
I am a cradle Catholic, born in the
1950s and brought up in the ‘fortress’
church to which our pope seems so
keen to return us. It was a very dark
and bigoted place indeed. I was lucky
to have a non-Catholic mother. It gave
a broader perspective although it was
tough for her: a devout Methodist
expected by my father’s family to con-
vert to ‘the true faith’. It was that
expectation that made her determined
not to! At the end of World War 2, there
was a service of thanksgiving in her
town which everyone attended – every-
one that is except my father who was
forbidden to attend non-Catholic ser-
vices. Some years later my brother
would come home from school and tell
my mother that she would go to Hell
because she was not a Catholic!
I think my mother had to promise that
her two children would be brought up
as Catholics. She was certainly consci-
entious about it in spite of the church’s
insulting attitude to her. She and my
father went to their separate churches
each Sunday and it was never a prob-
lem for them. I was sent to convent
schools where the grimness and strict-
ness of the nuns showed an amazing
lack of Christian love. They ruled by
f e a r. Praise was unheard of. T h e
emphasis was on one’s failings and
inherent sinfulness with the constant
threat of hellfire.
It was not all grim of course. I did get
a sense of God’s love but that was in
spite of rather than because of the
manner of my religious education.
The Latin liturgy had a beauty – par-
ticularly the sung mass – but the
priest had his back to us and was a
remote figure indeed. We wore lace
mantillas like little brides. First
Communion was scary because you
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knew you must never touch the
sacred host – only the priest was
allowed to do that. You knelt and put
out your tongue. If the host got stuck
in your mouth what would you do?
I liked the processions for Corpus
Christi and May, with the scattering of
rose petals but Lent was fearsome with
the focus on penance and a silent
retreat. The vital thing lacking was
warmth and a sense of the positive.
You were made to feel so wicked.
It has taken me years to feel comfort-
able with myself as a worthy, well-
rounded, intelligent human being and
to see God as a positive, loving, nur-
turing force rather than as someone
constantly tutting and writing down
my sins and shortcomings in a book
ready for the final reckoning. T h e
church since Vatican 2 has gone a little
further towards treating its followers
as adults rather than naughty children
but it still fails to understand that we
are all individuals with unique rela-
tionships with God. Worst of all it
seems to think it has the monopoly on
truth. Jesus said: “In my father’s house
there are many mansions.”
He did not know what a church was.
He was a practising Jew who attended
synagogue. He made it very clear that
it was not strict adherence to rules and
rituals that mattered but how much you
loved God and other people. He was
not/is not a Catholic.
Why have I remained a Catholic in
spite of everything? I have a strong
sense of it being my roots, of providing
a framework within I must exercise my
own conscience and free will as a
rational human being. I find a great
richness and sense of history and con-
tinuity within it. I also feel it needs all

the liberals/ awkward individuals it can
get! I would hate to see it left with only
people who ‘knew they were right’.
That would be a tragic day indeed.
I think it is vital though to see the
Catholic Church as only one of very
many equally valid religions — all
paths to God. I could not believe in a
God who said sorry – you can’t come
into Heaven because you chose the
wrong religion or none at all.

Jesus Isn’t a Roman Catholic
Claire Shelton-Jones

APOLOGY
As Production Editor, I apologise to
Brendan Farrow, writer of the article
on page 5 of RENEW 142 which is
entitled ‘Mandatory Celibacy: F e r n s
and Beyond’. I incorrectly showed his
name as Brendan ‘Barrow’. This error
arose from long-standing problems
associated with the publishing pro-
gram I use, ‘QuarkXPress’.
However, there is a happy outcome
from this error — I was able to finally
obtain a solution to the problems, so
similar errors resulting from these
problems should not occur again.

Frank J. Pycroft
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From an interview with the bishop
— Intercom, April 2004

1. Bishop Walsh, what do you mean
by a post clerical Church?
I have no expertise in ecclesiastical
history but I do have the impression
that the model of Church which
e m e rged following the Council of
Trent was one which was very strong-
ly clerical in that the Church was seen
as Pope, bishops, priests and laity,
very much in that descending order.
The theology of priesthood, which
placed the priest between people and
God, made him a powerful figure. He
saw you into the world through the
administration of Baptism, he saw you
out through Extreme Unction. 'To die
without the priest' was the ultimate
misfortune. In between Baptism and
Extreme Unction he was the conduit
between people and God.
That model of a strongly clerical
Church began to change with the
Second Vatican Council. The Church
in the Modern World d o c u m e n t
emphasised that it is the People of God
who constitute the Church. Through
our Baptism we have a shared dignity
and equality among all of us young
and old, men and women, clergy and
laity. The priest has the added sacra-
ment of ordination which empowers
him to be minister of the Word and
Sacrament especially the Sacrament of
the Eucharist. The new emphasis on
the Baptismal sharing of the priest-
hood of Christ gives a new and sacred
dignity to the laity. It does not howev-
er diminish the special sacredness of
priesthood. We ought not in this new
understanding of Church either
attempt to clericalise the laity, or to
laicise the clergy.
Apart from theology other factors have
entered into this Clerical or Post-
Clerical mix.
The dramatic fall in the number of
people entering priesthood combined
with the ageing profile of existing cler-
gy is making it impossible to continue
a model of Church in which the priest
took responsibility for all that was
happening and sometimes all that was
not happening in the parish.
2. What are the characteristics of

with a Church which is forgiving, lov-
ing, compassionate, to permanently
exclude them from full participation in
the Sacraments of Penance and
Eucharist? Precisely the same dilemma
arises for many couples in relation to
family planning. We may not find a
resolution to these dilemmas but a lov-
ing Church must treat with respect,
with dignity, with sensitivity and with
love those who are unable to live by
the ideal which it upholds. 
(iv) A Church of Saints and Sinners
It is well to remind ourselves that it is
Baptism and not holiness that gives
each of us this special dignity of being
a member of the Church — 'the body
of Christ'. Our Church is not a Church
of saints, it is and always will be a
Church of saints and sinners and which
of us is not part saint and part sinner?
And the saint of today will be the sin-
ner of tomorrow and vice a versa.
While our Church is the baptised
People of God open to saints and sin-
ners alike, it must also be open to the
wider world, respecting people of other
faiths and of none. It must respect too
those who have been baptised but who
have chosen 'to walk no more with us'.
A Church which recognises its own
sinfulness and its need of repentance is
all the more conscious of the great sav-
ing mystery of Christ's redemption.
(v) A Church which speaks of the
real lives of people
We are a people committed to follow-
ing Christ. We are a pilgrim people
journeying towards God. In that way
we are always touching the mysterious,
grasping at the unknown, dealing with
the 'unreal'. And yet we journey in the
real world and what we say and do
must touch into the real lives of people.
We preach and strive for ideals but we
must recognise the struggles in which
all of us are involved on a daily basis.
A Church is unreal to people if it fails
to recognise the ups and downs in most
marriage relationships, the tension
between parents and teenage children,
the enormous pain involved in caring
for the child with special need, the
often sadness of old age, the aloneness
of the single life, the insecurity of so

the Church you envision?
(i) A Christ-Centred Church
Our Church exists to continue the mis-
sion of Christ. It has no other purpose.
All that we say and all that we do in the
name of the Church must be measured
against the life and teaching of Christ.
A Christ-centred Church will give
greater importance to the sacred scrip-
tures. This renewed emphasis on the
scriptures should draw our attention
more strongly to the fundamental
gospel values of justice, compassion,
forgiveness and love.
(ii) A Peoples' Church
I am uncomfortable when a priest
speaks of 'my parish' or a bishop
speaks of 'my diocese'. The baptised
People of God constitute the local liv-
ing Church. When we speak of collab-
oration between priests and people, we
are not talking of laity 'helping the
priest' or 'helping the parish'. We, all
the baptised, are the parish; we are the
Church.
(iii) A Loving Church
If our Church is to be a Christ-centred
Church then it must also be a loving
Church. 'By this shall all people know
that you are my disciples; if you love
one another.' To love those with whom
I may be in conflict, to love those who
appear unlovable is a constant chal-
lenge. It seems to me that Christ's com-
mandment of love at the very least
demands that I respect the dignity of
every other person no matter what dif-
ferences may arise between us.
At a very basic level our Church often
presents itself as less than loving to
those whose lives are in some way in
conflict with official teaching. I have in
mind people in second/irregular
unions, people of homosexual orienta-
tion, people who feel alienated by
teaching on family planning. This rais-
es the issue of preaching ideals and yet
respecting those who for any of a vari-
ety of reasons may be unable at this
time to live by those ideals. Can we
reconcile the ideal of marriage as a life-
long commitment and yet treat with
respect and with tangible love the cou-
ple who are unable to live that ideal in
their lives right now? Is it consistent

CHURCH OF THE FUTURE — A POST-CLERICAL CHURCH?

Bishop Willie Walsh of Killaloe



3

many of our young people.
A Church that speaks to the real lives of
people will not only recognise the strug-
gles, it will also joyously celebrate the
achievements of people — the unspeak-
able joy of parents in the new life of
their child, the quiet joyous satisfaction
of grandparents, the wonder of new love
and the joy of old love renewed.
Recognise reality but preach and try to
live a message of hope. Our hope is in
a God who loves us so much that 'he
gave his own Son'. Our hope is in
Jesus Christ who overcame sin and
death and gave us new life.
3 What word of encouragement
would you have for pastoral minis-
ters at this time?
I would say that we are privileged to
be priests at this time. It is a difficult

I believe we have to try to move to a
model of Church which begins by
encouraging people to take ownership
of the local Church. Moving towards a
model of Church in which the baptised
people play their rightful part is not a
journey which will be accomplished
overnight. It is a journey which
requires a real change of mindset in
both the clergy and in the laity and that
change will take time. We can, howev-
er, set out on that journey in a spirit of
dialogue, openness and collaboration.
The journey is an endless one. We will
never arrive at the perfect model of
Church. But then sometimes the jour-
ney is more important than the arrival!
From Pastoral Renewal Exchange,
June 2007

time to be a priest but I do believe that
we are involved in a process of purifi-
cation. I am confident that the Church
which will emerge will be closer to
Christ. Yes of course there is pain and
at times intense pain in that process of
purification but then the cross is at the
heart of the gospel message.
I would also want to say to priests not
to be blaming ourselves if numbers
attending Church are dwindling. All
the Lord asks of any of us to do our
best. He is well capable of looking
after things Himself. We only diminish
Him and take on an impossible burden
on ourselves if we think we have to
carry the Church on our own backs.
4. From your experience, what
preparatory steps are possible, even
now?

THE CHURCH OF LOVE
This Cathar prophecy was found in 1986

It has no fabric, only understanding
It has no membership save those who know they belong
It has no rivals because it is non-competitive
It has no ambition; it seeks only to serve
It has no boundary; for nationalisms are unloving
It is not of itself because it seeks to enrich all groups and religions
It acknowledges all teachers of all ages who have shown the Power and Truth of Love
It seeks not to teach but to be, and by being, enrich
It knows the time has come for the supreme transmutation, the conscious and free

change of direction of the ego, a return to wholeness and the holistic direction
It does not proclaim itself loudly but in the subtle realms of loving
It salutes all those in the past who have blazed the path but paid the price
It has no hierarchy of structure, for no one being is greater than another
It recognises the spiritual purpose of Evolution, which may only be accomplished if humanity practises the supremacy of Love
It has no secret, no Arcanum, no initiation save that of True Understanding of the Power of Love; and that, if we want it to be so,

the world will change, but only if we change ourselves first
It has no reward to offer either here or in the hereafter save that of the ineffable joy of being and loving
There is no barrier of membership due to any walk of life or nationality
Those who participate, practice the Truth of Love in all their being
Members will know each other by their deeds and being and by no outward sign save the fraternal embrace
Each will dedicate their life to the silent loving of their neighbour and environment and the planet, while carrying out their task, 

however exalted or humble
Each shall seek to advance the cause of understanding, doing good by stealth and teaching by example
They shall heal their neighbour, their community and our planet
They shall not fear nor feel shame and their witness shall prevail over all odds
ALL THOSE WHO BELONG, BELONG; THEY BELONG TO THE CHURCH OF LOVE
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Founded in January 1969 as the
Catholic Renewal Movement, CCC
will be celebrating its 40th Annual
General Meeting in 2008 and will
complete forty years of existence in
2009. Is CCC an historical remnant of
the sixties, as irrelevant today as
President Kennedy or the Beatles? Or
does CCC still have a part to play in
the Church? How must CCC itself
change?
Your executive committee has decided
to examine these questions over the
next year and make proposals at the
October 2008 AGM for re-launching
CCC. Just as religious orders were
called by Vatican II to re-examine the
spirit of their founders and bring them-
selves up to date in the light of
inevitably changed circumstances in
their history, so CCC intends to consid-
er carefully what it was set up to do,
how it can continue to do that today and
what changes that requires from us.
For this reason we are re-publishing
our MANIFESTO in this edition of
RENEW to assist us in our reflections
and our plan for future action. Please
read it and let us have your comments.
CCC is almost forty years old, which
means that many of its members are in

to and respond to the world, and not be
just a churchy club. In its publications
CCC tries to do this, while not avoid-
ing the need for ecclesiastical change
and tackling hot topics.
The memory of Vatican II must not be
allowed to fade and it will not. Surely
CCC must remain a witness and cham-
pion for the work of the Spirit initiated
by Blessed John XXIII, undertaken by
the world’s bishops forty years ago in
the Council, and continued today by
Catholics concerned for their faith in a
changing world and a changing
Church. 
If any CCC members, or indeed read-
ers, have views they would like to
share with the executive as they plan
the re-launch of CCC ‘forty years on’
please either send them to the Editor of
RENEW for publication or to the
Secretariat for circulation to and con-
sideration by the executive. In addition
we shall be talking about it over a live-
ly lunch at the AGM of CCC on
Saturday 6 October 2007 in Soho (see
separate NOTICE) and hope to see as
many members as possible there
between 1 and 3 pm for what promises
to be a lively social occasion and cele-
bration.

their sixties. Are we fighting battles of
the past which are irrelevant to
Catholics who have never known the
Church before the changes? Do they
understand what we are talking about?
Of course CCC has changed over the
years: initially we were concerned
about the rights of conscience and
methods of birth prevention; we
fought bitterly for renewal for decades
and were considered disloyal
Catholics by some; in 1993 we even
changed our name; latterly we have
devoted energy and resources to a
growing list of important publications,
demonstrating the wide and lively
thinking going on in our changing
Church today, as well as championing
some vital causes such as women’s
ministry and the theology of human
sexuality.
The most important document to come
out of the Second Vatican Council was
perhaps the Pastoral Constitution on
the Church in the Modern Wo r l d ,
Gaudium et Spes, insisting that our
Church must share the ‘joys and
h o p e s ’ of the world we live in.
Cardinal Cormac chose those words as
his episcopal motto and he has insisted
on the continuing need for us to listen

FORTY YEARS ON
Simon Bryden-Brook (CCC Secretariat, for the Executive Committee)

CCC MANIFESTO — May 1969

Catholics for a Changing Church
(CCC) is a National Movement for the
renewal of the Catholic Church in
England and Wales in the spirit of
Vatican II. Originally entitled the
Catholic Renewal Movement (it
changed its name in 1993), CCC was
formed at a meeting in January 1969
with the following aims:
"To promote the renewal of the
Catholic Church in the spirit of
Vatican II, and in particular the shar -
ing of responsibility within the Church,
the development of the theology of sex
and marriage, and the pursuit of truth
and justice".
At this meeting (of representatives of
groups from different parts of the
country) it was agreed to constitute a
national movement to work for the

above aims in England and Wales. The
name "Catholic Renewal Movement"
was adopted, but constituent groups
are free to determine their own names.
Co-responsibility
All people, clergy and lay, are to be
trusted to work together in partnership
as the people of God to serve the mis-
sion of the Church. At present, an auto-
cratic exercise of authority prevents
people taking their proper share of
responsibility. In particular women, lay
and religious, are largely excluded
from an effective part in the Church. At
almost all levels important decisions
are taken in arbitrary fashion without
prior knowledge and consultation.
Authority should be the expression of
the mind of the whole Church and not
imposed from above. The principle of

collegiality should be extended so that
all bishops have a proper part in the
central government of the Church with
the Curia subject to them: this sharing
of responsibility should be expanded to
include other levels of the Church,
clergy and lay, so that all members of
the Church are fully able to use their
talents in the service of the Gospel.
Truth
Truth is something to be sought after
and not merely to be defended. It is the
real source of authority of the Church
and the only way of making the Gospel
credible to the world. The Church’s
understanding of truth should not be
something static but something which
constantly develops. There has been a
failure to face this, a failure to admit
mistakes in the Church and in society,
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to allow free discussion of basic
issues, to recognise primacy of con-
science.
Christians have a right to demand that
truth should be seen to be based on
scripture and sound reason. T h e r e
should be freedom to discuss any
issue, theological or practical, inside
or outside the Church.
Justice
This is a crucial test of the Church’s
credibility. Unless justice exists, the
Church cannot be recognised as stand-
ing for God’s justice in the world.
When priests are unjustly treated for the
expression of honestly held beliefs,
when parents have little or no say in the
management of Catholic schools, and
when teachers and others in some way
subject to ecclesiastical authority are
intimidated for their views — the world
is given scandal instead of inspiration.
Justice in the Church should be mani-
fest and subject to public scrutiny and
aim at least to equal the spirit of justice
in the civil community. It should be
based on the live understanding and
trust that ought to exist between
Christians. Canon Law should be radi-
cally reformed in accord with these
principles.
Openness and Communication
The Church should have nothing to
hide. Controversy is living proof of the
activity of the Holy Spirit within the
Church. The whole people of God
should be entitled to know what deci-
sions are taken by authority and why.
At present freedom of speech is
restricted instead of defended.
Accusations are made in private. The
means of communication are watched
with suspicion: mass media are
excluded instead of being welcomed.
Secrecy defeats its own object, causes
frustration and resentment, and
deprives the whole Church of its right
to know. The public press should be
encouraged to report responsibly the
debate within the Church, and the
decision-taking machinery should be
exposed to press scrutiny and cover-
age.
Communication in the Church has
been a one-way process, and too often
an inefficient process.
Service
Renewal is directed towards revitalis-
ing the Church so that its mission can
be more adequately performed.

Therefore, short-comings of the Church
may have to be identified so that they can
be remedied and the Church enabled to
serve the world more eff e c t i v e l y. T h e
impression is given that the Church is
preoccupied with irrelevance and trivia,
defending its position rather than carry-
ing forward its mission. The curia cannot
of its nature give leadership to the
Church. It has shown a lack of under-
standing of the needs of the world. T h e
administration of the Church should
adopt a form which will make its concern
for the poor, the old, the underprivileged
and socially deprived, more eff e c t i v e .
Respect for truth, justice, and concern for
the suffering should be such as to give
the example of Christ to the world.
MEANS
Among the means used by the
Catholics for a Changing Church to
achieve its aims, are:
1. Preparation of the laity to assume
their full role in the consultative and
decision-making bodies of the Church,
by organising meetings and discussion
groups where none exist and by taking
a constructively active part where they
already exist.
2. Serving, through its work and
reports, as a stimulus for official bodies
in the Church, and safe-guarding the
interests of individuals, whether cleri-
cal or lay, who may be unfairly treated
by other Catholics because of their
conscientiously held beliefs.
3. Undertaking specific studies on
problems of particular importance to
the Church either currently or in the
foreseeable future, by named groups
accepting responsibility for organising
the collection and analysis of data and
the drafting of a report on the chosen
problem, for discussion at the next
Annual Conference, and subsequent
finalisation, publication and action.
4. Making its work and ideas as
widely known as possible so that indi-
vidual Catholics who share its views
and anxieties may not feel isolated and
despondent, but may have a proper
opportunity of clarifying their own
beliefs through participation in the
Movement's work.
Further information about Catholics
for a Changing Churc h may be
obtained from:
The Secretariat, Catholics for a
Changing Church, 1 Carysfort House,
14 West Halkin Street, London SW1X
8JS

NOTICE
is given of the

39th
ANNUAL GENERAL MEETING

of
Catholics for a Changing Church

to be held on
Saturday 6 October 2007 at 2pm

at
St Anne’s Church

55 Dean Street, Soho, London
W1D 6AF

Nearest tube Piccadilly Circus,
buses 14, 19 & 36 along

Shaftesbury Avenue

The meeting will be preceded with
table liturgy at 1 pm

(bring lunch to share – wine and
drinks provided)

Business will include:
• Reports from the members of

the CCC executive
• Financial report
• Questions and comments from

members
• Election of Chair, two Vice-

Chairs and seven other execu-
tive members

• Plans for the re-launch of CCC
in 2009

• Date and location for next
AGM

• A brief meeting of the trustees
of The People of God Trust

Any member willing to consider
joining the executive is cordially
invited to contact any member of the
current executive or the Secretariat
to discuss this. We are keen to have
some new blood. Those wishing to
nominate others should please do so
to the Secretariat if possible by
Saturday 15 September, although
nominations may be accepted even
at the AGM.
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I am highlighting China, partly due to
my recent visit there, but also because
many of us think that within a genera-
tion or two, China may well replace the
United States as the world's superpow-
er, at least economically. It is certainly
opening up to foreigners who fin d
there polite people and a clean and
developed country. The Olympics will
take place in Beijing in 2008 and the
World Expo in Shanghai in 2010.
Since the collapse of Marxism, China
has had to redefine its identity.
O fficials have discreetly replaced
"communist" with "socialist" and are
now advocating "good" capitalism.
Educated Chinese openly point to the
failures of Mao's "Cultural
Revolution" of the 1960s, Sadly,
though, no religion is taught in schools
and the frantic quest for wealth and
possessions has left a real spiritual and
moral gap in people's lives.
Chinese authorities are trying to replace
Marxism with another form of national-
ism that can hold together China's huge
population of 1.4 billion. For this, they
are turning to the old philosophy of
Confucius (d. 477 B.C.) with its mes-
sage of peace, social cohesion and obe-
dience to civil rulers. In fact, within the
last decade, many "Confucian Institutes"
have been established with the aim of
spreading Chinese languages and cul-
ture, not only throughout China but in
other parts of the world as well.

tions, Christianity is still amazingly
thriving in China. Officials may esti-
mate the number of Christians as 20
million, but the real figure may be
three times higher. We all know
about the Chinese government's
opposition to any Vatican appoint-
ments of bishops and they have cre-
ated the state sponsored Catholic
Patriotic Church. T h a n k f u l l y, howev-
e r, the two brands of Catholicism get
on rather well with each other.
Catholics may total some 20 million
and are concentrated mainly around
Beijing and the villages of the north-
ern provinces of Hebei and Shanxi.
While the Vatican considers the con-
secration of state sponsored bishops
to be "illicit", it is still "valid".
Imprisonment of Va t i c a n - a p p o i n t e d
bishops still goes on unfortunately.
Some 30 years ago, China's under-
ground bishops requested the pope's
approval for selecting and conse-
crating bishops whenever contact
with Rome is not possible in order
to ensure the continuation of apos-
tolic succession and the Va t i c a n
agreed. Subtle diplomatic efforts are
still continuing between Chinese
and Vatican officials in order to
resolve their diff e r e n c e s .
Meanwhile, however, Christians in
China are holding on firmly to their
faith and may well be looking for-
ward to a bright future indeed.

Confucianism is being adopted as a
philosophy of life rather than a reli-
gion, although it may also be regard-
ed as one of China's indigenous reli-
gions, with the others being
Buddhism and Taoism. When visiting
temples, one notices that their exteri-
ors look very similar. Their interiors,
h o w e v e r, are different, for, while
Buddhist temples contain fewer
images, Taoist and folk temples are
much gaudier, and Confucian tem-
ples tend to be more sedate and not as
colourful or noisy.
Islam and Christianity also have old
roots in China, though not as ancient
as the indigenous religions. Islam was
brought to China by Arab traders.
They built mosques and made con-
verts. Other Muslims are of Turkic ori-
gin whose ancestors moved into
China's western Xinjiang region dur-
ing the Tang dynasty (A.D. 618-906).
As for Christianity, the earliest
Chinese Christians were baptised at
the hands of Nestorian missionaries
from Mesopotamia or modern Iraq
(7th-9th cc). Catholic missionary
activity is associated with the great
Jesuit names of Francis Xavier and
Matteo Ricci (16th/17th cc.). Later,
with the intrusion of Western powers
in the 19th century, Protestant mission-
aries entered and worked in China,
making numerous converts.
In spite of past and present persecu-

CHINA AND ITS RELIGIONS TODAY
Dr. Joseph Seferta

(Continued from RENEW 142)
When attending Parliament Wi l l i a m
had taken a house in Clapham and he
shared a house with his cousin John
Thornton called Battersea Rise. It was
there that the friends met and with
Thomas Clarkson made the momen-
tous decision to end the Slave Trade.
One of his friends there was Edward
Eliot and another was Charles Grant.
E.M.Forster, great nephew of Henry

Thornton's daughter Marianne, gives
us a glimpse of another side of
William. "He was restless and volatile
as a child and during the long and
grave discussions that went on between
him and my father and others he was
most thankful to refresh himself by
throwing a ball or a bunch of flowers at
me, or opening the glass door and
going off for a race on the lawn to
"warm his feet"... his love for enjoy-

ment in all children was remarkable"
("Marianne Thornton" E.M.Forster).
The discussions were serious and they
were even known as the "Saints"
because of their insistence on putting
the gospel first in their lives. They soon
concentrated their efforts to abolish
slavery. The slave trade was regarded
as particularly suited to the necessities
of Great Britain: it was promoted by
George III and seen as a reward of suc-

WILBERFORCE, THE YOUNG EVANGELICAL
Revd Gerard Wilberforce

(Part Two)
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cessful warfare. "Almost every order
of people is interested in a Guinea
cargo". To even think of abolishing
something on which the wealth of the
British Empire depended was nothing
short of madness. No wonder that the
rather fervent members of the "born
again" middle classes were opposed
by anyone who had a head for busi-
ness. "The impossibility of doing with-
out slaves in the West Indies will
always prevent this traffic being
dropped. The necessity, the absolute
necessity, then of carrying it on must,
since there is no other, be its excuse."
Mr Grosvenor in the House of
Commons said, "the slave trade was
not an amiable trade, but neither was
the trade of a butcher an amiable trade
and yet a mutton chop was, neverthe-
less, a very good thing". Charles
Wesley had however noticed its inher-
ent evil: "I deny that villainy is ever
necessary". The Quakers also, particu-
larly John Woolman, sowed the seed
of abolition in the minds of the
Americans though it was some years
after slavery had been abolished in the
British Dominions that the United
States abolished slavery in their
Plantations. The conditions that the
slaves had to endure in the Middle
Passage were inhuman and degrading.
William spoke eloquently many limes.
This is an extract from one of his many
speeches to the Commons "I mean not
to accuse anyone. but to take the
shame upon myself, in common,
indeed with the whole parliament of
Great Britain, for having suffered this
horrid trade to be carried on under
their authority. We are all guilty — we
ought all to plead guilty and not to
exculpate ourselves by throwing the
blame on others: and I therefore depre-
ciate every kind of reflection against
the various descriptions of people who
are more immediately involved in the
wretched business...". Apparently, the
mortality rate was fifty percent. His
speeches are fascinating and direct and
made a huge impression on the House
of Commons. However, each time he
presented a Bill for the Abolition he
was defeated. What gave him the
courage to continue was his love of
Christianity and a personal Saviour.
Much has and will be written of his
fight and how in the end the Saints
succeeded.
Though he lived and died a committed
member of the Established Church, I
wonder what he would have made of

action. I would like to think of him as
someone who enjoyed the good things
of life and could laugh and someone
who was an attractive person to know.
When we will commemorate as a
nation the momentous decision of the
British Parliament to abolish Slavery
in 1807, we may also see how his per-
sonal convictions led him to put his
faith into action. There are many evils
in our own society and it has been said
that there are now more slaves today
that there were when slavery was final-
ly abolished in 1833. Christianity has
proved itself a force for good in reliev-
ing suffering and cruelty. Moreover, as
for the man himself, Gibbon says of
Eusebius of Nicomedia: "The one man
in the history of the Church who had
acquired the reputation of a statesman
without forfeiting that of a saint”. Or in
the words of John Wesley in his last
letter written in February, 1791 to
William "If God be for you who can be
against you ... be not weary of well
doing. Go on in the name of God, and
in the power of his might, till even
American slavery, the vilest that ever
saw the sun, shall vanish away before
it. That He who has guided you from
your youth up may continue to
strengthen in this and in all things is
the prayer of, dear sir, your affectionate
servant. John Wesley”.

the decisions that the next generation
of Evangelicals made. Of his four sons
William, Robert and Henry became
Catholics and Samuel a moderately
High Church Bishop of Oxford and
later Winchester. Robert, perhaps the
most brilliant of his sons, was asked by
the Pope to attend the A c a d e m i a
Ecclesiastica "as a special favour"
where his brother-in-law Henry
Manning had been. Soon after begin-
ning his training, he was taken ill and
died at Albano. As a further "favour"
he was buried before the Blessed
Sacrament Chapel in Santa Maria
Sopra Minerva, which now is the sub-
urban Church of Cardinal Cormac
Murphy-O'Connor. Two of William's
sons married daughters of the Low
Church parson squire Henry Sargent
of Lavington House in Sussex — now
Seaford College and became
Catholics. His son-in-law Henry
Manning chose another daughter and
even as an old Cardinal Archbishop of
Westminster would use his wife's
prayer book. What would Wi l l i a m
have made of it? It has been suggested
that what connected the Evangelical to
the Catholic was a personal relation-
ship with Christ and a common pursuit
of holiness. "Holiness rather than
peace" the dictum of the Calvinist
Thomas Scott was the inspiration of
the Evangelical revival. (The Parting
of Friends — Newsome.) Evangelicals
were pioneers of recalling Christians
to the importance of the Sacraments
and encouraging the practice of fre-
quent communion. Although William
himself would never leave the Church
of England he understood that it was
not really a "Church" that was impor-
tant but more a belief in the tenets of
Christianity. In his later days, he sup-
ported Catholic Emancipation though
opposed the increased grant to the
Seminary at Maynooth. However, he
also saw that it was wrong that
Catholics in Britain should not be
allowed to be Members of Parliament.
He did not get his way and the country
had to wait until 1839 before Catholics
were admitted to Parliament.
Therefore, what can we make of his
religious conversion? As he was to see
himself, later generations of
Evangelicals did not share his enthusi-
asm for life. It seems unfair that his
memory seems to be tainted with dull-
ness and extremes. He seems to be a
person for whom belief in a personal
saviour was complemented by social

A Protestant Buddhist
A Northern Irish Catholic was giv-
ing me some gentle stick about my
Scots-Irish ancestry. It was my
ancestors, apparently, who were
responsible for the repression of
Catholics in the north. I pointed out
that, first, I had never been to
Ireland and, second, I was a
Buddhist. She gave me a pitying
smile. “You're still a Protestant at
heart and, what’s more, you have a
Protestant face.”
From “365 Smiles from Buddha”
by Robert Allen
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LETTERS TO THE EDITOR

that her priest treated her with courtesy
and that she found sympathisers.
I was also interested in the mortal sin
thing. Venial and mortal sins were
much talked about when I was a child
but you rarely hear the terms nowa-
days. Mortal sin was a terrifying
prospect. You would go straight to Hell
if you died unshriven. (I was terrified
one Friday because my non-Catholic
mother had inadvertently put a meat
pie in my lunch box and the nuns told
me to eat it.) I think that was why peo-
ple went to weekly confession in those
days. It reminds me of that other great
blight on my childhood — the stain of
original sin that we were all supposed
to be born with. I cannot think of any-
thing more dreadful than to label an
innocent baby as being in a state of sin
from the word go — how wicked is
that! 
I can see that the term 'changing'
church is a problem, as change can be
negative or positive and, as you say, we
are currently seeing a slow decline
back to a medieval way of thinking in
the church (if indeed we ever left it).
The recent speech by the pope regard-
ing non-Catholics not being entitled to
call their places of worship 'churches'
was as absurd as it was deeply sad.
'Catholics for a Modern Church' or
'Catholics for the 21st century' would
be possibilities. 'Open the Door' would
be another — taking in the point that
the Eucharist should be open to all.

Claire Shelton-Jones

I was interested in Brendan Farrow’s
article “Mandatory Celibacy: Ferns
and beyond” (RENEW 142), but let us
cut through the casuistry of papal state-
ments and face the facts.
1. A Christian by definition is a follow-
er of Christ.
2. Christ’s action in appointing Peter, a
married man, to be the first pope, there-
fore, carries more weight than St.
Paul’s view of the Church.
3. Bernard Häring, the noted theolo-
gian, says that as the Catechism of the
Catholic Church makes it a grave sin to
miss Mass on Sundays the grave sin is
with the Authorities who fail to provide
sufficient priests.
4. Generations of Catholic children,

I should like to comment on the letter
from Angela Searles in the last
newsletter. I admire and support what
Angela did and my comment is about
the Southwark Diocesan consultation
to which she refers. I had some
involvement with the consultation at a
parochial and deanery level and I found
that, like so much in the Church, the
input and outcome was dependent on
the individual parish priest, who can
choose to include or exclude.
I had the opportunity to attend meet-
ings in two parishes and a deanery, in
one parish and the deanery the meeting
was well attended by committed and
enthusiastic people and priests who
gained much from the experience. In
another parish I heard that over eighty
people attended the final meeting and a
number of parishes have as a result
established forums for regular consul-
tation and discussion. Where the
opportunity has been grasped the out-
come has led to positive change and
greater lay involvement.
Unfortunately this has not been the
case everywhere in my home parish we
held one meeting and have received no
information of the report that was sent
to the Archbishop. In fact since the
consultation the priest has decided that
he will say one of the Sunday Masses
with his back to the congregation — no
one was consulted about this change
and many are dismayed by it.
On the whole though the consultation
was a positive thing to do but as always
in the Church power was placed in the
wrong hands. We are now waiting to
hear the outcome from the Archbishop.
I trust that the experience in Angela's
parish was one of the good ones.

Bernard Wynne

I found much to inspire in the June
Issue of RENEW. I was stunned by the
courage of Angela Searles standing up
to address the congregation on the need
for women priests. We need more peo-
ple with courage like that! She could
also have mentioned the stupidity of
not allowing married male priests
while she was about it, with particular
reference to married former Anglican
priests who have been welcomed with
open arms and now run parishes such
as Rottingdean in Sussex. I am so glad

including some who were nervous like
myself, were terrified by threats of
eternal damnation if they didn’t attend
Sunday mass; but now it seems it is
less important than the view of one
man. We have been betrayed. Christ
was particularly harsh on those who
scandalised children, because he knew
that early conditioning is almost
impossible to escape from.
5. The great Pope John XXIII exhorted
us to read the signs of the times. The
Holy Spirit could not be making it
plainer that now is the time to ordain
married men and women, since some
people rarely see a priest.
Brendan Farrow treats priestly celibacy
solely in relation to child sexual abuse,
but for much of its history the Church’s
teaching on women and sexuality has
been negative and dismissive or worse
— surely because it has come from
celibate men. In his book, Love and
R e s p o n s i b i l i t y, John Paul II writes:
“For the purpose of the sexual act, it is
enough for her (the woman) to be pas-
sive and unresisting so much so that it
may even take place without her voli-
tion ...”. Sex without consent is the
classic definition of rape. With such
contempt for women, John Paul II was
obviously never going to agree to ordi-
nation of married men, who would be
influenced by their wives.
Brendan Farrow quotes the Gospel:
“The rulers of the Gentiles lord it over
them. It shall not be so among you”.
Most modern popes have believed they
are not only infallible, but omnicompe-
tent with a divine mandate to rule in the
way medieval monarchs believed in
the Divine Right of Kings, and their
teaching, therefore, must not be ques-
tioned. This is very dangerous. It
ignores the fact that popes have often
been wrong in the past. The Church
needs reforming from the top down. St.
Peter was never an autocrat.
With best wishes,

John M. Davis

In this age of serious ecumenical dia-
logue among the Christian churches,
aiming at eventual unity, the latest
CDF document is an unfortunate set-
back. Instead of offering a “clarifica-
tion”, it has caused further confusion.
By echoing “Dominus Jesus”, it makes
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one wonder how serious Pope Benedict
is in pursuit of christian unity.
Given my Eastern background, I sympa-
thise particularly with the Orthodox
Churches. They are being belittled
because they are not in full communion
with Rome. However, they have histori-
cally been regarded by the Catholic
Church as fully-fledged Churches since
they too go back to the dawn of
C h r i s t i a n i t y, retain valid sacraments, etc.
The Orthodox Churches have always

accepted the Bishop of Rome as “the
first among equals”, with a primacy of
honour. What they reject is the manner
in which papal authority was devel-
oped and defined, notably by Vatican I.
If the Catholic Church did not insist so
much on papal infallibility and prima-
cy of jurisdiction, unity with the
Orthodox would certainly have taken
place by now.
But in this day and age, and with
Christianity being attacked on all

fronts — by militant atheism, aggres-
sive Islam, rampant materialism and
subjective morality — the Christian
Churches can only succeed in preserv-
ing the faith by standing united, not
divided. To argue about which is a
proper Church and which isn’t is noth-
ing short of suicidal. Instead, we
should deepen our prayer and dialogue
and increase our efforts to fulfil
Christ’s wish: “may they all be one”.

Joseph Seferta

OBITUARY
Peter Lumsden, a Justice and Peace Catholic

Peter Lumsden was born 25th July
1935 and died 10th April 2007. After
school at Ampleforth he started work
as an aeronautical engineer. Receiving
a legacy, he gave away a lot of money
and worked in the Peace movement of
the 1960s. He walked, for four months,
on the San Francisco-to-Moscow
Peace March, and joined Dorothy
Day’s ‘Catholic Worker’ and ‘Houses
of Hospitality’ movement, (which
dated from the Depression years of the
1930s). For a time he lived in New
York. Back in Britain, he worked for
the social services in Camden Town,
where he settled. He married, and he
helped organise meals for the hungry
and homeless.
He was a member of CRM/CCC, but
admitted that his support was luke-
warm at best – he found CRM
c h u r c h y, and he wanted to be worldly.
He had first heard what he later called
“CCC-type noises” from the ‘Slant’
Group (active 1964-1970 led by Te r r y
Eagleton, Adrian Cunningham and
others), and he was decisively on the
political left, insisting that the needs
of the world come before the needs of
the Church. In later life, he was active
in the Sea of Faith Network – a group

which understands religious faith as a
human creation. (Nothing new there,
he would say: we’ve known all about
that since the time of my hero
Feuerbach.) He found Sea of Faith
rather moderate. I remember some of
them expostulating when he appeared
at a conference in a T-shirt inscribed
WOE TO THE RICH – LUKE 6:24.
For some years, Peter preached at
Hyde Park’s Speakers’ Corner on dis-
cipleship of Jesus and Christian athe-
ism. This he did most Sunday after-
noons, using his strong, deep, com-
manding voice to great eff e c t .
He valued and used the work of John
Dominic Crossan (a leading member
of the California-based Jesus Seminar
which pursues knowledge of Jesus as
a historical figure.) Crossan’s major
study is “The Historical Jesus: the
Life of a Mediterranean Jewish
Peasant” (1991), available in a con-
densed version as “Jesus: a
Revolutionary Biography”. One
important feature of this work was
J e s u s ’ commensality – his sharing
food with all comers, without bound-
aries or restrictions. Peter put it into
practice in his ‘soup kitchen’ w o r k ,
where he sat and ate, not with the

other ‘staff’ but with the hungry, to
bear witness to the end of hierarchy.
One venue for this feeding work was
the crypt of a church, and Peter
remarked that late in life this made
him a church-goer – but only on
w e e k d a y s .
There was always a discrepancy
between Peter’s catholicism and the
catholicism of the official Church.
Peter followed Dorothy Day, T h o m a s
Merton, and John XXIII, at a time
when Rome preferred to endorse
Opus Dei, Mother Teresa and John
Paul II. Peter took seriously the
gospel and the needs of the present
time, and found it easy to discount
most of what grew up in between. His
hope was for a new St Paul to make
Jesus meaningful in our world – as
Paul did for the world of his time. In
a letter to RENEW (106, p4), Peter
wrote, “Paul’s genius in developing
the commonplace tale of Jesus into a
drama that embraced the whole cos-
mos needs now to undergo a reverse
process, in which we say that our
lives are made meaningful by the sim-
ple story of the Man (Jesus) and his
vision of peace on earth...”.

John Challenor

Editor’s Note
Only recently a higher ecclesiastical court has overturned a verdict by a lower court which annulled the
marriage of Joseph Kennedy, nephew of the assassinated President, and Sheila Rauch Kennedy. The
book review which follows appeared in a previous Renew of 1997. It is a painful story which bears revis-
iting. Sadly there are countless stories similar to Mrs Rauch Kennedy’s. My thanks to John Challenor for
bringing it to our attention.
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Rauch Kennedy, Shattered Faith,
1997, Pantheon Books, New York;
Poolbeg Press, Dublin, £7.99
A book by a Kennedy, wife of the one-
time President’s nephew, is almost cer-
tain to attract media attention, but the
great dynasty is not what this book is
about. It concerns a matter of princi-
ple. When the story opens Sheila
Kennedy is already divorced, and she
recognises that her marriage has
foundered. But she takes comfort from
the knowledge that hers was once a
loving marriage, responsibly entered
into and blessed by the Catholic
Church. She has a twelve year partner-
ship to show for it, and two sons. She
knows the Church sees hers as a sanc-
tified union. She finds to her cost that
this is not the case. Out of the blue she
receives a letter from her archdiocese
telling her that her husband has peti-
tioned for an annulment. 
Annulment differs greatly from
divorce. With divorce, it is accepted
that the couple were once married,
despite a subsequent breakdown.
Annulment is based on proving that
the marriage never existed right from
the start. While it does not make the
children illegitimate, it does mean that
the children arose from a marriage that
was not sanctified. It is this issue that
shocks Sheila. Also disturbing — the
tribunal examines her most intimate
thoughts regarding her state of mind
and actions prior to her marriage.
Raking up mud from the past is very
hurtful, and this is especially so when
the couple have been together many
years. To Church officials, untouched
personally, it is a matter of posing
some key questions. Did you know
what you were doing when you
entered into the marriage contract?
Sheila knows they mean: were you
mad, suffering from a lapse of judg-
ment or incapable of making a com-
mitment? 
Sheila Kennedy is galvanised into
action. Convinced that hers was a true
marriage, she decides not to admit oth-
erwise. This quiet unassuming woman
becomes very determined. She is
alone, while Joe Kennedy is powerful-
ly connected. It is very much a David
and Goliath situation. She turns to the
Church’s history, and discovers that,
prior to the year 1200, things were

more relaxed — couples could remarry
and remain in communion with the
Church. It was when the Canon
lawyers stepped in that things began to
harden, and annulment became virtual-
ly impossible. After Vatican II, an
attempt was made to show compassion
to the increasing number of people
experiencing marriage breakdown. The
Church wanted couples who remarried
to be allowed to receive the sacra-
ments, so the present more lenient sys-
tem was developed. Today, in the USA,
there are 65-75 thousand annulments a
year, three quarters of the world total.
America is truly ‘the Nevada of the
annulment world’, in contrast to the
many stricter countries, such as Spain. 
Sheila’s confidence is boosted when a
television company decides to make a
programme on the subject. She meets
women in the same position as herself.
Their stories make extraordinary read-
ing, especially with regard to the way
the Church handles annulments.
The diocesan tribunals dealing with
marriages are the last remaining bas-
tion of what was historically the
Church’s absolute jurisdiction over lay
people. They remain authoritarian,
male and composed exclusively of
clerics. Sheila starts to compare
divorce and annulment, but she is told
not to do so — the Church does things
d i ff e r e n t l y. How diff e r e n t l y, soon
becomes abundantly clear. The tribunal
does not meet in open session. The
problems Sheila and the other women
encountered include: they didn’t meet
some key officials involved; they were
not told the rules; access to evidence
was very restricted; and they were not
allowed to defend themselves. In addi-
tion, protocol was not observed with
some witnesses — a doctor was asked
to divulge confidential patient informa-
tion, while some children were ques-
tioned about their mother — not pleas-
ant, and quite unnecessary — they did-
n’t even know her at the time she mar-
ried. The expertise of some ‘expert wit-
n e s s e s ’ was open to question.
Communication was weak — some of
the women found out from other peo-
ple that their marriage had been
annulled. 
Petitioners are mostly husbands, and
ninety percent of all tribunals in
America end with an annulment. In one

case it was granted after thirty-two
years of marriage and six children —
even though the couple had renewed
their marriage vows in Church on the
occasion of their silver wedding. The
commonest ground for an annulment is
“lack of due discretion”, but this does
not stop the Church giving its seal of
approval to immediate remarriage,
often to a younger woman. There is a
feminist issue here, since the Church
appears to encourage trading in an old
wife for a new model. Inconsistently,
husbands lacking due discretion are not
deterred from running for the
American Congress or holding senior
medical posts! 
The book has much of interest but it is
bitty and frustrating. Some facts and
figures would have been useful, such as
the proportion of annulments early on
in marriage. I get the impression that
longer marriages are in the minority,
but to what extent I cannot tell. Again,
some people may have been happy
with the way their annulment was han-
dled, but we never hear from them, nor
do we hear a husband’s point of view.
Cool analysis may well have been
swept away by the pain of this experi-
ence. That driving passion which we
see at the start, gives way to a dogged
perseverance. Joe is granted his annul-
ment and Sheila appeals to Rome. As
the book ends, we are left in the air
about the outcome, while Sheila disen-
gages from the reader, talking to her-
self about the reasons for her opposi-
tion. 
I think it is unforgivable that the annul-
ment process is so hurtful. However, it
is no answer to turn the clock back and
ban annulments altogether — a view
which receives some support in the
book. As it stands at present, the
process is clearly unacceptable, con-
centrating as it does on legal issues
with little or no attention to the process
of healing.

Patricia Fleetwood-Walker

Sheila Cassidy, Made for Laughter,
DLT; 2006, £12 95
In the course of this detailed account of
the writer's training, practice, travel
and pets we come to know Sheila
Cassidy very well. She freely admits
that she does not conform and fre-

BOOK REVIEWS
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quently requires exceptions to be made
for her, but the upside of this charac-
teristic is her clear perception of unmet
needs and her enterprise in dealing
with them. Torn for many years
between her conviction that she was
supposed to become a religious and her
passionate love for the practice of med-
icine she finally attains in retirement
serenity and acceptance for what she
is. She achieved fame by undergoing
torture at the hands of Pinochet's men
in Chile for treating a revolutionary,
and ever afterwards committed herself
to their cause, lecturing all over the
world to spread information about
what was happening in that country.
But a greater achievement was her long
service in oncology and hospice care,
branching out into services of support
— always on a shoestring — for young
mothers with breast cancer and
bereaved children. But this became an
impossible situation in which, as she
wryly commented, she was attempting
to be at the same time 'Chile's Joan of
Arc and Devon's Cecily Saunders'.
This led to a dismissal, not the first of
several rebuffs, but she undertook fur-
ther training to work in a new field,
that of psychiatric oncology. It speaks
well of her standing among colleagues
that places are always found for her.
Her account includes an exhaustive list
of all the people she had contact with
throughout her life. She enjoyed work-
ing in a predominantly male environ-
ment but her warm relations with them
rarely went beyond brother/sisterly
ones. However the thought of entering
a convent and living in an all female
society was one of the reasons why she
so vigorously fought her supposed
calling. Being Sheila, she set out to
found a different kind of religious
order and prepared herself by spending
time with Benedictines of Ampleforth
and in a Bernadine novitiate, which she
was asked to leave before time because
the community found her so unhappy.
She ruefully described these experi-
ences of playing monks and playing
nuns respectively. Her life in the
Church has included periods of non-
practising and others of intense devo-
tion, meditating in silence for an hour
every morning on waking, for exam-
ple. She no longer considers herself a
member, scandalised by the intransi-
gence of a priest who refused commu-
nion to Anglican participants in a
retreat, the bishops' failure to deal with
clerical sexual abusers, and the cruelty

of supposedly devout women to the
Magdalens in their charge. Her religion
now is not a matter of sexual absti-
nence or devout practices but of loving
service to others; in her part time work
as a psychotherapist she lives with her
beloved dogs in harmony with God and
Creation. It is appropriate to conclude
with a reference to the animals which
have played such a huge role in her
life. Apart from her dearest friend
Consuelo, for whose sake she went to
Chile in the first place, her great loves
have been her pets. Only a besotted
animal lover would tolerate a dog
which took three months to desist from
using beds as a toilet! She began by
setting up a menagerie in her hospital
accommodation against all the rules;
later she rashly kept a bitch and two
dogs together. At present her two
chows with their beauty, intelligence
and devotion are the source of her
deepest happiness.

Josephine Way

John Cornwell, Seminary Boy,
Harper Perennial, 2006, £7 99
A reader's first reaction to this vivid
and extraordinarily detailed account
of a boy's vocation and training in a
junior seminary is one of wondering
compassion for the lives of the post-
Vatican II priests. Father Cooney, for
whom John Cornwell served mass
d a i l y, never manifested any human
feelings except apparently to the
elderly and bereaved. The 'profs' at
Cotton Junior Seminary lived lives
set apart from almost all normal emo-
tions and pleasures — their only
indulgences smoking and motorbikes
meticulously fulfilling their func-
tions, reciting their office, and
attempting to form boys experiencing
the hotbed of adolescent emotions
into the 'angelic' Sulpician model of
priesthood. The one exception, Father
A r m i s h a w, who introduced the older
boys to extra curricular music and lit-
erature, and showed such wisdom and
humanity in dealing with John
Cornwell's scruples, never really
managed to be at ease visiting the lat-
ter's family in retirement. Growing up
in a household of poverty and violent
quarrels, the beauty and harmony of
the liturgy and even more the spiritu-
al aura of Aylesford Friary were an
irresistible attraction for a gifted, pas-
sionate boy. Despite his struggles and
s u fferings, he delighted in 'the tran-

quil ambit of music, nature and litur-
gy' of seminary life; however, it
would seem that the chief gain of his
time there was aesthetic rather than
spiritual. With hindsight he saw that
all his practice of devout exercises
had not made him kind to his little
brother; he also discovered that in
attempting to sublimate his sexual
u rges by devotion to the Vi rgin Mary
he was inventing feelings for an imag-
inary person. Proceeding at 18 to
Oscott College, he increasingly expe-
rienced seminary life as sterile; he left
in his second year and shortly after-
wards abandoned the faith as well.
His account of Cotton is interwoven
with descriptions of his family from
whom he inevitably felt himself set
apart, keeping to a routine of mass,
study, running and devotions in church
when home for holidays. His crippled
father (who, significantly, is never
named in the book) was continually
berated by his wife for not earning
more money, and had not even been
informed in advance of his son's deci-
sion to become a priest; John Cornwell
never felt that he was really a father to
him. His mother was a formidable per-
sonality, raising her family in cramped
and straightened circumstances, but
Kathleen's verbal and at times physical
violence finally became too much for
her husband who slipped away from his
family and made a new life for himself.
Both parents subsequently flourished
more apart. John Cornwell inherited his
mother's explosive, passionate nature
— she was once ready to kill a man
who threatened her son and this tenden-
cy surfaced from time to time, landing
him in disgrace. When he came home
after abandoning his vocation his moth-
er bore him no grudge for all the
expense this had entailed and laughed
to have him back in the world. In the
end the one time pious altar boy who
left the church is reconciled as a family
man to a faith of realism instead of one
of make believe. He also finds his lost
father and comes to understand how the
latter's evasions and lies stemmed from
a childhood of deprivation and pain.
John Cornwell vividly brings to life a
forgotten age of terrible guilt about sex-
ual matters and a system of preparing
boys for the priesthood by financing an
elitist education but depriving them of
the opportunity to experience normal
human life.

Josephine Way
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VATICAN II – letter or spirit?
Giuseppe Alberigo, A Brief History
of Vatican II, Maryknoll, NY; Orbis
Books, 2006, pbk 141pp, £10.99
This excellent volume was specifically
written by Alberigo for those Catholics
who were not yet born or were too
young to understand what was happen-
ing in 1962-65, the years the Second
Vatican Council was taking place in
Rome. Under Alberigo’s editorship the
magisterial 2,500 page five volume
History of Vatican II was finally fin-
ished last year (see John Challenor’s
reviews in RENEW 99, 111, 117, 130
and 140). That is a remarkable account
– but suitable only for serious students
– or even those of us who were in our
twenties or older at the time and are
eager for the details of history which
was taking place as we watched.
So this little volume is rather a person-
al account of what happened at the
Council and an assessment of its
impact rather than a scholarly review;
that is to be found in the five volume
H i s t o r y. Professor Alberigo was
involved in a group of scholars in
Bologna who actually participated in
the Council, if sometimes indirectly.
Especially through Cardinal Giacomo
Lercaro of Bologna they played a part
in influencing events. This account is
therefore first hand and exciting stuff;
the book frequently quotes from the
vivid contemporaneous diary of his
wife, Angelina Nicora, and this adds to
the reader’s sense of watching exciting
events taking place.
Pope John XXIII was a visionary
while Paul VI was desperate to
appease the vociferous but numerical-
ly insignificant minority opposing
change in the Church. The several
thousand council fathers, over 2,600 of
them bishops, who came together in
1962 had to learn the hard way how to
collaborate when proceedings were in
Latin, if you please (an offer of simul-
taneous translation services having
been loftily rejected by those control-
ling the preparations). In addition,
powerful clerics in the Roman Curia
were determined to manipulate the
whole project. This book tells how and
why they failed, what dirty tricks and
skilful tactics were used and demon-
strates conclusively that the Church
was changed by Vatican II and contin-
ues to change.
This enthralling book is short enough
to read in a few days and for those

research which informs discussion of
the topic.
It starts by reviewing how social
change has impacted Church and
moves on to the changing role of the
priesthood and the institutional
Church. It then turns to a consideration
of parish life.
The interviews indicate that many peo-
ple accept that married priests will be
part of the future of the Church; a
minority believe women priests will be
also. While continuing to be important
the connection with Rome is weaken-
ing, it is perceived as rigid, remote and
out of touch with the experiences of
people. Teaching, especially related to
personal life, on such issues as contra-
ception, divorce and the role of women
is often rejected. The booklet also cov-
ers the need for more flexible rules,
authority in parishes, training of
priests, attitudes to change and the role
of women.
A key issue which emerges is a strong
desire for more consultation, but this is
not supported by a willingness of lay
people to accept more responsibility.
The notion that the priest is in charge
and that the good catholic is a child
still persists. Personal experience, (not
in my home parish unfortunately), sug-
gests that such attitudes can be over-
come if the priest is determined, per-
sistent and demonstrates a genuine
commitment to building a collabora-
tive ministry. Unfortunately only a
small minority appear to do so.
The author concludes by identifying a
series of challenges arising from the
research.
1. The contrast between the impact
of social change on our lives and val-
ues (autonomy, equality, openness,
participation, tolerance, protest) and
the traditional values of the Church viz
obedience and dependence. The domi-
nant institutional view still requires lay
people to be dependent upon the power
and authority of an exclusively male
priesthood.
2. Demographic change has a
major impact and while we consider
the coming shortage of priests we sel-
dom discuss the continued drain of
people from the Church.
3. The Second Vatican Council
identified the Church as a community
gathered around its bishop, a view
which sits uneasily today with the real-
ity being ever more centralisation.
4. Change, driven by the demo-

readers who experienced the Council
years will prove both a trip down
memory lane, as well as a useful
analysis and even well-needed tonic in
these times when some of us feel dis-
appointed at pace of change in the
Church. For Catholics who were not
around at the time, it will be an eye-
opener and explain why so many of
their grandparents’ generation get so
hot under the collar about Vatican II.
Alberigo’s analysis is that the Council
must be understood as an action of the
Spirit that cannot be reduced to the
documents which resulted. This is a
view rejected by some loud voices in
Rome. A trenchant and wise account of
this dispute will be found in Professor
Nicholas Lash’s CCC booklet What
happened at Vatican II? ( a v a i l a b l e
from the CCC Secretariat at £2 includ-
ing postage). CCC was founded in
1969 ‘for the renewal of the Catholic
Church in England and Wales in the
spirit of Vatican II’. It continues this
work and believes that the spirit gives
life but the letter kills [2 Cor 3:6].

Simon Bryden-Brook

David Barker, Change, Communi-
cation & Relationships in the
Catholic Church, Matthew James
Publishing Ltd, 2002
Fortress Church is alive and strong
with resistance to change at every
level of the institutional Church. A
compelling comment in a section enti-
tled The Stimulus for Change, identi-
fies the main driver for change in the
Church has been the civil authorities.
Changes in legislation in education,
charity law and social life have forced
change while strategic thinking within
the Church has lagged behind.
This book is concerned with the expe-
rience of change, communication and
relationships in Catholic parishes. It is
part of a series on behalf of the
Authority and Governance Project of
the Queen's Foundation For
Ecumenical Theological Education.
The project aims to assist the Church
address problems of authority, gover-
nance, relationships and participation
and, where appropriate, to adapt pas-
toral policy and participation.
The strength of the book is that it is
research based, interviews were held
with 350 people in 12 parishes and
with 100 senior diocesan personnel.
The author draws extensively on what
people said, supported by desk
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graphics requires an adult response
from lay people, theologically and
spiritually and a willingness to take
responsibility ensuring they share
fully in the mission of the Church as
befits the priesthood of the baptised.
5. The contrast between what the
institutional Church teaches and how it
behaves. How easy it is to condemn
and push aside those who fall short of
expected standards, those who dis-
agree and those who find it impossible,
because of the circumstances of their
lives, to follow the requirements for
full membership.
The challenges identified are some of
the most significant facing the Church.
While this is no manifesto for revolu-
tion, it is a call for change. We cannot
allow further drift and unwillingness
to take the decisions that will shape the
future, the same drift and unwilling-

This compilation of "original" stories
can be read on two levels. First there
is the amusing — which had me
chortling inappropriately among a
group awaiting our turn for surg e r y
— but beneath the surface one faces
the realisation that Our Lord's life
was really human and earthy among
real and earthy people. The quality of
items is rather uneven, in the review-
er's rating, but much I found out-
standing. Some is perhaps not suit-
able for very "pious" ears; my mother
would have said "We don't joke about
things like that". If your faith is
healthy and can face the challenge of
r e a l i t y, read this book.
It is a pity that having carefully given
at the back a list of Bible references to
pages in the text, the text itself has no
page numbers.

Colin Stockford

ness to embrace aggiornamento which
has hampered the Church for more
than forty years.
It is encouraging that the thrust of the
research echoes in a positive way
many of the underlying views that we
might hear at a CCC event. The people
interviewed were without any doubt
calling for change and the sooner the
better.
The aims of the project which spon-
sored this research has resulted in
finding what people want but no sign
yet of any attempt to adapt pastoral
policy and participation. How long
must we wait?

Bernard Wynne

Paul Symonds, A Clean Camel is a
Happy Camel "The original source
materials for the Gospel of Luke",
£7.99

THE LAST CONFESSION

Death of Pope John Paul I

Play review by John Mackrell

The play at the Haymarket is both good
theatre and a fascinating 'who dunnit?'.
David Suchet and his fellow actors, sup-
ported by the subtle direction of David
Jones and Roger Crane's witty dialogue,
provide a highly entertaining and thought
provoking experience. It is the director's
achievement that the dialogue, some
shrill exchanges with John Paul apart,
appears chillingly authentic. That proba-
bly owes much to the actors' conscien-
tious preparation, intriguingly described
in the programme, which for once is
u n d e r-priced at £4. David Suchet for his
role as Cardinal Benelli, immersed him-
self in the part by visiting Rome's church-
es and taking a five day retreat in a
Benedictine A b b e y. Before rehearsals
started, every actor confided to the com-
pany his own religious experiences — a
convincing gauge of serious intent. A s
the play spirits the audience to a world
far outside their experience, its credibili-
ty is enormously enhanced by the inge-
nious stage set, which evokes simultane-
ously the claustrophobic Vatican, the
expansive grandeur of St Peters and the
encroaching world outside — never dis-
tant enough for the cardinals. The play, in
short, is to be enjoyed, though the dis-
creet cleric may feel more comfortable

without a dog collar.
The play reopens a brief period in the
Church's history, to which a helpful
introduction is the biography of Pope
John Paul I by David Yallop, on which
the play is loosely based. (I) John
Paul's election is believed by many,
including the author, to have been one
of the Church's great potential turning
points. If that's true, why? Those for
whom history is determined by events
believe a return to the ideals of Vatican
II was frustrated by the Pope's sudden
death on his thirty-third day in office.
Others with an eye to the long term, see
the failure as proof that the Church is
irreformable, while ruled by the
Roman Curia.
Was John Paul murdered? W h e n
Bianco Luciani was elected with a tow-
ering majority, it was mainly as a pas-
t o r, to heal the Church's divisions,
exacerbated by Paul VI's indecision.
The shock to the curia was palpable,
when he proved disconcertingly radi-
cal. His wish to rescind H u m a n a e
Vitae, Paul VI's ban on artificial con-
traception, for some amounted to rank
heresy. The army of some 3000 curial-
ists was probably more worried by the

Pope's determination to realise Jesus'
mission to the poor, which they rightly
sensed could jeopardise their own
comfortable life style. Of a piece, was
the Pope's intention to purge the
Vatican's own bank of the corruption
fomented by Roberto Calvi, Bishop
Marcinkus, Sindona and others linked
to the Italian mafia. The curia itself
appeared to be implicated, by the press
accusation that over 100 members,
from priests to cardinals, belonged to
the mafia's infamous P2 masonic
lodge, which had already dissipated
the dwindling integrity of the Italian
Government. Vatican bankers, freema-
sons, curialists, there was no shortage
of people with a motive to welcome
the Pope's departure. (2)
When Sister Vincenza at 4.45am found
the dead Pope seated in bed, holding
some papers, lips parted with an ago-
nised expression on his face, had he suf-
fered a heart attack, as the Vatican was
quick to claim without a proper medical
examination? It could be argued that
events the day before had strained the
Pope's stamina. John Paul's anger was
early aroused, when the Vatican's own
n e w s p a p e r, L'Osservatore Romano h a d
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deliberately sidelined his views on birth
control. Later, he had battled for two
hours with Cardinal Villot, who had
tried unsuccessfully to deter him from
making the dramatic changes in curial
personnel, recorded, almost certainly, in
those very pages he clutched as he died.
On the other hand, John Paul was only
65, and had low blood pressure, which
considerably reduces the risk of heart
disease. His personal physician after a
recent health cheek had pronounced
him, 'not fit, but very fit'. John Paul had
a healthy life style, as a non-smoker,
light drinker, sparing eater, whose exer-
cise included mountain climbing. His
two secretaries had pronounced him
calm and in good spirits, when he
retired to bed that night at 9.30. (3)
The obvious murder suspect was
Cardinal Jean Villot. He had shown
himself to be totally opposed to
rescinding Humanae Vitae and may
well have considered John Paul a
heretic. He was on the list of curialists
to be replaced and by a man he partic-
ularly disliked, Cardinal Benelli. Villot
even qualifies apparently as a mason,
adoptive name Jeanni, Lodge number
041/3, enrolled at Zürich, 6th August
1966. (4) On the morning of the Pope's
death, Cardinal Villot seems almost to
have gone out of his way to attract sus-
picion to himself. Before 9am he had
swept away almost all potentially
compromising evidence. After taking
the papers from the Pope's hand, he
pocketed the bottle of effortil, used to
counter John Paul's low blood pres-
sure. As it disappeared completely, no
one will ever know if it contained a
poison, such as the colourless, odour-
less digitalin, which could have

induced a heart attack. The Cardinal
also removed the Pope's slippers and
the glasses he was wearing — both of
which may have borne traces of vomit
from the poison. Before 5 am, Villot
had already rung the embalmers, who
were given strict instructions not to
drain the body of blood, which might
have contained traces of poison. By
arranging the embalming so swiftly, an
autopsy, later demanded when suspi-
cions grew, was ruled out. The papal
apartments were sealed in record time,
to keep them from prying eyes. Villot
even added his own pious touch to the
death bed scene. The faithful were told
that the Pope had died reading The
Imitation of Christ — a truly miracu-
lous feat, as John Paul's copy was still
in Venice! (5)
Readers of detective novels may feel
that Villot is too obvious a suspect.
The Cardinal's behaviour on other
occasions, especially with John Paul,
was unfailingly correct, if cold. Was
the Cardinal an accomplice? It seems
unlikely that the murderer would have
risked confiding in the Pope's right-
hand man, his Secretary of State, who
might be expected to feel at least some
loyalty towards his master. Did Villot,
innocent of involvement in the Pope's
murder, suspect the hands of the mafia
perhaps, welcoming the deed, while
dreading the scandal? If so, in view of
the Catholic hierarchy's obsessive pre-
occupation with suppressing scandals
shown recently so often in cases of
clerical sexual abuse — Villot may
have felt compelled, as a loyal church-
man, to remove anything which could
feed speculation about foul play.
Natural death or murder, the failure of

John Paul's attempts at reform shows
the strength of the Roman Curia.
Within days Cardinal Wojtyla had suc-
ceeded as John Paul II, who, as arch-
conservative, immediately swept his
predecessor's instructions aside. (6)
The mafia, therefore, continued to hold
the Vatican bank to ransom, while curi-
alists, whether masonic or not,
remained secure.
The scandalised are told by historians
that events were far worse in the past,
as in the tenth century, when two enter-
prising ladies created and destroyed
eight popes in a single decade.(7) Yet,
the papacy's situation is different today.
For much of the past, popes shared the
life style of secular rulers and their
escapades remained hidden from the
general public. Today the papacy is a
prey to publicity, even when it does not
court it. The Church's increasing cen-
tralisation, reinforced by the revolution
in communications, have imposed
Rome's view on Catholics almost
everywhere. Can the Church afford to
be ruled by a tyrannical and inefficient
curia, unaccountable to either the faith-
ful, or even to the pope? John Paul,
however he died, was the last great
reforming pope.

John Mackrell
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A snippet from Church life today:
The Independent of August 16 brings the story of the parishioners of Albunol who are staging a hunger strike in protest at the
removal of their popular young priest, Gabriel Castillo. Up to 300 neighbours have joined in and will persist until the follow-
ing Saturday, when they will send a delegation to the Archbishop of Seville, since their own Archbishop of Granada ignores
them. Father Gabriel has engaged in such “bizarre” practices as allowing Senegalese homeless to live in his house and appoint-
ing disabled altar boys.

…and from Church life yesterday:
In 1725 Pope Benedict XIII annulled a bull of Innocent X which forbade snuff-taking inside St Peter’s. The clergy used to slip
out for a sniff much to the annoyance of the Pontiff, though himself an addict of the powdery stimulant. He thought it better
however to give permission for the clerical indulgence.

The Tablet of August 18
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Living at a Crossroads
There are moments when in our struggle for a Church which wel-
comes change, we can forget the larger world to which we owe our
first loyalty. As Leonardo Boff(?) once wrote,”Outside the world
there is no salvation.” Jesus spoke of a Reign of God, political term
which points our efforts at this earth where we hope God’s will will
be done.
We live at a crossroads congested with issues which demand
engagement. The three most urgent are: Peace, the Environment and
Poverty. Each of these issues coalesce at different points and has
numerous ramifications. We could mention the anti-Trident contro-
versy, or the anti-new runway issue or the struggle against Aids in
Africa.
One could feel that we are nearing the end of the world, but are we
not rather at the end of a very tired era? Evidence of that is the huge
number of dinosaurs among us, still telling us that they are for our
defence and welfare: the Pentagon with its ‘full spectrum domi-
nance’, the World Economic Forum, McDonalds and its McWorld,
Tesco, BP, New Labour, the dictatorship of secular relativism, the
dictatorship of religious absolutism etc.
They are of a tired old age and era, even though neither we nor they
may know it yet. Signs of new flows of life and new stirrings of
spirit are everywhere. The future is arriving: millions are awakening
to the plight of the planet, millions are concerned with the West’s
leaders’(US and Britain) criminal infliction of war, devastation and
ethnocide in the Middle East and its contemplation of the use of
(nuclear) weapons of mass destruction. The World Social Forum
(with a growing Liberation Theology accompaniment) has encour-
aged grass-roots struggle for change at every level. There is a new
rise of ‘localism’ in the form of food cooperatives, green groups,
human rights groups, women’s groups and solidarity groups of all
sorts, persuasions and religions.
These groups, currents, ideas, instincts, intuitions of Spirit are mov-
ing countless people beyond the crossroads and towards the horizon
which you and I call the Reign of God. That Reign is about wholi-
ness, human flourishing, the transformation and transfiguration of
wounded humanity, peace founded on justice, the glory of God in
the person fully alive.
The Spirit clamours in the depths of the poor, defenceless and
wounded. The wounded Christ lives in them. Indeed, they are the
true vicars of Christ (Mt 25.40). We are a Resurrection people hop-
ing to be, however bumblingly, artisans of a new humanity. And
when in a future not our own (Romero) the wounded Christ creates
anew, then we can stand together with all women and men of good
will, who have heeded the call of the Spirit from deep within,
whether in church or in the public square, and worship God in spir-
it and in truth.
We are called into the marketplace where cultures, ideologies and
politics clash and seek clarification and direction. Whether our
church changes sufficiently to be able to speak in dialogue above the
din is open to question. We are called to the post-Modern, to the
post-Western and maybe even to the post-Catholic.

Frank Regan
August 2007


