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The Government’s promise to hold a

public inquiry into the Iraq War has cre-

ated widespread euphoria. Chastened

politicians, it is believed, will never

again dare to wage an unjust war. That is

a strange assumption for two reasons.

First, Britain is already engaged in what

many believe to be another unjust war in

Afghanistan. Secondly, the terms of the

inquiry by putting the focus on govern-

ment fails to address the responsibilities

of dissenting individuals to call govern-

ments to account.

The problem for the individual is best

placed in the context of the demonstra-

tion in 2003 by some two million people

against the invasion of Iraq. The opin-

ions of all these people and the many

others who were opposed to the War,

who for one reason or another did not

materialise on the streets, were simply

ignored by the Government, determined

to have its war, oblivious of internation-

al law and the will of the people. What

more could a private individual do in

face of the autocratic Blair Regime with

all the resources of the state behind it?

That is the question, which those with a

conscience need to answer. It is too easy

to plead impotence when so much of the

country’s democratic government is in

eclipse: the executive unaccountable to

Parliament, cabinet government in

abeyance, international law pilloried as

interference in the country’s affairs by

the European Union. Yet paradoxically

the more autocratic the government, the

more it courts popularity, if only to win

the next general election. Witness the

government’s change of heart over the

Gurkas’ right to settle in Britain, once a

much loved actress had led a demonstra-

tion on their behalf. In short, injustices

can be righted by those who are deter-

mined and adept at using all the means

at their disposal, whether well organ-

ised demonstrations, email campaigns,

lobbying of individual Members of Par-

liament and much else. 

When the demonstration of 2003 failed

to halt the immoral and illegal invasion

of Iraq, why did the protesters, myself

included, accept defeat so meekly? All

sorts of reasons may be adduced, from

the lack of a revolutionary tradition as

in France to the absence of a deep-root-

ed sense of political and social justice

here in Britain. As the latter is an inte-

gral part of Christian belief and has

been reinforced for Catholics by many

papal pronouncements in support of

peace, including John-Paul II’s con-

demnation of the attack on Iraq, a

strong Christian presence at the anti-

war demonstration in 2003 could have

been expected. The reality was differ-

ent. At several demonstrations atheists

and agnostics seem to have outnum-

bered Christians. The clergy would no

doubt riposte that Britain is no longer a

Christian country – a claim which itself

is open to question. There are other sub-

tler reasons for the poor showing of

Christians. In the Great Demonstration

of 2003, where few clergy were visible,

one of my fellow demonstrators, a

Dominican priest, noted the presence of

a few Catholic bishops heavily dis-

guised in scruffy lay attire. Those bish-

ops deserve our heart-felt praise for

supporting a just cause. Yet in disguise

their impact counted for no more than a

handful of protesters. Had they been

clearly identified as bishops, the TV

cameras would have focused on them

with the certain effect of reinforcing the

demonstration’s impact on our political

masters. Compare this lost opportunity

to the occasion when the Archbishop of

Munich in 1942 processed in full canon-

icals to remonstrate against the introduc-

tion of euthanasia for the mentally sick –

a protest which prompted a Nazi official

to stop the programme forthwith. 

It is easy to understand why the bishops

took pains to disguise their participation

in the demonstration. Rome is almost

always averse to protests against estab-

lished authorities, as is clearly evident in

its support for oppressive dictators in

Latin America against democratic oppo-

nents, however deserving. Religious

authority reinforces secular authority

and vice versa. The two walk hand in

hand in a direction which should give

Rome pause for thought. The price of

respectability for the Church is social

conformism, which naturally rules out

participation in most demonstrations.

The protesting bishops therefore

slummed among the laity to avoid

becoming personae non gratae in Rome

with the usual penalties, loss of prefer-

ment or even outright dismissal. 

Rome does the Church a disservice by

‘talking the talk without walking the

walk’. John-Paul II was fully in line with

similar pronouncements by his admirable

predecessors in condemning the attack on

Iraq. Benedict XVI has served the cause

of peace by supporting the two state solu-

tion to end the conflict between Israel and

Palestine. Yet sadly these admirable pro-

nouncements have little effect beyond

salving the consciences of those who

extol them. The theorising has little effect

without practical support for those who

implement them. A demonstration in

which a Prince of the Church or other

high dignitaries found themselves

protesting alongside ordinary lay folk

would be embarrassing to the cloth. 

THE IRAQ WAR

WE’RE INNOCENT: WE DON’T RUN THIS PLACE

John Mackrell



be obeyed, meant that Christians could

nestle comfortably under the mantle of

the authorities. Many passages in Holy

Scripture have been adduced to support

non-resistance. Jesus had said explicit-

ly ‘my kingdom is not of this world’,

which amounted to saying that His

spiritual message transcended contem-

porary politics. The much-quoted

words, ‘Render to Caesar the things

that are Caesar’s’ can be interpreted

convincingly as de facto endorsement

of Roman rule. Non-resisters often try

to clinch their argument by citing the

famous quotation where Jesus seems to

admonish those who have been

attacked to refrain from all resistance

by ‘turning the other cheek’, by way of

inviting their aggressor to strike them

yet again. Despite the emotional

investment by the politically passive in

the idea of Jesus the Masochist, that

interpretation beggars belief. Jesus

could hardly have been more active in

his personal ministry. His angry assault

on the money changers in the Temple

was not the act of a conformist, while

the Pharisees clearly saw him as a

threat to their own authority and their

cosy collusion with the Roman govern-

ment. ‘Turning the other cheek’ which

has so often been cited as the ultimate

scriptural endorsement of Christian

passivity has been shown in many

books by Walter Wink to have had pre-

cisely the opposite meaning. The

owner admonished his slave by striking

him on the cheek with the back of his

right hand, the Roman did the same to

the non-Roman, the rabbi struck his

To return to the dissident bishops, they

were split both ways. As individuals

they clearly felt concerned to halt an

unjust war. As clergy they feared

reprisals from their ecclesiastical supe-

riors. The French bishop, Jacques Gail-

lot, speaks movingly of his similar

dilemma. Most of his problems with his

superiors, he explains, stem from his

wish just to be himself. One of his for-

mer students from the seminary, where

he had been professor, expressed

amazement at the furore when the bish-

op spoke his mind on political and

social issues (while perfectly orthodox

in religious belief). Jacques Gaillot had

always held those opinions. The prob-

lem was that on his elevation to a bish-

opric, he had not adopted ideas and atti-

tudes befitting his new episcopal sta-

tus.(1) The Bishop is drawing attention

to a form of ‘identity theft’, practised so

skilfully by the Vatican as to put Fagan

and his fellow pickpockets to shame.

Jesus Himself always respected the

individuality of His hearers. It would

have been abhorrent to Him that an indi-

vidual should have his personality

removed in order to be pleasing to God.

Prayer is sometimes described as ‘the

raising of the mind and heart to God’ –

rather difficult to accomplish when that

mind belongs to someone else to whom

one is obedient! 

Originally a persecuted sect, Christian-

ity and more especially Catholicism

fell a prey to the respectable, who

found in the doctrine of non-resistance

a convenient theory to sustain them.

The belief that those in power should

fellow rabbi to express his disagree-

ment with the latter’s interpretation of

the scriptures. To ‘turn the other

cheek’, for the assailant to strike in a

manoeuvre, in any case awkward to

execute with the back of the left hand,

was an expression of contempt: it said

in effect, I despise you for the way

you have treated me and dare you to

hit me again! Far from showing sub-

servience, ‘turning the other cheek’

was itself a subversive act, whether

social, political or religious. (2) To

represent Jesus as an advocate of paci-

fism is to confuse two very different

things. He clearly opposed resistance

to Roman rule on the grounds that His

message was spiritual not political.

Jesus clearly disapproved of violence,

but the only violence at demonstra-

tions against unjust wars has been by

the police, as agents of the govern-

ment and not by the protesters them-

selves. Jesus never counselled collu-

sion with injustice, which in any case

was never an issue for His followers.

In the changed circumstances of

today, when many Christians have a

say in public policy, it is surely right

for them to try to restrain their gov-

ernments from committing injustices,

even if their clergy are too

‘respectable’ to lead them.

(1) These ideas are discussed by the

writer in a booklet, Jacques Gaillot: a

new way of being bishop, currently

being prepared for publication by

CCC.

(2) I am most grateful to Sister Jo Har-

vey for this information.
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“The ultimate weakness of violence is that it is a descending spi-

ral begetting the very thing it seeks to destroy. Instead of dimin-

ishing evil, it multiplies it. Through violence you may murder a

liar, but you cannot murder the lie, nor establish the truth.

Through violence you murder the hater, but you do not murder

hate. In fact, violence only increases hate. Returning violence for

violence multiplies violence, adding deeper darkness to a night

already devoid of stars. Darkness cannot drive out darkness;

only light can do that. Hate cannot drive out hate; only love can

do that. “

Martin Luther King Jnr.
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MIRACLES AND PRAYER
Kevin Dean

One has the impression at times that

there is a reluctance among some edu-

cated Catholics to value the place of

miracles in our times; a recent corre-

spondence in The Tablet is an instance.

(The problem is not so evident among

those of us who enjoy pilgrimages to

the Holy Land, Walsingham, Lourdes,

Fatima or Fernyhalgh in Lancashire.)

A miracle may be defined as “An event

within the horizon of our human expe-

rience which defies explanation accord-

ing to the intrinsic laws of this experi-

enced world” (Rahner, Theological

Dictionary) 

David Hume pointed out years ago that

miracles are observed chiefly to abound

among ignorant and barbarous nations

and that science prohibits rational belief

in miracles. Rahner suggested that

many modern scientists and theologians

imbued with their outlook would agree. 

However Hume, having decided

beforehand that it is not possible to deal

intelligently with miracles in a world

that is totally determined by the laws of

science as understood in the eighteenth

century, focuses on the alleged incom-

petence of witnesses. His argument is

further weakened when modern

philosophers point out that so-called

‘objective facts’ are partly determined

by the priorities and outlook of the

observer. Thus the risen Christ would

hardly have been experienced by Hume

though others were willing to die to

affirm they had indeed met Jesus. 

In our time, it has been said, the enchant-

ed world of traditional belief (saints and

angels, the mystical body) is off the

radar and we look for evidence of a

quantifiable kind before we give our

assent to ‘facts’. Doubt has become a

virtue although, as Newman points out,

one is more likely to find the truth if one

starts by believing everything rather than

nothing; time might reveal errors. 

It has been suggested that while modern

physics with its uncertainty principle

makes extraordinary events more possi-

ble, it also makes it more difficult to

assign them to God unless one also

believes in a personal God. 

When one starts from such a belief then

one might suggest with E.I. Watkin that

“If it is no longer credible that God

interferes with the order of events, the

weather, for example, or the incidence

of disease in answer to prayer, the

decree by which this order is estab-

lished in the abiding present of God’s

eternity takes account of the prayers we

offer and is established in view of

them” (Theism, Agnosticism and Athe-

ism). Keith Ward takes a similar view

when he speaks of prayers as a causal

factor known to the infinite mind. If the

early Church focussed upon the soul

and God to the neglect of this world,

our own secular age fixates upon visi-

ble phenomena. For Watkin a balanced

outlook would take in all our experi-

ence: inanimate, biological, conscious

and, at the heart of all, the Divine, the

infinite of the philosophers; for Chris-

tians Father Son and Holy Spirit creat-

ing, redeeming and inspiring. 

If the infinite mind exists there need be

no violation of ‘laws’ when a miracle

occurs for the viewpoint of such a mind

would take in the complete harmony of

all creation. If the creator were the Trin-

ity of Christian revelation, a miracle

would help to exhibit the meaning of

history as the Divine determination to

save the human race. 

The difficulty about miracles may be

seen as the kind of problem that was

debated about free will and God’s

omnipotence. How can the infinite

being relate to creatures and yet let

them be themselves? To us the relation-

ship of these two realities of our experi-

ence may seem a mystery but is that a

reason for denying either of them?

“What you do freely you do from the

depth within you that is yourself. But

you also do it from the even greater

depth within you that is God making

you to be yourself” (H. McCabe, God,

Christ and Us). 

Fr McCabe also exhorts us to pray for

what we want and not for what we think

we ought to want, pointing out that if

we acknowledge even our most infan-

tile desires to the Lord we might just

grow up a bit. He also regards it as

extremely common for what we ask to

be granted. 

This seems to me very much in accord

with the teaching and practice of Our

Lord and of the saints some of whom

doubtless belonged to Hume’s ignorant

and barbarous characters — Galilean

fishermen of the first century for

instance or such as Martin de Porres –

not quite at home in Hume’s eighteenth

century world of ground-breaking sci-

ence or the society of Jane Austen’s nov-

els. Perhaps we pragmatic English, daz-

zled by the marvels of technology, are

often too timid in our prayers of petition.

Why not ask for miracles, starting, per-

haps, with a prayer for the renewal of the

institutional Church in our time? 

“May God bless us with discomfort at easy answers,

half truths, and superficial relationships, so that we may

live deep within our hearts.

May God Bless us with anger at injustice, oppression,

and exploitation of people, so that we may work for

justice, freedom and peace.

May God bless us with tears to shed for those who

suffer from pain, rejection, starvation, and war, so that

we may reach out our hands to comfort them and share

their joy.

And may God bless us with enough foolishness to

believe that we can make a difference in the world, so

that we can continue to do what others claim cannot

be done”.

Author: Sister Ruth Fox, OSB. As published in IPM, Publications,

CONNECTIONS <http://www.ipmconnect.org> Newsletter,

Jan.-June 2009, p5.

An Unusual Prayer
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A LETTER TO A BRAZILIAN STATE
Father Luiz Albuquerque Couto

1) Introductory Notes:

After reading the headline below in the

local newspaper “O Norte” (‘The

North’) on February 25th, 2009, Mgr

Aldo di Cillo Pagotto, S.S.S. (Congre-

gation of the Blessed Sacrament), the

Archbishop of Paraíba (a state of NE

Brazil) took immediate action and sus-

pended Fr. Luiz Albuquerque Couto, a

well-known public figure who has been

under Police protection because of

threats to his life stemming from his

campaign against corruption and social

injustice. The outcry over the case is

becoming international.

“PRIEST, FEDERAL DEPUTY (MP),

ENEMY OF CELIBACY,

FAVOURABLE TO THE USE OF

CONTRACEPTIVES, LUIZ COUTO,

AGAINST THE VATICAN FIGHTS

INTOLERANCE AND DISCRIMINA-

TION AGAINST HOMOSEXUALS!”

2) English translation of the letter Fr.

Luiz Couto wrote to the people of his

Constituency:

BRAZIL — LETTER FROM FR LUIZ

COUTO:

Priest and Member of the Federal Con-

gress (MP in England)

“To the People of Paraíba, (State of NE

Brazil, on the Atlantic; Capital: João

Pessoa):

My brothers and sisters,

At the beginning of Lent and at the very

start of the Brazilian Church’s Lenten

Fraternity Campaign for social justice, I

was astonished to find myself suspend-

ed from priestly activities in this

beloved Archdiocese. I found it strange

that the decision to suspend me from

the exercise of my ministry was sum-

marily published in the local press

without my having been offered any

previous hearing whatsoever; thus, I

was sure that on the following day I

would meet the Archbishop. As it tran-

spired, only on 26th February, 2009, did

I receive the official communiqué from

the Archdiocese. Let me explain. 

I have been a priest of this particular

Church since 1976 and I have earnestly

dedicated myself to my priestly min-

istry, undertaking various activities

such as Parish Priest, Teacher and at

present Federal MP. I have never had

any doubt that my life option was the

priesthood. I have had the blessing of

being the Representative of the People

of Paraíba. I put my name forward as a

parliamentary candidate for the Work-

ers Party. Twice I was elected State MP

and I have been elected Federal MP in

two general elections. What is most

gratifying is the service which I am able

to render to the Brazilian people espe-

cially in my State . 

As a priest I endeavour always to have

Jesus as my model and to follow in his

footsteps. His cause is my cause.

Because of this I am not afraid of the

threats which are being made to me. If

it is my destiny to die, this is because,

as a priest and MP, I cannot remain

silent in the face of injustice and the

violation of Human Rights. What gives

me the strength to carry on is the

Gospel, the call of Jesus to follow him

in defending those whom society has

excluded and rejected. 

My suspension from priestly activities

was the result of an interview published

in the on-line magazine Congress in

Focus on February 14th and printed by

the newspaper “O Norte”[“The North”]

on February 26th, 2009. This interview

deals with issues which are already

being debated within the Church. I can

sincerely say to you that I was not

expecting such a punishment which pre-

vents me from celebrating the Eucharist

which is the lifeblood of my “Priestly

Function” in communion with God, the

Church and with the People. I should

like to take this opportunity of explain-

ing some of the important subjects I

raised in my on-line interview because

the printed version of it put out by “The

North” is full of omissions. 

First: Celibacy has its place within the

life of the Church. Many celibates live

exemplary and inspiring lives. There-

fore, I do not question celibacy as such,

but I call into question compulsory

celibacy. When celibacy is imposed and

made obligatory it can cause unneces-

sary human sufferings. Voluntary

celibacy accepted as a charism is

blessed whilst compulsory celibacy can

become a silent martyrdom and torture.

This subject has already been debated

and continues to be debated at length

within the Church. Recently, the Bishop

emeritus of Nova Friburgo, Rio de

Janeiro (a state of E Brazil), the 91-year

old Mgr. Clemente José Carlos

Isnard,O.S.B. dealt with this question in

a book entitled: ”Reflections of a Bish-

op”. And the American theologian Don-

ald B. Cozzens, in 2006, published a

book with the title :”Freeing Celibacy”.

What I say in my interview does not

render celibacy less important or wor-

thy of respect. 

Second: As far as homosexuals are con-

cerned, we have to love them as broth-

ers. Nowadays, due to the growing

[problem of] homophobia [in Brazil],

the spirit of tolerance is needed as never

before, otherwise we shall witness the

breaking up of the fabric of civil society

with calamitous consequences. As a

Priest and MP, I fight for tolerance and

against discrimination among those

who are different. Nobody should be

deprived of his rights for being homo-

sexual. Jesus of Nazareth showed that

respect for human dignity is the best

way to fight intolerance and discrimina-

tion. Indeed we find in the Vatican

Council II Pastoral Constitution on the

Church in the Modern World :“… with

respect to the fundamental rights of the

person, every type of discrimination,

whether social or cultural, whether

based on sex, race, colour, social condi-

tion, language, or religion, is to be over-

come and eradicated as contrary to

God’s intent”(Gaudium et Spes, 29).

Jesus welcomed everybody, no matter

who his listeners were; it was enough

that they had ears to hear and welcome

his words and a heart which was eager

to embark upon the road which led into

his Reign. The homosexuals in this

homophobic society of ours are

silenced. Only he who is capable of giv-

ing a voice to those who have been

silenced frees himself from prejudice.

The acceptance of homosexuals is,

before anything else, an ethical require-

ment. It represents the right which must

be acknowledged as belonging to each

person. 

Third: The AIDS epidemic is a reality

which defies the Church in its morality.

Morality is a practical reality which has

its consequences. We constantly find our-

selves caught between the Ideal Morality

preached by the Church and reality. The



ideal of the Church’s morality must be

seen as a goal. Whilst nobody should

feel guilty or disobedient for not having

fulfilled the ideal set forth it gives us a

goal to aim for. In an ideal world nobody

would suffer from AIDS, but reality is

different. Because of the growing num-

ber of people who are victims of sexual-

ly transmitted diseases and the incidence

of teenage pregnancy, contraceptives

become an issue of public health,

addressed by those who care to face the

problems of our society. 

As a priest I was taught that Bishops

are pastors of the Church, so on the

day of my ordination I swore to obey

my bishop. However, I have to empha-

size that obedience in its theological

sense involves the potential for open

dialogue and criticism. As the 87-year

old Bishop emeritus of Goiás [a state

of central Brazil] Mgr Tomás Bal-

duíno, O.P. reminds us “the authority

of the Church has a thousand ways of

taking part in a dialogue with the

priesthood”. May the God of mercy,

tenderness, goodness and love grant

me, this Lent, the serenity of the Beat-

itudes so that I may face up to my suf-

fering , which will lead me to the joy of

Easter. 

Translated from the original Brazilian

Portuguese (published by ADITAL,

02.03.09) and slightly edited by F. and

C. Pimentel-Pinto.
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“MORE CATHOLIC THAN THOU”
Dr Mary E. Hunt

I debated in Catholic high school and

Jesuit college. We practiced by taking

positions other than our own so we

would understand the ins and outs of

our opponents’ ways of thinking. We

were taught that gratuitous slams at the

other side were never acceptable, and

that they certainly were no substitute for

reasoned arguments. We were coached

to avoid ad hominem (in those days we

did not imagine ad feminam) arguments

at all costs since they insulted our wor-

thy opponents and made clear that we

were out of ideas to bolster our own

positions. In the rough and tumble of

real world debates, it is training that has

stood me in good stead.

Imagine my surprise to read on the

Jesuit magazine   America ’s blog a

recent post by Michael Sean Winters in

which he violated all the rules. His

attack on Frances Kissling and her

recent article in Salon began with a gra-

tuitous slam.

If Frances Kissling is not equipped to

talk about Catholicism and reproductive

choice I don’t know who is, even if Mr.

Winters does not like what she has to

say. He ended with ad feminam argu-

ments.  Frances is a sophisticated femi-

nist thinker who cannot be written off as

outdated regardless of whether one

agrees with her or not. Such attacks are

bad form and do not contribute to the

common good.

Frances Kissling needs no defense from

me or anyone else. She is fully capable

of handling her own battles. She has

done so in decades of dedicated work to

assure women’s access to reproductive

health services over the vehement

protestations of Catholic officials and

others, like Mr. Winters, who simply dis-

agree about women’s right to make deci-

sions about their own bodies. So be it.

What I detect, however, in this blog

piece is shades of the replication of a

tactic that   Vatican  officials use when

they are challenged. They imply or

declare that the person who disagrees

with them is not really “Catholic”, not

worthy to raise hard questions that

apparently only ordained Catholic men

behind closed doors are able to handle.

There are hints of this dynamic in the

larger debates about Catholics in gov-

ernment service. I want to explore it in

an effort to nip it in the bud among

those who claim to want to work togeth-

er for social change.

Claiming to be “more Catholic than

thou” is a dead end and a waste of time

when our plates are full of challenges to

the well being of people and the planet.

While we do not necessarily agree on

the details, that those of us who are

Catholic are Catholic is simply not up

for discussion. If some Catholics want

to become Unitarians or Buddhists,

Presbyterians or atheists that is all well

and good. But for those who claim our

Catholic identity, the matter is closed.

I do not stand above this fray. I am a

feminist Catholic who is committed to a

full social justice agenda. This means

that in addition to wanting to end war,

poverty, racism and sexism, I want to

create a just economic order on a sus-

tainable planet. I am pro-sex, pro-

choice, and pro-LGBTQ. In case that is

not clear, I think sex is a human right,

abortion is a woman’s legal and moral

prerogative, and same-sex loving peo-

ple ought to have every right, including

marriage if they wish, that opposite-sex

loving people enjoy. Further, it is my

theological conviction that all these

positions are consistent with Catholic

thought and extend the tradition in ways

that each generation is expected to do.

This is what Catholic looks like in the

twenty-first century. I welcome and

respect such transparent statements

from other Catholics so we know who

stands where. But such statements are

rare when the risk of being labeled “not

Catholic,” or “not approved by the  Vat-

ican ,” or for politicians, being denied

Communion, is all too real.

I am an active participant in contempo-

rary intellectual and activist work. But I

will not engage, especially with other

Catholics, in efforts to discredit one

another at the level of faith or religious

practice. Nor should anyone else. Let the

arguments rise and fall on their merit, not

on the particular expression of religious

belief of the speaker much less on her/his

mass attendance and other matters of

individual conscience. I have no way to

evaluate anyone’s piety and less interest.

I reject efforts to judge mine.

Protestations by traditional Catholics to

the contrary notwithstanding, a basic

premise among the world’s billion

Catholics is that we have very different

views and different ways of living out

our faith. This is simply a fact of life.

When pressed to say what makes us

“Catholic,” there is not one simple

answer. I sometimes say we are the ones

who laugh heartiest at Catholic jokes!

Catholicism, like every religion, is a

complex reality. The sights and sounds,

tastes and smells of a religious tradition

mark adherents just as much as dogmas

and doctrines, popes and parishes. So

efforts to say one is Catholic if and only

if one believes in x, y and z are vexed



by complexity and fraught with dan-

gers. What if we left someone aside?

That is a decidedly not Catholic way to

go.

Progressive Catholics were effectively

sidelined during the Bush years. But

now that we have a president who

could be called metaphorically

“Catholic” the way Bill Clinton was

referred to as “Black”, there appears to

be new space for our views in places

of influence. Since priests and mem-

bers of Catholic religious orders are

discouraged (forbidden in some cases)

from elected or even appointed gov-

ernment leadership, the Catholics who

will serve are virtually all lay people

with varying views and practices.

Some of what I would call “profes-

sional Catholics”, that is people who

work for the institutional church

because they can publicly espouse its

teachings, are being put into positions

related to the faith based agenda of the

Obama administration. I have scruples

about the whole faith-based approach

which will await another article.

The administration is understandably

intent on keeping its Catholic electoral

base and at the same time maintaining

cordial relations with the  Vatican and

the U.S. Catholic bishops. Given that

agenda, I would counsel them to take

account of the diversity in the Catholic

community. It is strategically foolish

to put all of your eggs in the Vatican’s

basket these days or to put too much

stock in what the bishops think, given

their track record on pedophilia and

parish closings. Lay Catholics think

for ourselves and increasingly exert

our baptismal right to do so.

A better way forward is to think of

Catholics as being as diverse as Jews,

though I observe that Jews manage

their diversity with a great deal more

grace. Then we can lift the “don’t ask,

don’t tell” policy that constrains many

professional Catholics from saying

what they believe on issues like con-

traception. There are solid Catholic

arguments for the many approaches,

not all of which I like, but all of which

I have to be honest enough to admit

are Catholic. Just as I would not tell an

Opus Dei Catholic that I do not recog-

nize her approach as Catholic, I do not

expect to have my membership

impugned either. As far as I can tell,

Catholics are counted by baptismal

statistics, not by litmus tests of ortho-

doxy at the communion rail or in print.

It is not for me to judge whose Catholi-

cism is the real McCoy. Nor is it for

anyone to judge mine.

We can and will disagree in the big tent

that is Catholicism. I ask for the same

courtesy that I extend. Then let the

debates go on among Catholics of all

stripes so that the rich social justice

teachings that are part of our common

heritage might help to inform contem-

porary social policy.

Mary E. Hunt, Ph.D., is a feminist the-

ologian who is co-founder and co-

director of the Women’s   Alliance  for

Theology, Ethics and Ritual (WATER)

in   Silver Spring , Maryland, USA. A

Roman Catholic active in the women-

church movement, she lectures and

writes on theology and ethics with par-

ticular attention to liberation issues.

© 2009 Religion Dispatches. All rights

reserved. 

This essay first appeared on Religion

Dispatches. You can find informed,

progressive news and opinion every

day at: www.religiondispatches.org.

The title above is the Editor’s, not the

author’s.

WHERE IS THE NEXT CCC TREASURER HIDING?

CCC is searching for a new Treasurer to take over from Colin Stockford, who has been

Treasurer for some years and would welcome a replacement. Would anyone who is

willing to consider helping in this way please contact Colin himself initially, who will be

happy to advise her/him on what is involved. Please note that you do not have to be

an accountant, but naturally you would need to like figures! But remember, we are a

small group and you will not be dealing in millions of pounds.

6

“We still live in an either/or church. Either earth or heaven; either this world or the next;

either sin or sanctity; either heterosexuality or homosexuality; either masculine or fem-

inine; either weeds or wheat; either the sacred or the secular….Perhaps Dualism is

THE heresy. The father of lies and illusion. It fosters a church addicted to its own

‘churchiness’ and ritualistic practices and conveniently keeps our eyes, ears and

hearts from the real issues of the gospel, dulling all our senses, including our sense of

justice, in the death-dealing process.”

Bert White, from his Let Go and Let God
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LIFE BEFORE BIRTH
The Human Fertilisation and Embry-

ology Bill, currently on its way

through the British Parliament, is

designed to bring the 1990 regulatory

framework for fertility treatment and

embryo research into line with scien-

tific advances. It contains a number of

controversial proposals: to legalise the

creation of human-animal embryos for

research; to allow fatherless IVF chil-

dren; to give legal sanction to the cre-

ation of so-called saviour siblings; and

to allow the use of a technique similar

to that of cloning, to avoid mother-to-

child transmission of disease. There is

also a debate about whether the time-

limit for abortion ought to be lowered.

The Catholic Church has pushed for

MPs to be allowed a free vote on the

Bill so that they are not forced to com-

promise their beliefs.

"A fundamental concern of all of

our people at this present time, and

one which we ourselves as Chris-

tians must take very seriously, is

that concerning the future of human

life itself. The beliefs which we have

previously held, and the standards

by which we have lived throughout

our lives and by which Christians

have lived for the past 2,000 years,

are being challenged at this present

time in ways in which they have

never been challenged before!"

Cardinal Keith O'Brien of Scotland

PATENTING OF LIFE 

Living organisms — once considered

sacred and a gift from God in almost

all religions and cultures of the wold

— can now be patented. They are now

seen as a collection of genes and

chemicals that can be engineered and

bought and sold by the highest bidder.

Increasingly, patents on all the staple

foods of the world are being filed by a

few northern transnational corpora-

tions. Agricultural biodiversity and the

livelihoods of millions of small scale

farmers throughout the world are

being particularly threatened by the

development of patented Terminator

seeds — seeds that are genetically

modified to become sterile after the

first planting. Agribusiness compa-

nies, such as Monsanto and Syngenta,

in the United States. Cardinal Mahony's

view was that the Gospel mandates the

Churches to help people in need, includ-

ing welcoming the stranger, and that

providing humanitarian assistance

should not be made a crime. He vowed

a campaign of civil disobedience and

support for a more liberal Immigration

Bill. In September 2008, he called for

immigration reform to be high on the

new administration's agenda.

"People unfortunately always want

to place the pro-life agenda in two

boxes: abortion and euthanasia. But

our pro-life agenda encompasses a

broad spectrum of issues, and immi-

gration is one of them.

Cardinal Roger Mahony of Los Ange-

les

REJECTING KILLING AND WAR

In December 2004, Benedictine Sister

Joan Chittister was asked in an inter-

view: When is abortion a higher moral

issue with many American Christians

than the invasion of Iraq and the loss of

life there, where tens of thousands of

civilians have been killed?" She

responded that she was "absolutely cer-

tain that some of the people that we're

killing over there are pregnant women".

She was concerned that the United

States was being transformed into a

nation which institutionalises violence

to rid itself of its problems. Such vio-

lence discriminates against the unborn

and also appears in the increase of street

killings, execution of prisoners, support

for physician-assisted suicides, and

willingness to go to war.

"The smokescreen called ‘pro life’ is

being used by our government to

confuse the life issues of war and

peace, health care and sickness, jobs

and welfare, debt and pensions, sta-

bility and poverty, education and

unemployment. After all, it's easy to

be ‘pro life' when all you have to do

is to talk about the unborn. It does-

n't cost a penny. When a government

is really pro-life, on the other hand,

they commit themselves to honour,

preserve, feed, house, protect, main-

tain and sustain life ecologically

after it's born, too.”

Sr Joan Chittister

have been pressing ahead with this

technology despite a UN ban on the

field testing or commercialisation of

Terminator seeds.

"The Catholic Church, which pres-

ents itself as a Pro-Life institution,

should recoil in horror at the arro-

gance involved in patenting life.

Patenting is totally at variance with

the Biblical teaching that life is a gift

of God. Christians believe that God,

and not Monsanto, creates life."

Sean McDonagh ssc

ADDRESSING POVERTY

Zimbabwe's economic decline since

2000 has led to at least 85 percent of

the population now living in poverty.

Since 1994, the average life expectan-

cy in Zimbabwe has fallen from 57

years to 34 years for women, and from

54 years to 37 years for men. Approx-

imately 3,500 Zimbabweans die every

week from the combined effects of

poverty, malnutrition and HIV/AIDS.

Unemployment stands at 80 percent.

The Zimbabwe Catholic Bishops'

Conference is one of the bishops' con-

ferences throughout the world that

promote Gospel values amidst a main-

stream culture that has a high tolera-

tion of poverty and injustice.

“The Church as the bearer of God's

love is the instrument through

which God reconciles humanity and

the entire creation, crossing racial,

ethnic and gender divisions. We

commit ourselves to fighting the old

culture of division, violence and

death and to encourage a new cul-

ture of love, solidarity and life."

Archbishop Robert Ndlovu of Harare

SUPPORTING MIGRANTS

In Spring 2006, Cardinal Roger Maho-

ny of the Archdiocese of Los Angeles

instructed priests of the archdiocese to

disobey a law that would subject them,

as well as other church and humanitari-

an workers, to criminal penalties if they

assisted illegal immigrants. The Border

Protection, Antiterrorism and Illegal

Immigration Control Bill, approved by

the House of Representatives in

December 2005, threatened up to five

years in prison to anyone who assisted

an undocumented immigrant to remain

COMPLETELY PRO-LIFE
Courtesy of Vocation for Justice Newsletter
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On March 16, 2009, Pope Benedict

XVI announced a Jubilee Year of the

Priest beginning tomorrow, June 19,

2009, coinciding with the 150th

anniversary of the death of the Cure

d’Ars, St. Jean Vianney. The year-long

commemoration is intended to

strengthen and reinvigorate the male,

clerical priesthood. The year is expect-

ed to close on June 19, 2010, with a

“World Meeting of Priests” in St.

Peter’s Square. The following is a

statement from Erin Saiz Hanna,

incoming Executive Director of the

Women’s Ordination Conference

(WOC), effective July 1, 2009. Erin

Saiz Hanna currently serves as Assis-

tant Director. 

WASHINGTON, DC- “While the

Holy See prepares for a year-long

focus on the priesthood and struggles

to reinvigorate a damaged institution,

Women’s Ordination Conference

calls for a celebration of the priest-

hood of the baptized. Second Vatican

Council documents state that all the

baptized share in the “priestly,

prophetic and kingly office of Christ”

(Lumen Gentium 31). All people

receive gifts of the Holy Spirit and

all are called to use these gifts in

service to the needs of our world.

Instead of emphasizing the separa-

tion between the hierarchy and the

people of God, WOC calls on the

Vatican to return the church we love

back to the example of Jesus, where

all are invited and included. 

In Pope Benedict’s letter to clergy, he

states that the example and teachings

of St. Jean Vianney should serve as a

‘significant point of reference’ for

today’s clergy and quotes the saint’s

teaching, ‘Without the Sacrament of

Holy Orders, we would not have the

Lord. Who put Him there in that taber-

nacle? The priest.... After God, the

priest is everything!’ In fear of their

escalating loss of credibility and influ-

ence, this dangerous mentality can

only be described as the hierarchy’s

desperate attempt to latch onto outdat-

ed doctrine used to oppress the people

of whom they should be focused on

serving. 

Simply declaring this ‘the year of the

priest’ cannot and will not rebuild

credibility. From sex abuse scandals,

to threats of excommunication, to

denying that condoms are effective in

reducing the spread of HIV/AIDS,

ordained men have obliterated their

moral credibility with the people of

God. 

Since 1975, the Women’s Ordination

Conference has worked for women’s

Women’s Ordination Conference Statement

On Vatican’s Year of the Priest

full inclusion in the church, especially

as priests, deacons and bishops, and for

inclusive, participatory church struc-

tures where all Catholics take part in

decision-making within the Church.

We celebrate the countless women and

men who make a positive difference in

our churches and communities every

day. Right now in every diocese, lay

ecclesial ministers are working for jus-

tice and responding to the spiritual

needs in our communities. There are

over 31,000 lay ministers in the

U.S.A., surpassing the 29,000 diocesan

priests in the country. It is important to

note that 80 percent of these ministers

are women. 

Though the Vatican may call on us to

praise our priests this year, we will not

turn back the clock on our vision for a

discipleship of equals. When women

are full and equal partners in every

aspect of the Catholic Church, only

then, will the Roman Catholic Church

be associated with accountability,

transparency and justice rather than

hierarchy, exclusion, and scandal.

Until then, we will continue to raise

our collective voices and organize

actions that will bring our church clos-

er to the gospel values of Jesus.” 

For more information, please visit:

www.womensordination.org

“By breaking with everything previously regarded as good, valid and perfect,

Jesus of Nazareth brought down on his head the fury of those who clung desper-

ately to old laws, standards and values moored to eternal chains. Cut these moor-

ings and the whole system of security and stability would disintegrate. The Lord

of the dance takes a last leap that takes him out of himself. Where it led him to was

death and complete obliteration. This is where the gospel or good news for human-

ity came to an end in the human history of Jesus. Those who followed him and

made his consciousness theirs were, they believed, filled with his spirit and

became life-giving spirits and a new creation. The total Christ born of his spirit

became incarnate in the human life of everyone born of the flesh.”

John Foster
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The ‘European Network’ is a

Europe-wide collection of

catholic renewal groups, of

which CCC is one. With affili-

ates in North America, the Net-

work links up with more than

thirty organisations, and in its

present form it has existed for

twenty years. In 2008, represen-

tatives met in Strasbourg, and

one day (3rd May) was a study-

day, to promote discussion and

reflection: the subject was secu-

larity and laicity.

Four talks were given – by

Hubert Tournès, of the French

equivalent of CCC; by J.

Moingt, a French theologian; by

Jean Riedinger, a specialist in

laicity; and by Louis de Vau-

celles, for thirty years a univer-

sity teacher in Paris.

The study-day took place a few

months before a visit of Pope

Benedict to Paris, and hanging

in the background were routine

warnings from Rome against

secularism, associated with

atheism and science, and all

seen as threats to the Catholic

faith and to religion (and hence

as reasons for the faithful to

increase their loyalty, devotion,

and support for ‘the Church’ –

that is, the leadership).

To extract some of the lines of

thought. ‘Secularisation’ began

as a transfer of church property

to the state, and is now a fairly

broad cultural term. Laicity

(originally laicité, a French

neologism of 1871) is a narrow-

er, legal term. In the medieval

church, to be lay was to be non-

clerical.

laws usually restrict personal

freedom and conflict with

human rights, and they can be

exploited to procure effects

quite unintended by the original

legislators. A science teacher in

a California high school was

lately judged by a district court

to have breached the Constitu-

tion by calling creationism

“superstitious nonsense”. In

Turkey, the head-scarf disquali-

fies female students from pursu-

ing some university courses.

One of the speakers at Stras-

bourg asks, would it be a retro-

grade step to relax this legisla-

tion?

A radical question which under-

lies all the others is this: is there

really a category called the

sacred, or the holy, to give

meaning and life any longer to

the category of the secular? An

incident from the life of Thomas

Merton illustrates my point. One

day, when he had been a Cister-

cian monk for about a dozen

years, he was out in the local

town of Louisville, Kentucky,

and experienced a powerful

realisation that he was one with

all the passers-by. In his journal

for the next day, he wrote of

waking from a dream of sepa-

rateness. “My vocation does not

really make me different from

the rest of men, or put me in a

special category, except artifi-

cially, juridically. I am still a

member of the human race...”

(19th March 1958). Elsewhere,

he points out that the devil is at

work inside monasteries, and

God is at work in the world. Pic-

In the USA, France and Turkey,

there is some formal legal sepa-

ration of state and religion, dat-

ing from 1787, 1905 and 1923.

In most of the EU, there is no

such separation in law, but one

is commonly accepted in prac-

tice. In a democracy, power is

from the people; in the Catholic

Church (still monarchical)

power is from God. There is a

basic incompatibility here.

Secularisation does not neces-

sarily mean the disappearance

of religion. It tends to transfer it

to private decision and individ-

ual choice, and it makes it easier

for the state to control religion.

Historically, for Christians, this

world was distinct from the next

world, and its secularity was

often made to connote frivolity,

futility and profanity, as against

the serious, the spiritual, and the

sacred. (The world, the flesh

and the devil were renounced at

baptism.)

In Scripture, “Render unto Cae-

sar..” (Mt. 22,21) notionally

separates religion and politics,

but “Let all be subject to the

governing authorities” (Rom

13,1) brings them together.

Constantine and Augustine

helped Christians belong to

society – so much so that in time

they took over all Europe, and

arguably were the cause of sec-

ularisation, as a reaction to

excessive clerical power.

An obvious question is, should

states separate themselves from

religion? Or, conversely, should

those states that have it repeal

the separation legislation? The

A DAY OUT IN FRANCE WITH THE INTELLECTUALS:

A STUDY-DAY ON SECULARITY AND LAICITY

John Challenor
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tured in this record is a drastic

weakening of the traditional dis-

tinction between lay and reli-

gious, and by extension

between world and church, sec-

ular and sacred.

Another question: has the trans-

fer of church possessions to

states had the effect of making

the state more ‘religious’ – more

responsible for meeting the

moral and ethical demands of

2008, an important letter appeared

in The Tablet under the heading

‘Religious Values in the Public

Square’, urging the importance of

“the luminosity and attraction of

Jesus’ values as advocated by

rational and committed Catholics,

with other people of goodwill.”

The letter was from Simon Bry-

den-Brook, who has played a

leading rôle for many years in the

European Network.

the people? The abolition of the

slave trade, and of slavery in the

19th century was by Act of Par-

liament. Do we see, in the Wel-

fare State of the 20th century,

civil governments pursuing the

“corporal works of mercy”?

Harold Wilson declared, at the

Labour Party Conference of

1962, “This Party is a moral

crusade or it is nothing.”

This is a live question. In late

Grow Up! Be an Infant!
Frank Regan

Pope Benedict XVI concluded the

Church’s Year of St Paul with Vespers

celebrated in the Basilica of St Paul

Outside the Walls (The Tablet July 4).

In the course of the address he gave, the

Pope reprimanded progressive

Catholics who speak out when they do

not agree with official Church teaching.

He called such dissent a kind of childish

bowing to secular trends. Dissenters

should grow up instead of deceiving

themselves thinking their dissent is an

act of courage. 

The Lay Experience

Those of us with a more secular experi-

ence tend to look to the mystery of the

Incarnation to be able to articulate and

pray about our experiences in theologi-

cal and liturgical terms. We hear the

Word of God in order to be able to

speak of God in our secular post-Chris-

tendom world. We break the Eucharis-

tic bread to be able to bear witness to a

loving God who suffers in those who

have no bread and who works secretly

and relentlessly towards a reign of

Peace, Justice and Wholiness. 

The world has been blessed by God but

blighted by human beings. We can

sense and feel God working there mys-

teriously yet the gods Mammon,

Moloch and Mars cast a dismal pall

over that good world blessed by God.

God’s Son Jesus came not to found a

new religion in that world, but rather

that we might have life and have it to

the full. And so we say that the secular

is good and blessed by God. The only

thing not of God in the secular is Sin,

that inclination we all experience to say

No to God’s love. By the same token

the only thing not of God in the sacred

is Sin, that inclination to hypocrisy, to

exclusion, to religious absolutism. 

Historical Trends in the

Institutional Church

As the church becomes more and more

institutional it also becomes more based

on law and legality. Inevitably the institu-

tion becomes more authoritarian, and

authority devolves more and more upon

the head of the institution. Along with

that goes a growing dogmatism, a search

for an ever greater clarity of doctrine and

a tendency to express it in rigid and

unchangeable formulations. One last ten-

dency has been an obsession with purity,

in all its shapes and forms: doctrinal,

institutional, personal, moral etc. The

104 acres of Vatican City presents itself

as an antiseptically clean and uncontam-

inated religious space. There does not

seem to be any room for even venial sin

or tentative doctrinal searching. There

must always be a halo of impeccability

and an aura of infallibility. 

Those trends have a negative effect on

our collapsing Catholic culture. Faith

has become deference and obedience

instead of an ongoing searching for

truth. The truth has already been

revealed and put in the Deposit of the

Faith. It has become a fixed doctrine to

be enlarged upon instead of a lived

experience to be discerned and

plumbed. Theological reflection

becomes more textual than contextual;

fixed rather than ongoing. This process

has resulted in our church surviving on

the ‘drip’ of a glorious past. 

Jimmy Carter

What has President Jimmy Carter to do

with this reflection? An article written

by him appeared in The Observer of

12/07/09. In it he tells of his decision to

sever his ties with the Southern Baptist

Convention after more than six

decades. He is a deacon of his church as

well as a dedicated Sunday school

teacher. 

He says that his decision to leave

became unavoidable “when the conven-

tion’s leaders, quoting a few carefully

selected Bible verses and claiming that

Eve was created second to Adam and

was responsible for original sin,

ordained that women must be ’sub-

servient’ to their husbands and prohibit-

ed from serving as deacons, pastors or

chaplains in the military service. This

was in conflict with my belief—con-

firmed in the holy scriptures—that we

are all equal in the eyes of God.”

It is evident that Mr Carter did not grow

up within the church to be an infant, to

be treated as a little child. No, he has

read the Scriptures, consulted Tradition

and secular experience, has felt free to

disagree and has taken adult responsi-

bility for his thinking and belief. He has

taken his eternal fate in his own hands,

because, for a Baptist, one is either

saved or condemned. There is no purga-

torial middle.

Catholic Adults

The tradition of Catholic freedom to dis-

agree and to express that disagreement

goes back to Paul the Apostle. Jesus

founded the Church. Paul gave that

Church its early shape and form. Paul

had to confront Peter the Rock on the

issue of exclusion. Peter felt embar-

rassed to sit and eat with gentiles, uncir-
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cumcised and unclean. Peter and the

Jerusalem church had tremendous diffi-

culty in overcoming their Jewish scru-

ples about ritual purity. Paul knew what

Christ would do and dared to say it.

Peter had to give way. 

By the Reformation of the 16th cen-

tury Rome had acquired the central

and hegemonic position it has today.

The definition of the doctrine of

Papal Infallibility confirmed that

position and gave the Pope a facade

of theological insightfulness and

assurance. There was no need to dia-

logue and debate with the Enlighten-

ment, with emerging democratic pol-

itics, with proletarian social

upheaval, with Darwinian science,

with Freudian psychiatry, with Mod-

ernism and post-Modernism. Histori-

ans have observed that the Papacy

was never so weak than when it

declared itself infallible.

Adults in the Faith

Jesus was aware that life was not about

perfection, but about growth. Jesus was

a learner as much as he was a teacher.

The learner in him was the child in him.

A child is open and apt for learning new

things. That is what receiving the gift of

the Reign of God is about.

His ongoing dialogue of faith and

prayer opened up wider horizons for

the prophetic hope, the earthy Wisdom,

the Psalmic yearning for God. He con-

demned the fear, the posturing, the

hypocrisy, the deformed legalism and

casuistry, the craven longing for false

concord. He sought truth, for only that

sets free.

Our Church

The evening that Jesus sat down with

his friends to share the last Passover,

he asked that the meal he blessed be

repeated in memory of him. Therein is

the task of the Church in a nutshell: to

keep the memory alive. It is a very

simple task yet how very complicated

and fraught with pitfalls it has become.

Like Jesus we are in a process of “wis-

dom, age and grace”. The question that

Jesus poses rings always in our ears:

Who do you say that I am today? 

Our experience is unwanted by the

hierarchical church, our concerns unre-

sponded. Yet we continue to speak, to

resist the infantilisation which our

leadership requires to feel itself in con-

trol. Still the fire of Faith consumes us

and we cannot—even if we wanted

to—keep still. We sow. Others will

reap. We speak. Others will listen. We

are prophets of a future not our own.

We are priests of a church not our own.

We are servants of a people who

belong only to God. 

him. This was perilous for it meant

that he had to risk in faith being guided

by the newer intuitions and insights

that his everyday lived experience,

steeped in prayer, revealed to him. He

lived a permanent process of “growing

in wisdom, age and grace”. He lived it

as a fully human being, vulnerable—

did he not weep for his friend Lazarus;

limited—was he not amazed at the

faith of the Perean woman; power-

less—he could not escape the clutches

of the conspiracy hatched to eliminate

him; fallible—his religious superiors

accused him of ignorance and of

demon possession. 

Yet he remained faithful to his intu-

itions and instincts. His fundamental

option was for the Reign of his Abba

Father, not the Temple. His fundamen-

tal values were peace, justice, mercy,

compassion, wholeness of life. He

learned to give a welcome to all, not

just to those deemed worthy by the

religious leadership. 

He spoke. He disagreed, at times vehe-

mently. He was an adult in his faith,

not an infant. He was not a conformist

though he was a conservative in want-

ing to see the Law brought to perfec-

tion. He stood upon the fundamentals

of his religious faith: the Exodus liber-

ation process, the Covenant, the Law,

A Church of the laity
Terri Whitaker

In Making the Church Our Own: How

We Can Reform the Catholic Church

from the Ground Up (pp.86/8), Leonard

Swidler claims that for the first thou-

sand years of Western Christianity

much of the decision-making flowed

upward from below and it was the

whole Church, not just the Apostles or

the Elders, which made decisions. “The

whole multitude elected Stephen” (Acts

6:5); “Then it seemed good to the Apos-

tles and Elders, with the whole Church,

to choose men from among them and

send them to Antioch with Paul and

Barnabas” (Acts 15:22). “You must,

then, elect for yourselves bishops and

deacons”; bishops should be chosen

“with the consent of the whole

Church”(the Didache and Clement of

Rome’s First Letter). 

Paul Lakeland, in Catholicism at the

Crossroads: How the Laity Can Save

the Church (pp.28/9), points out that

there is no suggestion of ‘clergy’ and

‘laity’, as we understand them, in the

New Testament; the word used to

describe everyone was ‘laos’ meaning

‘people’ of God, and the mark of holi-

ness was baptism, not ordination. 

The undervaluing of the laity came

about, almost unconsciously, with the

use of the Institution as a model for the

Church. The disadvantages of this

model were summarised by the Belgian

Bishop de Smedt in the Second Vatican

Council with the now famous observa-

tion that it leads to Clericalism, Juridi-

cism and Triumphalism. Clericalism is

an attitude which derives from viewing

the Church as a pyramid in which

authority travels down from its apex

(the papacy), through the Curia, the

bishops, and the parish priests, in such a

way that the laity come to be regarded

as purely passive recipients of com-

mands from above.

For many centuries an unbalanced atten-

tion to the importance of the ordained

priesthood obliterated any attention to the

baptismal priesthood, but Vatican II

made clear that we are all equal in bap-

tism and that as baptized members of the

community we have a right and responsi-

bility to defend the good of the church.

However, the divide between clergy and

laity has persisted. 

The layperson may be highly educated,

possess enormous skills and highly

refined capacities for judgment, have

family responsibilities - yet in the church

is treated as an infant by being told how to

think and behave and allowed no voice.

Most Catholic financiers are not clergy,

but all financial decisions in the church

are made by clergy; Catholic psycholo-

gists, therapists, ethicists, and parents are
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laypeople, but all ethical teaching is

determined by bishops; the majority of

theologians are laypeople, but doctrine is

formulated by bishops, and most active

Catholics are women, but women are

excluded from ranks of the hierarchy. 

The Worlock Archive (p.256), edited

by Clifford Longley, reports that The

Laity Commission decided that

Humanae Vitae was simply wrong

because those making the decision had

allowed themselves to become danger-

ously cut off from what married lay

people were thinking. Elaborate theo-

ries of married life had been construct-

ed, which were logical and consistent

within themselves, but remote from

reality and out of contact with the

actual experience of marriage. The

pastors of the Church had omitted to

consult the sensus fidelium before giv-

ing their ruling. In an article in The

Tablet (31/3/07), Longley refers to

paragraph 17 of Humanae Vitae and

argues that the clear implication of the

encyclical is that women cannot be

trusted to take charge of their fertility

because they would abuse that power. 

Our present ‘command’ model of hier-

archy, which is based on dominance,

imperialism, patriarchy, authoritarian-

ism, oppression, centralized power, top-

down control and the threat of coercion,

needs to be replaced by a ‘participatory’

model of hierarchy, in which all mem-

bers of the church would participate by

virtue of their baptism. 

This command hierarchy has resulted in

the Vatican’s refusal to allow discussion

of clerical celibacy or women’s ordina-

tion by national bishops’ conferences at

a time when the Church desperately

needs more priests. This is a flagrant

violation of the principle of subsidiarity,

which would be judged by the Church

to be a serious sin if it occurred in the

social order. 

The churches that emphasize member

participation are growing; churches

that do not are dying. An ecclesial

hierarchy ought to be a participatory

hierarchy, which does not seek to

dominate, but is based on participa-

tion, inclusion, integration and sub-

sidiarity, in which members are

empowered by participation and in

which influence flows both from the

leadership to the members and from

the members to the leadership. 

Although the Church has a divine

aspect, it is also a human organization,

and is subject to the same social

accountability down to the lowest

ranks of the organization and rely upon

people at every level to do the right

thing as they understand it.

In That All May Be One: Hierarchy and

Participation in the Church (pp.292/3),

Nichols argues that if we believe that the

Spirit is given to all members of the

Church, then we would agree that the

Church should be managed using a par-

ticipatory model. Participatory manage-

ment necessitates general rather than

close supervision. Worker responsibility

in turn requires that workers be kept

well-informed of all relevant data,

including organizational purposes and

goals, and where their work group fits

into the organizational process. It also

necessitates worker involvement in deci-

sions that affect their area of work. Com-

munication is therefore necessary both

from the top down, but also from the

workers upward to supervisors and upper

levels of the organizational hierarchy.

Failure of upward communication will

result in the workers’ feeling that they

have no influence, will undermine their

sense of responsibility, and will deprive

the organization of possibly important

insights. Needless to say, repressive

supervision suffocates upward commu-

nication, as does an atmosphere of dis-

trust, fear, or hostility; effective commu-

nication requires an atmosphere of trust

and an attitude of cooperation and sup-

port from supervisors.

Good communication, according to Tom

Horwood (The Future of the Catholic

Church in Britain, pp.43/4), is about

self-giving and self-revealing, becoming

vulnerable to another, and entering into

relationship. From the family to the

workplace to international affairs, self-

giving communication builds trust and

generates community and relationship;

the opposite breeds distrust, fear and

conflict. An approach that ignores feed-

back or two-way communication

demonstrates a ‘command and control’

approach, which does nothing to build

human relationship. It is also not sus-

tainable when dealing with autonomous

adults because it demonstrates lack of

respect or sympathy for the ‘other’ on

the part of the communicator. 

To regain ownership of our church we

need to recapture, not only the spirit of

the Second Vatican Council, but also

the faith of the first Jerusalem Council,

where Peter said: “God gave the Holy

Spirit to them, just as he did to us. He

made no distinction between us and

them.” (Acts 15:8)

dynamics as other large organizations.

If authoritarian methods alienate and

dispirit workers in corporations, they

will alienate and dispirit members in

the Church; if participatory methods

empower and motivate workers, and

result in worker identification with

organizational goals, the same will be

true of the Church. Worker participa-

tion entails giving groups of workers

more freedom and responsibility to do

a given task according to their own

pace and using their own methods.

This typically results in greater worker

productivity and satisfaction and a bet-

ter co-operative attitude between

labour and management, whereas a

lack of responsibility among workers

breeds apathy. 

If it is an injustice, and disrespectful of

human dignity, to deny workers partic-

ipation in secular organizations, how

much worse is it to deny them partici-

pation in an organization which is to

be a sign of justice to the world? 

Ecclesial decision-making requires a

process of discerning the will of the

Spirit, but for this to be effective, it is

essential that subsidiary units be

allowed to participate in the decision

process. St. Benedict opposed the

accepted belief that the opinions of the

elders should carry most weight in

Councils, feeling that the younger

monks, who arrived without experience

or prejudices, were more open to

receive inspiration from the Holy Spirit. 

Management experts, Likert (New

Patterns of Management, p.170),

Boyett and Conn (Workplace 2000:

The Revolution Reshaping American

Business, pp.145/6, 156), recommend

that a leader should accept the respon-

sibility associated with his role, but

seek to minimize the influence of his

hierarchical position; be aware that

trying to get results by “pulling rank”

affects adversely the effectiveness of

his group and his relationship with it,

and that a leader strengthens the group

by ensuring all problems which

involve the group are dealt with by the

group. Good leaders direct and con-

trol, but their direction tends more

toward defining end purposes and their

control leans more toward empower-

ing people and holding them responsi-

ble for their own means to those ends.

Leaders should trust their subordinates

and reject the possibility that the

organization can be successful as a

result of command and control. A

leader should push responsibility and
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We Catholics for a Changing Church feel that our Church is at a crucial point in its history. Those of us who

lived the moment of Vatican II remember the changes to liturgy and language and the enlivening of the sense

of being a responsible partner in the mission of the church as a fully recognised layperson. Those of us who

were not around at the time of the Council are engaged now in the life of the parish because of the way of

being the church Vatican II gave birth to. 

Now there are signs of looking back with longing for the old days. The beginning of the end of the post-Vat-

ican II process came in 1979. Between July and December of that year theologians like Kung, Boff, Schille-

beeckx and the Jesuit general Pedro Arrupe had all felt the lash of Vatican disapproval, disapprobation and

dismissal. 

That was thirty years ago. The restorationist, or rejectionist, project is still advancing. Today we are witness-

ing the restoration of the Tridentine Mass, the reassertion of clerical power and control, the discontinuation

of various forms of lay ministry and the absolute refusal to discuss the question of women’s vocation to min-

istry. The spirit of Vatican II is being strangled and our church, wracked by scandal, is becoming more dys-

functional. 

The undersigned are concerned that our church is in a stubborn process of retrenchment. We invite you to

meet with us to explore how we might reinvigorate the legacy of Vatican II and provide a platform to stand

and declare our felt concern for our Church in the world today. 

We plan to hold a meeting to ‘Stand up for Vatican II’ in London in autumn 2009. We shall invite concerned

individuals and progressive Catholic organisations. In due course we shall establish a website and launch a

nationwide petition. 

We need your help. Could you tell us what you think? Would you be willing to attend a meeting, or, at least,

indicate your support? Would you be willing to sign a petition? 

We look forward to hearing from you. 

Stand Up for Vatican II
Derek Reeve, Frank Regan, Bernard Wynne

Re: Reform & Renewal

Dear Frank

I enjoy reading RENEW, but I wonder if

it would be possible to include mention

of developments in the U.S.A.?

The work of the American Catholic

Council for Reform & Renewal is quite

impressive (see below), but how many

people get to hear of it in the U.K?

It would be good if RENEW could give

more news about what is being done in

the States.

Michael Aust

AMERICAN CATHOLIC

COUNCIL DECLARATION FOR

REFORM AND RENEWAL

After years of dialogue and experience

with the often unrealized reforms set in

motion by the Second Vatican Council,

the American Catholic Council, a coali-

tion of representatives of organizations,

communities and individuals, calls for a

representative assembly of the Catholic

Church in the United States to consider

the state of our Church.

We do this because the Signs of the

Times reveal a serious deterioration in

the life of the Catholic Church in our

country: We see:

• Closed parishes, broken communi-

  ties, and unavailable sacraments.

•  Sexually-abused children and 

  young people and ineffective cler-

  ical response to correct this insti

  tutional sin.

•  Dwindling financial support and 

  widespread fiscal mismanage-

  ment.

•  Paternalistic, monarchical leader-

  ship that is often unresponsive, 

  repressive, and ineffective.

•  A seriously compromised social 

  justice mission because internal 

  institutional justice is lacking.

•  Catholics abandoning the Church 

  with demoralizing frequency.

•  A community starved for a spiritu-

  ality that fits our modern lives, 

  consistent with our maturity, 

  experience and education.

We acknowledge co-responsibility for

these conditions for no community can

be governed without its implicit or

explicit consent. We "consent" with

financial and personal support, with

participation, or, often, with passivity.

We do not challenge the faith we were

given or the essential beliefs of our

creeds and councils. We do know that

this faith is not tied to the governance

structure of any one historical period or

culture. We seek a Church in which all

the baptized have an effective voice in

decision making and a ministry worthy

of their calling.

We are wise enough to know that we

shall never have a perfect Church. We

do not, however, want to be far from a

Church that is free and honest, even if it

is one in which we are called at times to

uncomfortable accountability and

responsibility.

We seek a Church that is inclusive,

compassionate, trustworthy, and repre-

sentative.

We seek a Church that actively listens

to the Spirit in its people and that wor-

ships and evangelizes in the fullness of
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that inspiration.

We seek a Church that addresses the

spiritual hunger of all Catholics,

including marginalized and former

Catholics.

We seek to multiply the bread of the

Eucharist so that a malnourished

Catholic Community can encounter

Christ with all the healing power of his

sacramental presence through the

preservation of parish community and a

radically inclusive theology of ministry.

We seek reform of the governing

structures in our Church so that they

reflect the better aspects of the Ameri-

can experience: a democratic spirit,

concern for human rights, freedom of

speech and assembly, and a tradition

of participation and representation.

AND WE SEEK TO DO THIS NOW

We take as our norm the Gospel and

the life giving elements in our Tradi-

tion, especially the earliest history of

our Church and the renaissance prom-

ised by the Second Vatican Council.

We are guided, furthermore, by the

wisdom gained from decades of inten-

sive reform and renewal efforts in the

post-Vatican II Church of the United

States.

Jesus called all to the Reign of God

without reservation. The ministry and

table fellowship of Jesus found place

for the marginalized and the previous-

ly uninvited, for the adversaries and

the advocates, for friends and religious

leaders, for the poor and the rich, for

Builder." But, together we can fashion

a charter of rights and an expansive

ministry, a social justice agenda, and

an inclusive community.

With God's help and with the Spirit at

work in all of us, we can become

Christians, such that the world will

marvel at our love for one another and

at the service we give the human fami-

ly. We do not despair of this possibility.

If you do not, join us.

American Catholic Council, PO Box

3106, Barrington, IL 60010

Prayer from Vatican II

We stand before you, Holy Spirit, con-

scious of our limitations, but aware

that we gather in your name. Come to

us, remain with us, and enlighten our

hearts. Give us light and strength to

know your will, To make it our own

and to live it in our lives. Guide us by

your wisdom, support us by your

power, for you are God, sharing the

glory of our Creator and Savior. You

desire justice for all, enable us to

uphold the rights of others; Do not

allow us to be misled by ignorance or

corrupted by fear or favor. Unite us to

yourself in the bond of love and keep

us faithful to all that is true as we gath-

er in your name. May we temper jus-

tice with love, so that all our decisions

may be pleasing to you and earn the

reward you promised to good and

faithful servants. You live and reign

with our Creator and our Savior, One

God, forever and ever, Amen

the searching and for those who do not

search, for women and men.

The disciples of Christ became a New

Testament community of Churches,

democratic in believing the Spirit was

given to all. These communities were

never perfect. St. Paul tells us there

was factionalism as well as harmony

and confusion as well as clarity.

Nonetheless, these communities

proved themselves reliable and

became the embodiment of the living

Christ. They selected their leaders and

held them accountable. They recog-

nized a wide diversity of charisms and

ministries, validated not by one person

or office, but by the community at

large.

The inclusive, collegial model lasted

for centuries. It led to a global Church,

the conversion of the Roman Empire,

and the first Ecumenical Councils. It

created a spiritual and sacramental

Tradition that continues to enrich our

lives. A Church from below proved

itself trustworthy with the Gospel and

responsive to the creative Spirit.

We summon those who share our

vision or question it, those who want

the Church to be more than it is now,

and those who yearn for the renewed

and reformed Church that the Gospel,

Vatican II and the Signs of our Times

require.

In the words of Archbishop Oscar

Romero, we are conscious that we are

"only the workers, not the Master

A MESSAGE FROM THE CHAIR

Elsewhere in this issue of RENEW,

you will see an item about ‘Standup

for Vatican II’. I believe that as a

result of this item, a lot of effort will

be needed for meeting people from

other organisations, travelling around

the UK, writing reports, emailing,

phone calls etc. A bit like the run-up to

the founding of the Catholic Renewal

Movement (CRM) in 1969.

Now that I am 76 and came into the

run-up to CRM when I was just 35, I

no longer have the energy to engage in

another procedure like the one in

1968.

So I will be resigning the Chair at the

next AGM. If that meeting in October

wants me to continue as a member of

the Executive, I will be happy to do

so.

At that meeting, I hope that a new

Chair will be elected who has the

energy to move the proposed ‘Standup

for Vatican II’ forward towards what-

ever those involved decide. And I also

trust that others will come forward,

from CCC or other organisations, to

take up the baton to combat the

advancing traditionalists, led by the

general in the Vatican palace, who

wears the crown and is prepared to use

all his powers to get the Church back

to the way is was before the Reforma-

tion.

Frank Pycroft

Chair (2004 – 2009)

HOW JUST

IS YOUR CHURCH?

How can your parish

live out gospel values

of justice and fairness?

“Just Church” is

a set of resources

to help you do this.

www.justchurch.info



tian Community, the Church. The Pon-

tiff acknowledged that this requires a

“change of mentality,” especially

regarding lay people, shifting from

“considering themselves collaborators

of the clergy to recognizing themselves

truly as ‘co-responsible’ for the being

and action of the Church, favoring the

consolidation of a mature and commit-

ted laity”. “There is still a tendency to

unilaterally identify the Church with the

hierarchy, forgetting the common

responsibility, the common mission” of

all the baptized. 

But the “devil is in the detail” (perhaps

literally). “Up to what point is the pas-

toral responsibility of everyone, espe-

cially the laity, recognized and encour-

aged?” he asks. We must ask in return,

what co-responsible member of a com-

munity has no say in choosing its lead-

ership, or how the resources of the com-

ROME, MAY 28, 2009

http://www.zenit.org

“Lay people are not merely the clergy’s

collaborators, but rather share in the

responsibility of the Church’s ministry”,

says Benedict XVI. The Pope called on

the laity to become more aware of their

role when he inaugurated an ecclesial

conference for the Diocese of Rome on

“Church Membership and Pastoral Co-

responsibility”. “There should be a

renewed becoming aware of our being

Church and of the pastoral co-responsi-

bility that, in the name of Christ, all of

us are called to carry out,” the Holy

Father said. 

The Pope, in one sense, is absolutely

correct on this one! He recognizes, as

we all do, that serious changes are need-

ed in the Church, and even points in the

right direction suggesting that we all are

co-responsible for the Catholic Chris-

munity are spent, or can tolerate secre-

cy, lack of accountability, and no par-

ticipation in decisions of the communi-

ty?

ARCC suggests that Pope Benedict

must first change his own mentality

about the Church. He means well, but

his understanding of co-responsibility

is just not real. He seeks to change our

Church mentality back to the pre- Vati-

can II model when we had responsibil-

ities but no rights. We call that a

monarchy, not a community. His words

remain sounding gongs and tinkling

cymbals until he changes first. 

ARCC is a co-sponsor of THE

AMERICAN CATHOLIC COUNCIL

(ACC <http://americancatholiccoun-

cil.org/>) Please consider joining this

effort to bring about much-needed

organizational restructuring in the

Church.
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Benedict XVI: Church Needs Change of Mentality
Association for the Rights of Catholics in the Church

“The genes are extremely sensitive to changes in the environment

and respond with alacrity and zeal thus enabling the organism to

adapt itself to circumstances by changing its anatomy or acquiring

new skills. Religion with its head in the clouds and out of touch

with the body tends to resist change, seeing it as endangering the

status quo and undermining its subservience to an implacable,

unchanging, immortal model of being a person laid down from eter-

nity. Thus straight-jacketed, it has lost the agility to adapt to

change, lacks the initiative and succumbs to a torpor that relegates

it to the outside of what is happening, becoming marginalized and

helpless to change the course of events.”

John Foster
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LETTERS

There have been many references to the

shortage of priests in recent pages of

Renew. May I add my comments?

1      All Catholic children of my gen-

eration (I’m 74) were taught a cat-

echism as the Gospel truth — it

had the imprimatur and Nihil

Obstat to guarantee its orthodoxy

— which stated (Q 232) “It is a

mortal sin to neglect to hear Mass

on Sundays and Holidays of Obli-

gation. ”We were also told that if

we died in mortal sin we’d go

straight to hell for all eternity.

Now it seems Sunday Mass atten-

dance is less important than the

whim of one man, who refuses to

sanction the ordination of married

men and women. I feel betrayed.

The theologian Bernard Haring

rightly says that as the (current)

catechism makes it a grave sin to

miss Mass on Sundays, the grave

sin is with the authorities who fail

to provide sufficient priests.

2       Christ is the head of the Catholic

Church, not the Pope, and Christ

appointed Peter, a married man, to

be its first leader.

3       It is extraordinary that Mary was

deemed worthy to give us Christ’s

physical body on earth, yet

women are not considered worthy

to make present his sacramental

body on the altar.

4       If I wanted advice about wine, I

would not consult a teetotaller, yet

I have to go to a celibate with

moral questions on sex. Married

priest would give us a more bal-

anced church and a wider choice

in the confessional.

5       Pope John XXIII exhorted us to

read the signs of the times. The

Holy Spirit could not be making it

plainer that now is the time to

ordain married men and women.

It is tragic that the male chauvin-

ism and misogynism in the Vati-

can is causing the whole church to

suffer.

John M. Davis

Congratulations and many thanks for

your brilliant editorial in the current

volume of Renew (No. 150). I have

made copies and spread it among

friends. This is an excellent issue. I read

it from cover to cover as soon as it

arrived. At 82, my main ministry is still

helping Catholics to hold on to their

faith if only by the skin of their teeth,

and the scandal is that for most of them

the Church itself is their biggest obsta-

cle.

JP-II did enormous damage to the

Church during his reign and his protege

seems bent on continuing. To catch

people’s attention, I often say that

Barack Obama as a person and as a

leader is far greater than our current

pope. While in hospital I saw the TV

recording of his address in Notre Dame

(outstanding, far better than JFK) and

was sickened that 60 US bishops cam-

paign against him and organise protest

marches, etc. — forgetting the wise

words of Cardinal Hume when the UK

bishops published their Common Good

declaration; he warned against ‘single-

issue’ voters.

Keep up the good work.

Sean Fagan

Editor’s note: Sean’s words are as much

a comment on the content of the

newsletter, which Sean read cover to

cover, as on the Editorial.

VOLUNTARY ADVOCACY

The new authority given to local bish-

ops by the most powerful Roman Tribu-

nal to exclude individual members of

reform groups like our own from the

democratic life of their parish or dio-

cese is a wake-up call that should not be

ignored. 

The content of the June editorial high-

lights some areas of concern where Vat-

ican ll is being undermined: the liturgy,

papal initiatives favouring conservative

positions and manpower, economic

with the truth with regard to the aspects

of gospel teaching and in particular the

self-harming disputes which arise

because of the Church’s untenable

understanding of human sexuality. 

None of the above should surprise us

because Pope Benedict’s Papacy is sim-

ply a continuation of his predecessor’s.

It is true that Pope John Paul would

never have made the mistake of court-

ing the Lefevbrists. However this

would not be anything to do with his

convictions but all to do with his per-

sonality. He did not brook disobedience

by anyone. Early in his reign the pres-

ent Pope met with his former world-

wide colleagues and outlined his priori-

ties. These were to get break-away

groups back on board, to examine

Christianity’s relationship with Islam

and to explore the use of existing and

new liturgical texts. There was no

attempt to examine the internal prob-

lems of the Church and their contribu-

tion to the state of society which the

Pope so abhors. 

The problem is well documented over

40 years by members of CCC / ‘We are

the Church’. Indeed, in the current edi-

tion of Renew contributions in all sec-

tions continue to outline issues of con-

cern and some suggestions for action

are floated. There are also some helpful

emerging signs internationally, for

example, the establishment of the Blair

Faith Foundation; the American Repub-

lican Religious Right is being counter

balanced by the appearance of liberal

Democratic Catholic groups; appoint-

ments of liberal Catholics by the U.S.

President to key positions, and Pope

Benedict’s rediscovery of the Venerable

Bede, a veritable champion of married

laity and much more beyond. 

There is more to be said about these

afore-mentioned issues. However, the

time has come when a significant per-

centage of church goers should no

longer be satisfied with the uneven

playing field. From the outset the

Roman Curia was decidedly hostile to

the changes that Vatican II foreshad-

owed but the central problem was the

unexpected appointment in 1978 of an

ultra conservative Pope. There is now

ample evidence that Pope Paul VI was

persuaded by Karol Wojtyla when Bish-

op of Cracow to overrule his Birth Con-

trol Commission. He then went on to

spend endless years of his papacy justi-

fying Humane Vitae. 

A few months ago on a visit to South

America our tour guide pointed out a

needle-like monument in Buenos Aires’

main square abutting the palace of Pres-

ident Christina. We were told that the

pillar was used as a weekly assembly

point for women whose husbands and

sons had been abducted and murdered

by a previous regime. A few nights later

I read of Pope John Paul’s visit to

Argentina in 1987 when he refused to

meet these ladies who mourned their

loved ones so callously dropped into



the sea. His Holiness who was well

aware of the atrocities committed by

the Generals never at any stage con-

demned them. We are discussing a

Pope who alienated most Latin Amer-

ican Catholics and curtailed liberation

theology, one of the few signs of hope

in the Church for those living in

squalor and abject poverty. Further-

more he clamped down on hierarchies

and individual bishops in the United

States and Europe daring to use initia-

tives without his permission. Mean-

while Cardinal Ratzinger, his chief

forces and go for the jugular by cam-

paigning that David Yallop’s (2007)

‘The Power and the Glory’ should be

made compulsory readings for

Catholic lay-persons, priests, bishops

and cardinals. One press comment sug-

gests that “Yallop may go to hell for

this, but these revelations will be worth

it” .The author uses facts to explode

the mythology that has surrounded the

Pope known by his admirers as John

Paul the Great.

Terry Swales

lieutenant silenced theologians across

the world who thought they were

doing their jobs but voiced the wrong

questions according to Rome. 

Part of my holiday reading was a book

that documented the expedient

manoeuvrings of the Vatican and

afforded remarkable insight into John

Paul’s personality/character.

Discounting the millions of Vatican II

supporters, there are more than 150

“We are the Church” groups through-

out the world. They should combine

“I hope… I shall not have to stay in Rome

much longer, and one of the happiest days of

my life will be that on which I get out of this

great tomb where there is nothing but worms

and bones. Oh! How thankful I am for the

decision I took, some years ago, to settle

elsewhere…. In this moral desert I should

have led a useless life, wearing myself out in

boredom and vexation. This was no place for

me. I need air and movement and faith and

love and everything that one vainly seeks

amid these ancient ruins over which like

filthy reptiles, in the shade and in the silence,

the vilest human passions creep. 

The pope is pious and means well; but he

knows nothing about the world or about the

state of the church and the state of society…

Another 20 years of this kind of thing, and

Catholicism would be dead; God will save it

through the people: what else matters to me?

For me, politics means the triumph of Christ,

legitimacy means his law; my fatherland is

the human race which he has redeemed with

his blood.”

Lamennais

‘A humble worker in the vineyard of the Lord’

17

“Where was our sanctity lost? Did we

lose sanctity in the arms of our wives? We

found grace there and were blessed by

our wives. Did we lose sanctity in the

children we conceived and held in our

arms, willing to die for them if need be?

We found God in our children, in their

hearts, and they blessed us. Did we lose

sanctity because we asked God to be with

us as we took our word of celibacy and

made it a vow of marriage? We were

given two sacraments at that moment and

summoned to be double committed, to

marriage and to priesthood until death.

Mysteriously, both sacraments became

one lived reality in us so that all the com-

mitments of marriage and priesthood

became one life. In our wives and chil-

dren, Christ was formed for us as he

became bone of our bone, flesh of our

flesh. What God put together in us, let no

mortal power put asunder.” 

Anthony Padovano

from his Shaping the Future Priesthood
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Local Groups

Members of CCC in Ceredigion (SY24) and Cheshire (WA7) have

asked the Secretariat if there are CCC members in their area who

might be interested in getting together. Please e-mail or ring the

Secretariat if you would be interested. We have local groups, as far

as we are aware, in London and Settle (BD24). Note that these

groups are not exclusively of CCC members but welcome sympa-

thisers. Perhaps as the campaign Stand Up for Vatican II gets

going, we can make contact with more people in your locality who

are not CCC members.

Business will include:

•Reports from the members of the CCC executive

•Financial report

•Questions and comments from members

•Election of Chair, two Vice-Chairs and seven other

executive members

•Reports on the success of the re-launch of CCC in 2009

and the Home Study Course

•Date and location for next AGM [Sat 2 or 9 October

2010?]

•A brief meeting of the trustees of The People of God

Trust

Any member willing to consider joining the

executive is cordially invited to contact any

member of the current executive or the Secre-

tariat to discuss this. We are keen to have some

new blood. Those wishing to nominate others

should please do so to the Secretariat if possible

by Saturday 12 September, although nomina-

tions may be accepted even at the AGM.

NOTICE is given of the 41st ANNUAL GENERAL MEETING of

Catholics for a Changing Church to be held on Saturday 10 October 2009 at 2pm at

CCC Secretariat, 1 Carysfort House, 14 West Halkin Street, London SW1X 8JS

Nearest tubes Hyde Park Corner and Knightsbridge; buses along Sloane Street

[This provisional venue is now confirmed]

The meeting will be preceded with a table liturgy at 1 pm

(Bring lunch to share – wine and drinks provided)

PLEASE TELEPHONE OR E-MAIL TO LET US KNOW YOU WILL BE PRESENT

0207 235 2841 or brydenbrook@talk21.com

NOTICES

WE NEED MORE MEMBERS

Some of our members have been

with us for many years, some even

from the very beginning, forty

years ago. We believe that the exis-

tence of CCC is still very important

but we are an ageing group.

In order for us both to continue and

to grow, so that we may be a voice

to which our church will listen, we

need to recruit new members. 

This can only be done by you!

Each of you must know other like-

minded Catholics, even those who

have become so dispirited that they

no longer take part in the life of the

church, and it is to these that we

must look. We need to look especial-

ly to younger people who will be

able to carry on what we have

begun. If each of us could recruit

just one new member our numbers

would double overnight. 

This is a very real way in which you

can take your part in halting the

steady decline of our church and

ensure that the spirit of the Second

Vatican Council takes central place

again in the way in which our

church moves into the twenty first

century

We depend on you, our church

depends on you, not too much, per-

haps, to say that the Holy Spirit

depends on you so please do your

bit and get, at least, one more person

to join us.

Derek Reeve

Member of CCC Executive
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Main died in 1982 at the age of 56 and,

as Yvon Théroux, university lecturer in

Montreal, points out in his chapter in

this stimulating book, is surely a prophet

for our time.

Christians who are firmly rooted in the

third millennium but want to hold fast to

gospel values and be nourished by the

best of our ancient tradition will be

encouraged by this book to see how

both are not only possible, but essential-

ly linked. SCM Canterbury Press pub-

lishes a lot of work by Catholics that

Catholic publishers will not touch and

might end up on the bonfires of the

Liturgical Press of St John’s Col-

legeville in Minnesota (I refer of course

to Lavinia Byrne’s book on the ordina-

tion of women and the shameful part of

that Catholic Benedictine publisher in

an attempt to suppress her ideas) and

this book is another that we should be

grateful to SCM Canterbury Press for

publishing.

Simon Bryden-Brook

Adrian B. Smith, God, Energy and the

Field, John Hunt, O Book, 2008, 160

pp, ISBN-13: 9781846941351

Adrian Smith is an experienced author,

lecturer and retreat leader in a well

established field of interest for which

his book is written. He presents a view

of the world using concepts of energy to

combine traditional Christian belief,

modern science (including evolution in

biology and the search for Grand Uni-

fied Theory in physics), and the reli-

gions of Asia. It bravely tackles the

implications for Christian theology of

the development of mankind from

ancestors we share with the apes : - the

Garden of Eden, how original sin might

be passed down the ages, when the

developing species obtained a soul,

(pages 56 – 68), the Virgin birth and the

resurrection (pages 74 – 77), the prob-

lem of evil (pages 92 – 101) and how the

crucifixion was redemptive (pages 105

– 107). The book presents the miracu-

lous powers of Jesus recorded in the

New Testament as scientifically true.

Page 122 tells of “the same miracles

being performed by very spiritually

advanced gurus in India today”. It

reports scientific proofs of the paranor-

mal (page 36) and the effects of prayer

on contemporary events (pages 88 – 90). 

Laurence Freeman and Stefan

Reynold (eds), John Main – the

expanding vision (Norwich: SCM

Canterbury Press, 2009) paperback

of 140 pages, £9.99, ISBN:

9781853119439

What has meditation to do with renew-

al? Why should a follower of Blessed

John XXIII, concerned about the urgent

need for the Church to dialogue with the

modern world, read about meditation?

In his Introduction to this collection of

papers originally given at the John Main

Seminar in 2007 in Montreal by distin-

guished scholars, including an Anglican

woman priest, Laurence Freeman, monk

of Cockfosters, explains, that religious

institutions can be hi-jacked by egotism

and seduced by power, as readers of

RENEW well know. ‘Only by being

reminded of the Master’s call to the

absolute renunciation of power in

poverty of spirit’ can this human pattern

of corruption be avoided. ‘To teach

meditation is to help at least some peo-

ple towards the self-knowledge and

direct knowledge of God that releases a

passion for justice as well as the energy

of peace,’ he adds in his Introduction.

Note that justice (and the struggle for it)

and peace (the enjoyment of our rela-

tionships with creation, God and

humanity) go together; they are of

course central concepts in the Hebrew

scriptures and thus in our Lord’s teach-

ing. John Main, priest and monk, was

not a politician, Freeman tells us, but his

teaching on meditation can ‘form a new

understanding of what politics is for and

potentially a new wisdom to bring the

kingdoms of this world closer to the

Kingdom of God.’

John Main became a monk of Ealing

after having been a diplomat and a pro-

fessor of law. At the age of 51 he found-

ed a priory in Montreal with the object

of initiating people into the art of Chris-

tian meditation, described by the C5

Christian ascetic John Cassian and

reflected in the practice of the Hindu

monk Swami Satyananda who so great-

ly influenced Main. The great Benedic-

tine scholar Adalbert de Vogué, monk of

La-Pierre-qui-Vire in France, explains

the link in his essay in this book. The

World Community for Christian Medi-

tation, a ‘monastery without walls’, is

John Main’s lasting memorial and is

now directed by Laurence Freeman;

The book deserves to be looked at from

the perspective of atheists such as

Dawkins in the God Delusion

(reviewed in Renew 145 page 14) and

those Christians who can make no

sense of traditional Christian teaching

which includes the miraculous. The

authorities that these non-believers in

miracles accept are publications of a

standing such as the international jour-

nal “Nature”. Adrian’s references do

not have this standing and therefore do

not substantiate his claims. The ideas

in the book would be better presented

as a mystical account of the unity of the

universe. 

Is he writing mysticism or science is

especially a question from Adrian’s

proposal that the present species of

humankind, Homo sapiens, is changing

to be a new species, Homo luminus or

Homo spiritus (page 132), of which

Jesus was the first example. Is he say-

ing that Homo spiritus is coming into

being by the process of evolution, or by

a separate process which can be under-

stood by comparison with evolution.

The process by which the book

describes the emergence of the first of

the new species - Jesus Christ - resem-

bles the theories of De Vries in the

early 1900s which is not part of mod-

ern evolutionary theory. The process of

evolution is adaptation to however the

environment changes, it has no goal, is

it not going anywhere. Adrian’s

process is a modern application of tra-

ditional salvation history which is

going to the kingdom of God. A better

model to use is the development of

technology and communications from

the emergence of language to the inter-

net (which Adrian refers to at times

such as page 135) rather than the

process of evolution.

The book merits attention also from the

view point of modern biblical criticism

such as “Who on earth was Jesus”

reviewed in Renew 150 page 9. This

reveals a major difference of interpre-

tation over salvation history; whether

Jesus taught that the kingdom of God

will come sometime in the future or

that the kingdom of God is present

now. Adrian’s concept of humankind

developing into Homo spiritus is root-

ed in the former and his future human-

ity will be superior to people of the past

and to people of today. Traditional sal-
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vation history teaches that each indi-

vidual has equal potential for fulfil-

ment, and salvation from God brings

that fulfilment into being through

Christ. The argument in the book

seems to be that salvation comes from

the process that leads to the creation of

the new species (pages 76 – 77).

The basis of the book is Adrian’s per-

spective on page 2, “We . . . believing

ourselves to be at the present peak of

the evolutionary process”. This reads

as a perspective of being superior to

people in the past. My own perspec-

tive comes from my childhood admira-

tion of those who expanded humani-

ty’s place in the world from earliest

times to the present and my consider-

ing that I might have been born in any

place and at any time. This led to

working in archaeology and anthro-

pology where, apart from differences

in technology, people are taken to be

all the same. Each person reading this

review will have his or her own per-

spective or world view of where they

are in time and the universe and a the-

ology which is probably built on this

perspective.

Leslie Cram

Keith Ward, The God Conclusion,

2009, DLT, (npg)

Are you a philosopher? Have you ever

spent time with the mysteries of meta-

physical being? Did you ever cut your

finger on Ockham’s razor? Have you

spent time on the philosophical quest

for God? I haven’t either, at least not in

recent years. But I do like to read

about philosophy, its history and its

repercussions and effects on the histo-

ry of our culture and faith. 

These last few years have seen the rise

of a pugnacious atheism which has

once again opened the God debate.

Though some may find it upsetting,

others have found it challenging or at

least provocative of some fresh think-

ing.

Since the year 2001, God’s name has

been insistently invoked to justify

war and terror. It is within that histor-

ical context that the God debate has

reopened. Atheists like Richard

Dawkins and Christopher Hitchens

have played an accidentally prophet-

ic role in reminding us that through-

out history religion and war have

gone hand in hand. They have also

pointed out something which we as

according to Ward to two factors: one

is the rise of a certain scepticism

about an idealistic approach to life

and about religion also. The second is

very close to the bone: the failure of

religious people to prevent violence

and hatred, indeed their tendency to

increase it. Here the Marxist

‘hermeneutic of suspicion’ is brought

to bear. Its conclusion is that all reli-

gion is ideology at the disposal of the

dominant class and utilised to defend

the interests, economic and political,

of that class. Religion is not only an

opiate, it is also a smokescreen which

obscures the zero sum relationship

between rich and poor. 

I will leave it up to the reader to agree

or disagree with Ward’s conclusions.

One thing I shall note however is the

felt nostalgia for God one notes in the

lives of some of our most noted

thinkers. 

Thinkers like Marx and Nietzsche for

example were immersed in religion

from their youths. They have said

some very prophetic things about

Christian Europe, the human condi-

tion, the loss of meaning etc. Nietzsche

was the son of a Lutheran pastor. He is

famous for the phrase ‘death of God’

and who it was killed him. He also

wrote that he could not believe in a

God who did not know how to dance.

For me that is a sad commentary on the

church which Nietzsche knew and

rejected. He continued on to say that as

he looked around he saw that every-

thing was “gravitas”, and by “gravitas”

all falls down—an apt commentary on

our churches today. 

Marx called himself an atheist and

indeed I suppose he was. But in his

early philosophical writings he can

sound as thunderous as Amos or

Micah. Maybe it would be more accu-

rate to say he was an iconoclast. He

threw down the idol of a bourgeois

Christian god which the churches

erected as the god of law and order, not

of justice and equity. 

It is a very long time since I had to

grapple with Anselm’s ontological

argument. Obviously I am not a

philosopher, yet I enjoyed Keith

Ward’s book immensely. It illumines

some of the features of the history of

the clash of contemporary culture and a

faith which seeks to speak in the name

of a God of history who wants to lead

every person to Godself.

Frank Regan

believers find embarrassing and

bemusing: our Bible contains a good-

ly number of toxic texts. Our God is

depicted at times as a minor tribal

deity hell bent on destruction and

genocide. Of course our prophetic

atheists can sometimes be accused of

intellectual arrogance and jousting

with straw men. In any case God is

back but in ways that we would

rather not contemplate. 

Within the context of the history of our

Christian culture science and philoso-

phy have evolved as opponents of the

god hypothesis. That is as it should be

for the advance and development of

both proceed on the basis of theory

and hypothesis. I remember as a stu-

dent wrestling with the concept of

metaphysical being and trying to get

some kind of feel or comprehension of

it. For a nanosecond I thought I had it,

but, like Jacob’s angel, it fled, and

without a blessing.  

Professor Keith Ward is well known as

a Christian who has spent much of his

career trying to justify the ways of

God to the rest of us struggling with

God’s remoteness, powerlessness and

apparent indifference. We now live in

a post-christendom time in which we

can no longer take for granted that we

are all Christians, never mind that we

all believe in the existence of God.

Post-Enlightenment culture takes for

granted that God does not exist, or

exists quite remote from creation and

history. 

Post-Enlightenment thinkers here in

Christian(?) Europe have spent a lot of

effort trying to deny the existence of

God. The names of Hume, Locke,

Nietzsche, Marx, Feuerbach spring to

mind. Professor Ward has written a

very interesting and clearly written

book to defend the thesis that the great

philosophers of the western tradition

accept the God conclusion—hence the

book’s title.

Ward begins his survey with Plato and

ends with Nietzsche. He argues that

the great majority of the thinkers he

expounds have a basically spiritual

view of reality. They thought that ulti-

mate reality has the nature of mind or

consciousness. The material universe

is the creation of the ultimate mind. 

Professor Ward reminds us of the

interesting fact of the only very

recent hegemony of materialism

which has imposed itself on acade-

mia in the last forty years. This is due



the fruit will not live.

But if the seed will not die,

or is already dead, no seed

survives to the once more.

Yet the seed now on offer

to the poor is rendered

barren by design so the poor

have no seed to plant again

for next year’s harvest

and must buy new barren seed

from those who killed the seed,

the terminators; nature’s assassins.

Her careful plan let the seed fall,

be buried and a small green shoot

creep out - a cotyledon,

to grow into a plant, a fruit

containing seed to fall again.

The terminators saw no profit

In such natural economy, so

killed the seed before it died

to survive and die again.

this is a plan to spread the seed

of want and hunger among

the poor, a crop that cannot be

destroyed, that lasts protected

by itself the perfect crime.

Peter Heneker, from Four Eyes

(Suggested by ‘Seeds of self-destruction`

by Sol Oyuela, The Tablet, 13.10. 2007

and the writings of Fr Sean McDonagh)
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‘Si Le Grain Ne Meurt ...’

‘si le grain ne meurt ...’

‘unless the seed die ...’

(wrote Gide, quoting scripture)

Changing Church

The roof is sky:

nearer to heaven

than vaulted ceilings

soaring above the heads

of congregations squashed

into awe-struck pews.

The floor is earth,

soft and damp

rather than neat mosaic.

Feet walk on moss

instead of shining brasses

marking important tombs.

The walls are air,

sweet with the scent of flowers

replacing incense.

Birds are the choristers:

their holy song, 

echoing ancient voices.

Claire Shelton-Jones

Supper

Steam and candlelight mingle.

Diners discernible in the haze

discuss the day’s work:

prattle about missions

with tired satisfaction. 

Breaking bread with friends:

the simple pleasure

so often shared but seeming

more precious tonight.

Poignancy is in the air, 

a strange, rich sauce

disguising once-ordinary food.

Revelling in warm companionship

as wine flows, they wonder

where the thought of death

has intruded from.

Time for a toast

all eyes on their host.

He smiles at them sadly

for the last time.

Claire Shelton-Jones

POETRY CORNER
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MORE BURNING ISSUES!

LATEST CCC PUBLICATIONS

Following the success of our over fifty booklets, CCC contin-

ues to publish short and readable essays on topical issues. The

following are the latest to appear:

Sean Fagan SM, The Supremacy of Conscience

A noted moral theologian considers a hot topic in the post-

Vatican II Church: the place of conscience and its operation.

Dr Fagan’s books on morality are best sellers and this booklet

is an important statement for modern Catholics

John Mackrell, Jacques Gaillot – a New Way

of being Bishop

CCC used to publish a booklet on this out-standing French

bishop, sacked by John Paul II. Mackrell is an historian with

a particular interest in France and he documents Gaillot’s

luminous commitment to the Gospel.

Clare Short, What is to be done? The Social Gospel

Clare Short considers herself only an ‘ethnic’ Catholic but

this essay shows how deeply she is committed to the issues of

justice and peace which lie at the heart of the Gospel. She

challenges all Catholics to respond as fearlessly as she has

herself.

Cathy Scott, North and South – is there a future

for the Church?

Having worked for years at CIIR now Progressio, the

Catholic development agency, Cathy Scott is a long-time

member and office-holder of CCC. She draws our attention to

challenges facing the Church in the developed world – chal-

lenges with we all individually have to face.

All CCC booklets cost £2 including postage (cheques payable

to CCC) and are available from the CCC Secretariat, 14 West

Halkin Street, London SW1X 8JS.

Tomorrow's Christian
Seeking new ways to understand God and

the art of meditation

A day conference with

Adrian Smith M.Afr M.A.

10.00 – 4.00 Saturday 17th October

at South Craven Baptist Church

Near Skipton BD20 7LL

or

(For clergy and church leaders)

10.00 – 3.00 Monday 19th October

at The New Beehive

Westgate,Bradford BD1 3AA

If you are interested in

re-thinking your beliefs in a way that is open

and explorative, and that links in with

a spirituality that is reflective yet active

then this day is for you.

This event has been organised

in partnership with PCN Britain

Further details from:

southcravenbaptistchurch@hotmail.co.uk

Or phone David Warrington

tel: 01535 637012

‘FOUR EYES’

a partnership in poetry by

PETER GEORGE and PETER HENEKER

27 poems about nature, love and human

rights by two mature Welshmen

“... nothing has dimmed their keen, apprecia-

tive eye for beauty or their sympathy for

humankind. For they are poets, and the mak-

ing of poetry over many years keeps those

facilities in trim.” — Ann Wroe

PRICE £5.00 +50p. p&p

(profits to MEDECINS SANS FRONTIERES)

Published by Peter Heneker

(orders to Parc Helyg, Llechryd,

CARDIGAN SA43 2NJ

PtHeneker@aol.com  01239 682 804
(please include your postal address — pay on invoice)

Have you an e-mail address?

The CCC Secretariat has decided that the time

has come to compile a list of e-mail addresses

of its members. This will enable us to commu-

nicate more cheaply and speedily. It may be

that we have been in touch with you by e-mail

in the past.

Nevertheless, we are asking ALL members of

CCC who have an e-mail address to send a quick

e-mail to

ccc4vat2@yahoo.co.uk

to confirm their current e-mail address. Please

also give your name, if this is not clear. We will

acknowledge all e-mails we receive.

Thank you!

NOTICES
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CCC ADDRESSES
Chair of CCC, Frank J. Pycroft

1 Beversbrook Road, Upper Holloway, London N19 4QG

Tel: +44 (0)20 7281 0467  frank@f-c-d.co.uk

CCC Secretariat, Simon Bryden-Brook

1 Carysfort House, 14 West Halkin Street, London SW1X 8JS

Tel: +44 (0)20 7235 2841  Fax: +44 (0)20 7823 2110

brydenbrook@talk21.com

RENEW Editor-in-Chief, Frank Regan, 18 Waltham Road, Newton Abbot,

Devon, TQ12 1LH  Tel: 01626 363 093  frankregan@hotmail.co.uk

CCC/POGT Treasurer, Colin Stockford

5B Wimborne Road, Blandford, Dorset DT11 7AP

CS4CCC@uwclub.net

CCC’s website address: http://www.ccc4vat2.co.uk

MEMBERSHIP SUBSCRIPTIONS
Members are invited to make an annual donation to CCC, or if tax-payers to The

People of God Trust (POGT) under a Gift Aid Declaration (GAD). POGT has the

same aims as CCC and gives generous support to the movement. Please ask The

Treasurer for a GAD form when you first pay to POGT if you are a tax-payer.

The recommended annual donation is £20, low income rate £12, Life membership

£250 or £150 for those over 70. A single donation covers two people at the same

address.

Cheques (payable to POGT if a tax-payer, and to CCC otherwise) should be sent to

The Treasurer, from whom Banker’s Order Forms are also available. CAF and sim-

ilar charity vouchers as well as offers of legacies in favour of POGT are wel-

come.(Queries to the Hon. Treasurer.)

Donations are normally due on 1st October each year. Membership labels show how

you are paying — see below.

YOUR ADDRESS LABEL
The letters in the top right-hand corner of your address label indicate how your sub-

scription/donation reaches us. 10/09 means a contribution is expected in October

2009. SO and POGT mean that you pay by standing order, either to CCC or POGT.

SB means that you subscribe to RENEW but are not a member of CCC.
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If you have a friend who might be

interested in learning more about

Catholics for a Changing Church,

please send us their name and

address. We will send them a free

copy of RENEW, together with our

list of inexpensive pamphlets, plus

information about our organisation.

Please return this slip to:

The Secretariat CCC

1 Carysfort House

14 West Halkin Street

London SW1X 8JS

or simply e-mail us at:

brydenbrook@talk21.com

Send to:

_____________________________

_____________________________

_____________________________

_____________________________

You may/may not mention my

name.

Signed:

_____________________________

SHARE THE CHALLENGE

Thanks to Shane Reese for

his contribution, ‘The Sole

Survivor’, in our last issue. I

regret I did not mention the

article’s source, ArcVoice, of

Australia. My sincere apolo-

gies.

The Editor

NB: The ArcVoice website is at:

www.e-arc.org/arcvoice.html
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Crisis of Culture and Civilisation

The last few years have seen our society dazed and our social fabric frayed in

many different ways. We are living through a recession with the breakdown

of the financial sector rescued by us ‘moatcleaners’. We are living through an

ongoing crisis of credibility in our church leadership. 

We have elected a Parliament which has discussed cash for questions, cash for

honours and cash for amendments. We have heard our representatives debate

going to war in Iraq for seven hours and debate the hunting ban for seven hun-

dred hours. We have seen the corruption scandal of bribes paid by BAE to the

House of Saud go uninvestigated. There has been acrimonious debate over the

redaction of MPs’ expenses and the Iraq War hearings behind closed doors.

We have a new Speaker distrusted by his own party. It does make one wonder.

Especially as we recall that Christians have a particular calling to political

engagement.

These times of apocalypse have revealed a canker in our cultural and spiritual

bloodstream. ‘Culture’ is a word related to cult. It seeks to answer the query:

Whom do we worship? If our gods are Mars, Moloch and Mammon then we

are living in an age of polytheism not atheism. Culture is related to spiritual-

ity, of what spirit are we? The word is also related to the word ‘cultivate’.

What field, what space, what project will we till, take care of, nurture? 

These times have revealed who are the sons and daughters of corruption and

those who collude with them. But they have also revealed who are those who

long for change, who are outraged by those who corrupt the body politic and

body ecclesiastic, who seek new pathways, explore new ideas, and plan new

projects. We seek an authentic culture and spirituality which will build up the

human, promote a church which will point from the human to the transcen-

dent, nurture the weak and vulnerable and create economic and political struc-

tures which will facilitate the creation of a new humanity.

We are coming to the end of an era—perhaps of various eras. We are in the

last decades of cheap and abundant oil and water. We are in the last decades

of the hegemony of the West. Even our church feels the surge of new energies

from the younger churches of the South. We are in the last decades of the

dominance of the US dollar whose chronic decline will have tremendous

repercussions throughout the entire world. 

We may well ask, however, are we in the last decades of trafficking human

bodies for sex and organs. Are we in the last decades of the bleeding of the

poor of the earth? Are we in the last decades of human-induced climate

change? Are we in the last decades of nuclear proliferation? Are we in the last

decades of a church which stamps on the human dignity of women and extols

the male and heterosexual models of humanity? Everyday we pray: your will

be done on earth as in heaven.

Down in the depths of the humanity we share with 6.7 billion human beings,

where the creation groans in the agony of birth, where the Spirit prays in

words we do not understand, where the poor cry for justice and where deep

speaks unto deep, do we hear the words of the Christ of Revelation: “Look, I

am doing something new?”

Frank Regan


