with today's
belligerent neo-conservatives. Both
groups of ideologues set up their the-
ories by creating obsessions. They
focus on generating a fear for the
future of our affluent and consumer
society with its privileges, comforts,
and indifference to the plight of oth-
ers, so that we come to feel our inse-
curity as a basic spiritual reality. In
the chapter on the legacy of
Machiavelli, Merton describes how a
progressive degradation in Western
political thought has finally reduced
all human morality to a pure will to
power. The advances in military tech-
nology, he argues, have exacerbated
our modern political crisis far beyond
anything envisaged by Machiavelli in
his book, The Prince. In fact, in
today's world the Prince has been
replaced by the 'sovereign state', and
the revolutions which sought to liber-
ate humankind from the tyranny of

order were in no mood to tolerate his
peace writings, seen by some in
authority as compromising his
monastic vocation.

Another friend, Gordon Zahn,
believed that Merton made the peace
movement respectable. During World
War II and afterwards, people like
Dorothy Day and conscientious
objectors like Zahn himself were
written off for the most part as
belonging to the lunatic fringe. And
then Merton, a renowned spiritual
writer shocked many people by
denouncing nuclear war and drawing
them into the Catholic peace move-
ment. Merton's involvement with the
peace movement meant more than a
bystander's conversion to action: it
was also a matter of atonement. On 8
September 1963, he made note of a
conversation with the eminent
Catholic moral theologian of the day,
Bernard Häring, who had come to see
Merton at Gethsemani to talk about
his peace writings. According to
Merton, Häring thought it was impor-
tant for his writings to continue,
telling Merton that he should be writ-
ing about peace in order to make
reparation for St Bernard preaching a
crusade: if a monk could preach a
crusade then a monk could certainly
he allowed to write about peace.

Drawing on the influence of Gandhi
and Dr Martin Luther King, Merton
came to believe that the practice of
nonviolence constituted not only the
best means for bringing about change
but was also a powerful witness to a
radically different way of life.
Gandhi's greatness in Merton's eyes,
was his profound insight into the con-
nection between nonviolence and
truth, a connection Merton considered
crucial if renewal of either the person
or society was ever to take place.
Nonviolence was important because
it was the only method of social
change that took full account of the
dignity of the human person since it
replaced force with an appeal to the
person's basic humanity. For Merton,
commitment to nonviolence is, in the
final analysis, an affirmation of the
sacredness of human life based upon
his own contemplative experience of
the presence of God as the still point
of each person's true self.

With the publication of the Vatican II
document, Gaudium et Spes, Merton
felt he had been given a green light to
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absolute monarchs have instead
enslaved it under the subtle tyranny
of an abstraction.

Merton saw that one of the greatest
dangers in the modern world was the
absence of the spirit of doubt and
questioning which resulted from con-
templation. Nowhere does he bring
this out more clearly than in his
'Devout Meditation on the Death of
Adolf Eichmann'. Eichmann, he says,
was the perfect citizen, obedient to the
authority of the state, respectful of the
law, and a dutiful servant who did
what he was ordered. However, he had
abdicated the responsibility of think-
ing for himself by handing the role
over to others, including the state. As
Merton points out in the Meditation,
Eichmann seems not to have experi-
enced any sense of guilt about doing
what was expected of him. He dutiful-
ly and uncritically obeyed his orders
which just happened to involve the
extermination of tens of thousands of
people. As Merton put it: "The sanity
of Eichmann is disturbing. We equate
sanity with a sense of justice, with
humaneness, with prudence, with the
capacity to love and understand peo-
ple. We rely on the sane people of the
world to preserve it from barbarism,
madness, destruction. And now it
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begins to dawn on us that it is precise-
ly the sane people who are the most
dangerous" (14).

Merton believed that we are living in
a post-Christian era in spite of our
superficial religiosity. He uses the
term 'post-Christian' provocatively,
implying that many have cut them-
selves off from any belief in the tran-
scendent, let alone in a God we know
as a person. We have lost a sense of
the good as what is just and right in
itself and are dangerously adrift in a
sea of moral relativism which predi-
cates our security and peace on the
threat of conflict and war. Merton's
great hope was that an awakened
Christian community, fully engaged
with the hard questions of war and
peace, could awaken our modern,
sleepwalking, secular society from
the nightmares of its own making.

Fr Gerry McFlynn is the Director of
the Irish Commission for Prisoners
Overseas, the Vice-President of Pax
Christi and a member of the Thomas
Merton Society of Great Britain. Our
thanks to the Thomas Merton Society
for permission to publish.

Notes
1. John Howard Griffin, Thomas Merton:
The Heritage Years, Burns & Oates,

www.ccc4vat2.co.uk
As a questioning Catholic, we
hope you will enjoy exploring
our website and will recommend
it to your friends of all faiths.

Under 'information' you will
surely recognise in What is
CCC?, John Challenor's beauti-
fully succinct exposition of our
principles and their application to
changing circumstances. Also
listed are our activities and publi-
cations, including the current
RENEW.

Topics are subsumed under sepa-
rate headings. Under
'Government and Misgovern-
ment of the Church' are articles
on The Modern Papacy, also The
Roman Curia — last credited by
the contributor in fulfilling a use-
ful role in the sixteenth century.
In Conciliarism the age-old con-

flict between papacy and coun-
cils is explored, the conflict's res-
olution under John XXIII at the
Second Vatican Council, when
Pope and Council worked har-
moniously together, and finally
the Vatican's subsequent coup
d'etat against the Council's
reforms. Echoes of the Vatican
Council in the parish and in the
rare ministry of a radical French
bishop follow. Finally comes the
most arresting article on the
website, in which Dr Jack
Dominian indicts the institution-
al church of failing to meet the
emotional needs of its members.

Instead of detailing offerings on
other topics, it seems more help-
ful to indicate their general tone.
Clericalism, our contributors —
often priests themselves — feel

works equally to the disadvan-
tage of clergy and laity. They opt
for clergy who act as leaven
among the People of God, rather
than today's exalted caste. Under
'Ecumenism and Inter-faith',
contributors stress than no reli-
gion enjoys a monopoly of the
truth and that all in good faith
strive towards the same goal.
Writers on 'Gender and Sex'
make a spirited attempt to
enlighten clerical male celibates,
notably concerning the Second
Sex! Finally, under 'Jesus: the
message and the Church's spin',
are challenges to traditionalist
notions — Original Sin, for
instance. Are there enough here-
sies to warrant an auto-da-fe?
Why not read the articles and
decide for yourself?
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This is the second part of a two-part
article, which was originally a keynote
speech delivered by Robert Kaggwa
MAfr at St Anne’s, Soho, London in
October 2005, during a conference
entitled ‘Renewing Catholicity in a
Diverse Church’. The first part was
published in RENEW 138.

The Story of Globalisation
Globalisation is the ‘in’ word today. But
funnily enough there is no consensus on
what it actually means. One definition
refers to globalisation as “a multidi-
mensional set of processes that create,
multiply, stretch, and intensify world-
wide social interdependencies and
exchanges while at the same time fos-
tering in people a growing awareness
of deepening connections between the
local and the distant.” (6) Many people
are confused about globalisation as this
definition itself shows. From Osama
bin Laden’s videos to the collapse of
big companies such as Enron, from the
live transmission of John Paul’s last
days and funeral to the discovery of
very poor people in the world’s richest
nation in the aftermath of hurricane
Katrina – all that is globalisation.

Globalisation has taken centre stage
especially with the end of the cold war.
But the conditions leading to this
somewhat unclear period marked by
global capitalism began much earlier.
Events such as the OPEC oil embargo
and phenomena such as “[n]ew tech-
nologies, especially in communication
began to shift the wealthiest economies
away from being based on heavy
industry to a new basis in information,
high technology, and services.” (7)
Mobility and flexibility of capital,
information and other resources began
to characterise the wealthy economies.
Global capitalism has changed the
world by the compression of time and
space, erasing the importance of politi-
cal boundaries and blurring national
and cultural identities. Though the
accent is usually on the economy, poli-
tics and cultures are largely affected.
One cannot dispute positive effects
linked to globalisation but the negative
ones abound too. While new wealth
and opportunities for interconnected-
ness have been created for some, even

more poverty, misery and conflicts
have amassed for many.

Professor Roberts of Tulane University
(USA) has imagined how the world
would look if it consisted of only 100
people:

If we should shrink the Earth’s pop-
ulation to a village of precisely 100
people, with all the existing human
ratios remaining the same. It would
look like this: There would be 57
Asians, 21 Europeans, 14 from the
Americas (North and South) and 8
Africans. 51 would be female, 49
would be male. 70 would be non-
white, 30 white, 70 would be non-
Christian, 30 Christian. 50% of the
entire world’s wealth would be in
the hands of only 6 people and all 6
would be citizens of the United
States of America. 80 would live in
substandard housing. 70 would be
unable to read. 50 would suffer
from malnutrition. One would be
near death. One would be near birth.
One would have college education.
No one would own a computer. (8)

Modern means of communication have
led many to dream of a "global vil-
lage". This world with its pluralism
gives us a new perspective for building
a meaningful human community.
However, it can also not be denied that
despite this unique chance of coming
closer that is set before us, we still tend
to live by outdated divisive patterns
which concentrate on sectarian inter-
ests. Human beings have never been so
close to each other as they are today,
and yet never have they also been so
divided. Elisabeth Schüssler Fiorenza
laments how modern means of commu-
nication “are not an increase in global
awareness, international literacy,
human solidarity, or an active contribu-
tion to the solving of such problems.
Rather, media discourses generate
great anxiety and the sense of absolute
powerlessness in the face of such com-
plex problems. They foster a quiet res-
ignation and create political paralysis
that concerns itself with little beyond
individual survival.” (9) Some today
speak even of the ‘globalisation of
poverty’ (10) or the ‘Third-
Worldisation’ of Britain with the irrup-

tion of so many people from poor
countries into the affluent Britain – and
because of the deficiencies in the health
and education systems. While some
prize dominance, others search for a
new transcultural humanity in which
ethnic particularity is prized while the
human race is valued as one. A world
that has become a global village may
face the danger of the suppression of
differences. However, God has created
a world full of vitality and variety. It is
not uniform. How can we acknowledge
others in their otherness? How can we
be enriched by religious and cultural
differences? Dialogue between cultures
and religious traditions becomes even
more important today. This leads me to
the theme of rediscovering Catholicity.

Renewing or rediscovering
Catholicity

As we celebrate 40 years of Gaudium
et Spes and the conclusion of Vatican II
we need to revisit the meaning of
Catholicity. The late German Jesuit
theologian, Karl Rahner described
Vatican II as the Church’s first official
self-actualisation as a World-Church.
(11) It was the first time that all the
world’s Catholics were represented at
an ecumenical Council. At Vatican II
we had Catholicity in the making. The
expression “New Catholicity” comes
from Robert Schreiter, who has used it
to explore the many aspects of globali-
sation that challenge Christianity at the
beginning of the third millennium. (12)
Out of its internal history and
resources, theology must be able to
interact with globalisation theories
without being simply reactive to them. 

“We must seek ways of engaging
globalisation, so that we do not
engage in ineffective resistance,
succumb to its enticement, or resign
ourselves to its inevitability. We
must not simply repeat the formu-
lae that had served us in the past.
We must rather reflect on them in a
way that will allow us to draw forth
from them what will help us most.
We must also analyse the situation
and not simply remain content to
denounce it. Denunciation may
give us the comfort of feeling
prophetic, but it may not in itself

REDISCOVERING CATHOLICITY IN A GLOBALISED WORLD (part 2)

Robert Kaggwa
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change much in such an all-perva-
sive and complex situation.” (13)

But what kind of dialogue can exist
between theologians and globalisation
theorists? I have pointed out earlier that
globalisation and catholicity have a cer-
tain similarity. Both globalisation and
catholicity have to do with universality;
but again both can represent seriously
opposed values and intentions.

The word ‘catholic’ does not appear in
the Bible. It is Ignatius of Antioch,
who in the year 110 first uses the term
when he writes that “Wherever the
bishop appears, there let the people be;
as wherever Jesus Christ is, there is the
Catholic Church.” However,
Catholicity is one of the marks of the
Church as defined by the Nicene-
Constantinople Creed, in which
Christians profess faith in “in one,
holy, catholic, and apostolic Church.”
Christians seem to return to these
marks in times of conflict and uncer-
tainty, when they feel that their identi-
ty is threatened. Historically most of
the discussion about catholicity has
largely been of an intra-church nature.
Competing groups have tried to claim
to be the true manifestations of the
Church of Jesus Christ. Early Church
controversies were mainly about this
even though they often had a public
nature. Catholicity has the dual mean-
ing of universality and orthodoxy
(fullness of faith). But it has also tend-
ed to acquire a juridical meaning in
terms of controversy as in the time of
the Reformation. Rome understood
catholicity as communion with the
bishop of Rome. However, alongside
this understanding there was also a
mystical one adopted by the Eastern
Churches and also later by the
Churches of the Reformation. This
understanding referred to catholicity
as something that would be achieved
only in the fullness of time. The
church visible is incomplete and bro-
ken, but already participates in the
invisible church. All in all one can
identify many meanings of catholicity
throughout history: fullness and ortho-
doxy, extendedness and even identifi-
cation with the Empire, juridical bond
and conformity, partial and visible
manifestation of the already and not
yet fully revealed lordship of Christ.
Different contexts and circumstances
led Christians to modify their under-
standing of catholicity.

While previous understandings were
mainly of an intra-church nature, new

the Christian message lies a narrative, a
story and not a proposition. The Christ
event thrives on a certain indeterminacy
that allows the story to be retold. Earlier
missionaries so quickly condemned cul-
tural expressions as syncretism without
a careful understanding of how people
received and assimilated the message.
They often did not take into account
people’s stories.

However, in an age of globalisation
many values such as progress, equity
and inclusion can become demonic if
they are not guided by a telos, a theo-
logical goal. “The ability to provide a
goal, a telos, drawing especially upon
the eschatological possibilities of
Christian faith is a special part of a new
catholicity.” (15) This requires rethink-
ing what full dignity of human persons
mean in a world where so many people
are driven to misery and where so many
divisions and conflicts destroy possibil-
ities of peace and co-existence. The bib-
lical and Christian tradition can provide
a purpose for living a new Catholicity
that promotes reconciliation and the
dignity of every person.

On the other hand, fullness of faith
must also be accompanied by
exchange and communication. Here
again the importance of listening to
everyone’s story is so important. There
is a need for intense dialogue in order
that the message may be received.
First, this means that truth must go
beyond referential understandings of
truth to embrace existential under-
standings as well, such as orthopraxis
(right practice). Second, there must be
a constant negotiation of sameness and
difference and thirdly, the emphasis on
agency in both speaker and hearer must
be stressed. “A new catholicity
requires speakers who accept to be
evangelised by the hearers… and hear-
ers who become subjects of their own
history in the act of evangelisation.”
(16) This means that contrary to earlier
church theology, ministry will not be
about bringing God to a godless world
but to a world in which the divine pres-
ence is already active. Collaboration
with secular agencies will be impor-
tant. Any solidarity that supports jus-
tice making can only be welcome and
in line with the Gospel message. The
speaker must then be ready to be sur-
prised by the hearers and to receive the
message from them. Church policies
that frustrate agency run the risk of
replicating the worst mistakes of glob-
alisation and reinforcing its exclusion-

approaches need to look at the church-
world relationship today. How does
the Church understand its catholicity
vis-à-vis the world? First, how does
the Church see its purpose in and for
the world, and second, how does the
Church understand evangelisation?

It seems to me that renewing Catholicity
is absolutely necessary today. This is all
the more so because the Church is now
faced with multi-culturality with all its
implications and the challenge of main-
taining the unity and integrity of the
church worldwide. Orthodox and
Protestant Christians also hold the
eschatological sense of catholicity in a
way that can be helpful in reviving the
concept. Catholicity is seen as some-
thing that will be accomplished in the
fullness of time. For all Christians
Catholicity may be seen as the ability to
hold things together in tension with one
another. It is about tentativeness antici-
pating the whole. (14) While the tradi-
tional understanding of catholicity
expressed extension throughout the
world and fullness of faith, today we
need to see this fullness or wholeness
through exchange and communication
pointing to full (communion) koinonia
as reconciliation, sharing, participation
and communication.

This communication leading to whole-
ness or fullness needs to take contex-
tualisation and inculturation seriously
as it is important to renew the way the
Gospel is received in different cultures
and contexts. Experimentation needs
to be accepted as a necessary form of
contextualisation and intercultural
communication. But this will have to
take into account the fragmented
nature and partial experience of cul-
ture, the experience of conflict, ambi-
guity and partial belonging. Most
important, a new catholicity must be
present at the boundaries of those who
profit and enjoy the fruits of globalisa-
tion and those who are excluded and
oppressed by it.

But all this points to the question of
reception to which far more attention
must be paid because if a message is
not received the quality of (inter-cultur-
al) communication needs to be
reassessed. How is the message com-
municated and how is it perceived?
Here it is also important to stress the
indeterminacy of the message.
Indeterminacy is not necessarily nega-
tive. It may point to an important aspect
of the message because at the heart of
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ary and oppressive aspects. Renewed
Catholicity will point to community
and to creativity, both of which are gifts
of the Spirit who blows where s/he
wills.

Community matters
All knowing begins in experience. The
Holy Spirit is the contact point between
God and history. Our experiences medi-
ate the presence or absence of the
Spirit. James Dunn has shown that for
the early Christians “the experience of
the Spirit was a social experience, an
incorporating experience, the basis of
community, of a Christian group.” (17)
This is the basis of community. If we
apply this to the work of the Spirit, we
realise that the Spirit brings about both
unity and diversity in those who share
in the Spirit’s experience. Not only
glory but also sufferings! In this sense,
the Spirit is the energy of connected-
ness that unites all. 

Community is essential to all reality. It
is the matrix of all being and “we know
reality only by being in community
with it ourselves.” (18) Modern scien-
tists have rediscovered this way of rela-
tional knowing. Knower cannot be sep-
arated from the known and nuclear
physicists cannot study subatomic par-
ticles without altering them in the act of
knowing. “On the contrary, objects can
be known and understood very much
better if they are seen in their relation-
ships and co-ordinations with their par-
ticular environments and surroundings
(which include the human observer) …
. (19) It is thus impossible to maintain
an objectivist gap between reality ‘out
there’ and the detached observer ‘in
here’. How can a historian or a literary
critic study a text of the past without
leaving the mark of his or her personal
experience? This relational knowing is
a strength as it connects us. Today we
can celebrate being part of a cosmic
community precisely because of this
rediscovery of relational knowing. The
question is, do we draw appropriate
conclusions from this experience?
Openness to the Spirit is what saves us
from both absolutism and relativism. In
relational knowing we are empowered
by the Spirit to discover the ‘other’,
who has often been suppressed. We
learn to embrace diversity. In abso-
lutism we claim to know the intentions
of the Spirit, so there is no need to dia-
logue with the ‘other’. There is no need
to listen to their story. We possess the
truth and have only to transmit it.

Mary Grey has developed her theology
insisting on this idea of connectedness.
“The creative power of the Spirit at the
dawn of creation, breathing life into all
creatures, is a fundamental trajectory
of the Spirit faith traditions. Here is the
energy of connection (which has been
fundamental to my [Grey’s] own theol-
ogy).” (20) The unpredictable and hid-
den Spirit is this energy that binds and
connects leading into the unknown
overturning our categories and bound-
aries. Thus God’s Spirit and the human
spirit are connected and have a mutual
dependency and all are connected to
“the life-breath of all living things”
(21). This is an idea that is not so
uncommon in indigenous spiritualities,
which have often been written off as
animism and paganism. But knowing
in community also requires boldness
and creativity.

Creativity: imagining and recognis-
ing the trajectories of the Spirit

All this requires the renewal of our
understanding of community. In
today’s Church one can see two models
operating side by side: the neo-conser-
vative model and the model of small
base communities. Are these two
groups listening to each other’s sto-
ries? The first one seems to have been
very much favoured by the hierarchy
especially in the last papacy. The sec-
ond may point to the Church of the
future in which shared responsibility of
all the baptised will be extremely
important. 

The neo-conservative model sees the
Church as a clearly identifiable body
with social power. It is also charac-
terised by a growing pessimism about
accepting the world as either a partner
in dialogue or a place of divine revela-
tion. It sees the role of the Church as
bringing faith to the people. This neo-
conservative model is attractive as it
responds to a concern of large sections
of people who the hierarchy consider
unqualified to work out their personal
stand on matters of faith and morals.
The role of Church leaders is regarded
as providing them with these means.
There is a lot of importance given to the
social relevance of sacraments, and
juridical structures serve to control who
is ‘in’ and who is ‘out’. A new and
strong centralisation is built up in and
through new movements which foster
strong and uniform views on public
issues. Even the Pope’s journeys (espe-
cially during the papacy of John Paul II)

seemed to have an intention of ensuring
that local churches followed by the
trends of the centre. The role of the laity
especially that of women is minimal and
only delegated by the hierarchy.

Today a new model of the Church is
emerging. It has been growing since
Vatican II and the National Pastoral
Congress in Liverpool despite the
resistance that it has faced from the
institutional side. This model of small
or base communities does not identify
the Church with the Reign of God. It
sees itself as the ‘people of God’,
‘body of Christ’ and ‘creation of the
Holy Spirit’ (Lumen Gentium) accord-
ing to 1 Corinthians 12:7 in which “to
each is given some manifestation of the
Spirit of the common good.” In such
communities God’s story and the
human story are intrinsically intercon-
nected. This makes the quest for justice
and liberation a constitutive element of
being church. These communities are
churches of the people (of the margin-
alised, of the poor, of the excluded) and
not for the people. These communities
still feel the need of an ordained min-
istry but no longer see a need of a cler-
gy/laity or even man/woman distinc-
tion (Galatians 3:28). The communities
believe in a strong empowerment com-
ing from the Spirit who is given to all.

Obviously living such a model of
Church requires boldness and creativi-
ty because it is the work of the Spirit.

A theology of the Spirit requires a lot
of imagination. It requires us to aban-
don old certainties. As John V. Taylor
writes, “To think deeply about the Holy
Spirit is a bewildering, tearing exer-
cise, for whatever [the Spirit] touches
[the Spirit] turns it inside out” and K.
McDonnell notes: “Anyone writing on
the theology of the Holy Spirit
[Pneumatology] is hardly burdened by
the past and finds little guidance there”
– not stuck in the past. Prophetic imag-
ination is a gift that we will always
need. The Spirit, who speaks through
the prophets, gives the freedom to
dream and create metaphors of connec-
tion. Elizabeth Johnson describes the
Spirit as one who “hovers like a great
mother bird over her egg, to hatch the
living order of the world out of primor-
dial chaos.” If the Spirit is associated
with bringing to birth (‘Fill the earth,
and bring it to birth’ as the old hymn
put it), then the imagery of the cosmic
egg is timely. The Spirit is watchful for
the moment where the cracks in the
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discourses of violence appear, where
humanity at last admits vulnerability in
having no answers, and commits itself
at last to a different kind of listening.” 

It may be that our culture, so full of
cracks and uncertainties we need a dif-
ferent kind of listening: listening to the
stories and experiences of the ‘other’,
the marginalised, listening to the
‘eccentric’ (were the prophets not often
declared eccentric?), listening to secu-
lar movements of liberation, listening
to the stories and aspirations of so
many young people who have been dis-
illusioned by the institutional Church,
listening to their apathy, listening to the
resistance coming from the underside
of history, listening to women and to
the contribution of feminist spirituality.
In the church and society homosexuals
and heterosexuals need to listen to each
other’s stories. Society needs to listen
to the stories of immigrants and asylum
seekers who come with their indige-
nous spiritualities. Of course discern-
ment will be necessary. There is a lot of
creativity in all this and we need to lis-
ten to this creativity. But let us not be
cautious of this in such a way that we
stifle the Spirit of God. The prophecy
of Joel (2: 28-32), repeated in Peter’s
sermon at Pentecost refers to a multi-
plicity of experiences and testimonies
of the Spirit (Acts 2: 17-18). It is an all-
inclusive vision.

I will pour out my Spirit on all
flesh; your sons and daughters
shall prophesy, your old people
shall dream dreams, and your
young people shall see visions.
Even on the male and female
slaves, in those days, I will pour
out my Spirit.

Conclusion
If Christian commitment is a process
that has to do with “exploring the uni-
versal significance of the Gospel in his-
tory,” Christians will need to embark
on this process by exploring what the
Gospel of God’s inclusiveness and
unconditional love has to say in our age
of globalisation where so many people
are excluded in many different ways –
a world in which so many people’s sto-
ries are not listened to. This will
require a renewed sense of catholicity
that is creative and inspired by the
Holy Spirit who never ceases to sur-
prise and renew God’s people. Most of
our Church models have been based
only on Christ. We need to attend to a
much broader perspective of God’s

work by including the Holy Spirit, the
Spirit of Christ. The model of catholic-
ity will need to rediscover the Spirit
who creates both unity and diversity.
Our commitment will be done in such a
way that there is the recognition of
God’s Spirit preceding us in the world.
The Church will learn to be attentive to
the many voices and to the many sto-
ries being told today and to form
alliances with secular agencies.
Christians will acknowledge their par-
ticipation in the multiple identities of
their existence. Thus the language of
catholicity will become the point of
intersection between the Church and
the world, politics and religion.

NOTE: Footnotes 1 to 5 refer to text in part
1. These were omitted in error in part 1
itself.
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The Divine Awakens
in Creation's Story

A workshop led by Diarmuid O'Murchu
MSC on 27-29 October 2006 at
Minsteracres Retreat Centre,
Minsteracres, Consett, Durham.

This workshop will explore new under-
standings of divine wisdom coming to
us from modern science and cosmology,
offering fresh perspectives on faith and
spirituality.

Cost, including accommodation and
meals, is £83 per person.

Contact:
The Retreat Administrator, Minsteracres

Retreat Centre, Minsteracres, Consett
Durham DH8 9RT.

Tel: 01434 673 248

Fax: 01434 673 540
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www.minsteracres.co.uk

www.one4god.org
In the last RENEW you included a
review of the Good As New translation
of the New Testament and gave details
of how copies can be purchased. The
author and publisher wished for the
translation to be as widely available as
possible and agreed that the text should
also be freely available on the web. This
can be seen at www.one4god.org.

Leslie Cram
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THE BIBLE IN 750 WORDS
Robin Stuckitt

At the centre of creation lies a heart-
beat: tick...tick...tick....tick. At times
the beat quickens, during moments of
high anticipation, but then it returns to
its steady rhythm, without pause, with-
out hesitation, day after day, year after
year, unending. It is the pulsing life
blood of love flowing from the heart of
God towards all that he has made. One
day this God will visit his creation in
person. He himself will go and partici-
pate in the life of humanity. He will
laugh and cry, encourage and admon-
ish, educate and confuse, suffer and
die, and rise again to the surprise,
delight and dismay of the people with
whom he lived. But this is to rush
ahead to the end of the story.

At the heart of the Bible is a struggle.
It is the story of a great drama in which
humanity tries to keep in step with the
heartbeat of love. Occasionally God
and his people walk in harmony, shoul-
der to shoulder in sweet communion in
the cool of the day. It was like this at
the beginning for Adam and his wife
given paradise to enjoy and guard. And
there were holy moments of great inti-
macy too for Abram, Moses, Elijah,
David, Isaiah, John and Peter. These
were ordinary humans who felt the pull
and tug of the heartbeat of love upon
their souls and responded to it. And yet
the struggle to hear and to heed God's
voice was often lost by those very
same people who, last week, had fol-
lowed God's insistent call so carefully.

At times the struggle was lost by a
whole nation, God's chosen nation,

Israel, despite the pleas and warnings of
the prophets, God's spokespeople, who
bravely stood up in his name. 'These
people, whom I love to bless,'
announced God one day, 'will be a vehi-
cle for blessing to spread to the whole
world. They are blessed, not because
they are more loved, but simply so that
others might, through them, discern and
enjoy me too.' God took these people, a
ragtag collection of unknown tribes, and
through an extraordinary tale of
enslavement in Egypt, rescue and deliv-
erance across a harsh and forbidding
desert, shaped them into a people that
belonged to him. But alas, all too often,
the blessing was kept to themselves and
thereby it began to decay. The prophets
came to call them out of their stupor and
stubborn rebelliousness. 'Trust' called
out Jeremiah in the heat of political tur-
moil. To no avail. 'Be merciful' declared
Micah when the temptation was to be
harsh and unyielding. But no one heard.

And so it continued year after year, king
after king, prophet after prophet until one
day all God's chosen people were taken
away to a distant land, the land of
Babylon, where they remained for 70
years, in order that they might learn that
mercy is better than sacrifice and love,
for God and neighbour, is more impor-
tant than anything else in the whole
world. Those who heard the heartbeat
and remembered from whence it came
wrote down their struggles and
heartaches, as well as their joys and times
of jubilant thanksgiving. Their prayers
and poems were collected together in the

Psalms and became a treasured library.

And so God's time drew near. It was the
time for his appearing, for his coming
to his own people. He called himself
Emmanuel, God with us or Jesus, God
the Saviour made flesh. He chose to
come in disguise, as an infant in an
unknown village to a simple peasant
girl. He came to those who had lost
their way, who had become deaf to the
pulsing beat of love, who were blind to
the yearning of God for them. This
Jesus, God's own Son, would enter
their darkness to find them. He would
even enter death for them, in order that
they might know, that in God's great
drama, forgiveness, reconciliation, and
a new beginning were available for all.
When Jesus rose again after three days,
everything became new. God's people
were no longer those who simply
named themselves, 'Israel.' Jesus had
flung the doors of the kingdom of heav-
en open wide for all to enter. The com-
munity that gladly walked through
those doors of welcome, called them-
selves the 'called out ones' or the 'ekkle-
sia' or 'the church' made up entirely of
people. The remainder of the Bible
concerns the struggle of this new com-
munity to understand itself, its relation-
ship to Jesus, the carpenter from
Nazareth who had come to reveal God
to them and to tell them all about the
heartbeat that never stops. It is an
unfinished story

Tick ...tick ...tick — tick

Our thanks to Biblical Studies Bulletin,
Issue 39: March 2006.
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I listened to a bishop the other day –
talking to an articulate audience about
the problems of living with ambiguity.
He is regarded by many as a progres-
sive, almost liberal, influence within
the hierarchy; he is a point of hope.
One might wonder, somewhat cynical-
ly, how on earth he had ever been epis-
copated. It was not long, however,
before it became apparent, and from
what he said I feel I understand more
than I have ever done before what is so
wrong with the Church, what so des-
perately needs changing or whether an
adequate change is even possible at all. 

The ambiguity he was referring to is
that between what the Church teaches
and what people are prepared to
accept. 

Two points in particular were stressed
throughout his talk: the rejection in
general of Humanae Vitae and the
acceptance by and large of committed
gay relationships. 

With regard to the possibility of
women priests he was unprepared to
comment at all – perhaps not unsur-
prisingly – but is this acceptable?

Actually it is not difficult to see how a
man with his executive ability, which
is high, and with seemingly easy-
going, but in fact rather rigid views,
should have been made a bishop. Let’s
put it together and see how the rigidity
and the seeming openness fit. 

I think that the major point that the
bishop was making – it was expressed
quite clearly and quite often – was that
you cannot pick and choose what you
want to believe. Catholic Christianity
at least is a whole, and you accept it in
toto or not at all. 

Now, in fact, I totally agree with him.
I had at the time of my conversion to
Christianity, whilst a student at
Cambridge, quite often come across
others, like myself, seeking faith.
Could they subscribe to Christianity
they asked themselves. There were
serious problems manifestly present in
its teaching, so they went through the
Creed, its primary formal expression,
giving a tick to this and that, putting a
cross against something else, and so on
– to see what sort of score they could
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eral, an apology is perhaps issued and
our faith is changed for us. So, now, are
we believing the same thing or some-
thing different? What is “the lot”?
God’s will? – which is no different
from his love.

Do we not have a duty, perhaps, to say
that the teaching of Humanae Vitae is
unacceptable. I said it loud and clear
nearly fifty years ago and my saying it
publicly was in effect condoned. Have
I not a duty to say to the Church, from
within the Church, that its theology on
the ordination (and indeed role in gen-
eral) of women, is outrageous. Am I
not called to do this from within the
context of “the lot”? All this, our
speaker would seem to be denying;
such dissidence is for him – whom we
had hoped to see as a leading light – an
expression of an unacceptable ambigu-
ity, even if, in some sense, we have to
live with it.

Is the role of the bishop, apart from
coping with the logistic demands made
upon him, to assert the status quo; or is
it to lead the flock on to pastures where
the grass is rich and green – to explore
where that might be? or, in other
words, to be a true pastor. “Feed my
sheep” – what with? nutro-nuggets of
canon law, and the sugary sweetmeats
of piety?

I would go back to the New Testament
and such great later figures (despite his
historically inherent flaws) as
Augustine of Hippo.

Is the modern bishop too caught up
with the problems which face him as to
how to keep the creaking apparatus
going: how to improve the supply of
clergy, or fill the pews with pray-ers
(and pay-ers), and make the sacra-
ments appear significant? Or does he
simply see the Church in these terms,
and his vocation within it to keep a
close lid on everything?

It seems to me that the episcopacy has
almost entirely lost sight of its major
role, both ecclesial and scriptural: that
of pastor, the finding of food for the
soul, food for the mind, and in some
contexts food for the body also. Instead
it accepts itself as concerned with laws
and logistics. It is backed by a ‘theolo-
gy’ which is mere logic. Such a talk as

get. If they reached the ‘pass mark’
(perhaps 75%, perhaps 80% – but who
sets it?) they then felt they could say
“So OK. I am a believer.” 

I saw that such a score-card was an
utterly impossible position for a
Catholic. One accepted the whole, as a
whole; and where one felt that one had
problems one either left them in the
hands of the Lord, or possibly commit-
ted oneself to their eventually being
revised or corrected.

To be a Catholic, then, one has to
accept the lot. But what is “the lot”?
That is the big question. And being a
bishop should surely involve being
prepared to help the faithful with this.

For our speaker, and I should imagine
for nearly every bishop, “the lot”, how-
ever, is what is stamped “Passed by the
magisterium (I nearly said
Inquisition!)” as it emerges from the
Vatican – The Catechism, Encyclicals
... etc., from within the context of a
quite possibly seriously limited vision.
It is trotted out in some cases, in effect
hardly other than sycophantically – cer-
tainly without open questioning which
is what is needed if it is to be of any
help. This latter they would not seem to
see as part of their job. "The lot", as
offered to us, is in effect, a logico-legal-
istic whole which is imposed, not the
reality of living faith. It is derived
through logic; it is imposed by law. 

"Logico-legalistic" is a phrase
designed also to indicate the lack of
any deep appreciation of an historical
understanding of the Church. History
is not bunk; its appreciation is radical
to understanding and appreciating the
Church and to living the life of faith. 

When someone talks about “the lot” in
the way our bishop did, has he forgot-
ten slavery, Arianism, the interpreta-
tion of Scripture, Galileo,
Antimodernism etc.? Has he forgotten
that even in Canon Law the faithful are
burdened with the responsibility of
telling the Church when it is effective-
ly betraying Jesus? Are we to sit back
and believe 'everything' we are told, as
we are told it? Much later perhaps,
after appalling damage has been done,
both historically and politically to peo-
ple in particular and the Faith in gen-

I LISTENED TO A BISHOP
Giles Hibbert
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the one I listened to, is to be seen, as a
result, as a major let-down. Those who
seek will get no help, I’m afraid, from
the hierarchy – from pope at the top,
down through bishops to, and including,
their subsidiary help-mates, the
ordained ministers of the Church,
whether pastors or theologians.

Emotionalism, either to the Little
Flower, or to the whole papal panoply

hypocrisy than truth.

So where do the bishops stand? They
seem to be perilously close to selling
out the Gospel to their need for control.
It makes one very seriously worried
about their ability to get on track again,
their ability to get back to the heart of
the Good News and their witness to the
Church – which is after all their raison
d’être.

(which is what thrives above all else
these days), is not an adequate substi-
tute for faith. Benediction, especially
commended by some of the bishops, is
no way to enhance our deepest respect
for (and participation in) the
Sacrament of the Last Supper or the
‘altar’. What is needed has at least to
start with a genuine ‘openness’; if it is
not there the rest rings more like
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The latest CCC pamphlet has just been published and it
is written by the well-known missionary and theologian
John (or Hans) Wijngaards. Born a Dutchman, he was
for six years Vicar General of the Mill Hill Missionaries
and Director of Housetop. He continues this latter work
as well as constantly developing his exhaustive web-
sites (such as www.womenpriests.org, www.mys-
teryandbeyond.org and www.thebodyissacred.org) in
collaboration with his wife Jackie Clackson.

His CCC booklet God and our new selves asks what
Christianity has to do to make itself relevant to a sec-
ular, technological world where God is no longer seen
as a reality, where personal autonomy is valued above
traditional morality and where the search for personal
fulfilment means that people in our mixed, multiform
and fragmented society are suspicious of the ready
answers provided by religion.

The way ahead seems to be either a retreat to various
forms of fundamentalism, including Roman Catholic
fundamentalism, or embracing the compromise of an

all-tolerant New Age syncretism. Dr Wijngaards
rejects both options. It is essential that we integrate
our faith with the modern world and he sketches what
this requires: a full acceptance of the findings of mod-
ern science and human moral autonomy, the imple-
mentation of co-responsibility in the Church, a sym-
pathetic acceptance of the value of non-Christian reli-
gions, embracing the benefits afforded by modern
means of communication and developing new forms
of Christian community and ministry as well as spiri-
tuality.

John Wijngaard’s little booklet will be welcomed by
Catholics who need encouragement to believe that
their faith has indeed much to offer the modern world,
if only the approach is right. 

All CCC booklets cost £2 including postage
(cheques payable to CCC) and are available from
The Secretariat CCC, 14 West Halkin Street,
London SW1X 8JS, from whom a full list of CCC
publications can be obtained.

IS OUR RELIGION IRRELEVANT?

THE SHADOW SIDE
John Cornwell, The Pope in Winter —
the Dark Side of John Paul II's
Papacy, Viking, 2004. (Now available
in paperback, Penguin, £8.99 ISBN 0
141 02071 7.)

After Pope John Paul II died I became
concerned about the Diana like atmos-
phere which developed, seemingly
across most of the world. It seemed
strange that the status of celebrity was
being applied to a Pope. The immediate
calls for Canonisation and the constant
repetition of the word 'Great' by people
on the political 'right' when referring to
the late Pope. The most blatant example
I heard was a former editor of the
Telegraph in which he repeatedly
referred to the late Pope as JPII 'the
Great'. This, all without any time being
allowed to pass in which a more consid-
ered analysis and review of the legacy

could he carried out.

When JPII died I happened to be about
two thirds of the way through this book
which, while recognising JPII's achieve-
ments also enables the reader to look at
the legacy from another perspective.

Part biography and part analysis of the
career of JPII, it has little to add to what
is already public knowledge about the
early life and career of the late Pope. It is
when the book turns to an analysis of his
period as Pope that it comes alive. A fair
and just analysis where this is appropri-
ate, but questioning and sceptical in
other areas of the legacy, it is in this part
that the strength and importance of the
book becomes apparent.

JPII was rightly proud of the changes he
introduced during his Papacy and many
of these in the early years continued the
process of opening up the Church that

had started during the second Vatican
Council. This was most evident in the
areas of social justice and peace which
continued throughout the papacy. Some,
however, are less positive and for many
this has been a cause for concern. Many
of us will remember the insistence of
Pope John XXIII on the principle of
aggiornamento (that the Church should
develop and change with society and
history) which encouraged those of us
concerned with change to look to the
future with faith and hope.
Unfortunately JPII's legacy will not he
one to which we can apply the word
aggiornamento, rather it has been a
rejection of the world and society, a
pulling up of the drawbridge and a com-
mitment to being right irrespective of
the consequences. Right moreover as
defined by a Polish Pope who under-
standably carried with him all the histo-

REVIEW
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ry and experience of his background.

Cornwell analyses many examples of
how the Pope responded to many of the
challenges he faced including:
Centralising teaching and authority in
the Vatican and the consequences of this
for local initiative, how for example
bishops in the United States feeling dis-
empowered failed to act decisively dur-
ing the crisis of child sex abuse.
Ultimately the Pope appeared to take all
their authority away when he called
them to Rome. Another example of cen-
tralising authority was the many dis-
agreements and subsequent punishment
of previously respected theologians
throughout his Papacy.

Fatima and the Third Secret. JPII

became convinced that the Third Secret
of Fatima applied to him: Cornwell
argues that the evidence for this as pre-
sented by Vatican spin doctors is less
than convincing.

The sex abuse scandal. The key here for
the Church was to try to understand why
this was happening; could it be related to
issues surrounding the very notion of the
priesthood in the modern world?
Attempting to answer this question may
have resulted in bringing some more dif-
ficult questions to the forefront so any
real analysis was ducked.

The role of women in the Church. This
has been a crucial issue during the Papacy
of JPII with the Pope presenting a view of
women apparently based on his devotion

to Mary. Admirable as this may be it
allows only an old fashioned perception
of women, one which is no longer accept-
able to very many women in the modern
world and also many men. At the same
time JPII claims to have definitively ruled
for all time that women can never he
ordained to the priesthood.

There is also much more, the role of
Opus Dei in JPII's Vatican, family plan-
ning, Aids in Africa and JPII and
George W Bush. It is a compelling
book, which I believe should be read by
every Catholic who is committed to and
concerned about the long term future of
the Church.

Bernard Wynne
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LETTERS

JESIAN LOVE
Letter from Giles Hibbert to

the Chair of CCC, Frank
Pycroft

Dear Frank

I was very happy to see the letters
which you exchanged with Austen
Ivereigh in RENEW 138. As you your-
self comment, what he said in reply to
you "helps a lot", it speaks out loud and
clear. It is clear, also, that what you are
so strongly objecting to is what he
thinks is the essence of
Catholicism/Christianity.

I was, at the same time, pleased that
you reintroduced the word "Jesian" in
your reply.

I think I was amongst those who some
five years ago scoffed at the term — on
grounds mainly of style and taste. But
let us leave that aside.

More importantly I objected to it in that
I saw, in the use of the term, a failure to
appreciate the significance of Jesus'
original disciples understanding and
presenting him as the Messiah (Christ)
— true King of Israel, concerned not
with law but with justice — "justice
for" as I have expressed it, rather than
"justice against" — of which love is a
radical part. Thus commitment to Jesus
becomes "Christianity". The trouble is
that so little has been taught or spoken
about the importance of this role, and
so largely has it been dropped from tra-
ditional thinking — if it ever gained
ground at all in subsequent theology,
that we are left with Christianity not

effectively representing Jesus.

Despite these original reservations,
however, I am now delighted with your
bringing up the term again in reply to
Ivereigh — not because my understand-
ing has changed but because of the man-
ifest truth of your assertion "The time
has come for ... an end to the dominance
of canon law over Jesian love".
Substitute "Christian" for "Jesian" here
and the whole power and drive of your
demand vanishes. Tragic, but true. So
"Jesian" it is, and "Jesian" it must be —
something rooted in the very person and
actions of Jesus of Nazareth, not an
abstract category of later theological
speculation. But do not forget that the
'interpretation' of Jesus by his disciples
was itself rooted in their immediate or
mediated experience of him

I hope the concept, which you stress,
will become accepted, but not simply
as a substitute for "Christian". I hope it
will be a positive means by which we
can re-discover the meaning of the lat-
ter, so that we can not only be true dis-
ciples of Jesian love, but also share the
vision of his original companions, that
it is as the Messiah (the Christ) that he
reveals the love of God.

It could, it should, if it were achieved,
transform Christianity. And I hope the
debate will go on amongst us. What,
however, do we do about the bishops
and their Directors for Public Affairs
meanwhile?

With best wishes,

Giles

Chapel-en-le-Frith

WOMEN PRIESTS
Letter to a bishop from an
American woman ordinand

95 Longvue Avenue, Wexford,
PA 15090 9703

May 9, 2006

Most Reverend Donald W. Wuerl,
S.T.D., Diocese of Pittsburgh, 111
Boulevard of the Allies, Pittsburgh, PA
15222 1618

Dear Bishop Wuerl,

A letter to be shared with the faithful

My name is Joan Clark Houk, the
woman from the Diocese of Pittsburgh
who is to be ordained a Roman
Catholic Womanpriest in Pittsburgh on
July 31, 2006. I want you to know who
I am and why I prayerfully follow this
path.

My life of almost 66 years has been
rooted in the Catholic Church, I grew
up in St. Francis Xavier Church on the
Northside (presently Risen Lord
Parish). It was in this community where
I received all of my sacraments, was
educated, joyfully participated in May
Crownings, reverently processed in 40
Hours devotions, joined the Junior
Catholic Daughters of America, and
was active in the CYO in the 1950's.
My education continued at St. Peter
High School where I learned to share
the earnings from my after school jobs
with the missions, and to pray the
rosary daily. In my Catholic family, my
grandmother taught me how to make
bread, blessing it as it went into the
oven, and sharing it with every person
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who came to our door.

Contrary to the experiences of many
others who have a vocation to the
priesthood, I did not grow up wanting
to be a priest. My daily prayer in senior
high was for God to send me a man
who would be a good husband and a
good father to the many children I
hoped to have. My prayer was
answered when God sent me John, my
husband and partner of 45 years. We
were blessed with three birth children
and three adopted children. As advo-
cates of pro-life there were many
January 22's that we marched in
Washington, DC. As a family we also
marched for civil rights, peace, and for
jobs and economic justice.

As our children grew I taught them
their Catholic religion and prepared
them for First Communion,
Reconciliation, Confirmation, and then
Marriage. What I taught my own chil-
dren around the dining room table, I
taught to parish children in the CCD
room, and to young adults in the parish
hall. With four children at home, I
began my college education one class
at a time and became a professional
DRE with a degree in Elementary
Education from St. Martin's College.
Energized by the spirit and documents
of the Second Vatican Council, I
worked for a renewed Church. Always
active in our home parish as we moved
throughout the United States, minister-
ing as a parish volunteer or parish
employee, I listened to the Holy Spirit
and followed her call.

The Spirit had been leading me, prepar-
ing me, and finally calling me through
various people in my faith community.
At last, in 1992, I recognized the call to
priesthood. In 1996 I received my
Master of Divinity Degree from the
University of Notre Dame, and during
1997¬2002 I led two parishes that had
no resident priest in Kentucky. What a
wonderful blessing, serving God's peo-
ple. After the many years away I
returned here to my hometown where
John and I continue to share our talents
in the local Church. From my birth as a
Catholic through this day, I have never
doubted my Catholicism, never been
away from the Church. I am a Catholic,
and will always be a Catholic.

Canon Law 1024 states: A baptized
male alone receives sacred ordination
validly.

Competent Catholic scriptural scholars
and theologians find no scriptural or

divine law against a woman being
ordained. As a matter of fact, history
and archaeology reveal examples of
ordained women in the early Church.
The history of this canon has been
traced not to God's will nor to Jesus'
intent, but to cultural errors in the
understanding of the basic nature of
women and men. The history of cultur-
al bias against women finding its way
into Church law has been extensively
documented.

Canon 1024 must be changed to read:
A baptized person alone receives
sacred ordination validly. As it stands
now Canon 1024 is an unjust law. Just
as many unjust laws had to be broken
in order for the laws to be changed
(such as during the civil rights move-
ment), I believe Canon 1024 must be
broken. For forty years women have
been petitioning the Vatican for
women's ordination once the true cul-
tural foundation for canon 1024 was
uncovered. It is a sin for the Church to
discriminate against women and blame
God for it. The Church's discrimination
is part of the systemic discrimination
that results in the physical violence,
rape, mutilation, bondage, harassment,
poverty and abandonment of women. I
admonish the Church to turn away
from this sin of discriminating against
women. In obedience to the Gospel of
Jesus, I will disobey this unjust law,
Canon 1024, through the valid but illic-
it ordination as a Roman Catholic
Womanpriest in July.

The validity of these Roman Catholic
Womenpriests ordinations is of course
the central issue. The womenbishops
who will ordain womenpriests here in
Pittsburgh have been validly ordained
by male bishops in good standing with
the Vatican. We believe there is no
question regarding the validity of
orders, but they are indeed illicit with
the specific intent to bring about a
change to Canon 1024.

Bishop Wuerl, I do not intend to start a
Church. I will exercise my priesthood
here in Pittsburgh by reaching out to
those people in the margins, the apa-
thetic person, the hurt person, the
excluded person, and minister to them.
I will encourage them to become active
in the parishes, and in the spirit of
Vatican II to use their voices in renew-
ing the Church. I will encourage them
to serve the poor, and to work for social
justice.

This is who I am, and why I will be

ordained. This is why other faithful
Catholics support my ordination.

This letter is an open letter. It is not my
intent to direct any action against the
Pittsburgh Diocese or address any crit-
icism toward you personally. Neither
do I intend to ask for your support
because I know it cannot be given. I am
fully aware that you personally are not
able to effect this change in Canon
1024. I welcome any opportunity to
meet with you with only one condition
that any communication between us be
open to the faithful.

Your sister in Christ,

Joan Clark Houk

P.S. It has come to my attention that
you are being advised by your staff
regarding these ordinations, and that
some of the information you have been
given is not accurate. I have polled the
women ordained in Canada in 2005.
They have not received any notice of
excommunication from the Vatican, or
any communication from the Vatican,
as you may have been advised. Nor
have the women ordained in 2004 and
2003 received any such notification.
Secondly, the ordinations take place on
a boat primarily for the symbolic
value, and not to avoid the jurisdiction
of the local bishop. When ordinations
have been in international waters, as
some have, it has provided an opportu-
nity for the local bishop to dismiss
them as not in his jurisdiction. This
will obviously not be possible here in
Pittsburgh. I am sure you want to
receive and provide the faithful of this
diocese with only accurate informa-
tion. I am available to answer any
questions you may have.

Adrian Smith’s
Speaking

Engagements —
2006

October 5: Redmarlet d’Abitot
(Nr Gloucester)

Tomorrow’s Christian
Details: Janice Dolley 01452 849 180

October 16-20: Ammerdown
Centre, Somerset "Let's Play God!
Dare We? Should We?" Workshop

Details: from the Centre 01761 433 709
November 15: Exeter, Evening

Talk Religion& Spirituality: Rivals
or Partners?

Details: Constance Cannon
01392 218 590
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BRIEF THOUGHTS
FROM THE CHAIR

This piece is being written on
Saturday 22nd July, so it is very pos-
sible that events will have overtaken
what I say here.

It seems to me that the new pope is
very keen to take the Church back to
pre-VAT II days. He appears to want
more Latin in the Mass, more
Plainsong and more Gregorian Chants.
Now he ought to realise that these con-
cerns are about as far from the teach-
ings of Jesus as he could get ... unless
he has found another secret Gospel
which tells him that these were Jesus’
secret desires, those which he did not
reveal to the Gospel writers.

On another topic entirely, the Middle
East situation gets worse every time I
talk about it to those I meet twice a
month at a Table Liturgy in London.
But this time the pope has happily
joined those other major world-lead-
ers who are calling for Israel to stop
its disproportionate attacks on the
Lebanese people. We know Israel
claims that it is only attacking terror-
ists, but how many children have to
die for this to be successful? So I rec-
ommend a lot of prayer and the sign-
ing of any petitions which urge Israel
to rein back its arms and start talking.

Frank Pycroft
Chair, CCC

Four times a year about half a dozen CCC members meet at
the CCC secretariat near Knightsbridge SW1 at 11.00 to
mail out the latest edition of RENEW. The work is invariably
completed by lunchtime and proves a jolly social occasion.
We then enjoy a simple lunch with wine provided by CCC
(generous members cover the cost) as a modest reward for
our labours and can get away immediately afterwards.

These events take place on a Tuesday, Wednesday or
Thursday in the final week of December, March, June and
September. If you would like to be invited, then please

email the secretary at brydenbrook@talk21.com or tele-
phone 020 7235 2841 to be added to the list.

Remember that all the work done for CCC is done by vol-
unteers (with the exception of the professional and technical
production of RENEW) and the burdens are much lighter if
several people are prepared to share in the work. And once
you have been to one of our lunches, you will not want to
miss them in future!

Simon Bryden-Brook

For the Secretariat CCC

FREE CCC LUNCHES IN LONDON!

NOTICE OF CCC’s AGM
Notice is hereby given of the Annual General Meeting of
Catholics for a Changing Church to be held on Saturday 7th
October 2006 at 5 p.m, after the event being organised by Martin
Pendergast (for further details, see p15). The venue is St Anne’s
Church, 55 Dean St, Soho, London W1D 6AF. Nearest Tube:
Piccadilly Circus. Buses: 14, 19, 38.

The following business will be transacted:

* approval of the minutes of the 2005 AGM

* to hear reports from the following officers:

the Chair,
the Vice-Chairs,
the Secretariat,
the Treasurer (including approval of annual accounts to
5 April 2006 and proposal to increase the rates of sub
scription: the recommended annual donation be £20 
(now £15), special low income rate £12 (now £8), Life
Membership £250 (unchanged), or £150 (now £100) 
for those over 70. A single donation covers two people 
at the same address),
the Editor of RENEW,
the Web-Manager

* Elections
election of the Chair,
election of two Vice-Chairs,
election of seven members of the Executive,

* date and place of next AGM,
* any other business of which due notice has been 

given or business not requiring notice (para 13 of 
the Constitution).

Items to be included in the Agenda should be notified to the
Secretariat CCC, 1 Carysfort House, 14 West Halkin Street, LON-
DON SW1X 8JS in writing by 4th September 2006.

Nominations for the new executive should also be sent to
Secretariat CCC, 1 Carysfort House, 14 West Halkin Street, LON-
DON SW1X 8JS to arrive by 10 September 2006.

"I’ve had a perfectly
wonderful evening.
But this wasn’t it."

Groucho Marx
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IMPORTANT
EVENT

BEYOND EXPEDIENCY:
honest discipleship
in today's Church.

7 October 2006, 11.00 — 17.00
St. Anne's Church, 55 Dean Street,
Soho, London W1D 6AF

Speakers
Tina Beattie

Reader in Christian Studies and Senior
Fellow, Centre for Excellence for

Education in Human Rights, Social
Justice and Citizenship, Roehampton

University. Her latest book is New
Catholic Feminism: Theology & Theory

(Routledge 2005)

Michael Kirwan SJ
Head of Theology, Heythrop College

University of London. His most
recent book is Discovering Girard

(DLT 2004)

This is a requested follow-up event
to the 2005 Conference, Renewing

Catholicity in a Diverse Church.
We will use this occasion to launch A
Letter to All the People of God, incorpo-
rating reflections from last year's confer-
ence as well as a comment on the 1st
year of Benedict XVI's pontificate. In
small group and plenary discussion, we
will explore structural issues of truth and
honesty in today's Church, using as a
springboard some reflections by
Timothy Radcliffe OP, given at the Los
Angeles Religious Education Congress,
April 2006.

We will become alert to how scapegoating
and violence are woven into our process-
es of reflection and action. This will be a
wake-up call to all concerned with reform
and renewal in Church and society, con-
cluding with a creative liturgy.

Booking is essential since there there
will be preparatory reading material
sent to all participants in advance.

Registration
BEYOND EXPEDIENCY

PO Box 24632, London E9 6XF
(020 8986 0807)

Conference Fee (before
25 September) £15.00
At the door: £20.00
Concessions: £7.00

(Cheques to:
"Renewing Catholicity")

Light refreshments available — bring
lunch to share. The venue is fully

accessible.

EDITORIAL

A Vatican Crime against Humanity

When we think of crimes against humanity we think of the Holocaust, or the
bombing of Hiroshima and Nagasaki, or the mass murder of 8000 Muslims at
Srebenica. That the Vatican could be guilty of crimes against humanity raises all
sorts of fears and apprehensions. 

Over the course of the last forty years or so, the affliction of hiv/aids has been
decimating the population of sub-Sahara Africa. The problem, for example, of
Lesotho is so grave that there are not sufficient men to work in the fields har-
vesting crops this year. The future is bleak for this very vulnerable and poor part
of the world. 

The response of various African governments to the problem has been for the
most part weak. Part of the response, supported by various NGOs and Christian
churches, has been the ABC approach in which A stands for Abstention; B
stands for Be faithful to one partner; and C stands for Condom use if the first
two standards are not adhered to. 

The third component has been virulently opposed by the Catholic Church until
only recently when Bishop Kevin Dowling of Furstenburg, South Africa trav-
elled to Rome to plead for the re-consideration of the Vatican’s opposition.
Dowling reasoned that when the act of love becomes an act which communi-
cates death, then a different moral principle should be invoked, that of saving
life even though the means may be considered immoral, in this case, the use of
a condom. 

Humanists and others have pointed to the appalling loss of life which has
occurred in the wake of iron-clad Vatican opposition to the use of condoms in a
context of a lethal disease. Indeed, the late David Willey has attempted to count
the bodies. He is modest in his claims and admits the possibility of error, but
there is no escaping the broad accuracy of his results. He says that between 1968
and 1999 the Vatican is implicated in the deaths of 12 million African women
and children, double the toll of Jewish lives taken by the Nazis. 

About two months ago the Vatican announced that it has embarked on a study
with a view to revisiting its teaching about artificial contraception. We must
welcome the move. But we cannot but feel embarrassed and mortified that
somehow we have been present, though at a distance, at a mass haemorrhaging
of human life. 

It scares me to think how a stubborn clinging to the “absolute” truth of a teach-
ing can result in the very opposite of what it claims to do. We need prophets
without a God like David Willey (now deceased), like the Church needed
Nietzsche and Marx in the 19th century. And like the Synagogue needed Jesus
of Nazareth who said “I have come that you may have life, and have it to the
full.”

Frank Regan

July 2006

The 42-page publication, The Vatican Body-Count, is available from
Population Policy Press, Llantrisant, Pontyclun, RCT, Wales, CF72 8LQ. No
price given.
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CCC ADDRESSES
Chair of CCC, Frank J. Pycroft
1 Beversbrook Road, Upper Holloway, London N19 4QG
Tel: +44 (0)20 7281 0467   frank@f-c-d.co.uk

CCC Secretariat, Simon Bryden-Brook
1 Carysfort House, 14 West Halkin Street, London SW1X 8JS
Tel: +44 (0)20 7235 2841   Fax: +44 (0)20 7823 2110
brydenbrook@talk21.com

RENEW Editor-in-Chief, Frank Regan, 18 Waltham Road, Newton Abbot,
Devon, TQ12 1LH   Tel: 01626 363 093   frankregan@hotmail.co.uk

CCC/POGT Treasurer, Colin Stockford
5B Wimborne Road, Blandford, Dorset DT11 7AP
colin@stockfords.fsnet.co.uk

CCC’s website address: http://www.ccc4vat2.co.uk

MEMBERSHIP SUBSCRIPTIONS
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