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In the first person singular 
IN  SEARCH  OF  WONDER 
Leslie Cram 
It is November 1938 and Japanese planes are bombing a walled town in central China. 
Four missionaries from Britain sit together in the surrounding fields - the safest place to 
be. Two are Methodist, one of them my father, two are Roman Catholic. Everyone else is 
Chinese, most of them refugees. The Christian denominations coordinate their activities 
to liaise with the Red Cross. My father is engaged to a surgeon at the Methodist hospital 
in the nearby city of Wuhan. 
Six years later the two have married and are travelling from Vancouver where I was born 
back to England. I am two and my mother is holding me up to see the Rocky Mountains 
from the train window. 
In the following years I will see the wonders of the world from England out to China and 
back when the missionary effort was withdrawn in 1949. The umbilical chord of wonder 
connecting me to my mother will never be severed. 
If she is interested in anything then I will be. If it is new it is interesting. After she dies a 
friend will describe her as "living in the spirit". 
Sunday evening about 1957 in a Methodist chapel in Nottinghamshire where I have gone 
with my mother while she takes the service. I know she is nervous but she can do it in the 
same way that she has taken up her medical work again to bring in money to keep the 
four children in her family. My father has had a change of personality back in England 
connected with shame that his stipend is not enough to look after his family and his 
lowered status in the Methodist church now that lay people are more powerful than the 
minister. I am at a Methodist school and specializing in Western civilization subjects. 
I know about the synoptic gospels, Q, realised eschatology, the Infancy Gospel of 
Thomas and the arguments for and against the existence of God. But compared with the 
wonders of Canada and China I am bored. My heroes are those who have explored on the 
edges of human experience: Socrates, Beethoven, Van Gogh, Einstein, Scott of the 
Antarctic. And the greatest wonder is an experience such as Isaiah "In the year that king 
Uzziah died I saw the Lord". 
A Cambridge University archaeological excavation in Greece in 1962 and I am sorting 
and cataloguing the animal bones. I am reading Archaeology and Anthropology, 
specializing in the Old Stone Age and on the edge of human experience again. But within 
me I am finding the bible and Christianity, particularly the miraculous, as meaningless as 
a jumble of excavated bones which have not been professionally curated. I am turning to 
look for experiences of God in myself and finding it difficult to relate to others. 
 



Regents Park, London 1967. I have been talking things over with a counselor. I have had 
the chance of doing a PhD at Cambridge and in Australia but turned both of them down 
because of my emotional health. Inside I feel so fragile that I can hardly meet anyone's 
eyes. It is as if my only strength is from my mother but my father does not allow me to 
have it in case I threaten his status. I sit with my arms stretched out along the top of the 
park bench. A bluetit alights for a moment on my hand. It tips the balance for me to start 
to look outside myself rather than turning inwards. 
It is 1978 and I am preparing to go to work in my career in archaeology in museums. I 
have found like-minded people in the Catholic Renewal Movement, the Association of 
Interchurch Families, One for Christian Renewal and the Fellowship of St Alban and St 
Sergius. My allegiance is equally to all traditions which means I cannot commit myself to 
any one as this would demand of me that I withdraw from others. Within me I feel no 
inner authority and describe my relationships as if there is a demon living inside me who 
frightens others away. I have recently made a commitment to a long standing friend for 
him to be a spiritual father as in the Orthodox Church tradition. The post has just brought 
a letter from him. I expect it to include something like daily readings. Instead it says that 
he will not be giving any direction in my life but only give me confidence that I can run 
my life myself. My prayer life changes to resting on this rather than seeking inner 
experience. 
It is 2008 and I am reading Ezekiel and the valley of dry bones at Evensong in the village 
where I have retired. I relax and let my father's spirit tell the story. For the last years of 
his life he trusted me to look after his affairs as power of attorney. I took my mother 
away for short holidays in her last years with Alzheimer's and her condition changed 
from belligerence to warm hearted outgoing. We shared again but with reversed roles 
what it had been to travel the world. Since she died I have journeyed to within 800 miles 
of the north and the south poles. I have read Gilbert Ryle The Concept of Mind  and 
Dionysus the Areopagite and now follow the Orthodox apophatic way by which the 
world is revealed as wonderful as long as I always look for God to be more wonderful. I 
have read Bultmann and know now that the bible is a jumble of texts like old bones but 
modern biblical criticism brings these to life. I have put aside the Father as tribal leader, 
and the Son as personal leader for recognizing the movement of the Spirit. My career in 
archaeology has told me that human life is the same at all times and is to be understood 
not by any end it moves to but in how it works. I am convinced that the fullness of love, 
the parousia, is now. 
___ 
 
Pope Benedict and Vatican II:  Why? 
Joseph  Fitzpatrick 
In a previous article (Open House, November 2007) I gave my reasons for thinking that 
Pope Benedict is generally out of sympathy with the Second Vatican Council. In this 
article I would like to say why this is so, to put forward a hypothesis explaining why it is 
that he should take up this stance. In a further article I would like to offer an in-depth 
assessment of the likely success of what I consider to be Benedict's papal strategy. 
I am, of course, proceeding on the assumption that Pope Benedict wishes nothing but 
good for the Church and that he has adopted the stance he has out of love for the Church 
he leads. His strategy is very much guided by his perception of what happened in the 



wake of the Council when, in his opinion, the sense of identity among European 
Catholics as well as among Catholics with European ancestry, such as those in 
Australasia and much of the New World, was drastically weakened. 
To understand his thinking on this point it is necessary to cast our minds back to the 
situation that preceded the Council. At that time, it would be fair to say, Catholics 
throughout much of Europe and the English speaking world had a powerfully developed 
sense of their own identity. This was largely because they lived or existed in a kind of 
ghetto. 'Ghetto' is, perhaps, too strong a word but certainly many Catholics of that period 
considered themselves to be set apart from the majority society, to entertain a different 
world view and to stand in opposition to many of the major historical developments in 
Europe in recent centuries. Scottish Catholics of a certain age will hardly need reminding 
of this prominent feature of their faith position. We might say that at that time 
Catholicism had very well developed boundaries. And there is nothing like well 
developed boundaries for creating a sense of solidarity and community among these who 
dwell within those boundaries. But then Pope John's aggiornamento  happened. There 
occurred what Benedict has described as a naive opening by the Church to the modern 
world. By all accounts, he was horrified by the widespread unrest among European 
students and youths in 1968, especially when his own university lectures were caught up 
in the disruption, and he seems to have come to associate this fevered revolutionary 
ferment with the Church ethos that followed Vatican II. He developed a strong distaste 
for what he perceived as the breakdown in Church discipline, the craving for change and 
innovation and what has been described as the Protestantisation of Catholic thinking and 
practice. This was not the Church in which he had grown up in Catholic Bavaria and it 
was time, he felt, to stop the rot. It was time to restore the Catholic sense of identity. 
If this analysis throws light on the role played by Cardinal Ratzinger as Prefect of the 
CDF, it might also explain some of his words and actions since becoming Pope. The most 
obvious strategy for restoring a sense of identity and note that I am saying 'restore' and 
not 'create' - is to try and revert to how things were in the past. (One might recall here 
how Vittorio Messori in his 1984 interview with Ratzinger said that his use of the word 
'restorationist' aroused 'the liveliest reactions' in the Cardinal.) It was time, therefore, to 
restore the powerful boundaries that had encircled Catholicism in the pre-Conciliar 
period. Hence Dominus Jesus  and the more recent One True Church. If the Protestants 
did not like it, that was just too bad; indeed it was welcome since it served to set clear 
boundaries between the Catholic Church and other Christian denominations or sects. 
Hence also the restoration of the Tridentine Latin Mass and the lenient attitude to the 
members of the Society of St Pius X and other groups who found Vatican II just too 
much to take on board. It is not that the present Pope wished to bring these erring sheep 
back into the fold, but rather he felt for them. He found himself in emotional sympathy 
with them. He shared their contempt for what he considered to be the uncouthness of 
much of the vernacular liturgy and other attempts to make Church worship appeal to the 
masses. And hence also the re-Italianisation of the Roman curia. 
If Catholics are to recapture that powerful sense of identity Benedict had known as a boy 
then all those features that marked out the difference between the pre- and the post-
Conciliar Church should be eradicated and all the features that had helped to stamp the 
preConciliar Church as distinctive should be restored. 



Among all the words that have been written about the present Pope, I have found his own 
description of the annual Corpus Christi processions he took part in as a Bavarian 
Catholic boy the most illuminating: 
I can still smell those carpets of flowers and the freshness of the birch trees: I can see all 
the houses decorated, the banners, the singing; I can still hear the village band which, 
indeed, sometimes dared to do more, on this occasion, than it was able to! I remember the 
'joie de vivre' of the local lads, firing their gun salutes. 
The passage drips with nostalgia and reveals more than anything the huge emotional 
pride the Pope took as a boy in parading his Catholicism in public. Here truly was a 
strong, proud, vibrant Catholic identity. It is this identity Benedict feels has been 
dissipated and put at risk in contemporary Europe. It is this identity he wishes to see 
restored. And it is this desire to restore a strong sense of Catholic identity that explains 
his hankering for the Church before the Council. 
It was under this imperative to restore Catholic identity that Benedict took up the office 
of the Papacy. The same imperative demands that the Church project itself as constant, 
unchanging and timeless and, to achieve this end, the exercise of firm, centralised Papal 
power, supported by a powerful clerical Curia under Papal control; it totally outlaws the 
forces making for division in the Church and, hence, rules out the risk involved in 
governing the Church through committees comprising bishops from around the world and 
(perish the thought ! ) members of the laity. 
By courtesy of the Editor of Scottish monthly Open House. 



All   Change 
What  comes  after  Religious  Fundamentalism ? 
 
Dominic  Kirkham 
 
'To live is to change'. These memorable words of Cardinal Newman have come to 
epitomise the basic reality of our age. Transience is everything. Substantial works have 
analysed how cultural and scientific change takes place; a whole industry has grown up 
around how to         
manage change. But while leaders look forward to new horizons the groundswell of 
dissent prefers to look back to the familiar. This resistance to change and preference for 
looking back is associated with fundamentalism, a word perceptively restructured as 
'founder-mentality', the desire to go back to authoritative figures of the past for guid            
ance in the modern age: Moses, Jesus, Mohammed, Nanak. Look no further: their 
teachings were enough. 
The irony here is that such figures were invariably prime examples of agents of change in 
their own times. An early criticism of Christian radicalism (by the pagan philosopher 
Celsus) was of its novelty. We don't have to be paid-up Marxists to concede that 
economics and social change promote changes of understanding, Marxism itself was the 
product of such change. Similarly with the discovery of new or anomalous facts; as the 
economist J. M. Keynes once said, 'When the facts change I change my mind.' A once 
discarded stone can become a corner stone of a new edifice of belief, this Pauline 
metaphor exemplifies the true 'founder-mentality'; of looking into the depths of things 
and being prepared to reshape one's identity. 
If opening up to change is refreshing it can also be portrayed more threateningly as 
betrayal. Ever since Zarathustra, perhaps the first truly innovative religious thinker, was 
stabbed in the back by a member of the traditionalist hierarchy things have never been 
easy for the reformer. The standard criticism of the convert is one of untrustworthiness, 
why trust someone who got it wrong before: having changed once he will change again. 
Both St Paul and Newman were subject to such criticism. Yet, if anything, it disguises a 
deeper illusion: that to have changed once is sufficient. Had St Paul owned up to the fact 
that his newly coined eschatology was wrong (there would be no Second coming in his 
life time), his ethical precepts would have been more realistic; had Newman perceived 
that his doctrine of development failed to grasp the real meaning of evolution, his 
theology would have become more radical. In a nutshell, their failure was in that having 
changed they failed to change further. 
Perhaps the role model that religious institutions most lack is of the founder who changed 
again; of the founder who lives on the move, for whom there are no final solutions. The 
inspirational pope, John XXIII, became such a person, as his famous death-bed testimony 
shows. St Augustine, a man who had undergone much change, gave some inkling of it in 
his exhortation, 'Linger not by the way, always press on, always advance.' Such a view is 
not dissimilar to the idea of the Church as a 'pilgrim people'. But the implication here is 
of a clear goal, to which there is but one road. The change of which we are speaking has 
neither goal nor road: rather it's the art of the surfer, breasting the resurgent waves, a 
transience that leaves no trace. 



This is an altogether more alarming notion, a dizziness hovering on the brink of chaos, 
the idea of primeval chaos is a threatening, chthonic darkness against which the light of 
religious reason (or revelation) has always defined its cosmologies. Today we understand 
things differently. Chaos is now viewed positively, as the underlying feature of complex 
systems. The science of complexity, of which Chaos Theory is a part, shows how very 
small random changes lead to new systems, totally disproportionate to their origins and 
organised in a state of dynamic equilibrium. Everything is marvelously balanced on the 
edge of chaos, but constantly reordering and renewing itself, like the ecological systems 
of the Earth. 
This is how we have come to understand reality. As cosmologist John Barrow writes: 
"The science of how complex systems organise themselves is currently one of the great 
frontiers of scientific research" (Theories of Everything.) It has implications for 
everything about us: economics, ecological balances, weather systems, even the workings 
of the human mind. Life has taken on the aspect of an emergent self-organising drama 
that embraces the universe. Thanks to the work of modern cosmologists, we can now see 
that the elements of life are common to our part of the universe in its current phase, and 
could only have appeared after the collapse of a previous generation of stars. 
Though the extra-human area is chaotic and purposeless, humanity can still act in the 
human arena to create order and satisfaction. This was also the conclusion of 
psychotherapist Viktor Frankl, who survived the most extreme inhumanity imaginable in 
Auschwitz. Whereas once we may have sought to build the meaning of life around some 
grandiose sense of destiny or election, the perspective has now been reversed: 
"Ultimately man should not ask what the meaning of his life is, but rather he must 
recognise that it is he who is asked" (Man's Search for Meaning.) Meaning is to be found 
in the changing challenges made upon us; each has its opportunities which demand 
response � an affirmation of life, a creative act, a kind deed. A failure of nerve, or just 
plain hubris, will ensure that 'the  twilight of the gods' merely anticipated the twilight of 
humanity, our own G”tterd„mmerung. 
From a necessary kenotic  humbling follows a whole new way of living, centered not on 
rights but on respect, of a willingness to curtail our rights (of reproduction, consumption 
and comfort) out of respect for the natural order of things our recklessness has brought to 
the point of destruction. The supernatural narrative of monotheism is now replaced by the 
natural narrative of monozoism, one life. Whatever religious beliefs humanity may 
choose to retain in the future will no doubt continue to have social and decorative value: 
cultural attributes derived from past traditions. But the test of their acceptability will be 
the measure of compatibility with the survival of the great web of Life of which we are 
but a part. Life embraces all that is changing, evolving, evanescent. To complete the 
words of Newman, 'To have lived long is to have changed much.' 
By  courtesy  of  the  editor  of  Sofia  in 
which this first appeared (Nov 2007) 
 
 
 



The Matter of Ministries 
Owen  Hardwicke 
In a December issue of the monthly journal America one of the Jesuits who edit and 
publish it wrote a stimulating article entitled "I Need Your Help, an imagined bishop asks 
for advice" where he shared his anxieties about the decreasing number of priests in his 
diocese.  
He warmly applauded the special services of prayer for 'vocations', rosary crusades and 
the like, which had been organised, but it remained the case in his diocese that the 
numbers of new ordinations were not achieving replacement levels. One by one he 
looked briefly at the suggestions that were being made, and then, without dismissing 
them as unhelpful, he comments on their aptitude (or unlikelihood) as 'solutions'.  
a. Ordain married men ?  Of course this is a matter of church discipline, not of faith; but 
there has been a long history of the commitment to a celibate priesthood.  
b. Ordain women ?  Pope John-Paul was so convinced that Jesus's choice of men only for 
the Twelve established a binding norm, that he forbade further discussion.  
c. Bring back priests who resigned and married ? Yes; but after all they made a life 
commitment to celibacy when ordained, so it really wouldn't be fair to others. It would be 
as though their priesthood was only a matter of their personal choice rather than a call 
from the Church to a special life-style.  
d. Try a time-conditioned calling for celibacy for seven years ?  But this would conflict 
with the historical notion of a lifelong commitment.  
e. Seek priests from parts of the world where there is a surplus ?  Of course they can fill 
in the gaps, but one would expect a priest normally to be from the same culture as his 
parishioners.  
f. Merge neighboring parishes, thus necessitating fewer Masses ?  But when a parish has 
built up a lively localised community, it is likely to disintegrate when the people no 
longer worship together in one place.  
g. Leave smaller parishes as they are, but loosen the Christian Sabbath rule, and ensure a 
regular weekday for obligatory Eucharist ?  But this is to think in merely legal terms; and 
people would often find a conflict with their ordinary duties in secular society.  
If such an appeal for help were made by a real bishop, it would at least ensure he knew 
what many of his people were thinking and saying.  
What is really needed is a fundamental re-thinking of the nature of ministries, and the 
needs of our times. At present we speak of 'commissioning ' men and women as readers, 
and extra-ordinary ministers of the eucharist; but we reserve the word 'ordination ' (and 
sometimes 'consecration ') for deacons, priests and bishops. That is because a distinction 
has been made between laity and clergy, for which there is no obvious gospel 
justification. The Church is surely the Body of Christ, but she is also a human institution, 
and we should think, as scripture does, in terms of gifts and ministries, many of which are 
listed by St Paul. Of course there must be competence and authorisation, but there is 
nothing in this that suggests a clerical caste.  
Some Dutch Dominicans recently argued that, in the absence of a priest for Sunday 
Eucharist, it would surely be sensible to request the presidency of a parishioner, but not 
without the authorisation of the bishop, who would lay hands on that person as an extra-
ordinary minister. The Vatican Council was keen to distinguish between the 'common' 
and the 'ordained' priesthood but the document assured us that they are "inter-related"; 



and in a world where many members of a parish are at least as well educated as the priest, 
to preside for Mass and to preach is not beyond the competence of many. Their gifts of 
leadership and theological understanding should of course be tested. Would it not be a 
real 'calling' (vocation), for a bishop to come regularly to parish communities to find out 
who already showed such gifts which might lead to their authorisation (ordination) to 
preside for Sunday Mass, if there was no full-time priest available ?  There is no need for 
such people to become 'clergy-persons'.  
So what this is all about is the theology of ministries, with a special look at what we 
mean by presbyters/priests. No one, I hope, is suggesting a complete abolition of the roles 
of deacon, priest and bishop, which certainly have a long history; but once we speak of 
'empowerment', and the ranking of clergy over laity, we fall too easily into the language 
of the kingdoms of this world. Jesus emphatically warned his first disciples against this. 
Pope John II Paul had something surprising to say here (in Christifideles Laici ) : "The 
new priestly people, which is the Church, not only has its authentic image in Christ, but 
also receives from him an ontological share in his one eternal priesthood to which she 
must conform every aspect of her life . . . The ministry of the priest is entirely on behalf 
of the Church. It aims at promoting the exercise of the common priesthood of the entire 
people of God."  
I have argued this in more detail in a CCC publication (Being Church  2004) where I 
have drawn on quotations (among others) from Edward Schillebeeckx; because we all 
need reminding that "there are no biblical grounds anywhere for a sacred and mystical 
foundation to the ministry in the eucharist . . . That does not mean that any believer could 
preside at the eucharist. In the house churches of Corinth it was the hosts who presided . . 
. but these were at the same time the leaders of the house churches."  Peter Schmidt has 
written "The real question which needs to be put to ministries and orders is not whether 
they are immutably willed by God, but under what form they best realise God's will with 
the human community. For the ministry as such is not part of the formal purpose of the 
Good News. Ministry is not an end, but a means. The purpose of church ministry can 
ultimately only be to help build up the community of Christ." Certainly the community of 
Christ is badly in need of some building work. A re-examination of the ministries we 
need for our time would undoubtedly help. 
 
 
AN  APPEAL  TO  THE  POPE 
The following letter from Richard Sipe will be of interest to members of CCC. If you 
care to react or comment we would be most happy to include your thoughts in the next 
RENEW.  Thanks.  The Editor 
Richard Sipe is a former Benedictine monk, now a therapist, who has spent 25 years 
treating patients of clerical abuse and doing research on the same.         
Letter to Pope Benedict XVI  
 ABOUT  THE  PATTERN  OF  THE  SEXUAL  ABUSE  CRISIS 
 IN  THE  UNITED  STATES 
Your Holiness, I, Richard Sipe, approach you reluctantly to speak about the problem of 
sexual abuse by priests and bishops in the United States, but I am encouraged and 
prompted by the directive of Vatican II, Lumen Gentium, Chapter IV, No. 37. "By reason 



of knowledge, competence the laity are empowered, indeed sometimes obliged, to 
manifest their opinion on those things that pertain to the good of the Church."   
As the crisis of sexual abuse of our children and vulnerable adults by priests and bishops 
in the United States is unfolding the dynamics of this dysfunction are becoming painfully 
clear.   
This sexual aberration is not generated from the bottom up, that is only from unsuitable 
candidates, but from the top down, that is from the sexual behaviors of superiors, even 
bishops and cardinals.   
The problem facing us in the American church is systemic. I will present Your Holiness 
with only a few examples:   
Bishop Thomas Lyons, now deceased, who was an Auxiliary in the Archdiocese of 
Washington D.C. groomed, seduced, and sexually abused a boy from the time he was 
seven years old until he was seventeen. When that boy grew into manhood he in turn 
abused his own child and young relatives. When I asked him about his actions he said to 
me, "I thought it was natural. Father (Lyons) told me a priest showed him this when he 
was growing up." A pattern was perpetuated for at least four generations.   
Abbot John Eidenschink of St John's Abbey, Collegeville, Minnesota sexually abused 
some of his young monks during confession and spiritual direction. He admitted this 
behavior in regard to two of the monks I interviewed. They described the behavior in 
disturbingly graphic detail. Older monks that I interviewed told me that they knew that 
John's Novice Master was inappropriately affectionate with him during his two years as a 
novice. More than a dozen of the monks of this monastery have been credibly accused of 
abuse of minors while Abbot Eidenschink was promoted to President of his Monastic 
Congregation, the American Cassinese. 
While I was Adjunct Professor at a Pontifical Seminary, St Mary's Baltimore (1972-
1984) a number of seminarians came to me with concerns about the behavior of Theodore 
E. McCarrick then bishop of Metuchen, New Jersey. It has been widely known for 
several decades that Bishop/Archbishop now Cardinal Theodore E. McCarrick took 
seminarians and young priests to a shore home in New Jersey, sites in New York, and 
other places and slept with some of them. He established a coterie of young seminarians 
and priests that he encouraged to call him "Uncle Ted". I have his correspondence where 
he referred to these men as being "cousins" with each other.  
Catholic journalist Matt Abbot already published on February 6, 2006 reports of two 
priests who provided first hand witness regarding this behavior of Theodore McCarrick.  
I do know the names of at least four priests who have had sexual encounters with 
Cardinal McCarrick. I have documents and letters that record the first hand testimony and 
eye witness accounts of McCarrick, then Archbishop of Newark, New Jersey actually 
having sex with a priest, and at other times subjecting a priest to unwanted sexual 
advances.  
Such behavior fosters confusion and makes celibacy problematic for seminarians and 
priests. This abuse paves the way for them to pass the tradition on, to have sex with each 
other and even with minors.   
The pattern and practice of priests in positions of responsibility for the training of men 
for the priesthood, rectors, confessors, spiritual directors, novice masters, and other 
clergy, who have sexual relations with seminarians and other priests is rampant in the 
Catholic Church in the United States. I have reviewed hundreds of documents that record 



just such behavior and interviewed scores of priests who have suffered from this activity. 
Priests, sexually active in the above manner are frequently appointed by the Vatican to be 
ordained bishops or even created cardinals.   
I approach Your Holiness with all due reverence, but with the same intensity that 
motivated Peter Damian to lay out before your predecessor, Pope Leo IX, a description of 
the condition of the clergy during his time. The problems he spoke of are similar and as 
great now in the United States as they were then in Rome. If Your Holiness requests I 
will submit to you personally documentation of that about which I have spoken.   
Your Holiness, I submit this to you with urgent concern for our Church, especially the 
young and our clergy.  
Richard Sipe 
La Jolla, California 
April 18, 2008 
 
 
"I'm happy to be a woman because being a woman is so difficult that only women are 
capable of it." 
16-year old girl on a Rome poster to 
celebrate International Women's Day 
 
 
LETTERS TO THE  EDITOR 
 
Recommend a Friend ? 
 The Secretariat recently  a s k e d members to consider recommending the names 
of friends to whom we might send information about CCC with a view to persuading 
them to join up.  
 
 The parish where we live is in the back of beyond. In the past we have been very 
involved here and in other places (National Pastoral Congress parish group; Marriage 
Encounter; ran Marriage Preparation courses; were members of the Diocesan Marriage 
Commission originally while our last bishop was still alive; the fairly recent Bishop John 
Hine Marriage and Family Life investigation). What stopped our involvement ?  
 
 1. A parish priest didn't replace us when we retired from running Marriage 
Preparation (we thought young couples would relate more easily to people younger than 
us.) 
 2. All the Marriage Commission resigned because the bishop sided with an u l t r 
a - conservative who objected to the Commission's approach instead of supporting the 
Commission, as he had done till that time. 
 3. The diocese 'lost' œ10 million pounds.  
 4. Nothing comes of research/investigations/efforts, the only contribution which 
might be made is e.g. flower arranging, fund raising for building renovation.  
 Eventually there will be parish closures. Ours might go. Two of the local churches 
including ours used to be pleasant places. Now a lot of plaster statues and corresponding 
candle racks have been introduced. The second church where we used to go is so over the 



top that I can't bear to go in it. Our congregation is about 30-40 people each Mass. I 
mostly don't know them because I'm not involved, but would say mostly over 60, more 
women than men, artisan/working class, non-readers. I'd suspect, with some evidence, 
that a good proportion of them are conservative or ultra-conservative.  
 Nothing much happens in the parish. There is a collection for the SVP, always 
taken by the same person. There is a Catholic Women's League and a parish council to 
help out with church house-keeping and raising money. My husband has stopped going to 
church, except for Christmas, and occasionally Blackfriars in Oxford, or when visiting 
friends where the parish is more Vatican II. We enjoy a CCC north of England group. But 
everyone is getting older and the younger ones, e.g. our 2 daughters, have a different 
approach to spirituality, and are not led by the church in morals/ethics. I know one 
swallow (me) doesn't make a summer, but in market research terms I'd represent other 
people in other parishes. Renew, The Tablet, and the CCC group are our lifelines.  
Julie Miller 
  
 A Response to the above Letter 
 The letter from Julie Miller makes sober reading, but not really surprising. The 
same might be written by any parishioner in any parish in this country. While there are 
always the elderly stalwarts who appear every Sunday, but very few of whom take any 
part in other church activities, the younger generation (I speak of 16-35s) are rarely to be 
seen. 
 
 What has to be appreciated is that a seismic change in religious outlook took place 
in Europe in the 60s and 70s, having its origin in the USA but influenced by eastern 
religious practices, when formal religious observance was replaced by a search for the 
spiritual. At that time it was often labeled "The New Age Movement". 
 
 That generation became more concerned about the quality of life here and now � 
their own and other people's (expressed in care for the weak, the oppressed, the under-
privileged, issues of justice, etc.), rather than religious practice "in order to get to 
Heaven". One characteristic is the concern for personal growth: this was when so many 
forms of alternative healing appeared on the market, and the practice of deep meditation 
became popular. There is more concern for offending one's neighbor than for offending (a 
remote) God by 'sin'; more concern for spiritual experience than with doctrine. "It doesn't 
matter what you believe provided it makes you a better person". There is a shift from 
"saved in the Blood of the Lamb" to "I have come that you may have life, life in its 
fullness". 
 Compare the decreasing number of people filling church pews with the i n c r e a 
s i n g l e n g t h of the bookshelves of the Body, Mind & Spirit section of our bookshops. 
It is telling us something. 
 
 Sadly, the hierarchical church is not recognising these signs of the times: signs of 
the Spirit's action. On entering a church the young encounter a culture, whose language in 
the formula of prayers, the wording of hymns and the symbolism and imagery, is quite at 
odds with the culture of their daily lives, and with the knowledge they have today about 
the world in which we live. "The Church is out of touch", they say, and rightly. 



 As I visit parishes I find the priests are so taken up looking after their regular 
church-goers that they have no idea of the spiritual temperature of the  rest  of  the  
country. 
 
 Parents despair that their children no longer go to Mass. They overlook the fact 
that they are living lives inspired by Christian values. We need to distinguish between 
values and techniques. The value we are to live by is to live a Christ-like life: the 
technique is religious observance. The young may feel the latter does not nourish the 
former. Later they may discover it does. 
 So what is to be the approach to evangelisation?  W h a t h a s t h e Church got to 
offer these spiritual seekers?  I believe it is to offer them a (re)introduction to the person 
of Jesus and his message, and this is more likely to be effective if done in the function 
room of a pub (as experience in Australia has shown) than in a church. 
 
 I am not pessimistic. I regard the, in some ways regrettable, rejection of outdated 
modes of theology and worship to be an essential precursor of a new form of Church 
coming to birth: death giving way to new life. Though I doubt if most readers of RENEW 
will live to see it! 
 
 Adrian B. Smith 
 Two Gods 
 RENEW 145 had two book reviews which discussed Ideas of God varying over 
time, The Violence of God and The God Delusion.  They made two assumptions which 
concern me. 
 The first is that our idea of God today, or our rejection of the idea of God, is 
superior to the ideas of the past. I would argue that there has been, there is now and there 
will be an equal amount of distorted ideas of good and bad. Each generation is blind to its 
particular evils. Old Testament times saw the conquest of a town with the slaughter of all 
inside, encouraged by God. We now in the developed world use the resources of the 
world in a way that causes those in the undeveloped world to live in poverty. I suspect 
that our use of prisons today will, in the future, seem barbaric, approaching what we now 
see slavery to have been.  
 
 The second is that in the articles that the ideas of God to be questioned are of the 
Old Testament God, God the Father. For me ideas of Jesus equally need to be questioned. 
The Catholic 'Grant this through Christ our Lord' and 'Lord have mercy' and Protestant 
'Jesus is Lord' and 'Jesus is my personal savior' are ideas in my experience damaging to 
the personal growth of an individual and the operation of a group. I do however warm to 
the ideas of the Spirit. In my personal life I have had to struggle to gain emotional health 
in having confidence that I can run my own life. I recognize the divine in the interaction 
between individuals all on an equal level, in the workings of democracy in politics, in the 
equal access of new ideas from any source in science. A reading of Luke/Acts tells of 
Jesus being the individual leader typical of his time during his life but pointing to the 
Spirit replacing him after his death.  



 Is not the essence of what CCC is saying that the top down church based on the 
individual leader of the past, whether God the tribal king or Jesus the Lord, needs to be 
replaced with the consent of the faithful, bottom up church.  
 I leave to the future what is going to be suitable for the future. It may well be that 
the God the Spirit bottom up church will have been overemphasised and God the King or 
Jesus the Lord will need to be brought back. 
 Leslie Cram 
   
 Impressed  
 I was vastly impressed by the tone and content of John Challenor's honest yet 
fearlessly critical review of Richard Dawkins' The God Delusion   (RENEW 145, March 
2008, p. 14f). Perhaps the most telling point is the one John makes about labels � if you 
refuse to label, then interesting things happen: Dawkins' writings 'can be seen as a 
religious book' says John; he reminds us that the early Christian martyrs 'were called 
atheists.' 
 Bruno Forte, Archbishop of Chieti-Vasto in Italy spoke to the Catholic bishops of 
England and Wales last November on 'Religion and Freedom' and said:  
 How can believers and non-believers, how can believers of different faiths meet 
and dialogue in truth?  . . . To respond adequately to this question from the point of view 
of theological and pastoral responsibility, we must show how Christians, engaged in 
living and working in this changing world, are required more than ever today to give an 
account of the hope that is in them, with gentleness and respect for all (cf. 1 Pet 3:15).  
 At both individual and community levels, this means that Christians must be 
disciples of the One and Only, servants out of love, and witnesses to what it means to 
follow their Lord. At the same time, in the interplay between faith and non-belief, to 
which the adventures of modern atheism and the restlessness of nihilistic post-modernism 
make us especially attentive, believers are called to go beyond every reduction of C h r i s 
t i a n i t y to ideology, and to be sincerely attentive to others in all their dignity, whatever 
their beliefs may be.  
 Thus it is that we discover that the atheist, the only atheist that can be taken 
seriously, may live in the very heart of believers themselves, because only someone who 
believes in God, and has experienced God as the Father- Mother welcoming in love, can 
also 'know' what it would mean to deny Him, and what infinite suffering His absence 
would be.  
 
 The non-believer is not outside believers, but within them: this insight leads to a 
particular understanding of the life of faith itself, lived now not presumptuously, as 
something possessed, but in humble awareness of the constant need to put oneself at the 
service of the truth, and to do this not as so many private adventurers, but in the 
communion of the Church, which has been raised up and is nourish-ed by  the  Spirit. 
 Some of us might wish that the Church showed more willingness than it does to 
show this humility, gentleness and respect. John Challenor certainly does and I for one 
greatly appreciated his sensitive review of Dawkins' book. 
 
Simon Bryden-Brook 
___ 



 
 A  Final Comment 
 I must congratulate your team re the latest issue of RENEW. I read it from cover 
to cover one afternoon. Good stuff!  
 David Sandercock 
 
 
 
BOOK  REVIEWS 
 
 Charles Taylor, A Secular Age, Harvard University Press, 2007, œ25.95 
 
 
 "Watchman, what of the night? " 
 (Isaiah 21/11 ) 
 "Upon the platform, 'twixt eleven and twelve, I'll visit you . . ." 
 (Hamlet, Act 1, Scene 2) 
 In the spirit of these urgent questionings (one 'religious', the other 'secular', 
matching the structure of the book), I opened Taylor's new work. He is a much-admired 
philosopher, a well-liked person, and a practising Catholic. I hoped to learn something 
about the way ahead for the life of the world and of the Church. 
 
 His start-point is the former Latin Christendom, roughly Western Europe, and his 
concern here is with "the West", which has affected all the rest of the world, here more, 
there less. He explores the phenomenon of secularisation. Of three ways of seeing this, as 
the withdrawal of religion from public space, as the decline of religious belief and 
practice, and as the coming of a society in which it is easy to believe there is no God, 
Taylor opts to examine the third. He sets out telling the story of the changed conditions of 
belief in terms of human experience, with much reference to Durkheim and Weber. But 
as the book goes on (it does go on, to 850 pages), writers are quoted more. In his preface, 
Taylor helpfully advises the reader to see the book as a set of interlocking essays. There 
are twenty sections. 
 In 1500 it was almost impossible not to believe in God. Today, it is easy. The 
world has been disenchanted, and the human self "buffered", no longer vulnerable to 
outside spirits and mysterious demonic forces. Naturalistic materialism seems to be 
endorsed by the most prestigious institution of modernity, science. The debate goes on in 
the space between the extremes of orthodox transcendental Christianity, and reductive 
atheist materialism. Between the Pope and Dawkins, you might say. In this space there is 
much movement, freedom of choice, and what Taylor calls "fragilisation", a softening of 
boundaries, which is a sign of hope for those who favor change, but (I would add) for 
others a warning to strengthen their fortifications. 
 A point Taylor insists on is that the adoption of naturalistic humanism does not 
represent a return to true human nature, as if cured of delusion and restored to health. 
There is no "end of history" regarding our view of ourselves. He rejects the idea that 
human aspiration to belief will flag: "we are just at the beginning of a new age of 
religion, whose outcome no one can foresee." (p.535). I feel sure he is right. 



 Taylor puts a question clearly: What should we make of the reform of Vatican II? 
(p. 752). For Catholics, that Council "changed the reigning ideas of Vatican I". 
Otherwise, there is no clear answer, only qualifications and contextualisations, which are 
surely honest and probably correct, but in no way a call to action. Perhaps his question 
about Vatican II is answered in directly when he d e s c r i b e s the Church (p. 282) as a 
network society of agap, of unselfish love relations h i p s t h o u g h, "of course the 
Church lamentably and spectacularly fails to live up to this model."      
 Interesting judgments abound. I mention a few. Britain is a secular country: as an 
argument to the contrary, the undemanding established Church can be discounted. With 
Eamon Duffy, Taylor thinks we may have lost something important in giving up 
compulsory fasting and abstinence. The terrifying instability of the early years of the 
French Revolution was due to the lack of any agreed social understanding to replace the 
old r‚gime: only after a century of wild oscillation did the Third Republic manage to 
create the modern France theorised by the Revolutionaries. "The unbelieving world, well 
used to disliking Pius XII, was bowled over by John XXIII. A Pope just had to sound like 
a Christian, and many immemorial resistances melted". 
 This is a fine work, but basically rather conservative. It takes for granted a sharp 
distinction between religious and secular, which I believe is breaking down. Writing of 
postmodernity in The New SCM Dictionary of Spirituality, Philip Sheldrake states that, 
"the most crucial element of a postmodern Christian spirituality is the rejection of 
modernism's division between the spiritual and the secular". Postmodern religion tends to 
be eclectic and inclusive, able to find common ground with anyone of good will, 
including atheists. At the practical, political level, a moderate I s l a m i c g o v e r n m e 
n t i n T u r k e y, with strong popular support, is dismantling some of the secular 
provisions of Atatrk's constitution. In the USA, vote-winning politicians have to profess 
Christian faith or use religious rhetoric. 
 
 In short, Taylor addresses modernity, at a time when we are well advanced into 
postmodernity. He is generally benevolent in his judgments, and so it is a surprise to read 
"It is the claim of a certain trendy postmodernism that the age of the Grand Narratives is 
over" (p. 716). I see with alarm a backward-looking bias, and my suspicion is 
strengthened by the fact that this book was awarded the Templeton Prize for 2007, which 
means, I think, that Taylor was given a lot of money for defending religion against 
science, as if that contest was still meaningfully going on. 
 
 Taylor notes that Western Christendom undertook great changes, especially in the 
second millennium. I take it he includes here the clericalisation of the Church initiated by 
Gregory VII in the eleventh century, and the partial declericalising of the Reformation, 
and the firm re-clericalising of the Council of Trent. (The sharp distinction between 
clergy and laity was expressed by Pope Boniface VIII in his 1296 Bull Clericis Laicos" 
The experience of modern times clearly demonstrates the hostility of the laity to the 
clergy" and we find here some of the roots of the modern problem of secularisation). But 
Taylor seems to overlook the urgency of reform today. So I finished this book with some 
disappointment. It seems to me to accept and defend Christianity as it was a generation or 
so ago, and which now, for lack of renewal, is degenerating lamentably into aggressive 
fundamentalism and defensive social conservatism. 



 John Challenor 
 
 Evolution and  Belief 
 
 
 Amit Goswami, The Self-Aware Universe: How Consciousness Creates the 
Material World, Simon and Schuster, 1993, and The Physics of the Soul, Hampton Roads 
Publishing, 2001. 
 Belief in the e v o l u t i o n of lower forms of life into higher forms of life does 
not contradict the teaching of the Church, as was pointed out by Pope Pius XII in 1950: 
 "The teaching authority of the Church does not forbid, that in conformity with the 
present state of human sciences and sacred theology, research and discussions, on the part 
of men experienced in both fields, take place with regard to the doctrine of evolution, in 
as far as it inquires into the origin of the human body as coming from pre-existent and 
living matter", but he adds: "the Catholic faith obliges us to hold that souls are 
immediately created by God" (Humani Generis ). 
 Pope Paul VI addressing theologians at the Symposium on Original Sin (1966) 
said: "As to the theory of evolution, you will not consider it acceptable if it is not clearly 
in agreement with the immediate creation of human souls by God." 
 
 More recently, in slightly stronger terms Pope John Paul II, in a message to the 
Pontifical Academy of Sciences in 1996 wrote: "New knowledge leads to recognition of 
the theory of evolution as more than a hypothesis". But "Theories of evolution which, in 
accordance with the philosophies inspiring them, consider the spirit as emerging from the 
forces of living matter or as a mere epiphenomenon of this matter are incompatible with 
the truth about man." 
 
 One can understand that Popes should make exception of the soul as evolving in 
order to counteract the views of scientific materialism (of Richard Dawkins, Stephen 
Gould, E. O. Wilson and others) denying the spiritual dimension of human life. 
 
 But in reality, is it possible to differentiate the individual creation of a human soul 
from the evolution of the human body?  One is faced with the question: at what point in 
the evolution of our earliest ancestors did God 'create' the human soul?  Did Homo habilis 
(skilful man) who emerged two million years ago have an eternal soul?  And what about 
Neanderthals, who emerged 125,000 years ago and who were very restricted in human 
communication?  Did they have eternal souls?  What about Java man and Peking man? 
Or was an eternal soul only given to Homo sapiens as a fully evolved human being who 
is thought to have emerged in East Africa between 50,000 and 100,000 years ago?  At 
which point on the timescale of human emergence would the Church want to place the 
mythical Adam and the so-called 'Fall' of humanity?  We are not being told. 
 These are questions awaiting an answer. I would like to suggest that there is an 
answer lying in the present scientific paradigm of understanding the Universe, by which 
we are able to speak of the soul evolving without denying its spiritual nature. 
 



 That is, to understand our eternal soul, not as, traditionally, the principle of life (St 
Thomas Aquinas) but as our self-awareness (human) consciousness. Out - of - the - body 
and near-death experiences reveal that our consciousness continues to exist in these states 
apart from the physical brain. 
 
 To explain this proposition we need to move from the popular paradigm of the 
Universe to the present scientific paradigm. 
 According to the popular paradigm, the Universe came into being with what is 
named the Big Bang which produced the building blocks of atoms which in turn formed 
material objects. Elementary particles make atoms, atoms make molecules, molecules 
make cells, cells specialise to make the brain and the brain gives rise to consciousness. I n 
other words, from his material basis emerged plant life, then animal life and finally 
human life. So mind and consciousness arise from the building blocks of matter as it 
becomes ever more complex. This is the popular, materialist evolutionary pattern.  
 However, the new paradigm issuing from quantum physics starts with eternal, 
infinite consciousness (which theologically we name God) as the cause of creation. It is 
consciousness, not matter, which is the starting point of an understanding of the Universe. 
T h e prime mover is not matter but consciousness and the world of matter arises from the 
collapse of quantum energy waves into quantum particles, brought about by the effect of 
consciousness upon them. This understanding arises from the experiments which show 
that sub-atomic particles are not really particles at all they exist as waves. An electron, 
for example, exists not in one location, but as a wave of possibilities. This is known as 
the Uncertainty Principle (established by Heisenberg): the location of any particle is 
actually uncertain. What brings about the actuality of an electron from all its possible 
locations, is its being observed by consciousness. Amit Goswami, a physics professor, 
says: "Before observation, the electron does spread all over the place, but only as a wave 
of possibility. Observation brings about the collapse of the possibility wave in to an 
actual event" (The Physics of the Soul .) Observation by consciousness brings about 
material reality by choosing from the range of possibilities offered. Consciousness is no 
longer seen as a phenomenon of the brain but as the "Ground of Being," God by another 
name. God is the creative consciousness, willing everything into being. 
 Can we say, then, that a more updated understanding of the human soul is that it is 
self-aware consciousness?  To quote Amit Goswami again: "You and I have individual 
thoughts, feelings, dreams, etc, but we don't have  consciousness, let alone separate ones; 
we are  consciousness. And it is the same consciousness for all of us . . . Consciousness is 
the ground of being, we cannot turn it off" [emphasis mine.] 
 So we can say, consciousness is that of the Divine in all of us. We are godly 
because we are self-conscious beings. Our consciousness, being Divine, is eternal. It is 
our eternal soul.  
 The human soul understood in this way did evolve with the evolution of human 
self-consciousness, but is no less spiritual for that. 
 
Adrian B. Smith 
 
 Philip Roderick, Beloved: Henri Nouwen in Conversation, Norwich, Canterbury 
Press, 2007, hbk book 52 pp and CD, œ9.99 



 This small book with its accompanying CD is a record of a conversation between 
Henri Nouwen and Philip Roderick in England during the summer of 1992. Roderick is 
an Anglican clergyman, founder of The Quiet Garden Movement and lead   
thequietgarden.co.uk   2.  contemplativefire.orger of Contemplative Fire2 but here, after a 
short introduction of five pages, he simply poses questions for Nouwen to discourse on. 
He also includes four pages of his own 'questions and invitations for reflection' at the end 
of the book.  
 
 There are fourteen tracks on the CD totalling 65 minutes in all and the book is a 
scarcely edited transcript of these.  Nouwen was of course a Dutchman and although he 
was a fluent speaker of English, I preferred reading the text rather than listening to his 
voice on the CD.  It is a small pocket book sized hard back, perfect for carrying around 
and dipping into; the text is ideal for provoking thought and prayer and one needs to be 
able to stop and start as a word or a phrase provokes one. I found no mention of Rome, 
bishops, priests, (although Mother Teresa makes a brief appearance on pp. 30-31 and 
speaks good sense), theologians, Vatican I, Vatican II, celibacy or collaborative ministry 
for example.  These are not avoided; they are just irrelevant to the themes of this book. 
 
 Our own Adrian Smith is someone in this country whom many Catholics find 
helpful in their search for a Catholicism, a Christianity, a Faith, that meets the needs of             
 21st century women and men: deeply committed to Jesus and his teaching on the 
kingdom, rightly critical of much of the Christian baggage of two millennia, and 
convinced that our religion, if we are to have one!, must be tolerant. It must be open to 
questioning, characterised by humble listening and above all leading to social action and 
Christian practice, with a particular emphasis on the marginalised and the environment 
rather than on devotional acts of piety. 
 
 Nouwen is a man whom readers of CCC must therefore find immensely appealing 
and this little book can be recommended highly. A friend of Joseph Cardinal Bernardin 
and Jean Vanier, Henri Nouwen [1932-1996] was a Dutch Catholic secular priest and 
writer of some forty books on the spiritual life. He taught at the Universities of Notre 
Dame, Yale and Harvard and in 1986 left to live with mentally handicapped people at the 
l'Arche community in Toronto. He wrote about his relationship with one of the members 
of that community in Adam: God's Beloved. He himself suffered from clinical depression 
and wrote about it in Inner Voice of Love. 
 In this little book we hear Nouwen talk about silence  and solitude, about word  
and community.  These four make different demands on us and similarly have very 
different things to offer.  Those who are suspicious of silence and solitude, as temptations 
to withdrawal from involvement with others, our society and our world, will be reassured 
by Nouwen's insistence that contemplation can only be valid if it leads to action. 'Silence 
and solitude are precursors to service. This is evidenced in the Gospels and witnessed to 
by every generation of saints and mystics', says Roderick (p. 3). Nouwen, more 
profoundly, says: 
 Silence is a place that can give our words symbolic power. Most words are just 
words, more and more and more words. Silence is a place where words stop. More 
theologically, God is silence. Out of the silence God speaks the Word and the Word 



becomes flesh and the Word returns to silence. That's the whole mystery of the Trinity, 
the relationship between silence and words. (p.31) 
 One telling insight for me is Nouwen's assertion, in the very short section entitled 
'Hope', that 'We can choose not to be a victim. That is what Faith is about, to choose not 
to be a victim', because Jesus said, 'Be of good cheer, I have overcome the world.' (p. 35) 
 For those who like me are suspicious of sterile and self - serving prayers and 
devotions, contemptuous of those Christians who view the world with unrelenting and 
uncritical suspicion, concerned to be a more effective instrument of God's love by doing 
more listening and responding, this book is a great resource. I write these words before 
breakfast at the diocese of Arundel and Brighton's idyllic retreat house near Horsham, St 
Cuthman's (œ63 per 24 hours full board) enjoying solitude, peace and quiet, and I am not 
ashamed to add warmth, comfort and good food (I brought my own wine ! )  We all need 
silence and solitude as much as we need words and community. It is all a question of 
balance. I do not have Nouwen's dedication that led him to work closely with the 
disadvantaged but I can learn from his spirituality. Beloved  is an attractive and 
rewarding book, well worth its œ10. 
Simon Bryden-Brook 
brydenbrook@talk21.com 
 
 John C. Lennox, God's Undertaker, Lion Hudson, 2007, œ8.99 pb. 
 I am of two minds when reflecting upon the recent phenomenon or spate of books 
written by the so-called "New Atheists". On the one hand I welcome books of that sort 
because they can force us to think again about the God we believe exists for us and 
demolish any idols which we may have set up on our own interior altars. But on the other 
hand I find it frustrating that the God authors like Dawkins and Hitchens write about is 
not the God I am trying to know more deeply and follow more nearly (as the prayer 
goes). There is also a certain shallowness in their thinking which comes no doubt from 
their failing to engage with serious theological thinkers. Their scope narrows the debate 
to religious fundamentalism. Despite that they do us a service in calling attention once 
more to the presence among us of certain forms of toxic religion, Christian and otherwise. 
 The book under comment comes from the pen of John C. Lennox, Reader in 
Mathematics at the University of Oxford. It will not be acceptable to those of us 
suspicious of the Intelligent Design school of Evangelical Protestant thinking. Yet the 
book is full of information, debate and questioning which a reader like myself, not versed 
in Cosmology, let alone the sciences, can find useful. I did find one chapter, Matters of 
Information, and paragraphs here and there, very difficult to understand. After all Lennox 
is a mathematician and I always regarded anything mathematical beyond simple addition 
and subtraction as of the realm of impenetrable mystery.  
 It is always going to be difficult for science and faith to be comfortable with each 
other. As believers, we have to accept that science is of its nature and methodology 
atheist. It does not need to ask about God, merely to figure out and investigate and 
hypothesise about the world God is creating even now. It does not ask the questions you 
and I regard as important: about origins, about finality and purpose, and the material and 
the spiritual. Yet the vocation of the scientist as well as that of the theologian finds its 
roots in the same question or experience: I wonder, or I marvel at. From that question or 



experience the scientific and theological quests begin. The Ultima Thule of the quests is 
the same: Truth.  
 I found Lennox's book interesting and helpful. Personally, my questionings are 
usually in the area of faith, culture and politics. I find fascinating much of what Lennox 
and Co. are saying about contemporary science and where it is going, what the ongoing 
questions are. The fact that some scientists are saying that maybe science is reaching the 
peak of its searchings and speculations, that it may not be able to advance any further, 
that Stephen Hawking gave up on his search for knowing the mind of God, I find 
astounding.  
 The author quotes Hawking as saying, "It is difficult to discuss the beginning of 
the universe without mentioning the concept of God. My work on the origin of the 
universe is on the borderline between science and religion, but I try to stay on the 
scientific side of the border. It is quite possible that God acts in ways that cannot be 
described by scientific laws." It is along these lines that religion and science meet. 
Science believes in the exactness of mathematics even though that exactness cannot be 
proven. Religion believes in some sort of revelation which it relies on for the truth, but 
the exactness of revelation cannot be proven either.  
 
 The believer will never be satisfied with someone like Bertrand Russell saying the 
universe is just THERE and that is all there is to it. The atheistic scientist � and some 
today sound like evangelical atheists, will never be happy with explanations which 
postulate a Being beyond the reach of scientific investigation, whose centre is 
everywhere and whose c i r c u m f e r e n c e is nowhere. I hope the debate continues. 
Both are searching for the Truth which their partial grasp of knowledge permits them to 
glimpse. Even when we finally come to rest in God, the whole truth will still elude us, but 
its magnetic fascination will draw us on ever deeper into the mystery. 
 I found Lennox's book a good read. It is for the laypers on who has found a 
renewed interest in Cosmology and the conversation between science and religion.  
 Frank Regan 
 
 Michael Ford, ed., Arrivals and Departures: The Restless World of Henri J. M. 
Nouwen, Darton, Longman and Todd Ltd, 2007, œ9.95 
 My own exhaustion on reading Arrivals and Departures almost equalled the 
habitual fatigue of this very inspiring, but driven mystic. On reflection I realise that the 
vivid extracts, which comprise this attractively produced little paperback, should really 
have been pondered as separate spiritual exercises, for which I lacked the time. 
 'Patron Saint of Eccentrics' should be Henri Nouwen's title. Born in Holland in 
1932, he was ordained in Utrecht, became Professor in Theology in American 
universities, including Yale and Harvard, before spending a decade as pastor to the 
handicapped, while throughout his life he produced a stream of spiritual writings, usually 
prompted by the people he met, whether trapeze artists, an astrologer in the Black Forest, 
or the 'clowns of Rome', both inside and outside the Vatican.  Nouwen died at 65, as he 
had lived, while on the move, soon after he had stepped exhausted off a plane in Holland 
in search of the inner peace, which always eluded him, outside his long periods of 
contemplation.  That life-style is borne out very vividly in this anthology, Arrivals and 
Departures, which offers a good introduction to his many  writings.  



 Nouwen does not fit the stereotype of the calm, aloof spiritual guide, to whom 
ordinary mortals raise their eyes in wonder and respect. So often haunted by depression 
and anxiety, Nouwen was as like as not to be found weighed down with baggage � both 
physical and emotional � at an airport terminal. His message is t h e r e f o r e a c c e s s i 
b l e t o o r d i n a r y p e o p l e. By the way he lived, he showed that spiritual insights are 
not always wafted from the heav-       
 ens to kneeling contemplatives, but are to be found all around the individual 
seeker. 
 Among Nouwen's favourite places to seek God were art galleries. In the 
Hermitage in St Petersburg he sat for many hours before Rembrandt's Return of the 
Prodigal Son: 
  'I felt that if I could meet Rembrandt where he had painted father and son, God 
and humanity, compassion and misery, in one circle of love, I would come to know as 
much as I ever would about death and life. I also sensed the hope that through 
Rembrandt's masterpiece I would one day be able to express what I most wanted to say 
about love . . . Sitting there, I realized that the light became fuller and more intense as the 
afternoon progressed. At four o' clock the sun covered the painting with a new brightness 
and the background figures . . . seemed to step out of their dark corners. As the evening 
drew near, the sunlight grew more crisp and tingling. The embrace of the father and son 
became stronger and deeper, and the bystanders participated more directly in this 
mysterious event of reconciliation, forgiveness, and inner healing . . .' 
 C‚zanne's paintings seem a more surprising choice for a religious mystic. Nouwen 
valued C‚zanne for the way he lived totally in the present and enabled us to see 'reality in 
a new way'. Nouwen shared with other mystics the belief that the distractions of the 
world obscured its reality. Hence his belief that 'true living and true seeing are one'.  
 Some of Nouwen's most moving experiences were in South America.  With 150 
other North Americans he sought forgiveness for the crimes of the United States 
government in Nicaragua. There was a long litany in which they asked to be forgiven 'for 
the sorrow and pain we have brought to your village. Do you truly forgive us for killing 
your husbands and children ?  But do you forgive us for the many times we have invaded 
your country . . .  ?' 
 And after an initial hesitation, the women would reply after each refrain, 'Yes, we 
forgive you.' It was on these occasions , when Nouwen was in the midst of people that he 
felt nearest to God: 
 'Thus the poor are a eucharistic people, people who know [how] to say thanks to 
God, to life, to each other. They may not come to Mass . . . But in their hearts they are 
deeply religious because, for them, all of life is a long fiesta with God.' 
 In passages such as these, Nouwen shows the joy and openness to life of a true 
mystic.  
 John Mackrell 
 
 Jonathan Clatworthy,  Liberal Faith in a Divided Church, O Books, publication: 
27 June 2008, œ14.99.  
 The battle lines are drawn in what some believe will be the final showdown 
between liberals and conservatives in the Anglican Church. If the two sides can't agree, 
the cracks which began to show over the ordination of women may well become an 



unbridgeable chasm and the church will split. The catalyst is the row over the 
consecration of a gay bishop in America, but Jonathan Clatworthy argues that it goes 
deeper than that, to the very roots of A n g l i c a n i s m i t s e l f. Different t h e o r i e s d 
e v e l o p e d a t d i f f e r e n t stages to produce the mix of ideas we have today. The 
Reformation, the Enlightenment, the nineteenth century revivals and fundamentalism all 
produced their own ideas about the authority of the Bible, reason, the Church and 
individual experience.  
 
 Clatworthy believes that classical Anglican theology is by definition liberal. It 
affirms tradition but is open to new insights and humble enough to accept that our 
knowledge can never be complete or certain. The Church should be inclusive, 
welcoming, and open to debate, allowing differences of opinion to continue until 
consensus is reached. Conservative Christians see it differently; this book explains why 
the two views may well be irreconcilable. 
 
 "This book offers a strong defence of the liberal tradition within Christianity. In 
particular it highlights the importance that classic Anglicanism has always given to 
balancing the claims of Scripture, Tradition and Reason and hence to accepting the 
inevitability of diversity within a single Church. Clatworthy shows very clearly what is at 
stake in today's debate within the Anglican communion and how tragic it would be if a 
fundamentalist uniformity were to triumph over a reasoned diversity" (Prof e s s o r P a u 
l B a d h a m, D e p a r  t m e n t of T h e o l o g y, U n i v e r s i t y o f W a l e s, 
Lampeter). 
 "For a long time, liberals in the Church of England have been exposed to jibes 
that they offer a watered-down version of Christianity and have trimmed their sails 
according to the prevailing winds of secularism. This kind of name-calling leaves many 
naturally liberal Churchpeople feeling bruised, d e f e n s i v e, a n d u n c e r t a i n a s t o 
whether they are really representing historic Christian teaching. Now there are signs of a 
fight-back. Jonathan Clatworthy's book is one manifestation of this. Clearly written, with 
a firm grounding in the historical and intellectual background of contemporary debates, 
and plenty of common sense, he argues for the properly theological truth of liberalism. 
This work will encourage many to move from the defensive to speak out all the more 
strongly for the rightness as well as the  h u m a n e n e s s  of a  l i b e r a l  a pproach" 
(George Pattison, Lady Margaret Professor of Divinity, University of Oxford). 
 
 Jonathan Clatworthy is Secretary o f  t h e M C U ( M o d e r n C h u r c hpeople's 
Union.) 
 
 [You can order directly from the author. Make your cheque for œ14.99 (for 
deliveries within the UK) payable to Jonathan Clatworthy and send it to MCU Office, 9 
Westward View, Liverpool L17 7EE, UK. Outside UK but in EU: œ15.99. Outside EU: 
œ17.99. Details:  office@modchurchunion.org.] 
 
 Joseph Seferta, The Chaldean Church of Iraq: A Story of Survival Blackfriars 
Publications, œ2.00. 
 



 The recent kidnapping of Archbishop Paulos Faraj Rahho of the Chaldean 
Catholic Church of Mosul; the murder of his driver and guards and the subsequent 
discovery of his body in a shallow grave, vividly demonstrate the suffering of the 
Christians of Iraq. These are not some foolhardy Catholic clergy who ventured into the 
chaos that is modern Iraq but the dwindling remnant of an ancient Church which once 
flourished and then survived for two thousand years. 
 Christians today make up barely 3% of the population of Iraq, of w h i c h t h e C 
h a l d e a n C a t h o l i c Church represents at least 75% of the Christian population. 
Tracing its origins to the ancient Church of Edessa, it preserves the Aramaic language of 
our Lord and His Apostles and derives from the East Syrian tradition of Christianity. 
Under the Persian Sassanid Empire it witnessed to the faith against Zoroastrian 
persecution; its bishops and theologians played their part in the councils of the undivided 
church and at Ephesus in 431 the Catholicos-Patriarch of Seleucia-Ctesiphon was 
recognised as the spiritual head of a church, which by the 7th and 8th centuries had 
bishops and metropolitans in sees stretching as far as Central China. 
 Successive conquests by Muslims and Mongols and the adoption of the Nestorian 
heresy led to a diminution and isolation, which left the Church confined to its ancient 
Mesopotamian heartlands, controlled by powerful clans and weakened by division. In the 
14th century the Patriarchate became hereditary, generally descending from uncle to 
nephew, enabling Catholic missionaries to intervene actively to end this abuse, purge the 
Church of heresy and restore communion with the See of Rome. From the 16th century a 
Chaldean Patriarch of Babylon in communion with Rome existed alongside an 
independent Nestorian Catholicos of the Assyrians. Such was the confusion that in time 
the Catholic Patriarchs lapsed into schism and became Nestorian, whilst the Nestorian 
Patriarchs submitted to Rome and became Chaldeans ! 
 This narrative reveals how the XIXth century Patriarchs clung on tenaciously to 
their own traditions whilst being bullied into submission by Rome. In more modern times 
they have been forced into an increasingly high-profile role where they have become the 
respected spokesmen for all Iraqi Christians but have suffered the consequences for that. 
Unfairly accused by Islamist factions of being in league with the western 'Christian' 
invaders they suffer kidnapping, murder, rape, destruction of churches from the former, 
whilst receiving indifference or proselytising from fundamentalist Protestants.  
 "The Coalition has failed the Christians" is an accurate judgement on their 
desperate situation and it is to be hoped that Joseph Seferta's admirable booklet will 
remind Western Christians of the plight of their brethren in Iraq. Brave men, like 
Archbishop Sako of Kirkuk and Bishop Audo of Aleppo try hard to improve relations 
between the Muslim and Christian communities and the Vatican's support for Patriarch 
Emmanuel III Delly, symbolised by his creation as a 'Cardinal of the Holy Church', show 
a determination not to sink without trace, but minorities under threat need more than our 
sympathy if they are to survive.  
Abba Seraphim 
 
 
 Abba Seraphim Newman-Norton is the Metropolitan of Glastonbury in the British 
Orthodox Church, subject to Pope Shenouda, Coptic Patriarch of  Alexandria. 
 



A brief account of 
THE NEW ATHEISTS  
 Tina Beattie, The Twilight of Reason and the War on Religion, DLT 2007  
 
 The new atheists, Richard Dawkins, Christopher Hitchens and Daniel C. Dennett 
claim that religious faith has no basis in reality and is actually harmful. Tina Beattie 
points out that they are as fanatical in their condemnation of religion as Christian and 
Islamic fundamentalists in its defence. She deprecates their use of immoderate terms like 
'toxic' and 'vermin', and calls for a dialogue informed by reason and respect, conceding 
that she herself has more in common with Polly Toynbee, the President of the British 
Humanist Association, and even with Dawkins, than with religious fundamentalists. The 
theory of evolution and its application as developed mainly through white western t h i n 
k i n g a r e d e e m e d i n f a l l i b l e. Tina Beattie points out that seeing the European 
male as the pinnacle of this process has justified the subjugation of 'lesser' beings like 
women and people of 'inferior cultures. (Religions are not blameless in this regard). 
Evolution also posits an unrealistic utopianism.  
 Atheist thinkers accuse religion of causing wars. Dr Beattie maintains that tribal 
struggles for dominance have often claimed divine sanction, and that naming the 'other' 
as evil justified seeking its destruction. She points out that the worst 20th c e n t u r y r e 
g i m e s o f m a s s - k i l l e r s, those of Hitler, Stalin, Mao and Pol Pot were anti-
religion. In the early church Roman soldiers felt they had to leave the army on 
conversion, and there has always been a pacifist strand in Christianity now exemplified in 
the Quakers.  
 Many humanists see human life as the more precious, because this is all we have, 
and work passionately for peace and justice. Militant ones are more concerned with 
winning arguments. Hitchens, for example, quotes Ivan Karamazov's rejection of God, 
but passes over the witness of Alyosha, and actually denies that the heroism of people 
like Bonhoeffer and Martin Luther King had anything to do with Christianity !  The 
contribution of people of faith to learning, justice and peace issues and charitable works 
is ignored. Dr Beattie acknowledges that many of the criticisms levelled at religious faith 
and practice are justified, but calls upon militant atheists not to judge only by the 
excesses of Christian and Islamic fundamentalism.  
 Her main thrust, however, is that atheism takes no account of the transcendent 
dimension of human life � something intuited, although not capable of scientific proof. 
In fact the cutting edge of science, quantum physics, reveals wonders which go beyond 
the rational. We are not the solid beings we appear to be, since our very atoms are i n f i n 
i t e s i m a l dots s u r r o u n d e d by vast spaces. Our dust is imbued with extraordinary 
life. It cannot be proved scientifically that Mozart's music is beautiful, but it is rational to 
hold this as true faith for believers is similarly justifiable.  
 This is an extremely scholarly book, well indexed and noted, with a 9-page 
bibliography. Readers are tempted to seek out the books she quotes. A woman's point of 
view offers new insights; she is readable and persuasive.  
Josephine Way 
 
 
 Reginald Frary, We don't do that tune, Vicar, Canterbury Press, œ7.99     



 This title struck a resonant chord; from a Methodist childhood I confess that with 
hymns the tune sometimes seemed more important to me than the words. We have in this 
little book a collection of 23 examples of what the subtitle calls "More disharmony in the 
choir", drawn from the author's long experience in the thick of it. We can read of a 
"Family Service Wildlife" romp, "Choirs of New Jerusalem", the "Grand March" from 
Aida after communion, and hymns being called 'songs' !  
 One can enjoy the fun of what can easily occur in the internal politics and 
personalities of a church choir and how the congregation can become the insignificant 
audience at a concert; or perhaps reflect on human nature which is still human even when 
Christian. Not a book to read from start to finish but to enjoy by dipping into from time to 
time. 
Colin Stockford 
 
 
 
 
Married Ordinations 
An organisation pressing for the ordination of married men has launched a petition 
calling on the bishops of England and Wales to discuss the issue at their next meeting. 
Elizabeth Price of Catholics for a Changing Church said it wanted the matter raised at the 
Vatican before more churches were sold which would be needed when "the mandatory 
celibacy rule is recognised as perverse and damaging". (The petition can be found at 
www.petition-them.com, using the keyword 'bishop'.) 
from In Brief, The Tablet, 8 March 2008 
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CHRISTIANS  IN  IRAQ 
We should like to draw your attention to the following booklet of especial contemporary 
interest. 
Joseph Seferta, The Chaldean Church of Iraq, a story of survival.                    
Dr Seferta is known to CCC readers who have his two CCC publications: The Church 
and Islam in Britain  and Papal Authority and Catholic-Orthodox Unity. His latest work 
is published by Blackfriars Publications and is a timely account of the tribulations of 
these Catholics in Iraq by an expert with firsthand knowledge. Archbishop Paulos Rahho 
of Mosul of this Eastern-rite church recently died in the hands of Islamic kidnappers. 
(This booklet is reviewed in this issue of RENEW on page 29.) 
Price œ2 including postage from Blackfriars Publications, 
13 Laneside Close, Chapel-en-le-Frith, High Peak,   SK23  0TS  
(01298 813 958 ) 



Editorial 
A Different Church is Possible 
 
On February 15, 2003 one million plus people marched in the streets of London, and 
thousands of others in Manchester and Glasgow and other cities around Britain. All 
marched to the same music and prayer: let there be Peace not War. We do not want to 
live in a culture of war, a culture tolerant of violence and brutality, a culture in which evil 
may become a banality. Not in our name. Our Prime Minister told us we had blood on 
our hands and turned a deaf ear to our clamour.  
I sometimes reflect on our Catholic culture. Culture has to do with the things we most 
cultivate, the things we regard as most precious, the rituals and practices which convey 
meaning to us, the persons whom we esteem and want to associate with, the stories which 
tell most about us, the way we do things and the hopes which ground our faith.  
Our Catholic Church and culture are by definition universal. We are sent to proclaim 
good news to all of creation, to be sacrament of salvation for all the nations, to be for the 
life of the world and all its peoples. We of CCC share in that mission and have struggled 
that our church might be the herald of Good News, the builder of a Civilisation of Love 
and the artisan of a new humanity. But we are conscious that there are important elements 
of our practice and culture which militate against our being a sign of hope for the 
flourishing of a humanity which yearns to see the coming of God's reign of peace, justice 
and wholiness. 
We are sent for the life of the world, of all of creation. Our church struggles with the idea 
that humanity is at the service of all of God's creation (Gen 2:15) and not creation at the 
service of humanity. We need an ecotheology and anthropology which place the planet, 
indeed the cosmos, at the centre rather than man (sic). 
Our church has made an option for the poor and more recently has been attentive to the 
Gospel challenge of living simply. Yet how many dioceses still have their excess funds 
invested in the arms industry or other industries of dubious morality ?  This raises the 
question of the ethical investment of diocesan funds and of a policy of transparency and 
disclosure regarding how monies are spent.  
Our church has awakened recently to the mission of women in the church. There have 
been papal discourses and international meetings on the role of women in the church. The 
church has embraced the feminine yet rejects the female. Our theological anthropology is 
still centred on Man and continues to look upon women as defective males. Hence they 
may not approach the altar as priests because they are not like unto Christ the way men 
are. Indeed their very sexuality is seen as a threat. 
The church has expressed great concern for the homosexual and for his/her Christian 
dignity. It is alright to be homosexual. Yet when homosexuals opt to live their sexuality 
in accord with their identities the church turns them away, calls them sinners and 
perverts, and in some instances will not allow pastoral outreach towards them. 
The church has expended huge amounts of energy on the support of matrimony. All sorts 
of programmes are in place to help the engaged and the already married to deepen their 
sacramental sense of vocation. Yet the church has a greater esteem for celibacy and so 
will not ordain married men even in this time of growing Eucharistic famine. Ordination 
might be possible if the candidate agreed to live with his spouse celibately, as in Brazil 



for example. We could also ask what it is about human sexuality that has the Church 
chronically timid, reticent and even hostile.  
The church has expressed a great esteem for the laity and has invited them to share in the 
mission of the church, in its administration and in its structures. Yet the power structure 
is always vertical. There is an implicit demand for deference and obedience. There is an 
implicit presumption that the clergy is always in the right. Paramount is the institution, its 
laws, its integrity and its image. That grave cultural defect was grimly exposed when the 
church, having welcomed children, hid the abuser.  
We are the church, people of God, body of Christ, communion of saints, sacramental 
community. The cultural defects and institutional sins of the church are also ours. We can 
feel indignation and disappointment at the chronic failure of our church to look critically 
at the way it does things. The church blames the spirit of the age, its secularism, its 
materialism, its indifference. It does not see the beam in its own eye: a corrupt clericalism 
obsessed with its power which punishes any hint of prophetic critique or alternative 
theological reflection. Bede Griffiths threw down the gauntlet many years ago when he 
wrote that modern Roman Catholicism is a ". . .  kind of fossilisation of what had once 
been a great tradition." We seem to be in Ezekiel's valley of the dry bones.  
The North American poet, Emily Dickinson, wrote, "I dwell in possibility." A renewed 
church is possible even though many of us wonder how, in view of a culture which 
suffocates creativity, stifles pastoral initiative and stultifies new thinking.  We all have 
our ecclesiastical heroes � Romero, Camara, Hunthausen � but they seem merely 
anecdotal. The gates of Hades will not prevail against the church, but does that guarantee 
extend to the church's institutionality and culture ?  Those in power continue to say there 
is no alternative. There are others, CCC among them, who say a different church is 
possible.  
Frank Regan



LATEST  CCC  BOOKLETS 
The publications department has had a very busy six months and has produced four new 
booklets. Do consider ordering some. You can also ask for the full list of current 
publications. 
James Alison, Mary � God-bearer 
An English theologian examines the two Marian doctrines of Immaculate Conception and 
Assumption, sometimes seen as an embarrassment by third millennium Catholics, and 
places them firmly within the context of the doctrine of the Incarnation. 
Simon Bryden-Brook, Power Abuse in the Parish 
A church musician and former headmaster takes a piercing look at how parishioners as 
well as clergy can prevent the growth of collaborative ministry. 
Giles Hibbert (ed), Renewing Priesthood 
Four articles offering the thoughts of such distinguished Catholic writers as Eamon 
Duffy, John Wijngaards, Rosemary Radford Ruether and others on the future 
development of the ministerial priesthood in the Catholic Church. 
Adrian B Smith, Tomorrow's Parish 
This popular retreat-giver, writer and missionary, offers a vision for parishes in the next 
few decades, firmly based on the teaching of the Second Vatican Council and grass roots 
developments inspired by the Council. 
Adrian B Smith (ed), The Priestless Parish 
This is the latest CCC publication introduced by a writer, priest and missionary. It is in 
fact the account of a particular parish and how it learnt to operate without its own priest, 
written anonymously and without specifying the parish. It is full of practical detail and 
advice, as well as offering a Constitution for a Parish Pastoral Council and a 
comprehensive list of responsibilities which require to be covered in any parish. This 
booklet is going to become more and more relevant as lay leadership grows. 
Price œ2 each (or 6 for œ10) including postage, from: 
Catholics for a Changing Church, 
1 Carysfort House, 14 West Halkin Street, London SW1X  8JS  
(020 7235 2841 or brydenbrook@talk21.com) 
(cheques payable to CCC) 
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In Our Time 
"You have three vicious cycles going on simultaneously. A liquidity vicious cycle, in 
which asset prices fall, people sell and therefore prices fall more; a Keynesian vicious 
cycle, where people's incomes go down, so they spend less, so then people's income falls 
and they spend less; and a credit accelerator, where economic losses cause financial 
problems that cause more real economy problems." 
Larry Summers, Treasury Secretary under Bill Clinton 
 
 
 
 
 
 
 
 
 
Some Pertinent Facts about the Vatican: 
Surface Area: 17 square miles (the smallest country in the world).  
Economy: Based on charitable donations and the sale of stamps, postcards, prints and the 
management of its banks and finances.  
Natural Resources: none.  
Population: 911 with passport; 3000 daily workers.  
System of Government: Ecclesiastic, absolute monarchy.  
Rate of Birth: 0%. No births at any time in the course of its history.  
Communications: 2,200 phone lines, 7 radio stations, 1 television channel. 
Annual Income: $242,000,000.  Annual Expenditure: $272,000,000 
Legal System: based on the Code of Canon Law. Although it has not been officially 
applied since 1868, the death penalty remains in effect. 
The CIA World Factbook. 



 
A  Mostly  Serious  Invitation 
Towards  an  autochthonous  Catholic  Church in England,  or  Scotland,  or  Wales. 
You do not have to be a sesquipedalian (user of long words) to use a word like 
autochthonous. The word means of or pertaining to the local, or native, that deriving from 
the local culture; rooted in local history and ecology; what is proper, peculiar, particular 
to the people; characteristic idiosyncrasies.  
One of the complaints � and we are a complaining lot � that always crops up in 
conversation is the constant and neurotic interference of Rome in local Catholic affairs. 
The most egregious example is the tight control over the translation into English of our 
liturgical texts. Implicit in our moan and groan sessions is a certain reticence about the 
adjective 'Roman'. We are Roman Catholics, and so we do, say, think as they do in Rome. 
Are we happy about that ?  No !  So, instead of complaining, how about doing some 
dreaming and projecting ?  What would a Catholic Church in England, or Scotland, or 
Wales look and feel like ?  What would it do, how would it act and comport itself ?  How 
would it relate to its environment, to other natives, to non-believers etc. (Needless to say, 
I am not suggesting schism or heresy, a simple loosening or fraying of the bonds which 
tie us would do.) Would you care to write about your dream ?  Share it with CCC natives 
here in Britain. The best contribution, received before our 40th Anniversary, will receive 
a single ticket to The Vatican via Eurorail along with a voucher which will entitle the 
holder to one free meal of pasta and wine in the Vatican apartments with Pope Benedict. 
The winner will also be enabled to kiss the Papal ring but please do remember to wipe the 
sauce off your mouth before doing so.  
The Editor 
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