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We shall have to wait to see the full text

of the Apostolic Constitution on struc-

tures to welcome Anglicans and its

reception by the Pontifical Council for

the Promotion of Christian Unity, local

Churches and hierarchies before the

implications are worked out. However,

there are some interesting (perhaps wor-

rying) features we can consider now,

The first feature which is worrying is

the way the announcement was made.

We are told that the Pontifical Council

for the Promotion of Christian Unity

was not consulted and the Archbishops

of Canterbury and Westminster were

only told of it days before they had to

present it to the press. This is the very

type of (ab)use of the Petrine Ministry

many Anglicans and Catholics find dif-

ficult to accept. 

The Vatican said ìthe Apostolic Consti-

tution seeks to preserve the worthy

Anglican liturgical and spiritual patri-

mony and that these groups and their

clergy will be integrated into the

Catholic Church.î This laudable aim

raises several difficulties. The parishes

most likely to be attracted by this offer

already celebrate the Eucharist accord-

ing to the Roman Missal. Does their

spiritual patrimony include elected and

legally responsible parish councils as in

the Church of England? Will people be

able to accept the continuing presence

of a large body of married priests when

so many of our own priests have to

resign their ministry to get married?

The practical difficulties of salaries

(£23,000 CofE: about £6,000 Catholic),

education of clergy children and property

(vicarages and church buildings do not

belong to individual parishes) means it

may require heroic sacrifices for some

clergy to leave the Church of England, so

I do not expect a great exodus. If those

communities who do take advantage of

the Apostolic Constitution have to share

our church buildings could we see a

parish where 9am Mass is Tridentine

Rite, 10.30 Roman Missal, 12 Adapted

Book of Common Prayer? A further irony

will be that, after the introduction of the

new missal, the 10.30 would be celebrat-

ed in an imposed transliterated Latin so

only the Uniate Anglicans would be cele-

brating truly in the vernacular.

Paul Teece

T
he plans revealed by the Congre-

gation for the Doctrine of the

Faith to enable disaffected Angli-

cans to join the Roman Communion

seem to me nothing short of scandalous

despite the efforts of the archbishops of

Canterbury and Westminster to smooth

over the situation.

It reveals to me a Pope who is out of

touch with the reality of the Anglican

Communion and who has allowed him-

self to be advised by those in the C.D.F.

who are obviously not the people who

should be dealing with what is essential-

ly a matter of ecumenism. It seems that

the Pontifical Council for promoting

Christian Unity was completely

bypassed as were the bishops, both

Anglican and Roman Catholic of all

those places where these 'disaffected

Anglicans' are said to exist.

It is claimed that the Vatican is respond-

ing to an approach made by the Tradi-

tional Anglican church which is, of

course, a group of Anglicans who have

broken away from the Anglican Com-

munion and so are, effectively, schis-

matics. Other individual approaches

seem to have been made but these

remain anonymous.

To deal thus with another church

seems to disregard all that has been

done since the Second Vatican Council

to build bridges between the two Com-

munions and to bypass them with the

same authoritarian approach that we

know so well.

Is this not just one more reminder of how

our church needs radical reform in the

spirit of Vatican II and how the office of

the Bishop of Rome must, once and for

all, be separated from the supreme juris-

diction and the infallibility which have

been attached to it in recent centuries so

that it may become once more the sign of

unity within the Church Universal and

not another name for a great bureaucracy

that seeks to control and manage that

Church in every detail ?

Much more has been said but this is no

more than the reaction of a very elderly

Roman Catholic priest who owes his

faith to the Anglican Church where he

found it and still retains a deep and sin-

cere love of all things truly Anglican.

Derek Reeve
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FIRST THOUGHTS ON PAPAL INITIATIVE FOR

BREAKAWAY ANGLICAN GROUPS

Walsh seeks female ordination
debate

The Papal ban on discussing the ordina-

tion of women has been challenged by

Bishop Willie Walsh of Killaloe.

Bishop Walsh called for the debate on

women priests in an interview with RTE

News following an address to the Asso-

ciation of European Journalists in

Dublin.

He said he would love to see another

Pope John XXIII opening up discus-

sion, particularly of exclusion.

The Bishop expressed sadness about his

Church excluding homosexuals and

refusing the Eucharist to couples in sec-

ond unions.

Bishop Walsh recalled that Christ delib-

erately included people shut out by the

religious authorities of His time.

He also urged discussion of mandatory

priestly celibacy.

Earlier, Bishop Walsh challenged a less-

er Vatican rule that almost completely

excludes Protestants from its Eucharist.

He said he had never suggested to

Church of Ireland members that they

were not welcome to receive the sacra-

ment in his churches.

RTE News 14 Nov. 2009
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T
his is an extract from a presen-

tation by Australian theolo-

gian Fr Denis Edwards at a

May 2009 conference in Assisi, Italy,

examining Ecology and Mission. It

involved religious leaders and insti-

tutes from 50 countries.

Conversion is central to Christian life.

Following Jesus in the 21st century

will involve ongoing ecological con-

version. The scope and intensity of the

ecological crisis challenge us in a rad-

ical way. No other generation has had

to face up to human-induced global

climate change, and the knowledge

that their action or inaction will deter-

mine the future of life on the planet.

Conversion to the Earth, to solidarity

with the creatures that make up our

planetary community, must involve

action. To be led by the Spirit at the

beginning of the 21st century is to be

involved with what Thomas Berry

describes as the Great Work. This

Great Work is to carry out the transi-

tion from "a period of human devasta-

tion of the Earth" to a period when

humans will "be present to the planet

in a mutually beneficial manner".

To make this transition will mean

expanding our moral community.

Theologian David Toolan says that

"we need to expand our moral con-
cern to include plants, animals, air

and water and soils". We need to

recognise that we are one species

among others, but, at the same time,

we must accept responsibility for the

future of the planet. Morality must

now mean accepting responsibility

for climate change, for the state of the

fisheries and the future of the Earth's

rain forests.

Toolan locates this ethical challenge in

the deeper place of the human being's

role in the emerging universe and in

the evolutionary history of life on

Earth. It is only with us, with Homo

sapiens, that the atoms born in stars

can become mindful of the meaning of

things, so that they can begin to deci-

pher "the mystery hidden from the

foundation of the world". Toolan says

that human beings are called to give

soul to the universe. Human creatures

are the ones who can consciously give

ecclesial action where the church itself

witnesses in the public arena through

its structures of leadership.

Listening to the Spirit may well lead

Christian believers to get involved in

political action through activist and

lobbying groups. It will certainly

involve a critical challenge to the dom-

inant economic and political model

based on market forces and endless

consumption. It will mean accepting

that the resources of the Earth are

finite, that current Western consump-

tion patterns cannot be sustained by the

wider human community, or into future

generations, and that they bring death

and destruction to other species in our

planetary community of life. It will

mean personal and political options in

support of renewable sources of ener-

gy, alternative forms of transport, the

conservation and re-use of water, the

designing of energy-efficient build-

ings, the protection of habitats, the lim-

itation of urban sprawl, and the attempt

to bring life and beauty to our cities. It

will mean living more consciously and

more fully in a local area, in a particu-

lar bioregion.

The challenge to find the living God in

solidarity with the poor of the Earth

remains an enormous challenge for

Christian faith in this coming century.

Commitment to the poor and commit-

ment to the well-being of life on this

planet must go together as two interre-

lated dimensions of the one Christian

vocation. Ecological conversion is not

opposed to, but intimately involved

with, conversion to the side of the poor.

With kind permission of Vocation for

Justice Newsletter.

praise, who can lift up creation to God

in love. As Sean McDonagh, one of

the prophets of ecological praxis, says,

"our unique human vocation is to cel-
ebrate the beauty and fruitfulness of

all life on Earth".

Christian ecological action is ground-

ed in celebration. It is grounded in the

Eucharist. But it issues forth in person-

al and political action. Paul Santmire

reclaims the tradition of the martyrs

for ecological theology, pointing out

that to be a martyr means to be a wit-

ness. He sees the church of today,

empowered and driven by the Spirit, as

challenged to rise to the occasion of

these times - as martyrs in other eras

rose to the occasions that were thrust

upon them. The challenge is to allow

the love of God in Christ Jesus "so to
pour into our hearts by the indwelling

of the Holy Spirit that it overflows

abundantly, not only to persons, espe-

cially to those in great need, by also to

the other creatures of nature". We

need a new form of the martyr church.

How then will this martyr church in

the ecological and cosmic age love

nature? Passionately and persistently

and pervasively. Santmire says,

"We Christians will be a voice for the
voiceless, for the sake of all creatures of

nature who have no voice in human

affairs. We will listen to the plaintive

cries of the great whales and hear the

groaning of the rainforests, and we will

be their advocates in the village

squares and in the courts of power by

the grace of God. All the more will we

hear the bitter wailing of the little chil-

dren who live on the trash mountains of

this world and who wear clothes that

have been washed in streams overflow-

ing with heinous poisons and who

sometimes drink these very waters."

The witness of the Christian communi-

ty will be carried out in workplaces, in

neighbourhoods and in homes, and

sometimes in political and activist

groups. It can and must be lived in the

very way we go about our daily lives.

Very often the praxis of individual

Christians will be done in collabora-

tion with others far removed from the

life of the church. But, as Santmire

suggests, there is also a place for

CREATION AT THE HEART OF MISSION
Denis Edwards

“God invented war
so that Americans

can learn geography.”

Iranian blogger



4

“
The Religious Society of
Friends has always had a pro-
gressive agenda, but we can't

rest on our laurels”, says Jonathan
Dale

Our testimony to equality stems from

our experience of a divine love for all at

the heart of the universe. This love is

oblivious to wealth, status and power. It

was this conviction that led early

Friends to refuse to doff their hats to

social 'superiors'; even today Friends

tend not to use titles and many do not

accept honours either. But it is this orig-

inal, underlying religious understand-

ing that we need to hold on to. There is,

indeed, that of God in everyone, and so

we need to build all our relationships,

personal and political, near and far, and

all our actions in the world, on the basis

of this experience.

If we know and remember this, we

will come to accept and value the

diversity of all people. In early cen-

turies Friends took what was consid-

ered to be a progressive approach to

women, to children, to prisoners, to

those with psychiatric illnesses and

eventually to slaves. More recently

we have been challenged to under-

stand how we and society marginalise

people affected by unemployment,

homelessness, homophobia, racism,

and disability.

This continues to be a very significant

and binding part of our common spiri-

tual experience. Of course, that adven-

equally. This culture, when it functions

as it should, is still resistant to manipu-

lation, power games and dominant indi-

viduals. It is an infinitely precious

expression of the testimony to equality.

So far, so good - but there is also eco-

nomics. What are the precise implica-

tions of our testimony to equality in

relation to wealth, income, consump-

tion? Unsurprisingly, there is no writ-

ten statement of what the testimony to

equality entails. 'Whether written or

not the testimony will not give us a

definitive judgement as to whether par-

ticular policies on taxation, or benefits

or trade justice, embody the testimony

or fall outside it. And yet there has

been a long standing recognition with

Friends that substantial inequality of

status, wealth and power prevents peo-

ple from being treated as if they are

indeed equally precious children of

God. John Woolman was one of those

who expressed this most persuasively;

it was also central to Seebohm Rown-

tree's pioneering work on poverty in

York and to the radical philanthropic

work of Joseph Rowntree. The broad

thrust of Quaker thinking remains

clear: the enormous disparities of life

chances and of esteem, between rich

and poor in this country, and much

more globally, are destructive of us all.

With kind permission of The Friend

publication of the Society of Friends
UK.

The Friend: www.thefriend.org

ture in inclusiveness is never finished.

For example, many Friends in the late

twentieth century believed that full

equality between men and women in

the Society had long been achieved. In

some very significant ways it had; but

other aspects of our behaviour reflect-

ed society in general and had to be

overcome. Our current adherence to

inclusive language is one vital result of

that struggle.

Similarly Friends feel thankful for the

historic part the Society was able to

play in the nineteenth-century move-

ment to abolish the slave trade. But

this challenges us to act with equal

vigilance today to address the inequal-

ities in our society that are experienced

by those of differing ethnic and reli-

gious backgrounds. Racism, both per-

sonal and institutional, must be con-

stantly addressed.

Inclusiveness and equality have been

at the heart of Quaker practice from

the very beginning, in the way Friends

worship and organise their affairs.

Meeting for Worship is based on the

vital relationship between each single

individual, the gathered Meeting and

God, so that spoken ministry can arise

in the heart of any, and unspoken min-

istry is the expectation of all.

The structure of the Quaker Business

Meeting, where the clerk's role is to

interpret for the Meeting where God's

leading seems to be pointing, involves

a deep listening to each and every one

TESTIMONY TO EQUALITY
Jonathan Dale

Might Cardinal McCarrick have pulled a fast one on

all the Ted Kennedy haters and all the pro-life single

issue Catholics, including many bishops and other

clergy? His reading of Ted's letter to Pope Benedict

and the response at the funeral Mass demolished the

circulating rumors that the Pope's lack of a public

response at the time of Ted's death was an indication

that Benedict was not pleased with Ted. McCarrick

showed the true faith of Ted, in reading that honest and

yet humble letter, and the care and concern of Pope

Benedict by revealing what was previously secret

communication. McCarrick knew exactly what he was

doing in showing that one's life is more than a position

on one issue. The fact that Ted had such a public

Catholic funeral celebration, with numerous priests

and Cardinal O'Malley in attendance were other posi-

tive messages. We are proud to be Catholics and sup-

porters of Ted Kennedy today. May he rest in peace,

and by his life and death may he inspire our Congress

to pass appropriate health care legislation, and some

Bishops to repent and work for the common good.

From ARCC spot LIGHT (analysis of Church

issues offered by the ARCC Publications Commit-

tee, L. Larceneaux & R. Schutzius, eds.)

BENEDICT AND TED
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D
O NOT BETRAY THE

COURAGE IN FAITH OF

THE COUNCIL POPES AND

THE COUNCIL FATHERS!

Declaration in response to the final

communication from the Congrega-

tion for the Doctrine of the Faith to the

PETITION VATICANUM II from 14

August 2009.

On 14 August 2009 the Congregation

for the Doctrine of the Faith sent the

following brief statement through the

Apostolic Nunciature in Germany to

the initiators of the PETITION VATI-

CANUM II (www.petition vati-

canum2.org) "The Congregation for
the Doctrine of the Faith confirms

receipt of the two letters of yours

(mentioned above). The speech of the

Holy Father to the Roman Curia on

the occasion of the Address of His

Holiness Benedict XVI to the Roman

Curia Offering them His Christmas

Greetings (22 December 2005)' states

the hermeneutic principals for a cor-

rect interpretation of the IT Vatican

Council documents."

The initiators of the petition respond

with the following statements:

1.      The Apostolic Nunciature is the

permanent representation of the

Pope in Germany and has acted

in this case as intermediary.

Obviously the Congregation
for the Doctrine of the Faith is
not prepared to enter into
direct dialogue as was requested

several times by the international

initiators of the petition.

2.      The Congregation for the Doc-

trine of the Faith, in just making

reference to the extensive but

rather broad and defensive papal

reflections from December 2005

about binding rules for the inter-

pretation of the Council decrees,

does not do justice to the cur-
rent concerns expressed in
PETITION VATICANUM II:

the signers want to remind read-

ers of the binding nature of cen-

tral Council decrees that enable

members of the Roman Catholic

church to bear witness credibly

in the modern world.

3.      The authoritarian responses to

then Council theologian in a

comment to the Dogmatic Con-

stitution on Divine Revelation:

"Unfortunately Vatican II did not
bring any progress in this point

but the moment of tradition cri-

tique was almost completely

ignored. In particular a Council

that consciously understood itself

as being a reform Council there-

by implicitly conceding the possi-

bility and reality of distorting

tradition could have reflexively

realized at this juncture a sub-

stantial piece of theological

foundation of itself and its own

volition."

8.      Advancement of the tradition in

both a continuous and critiqued

manner needs the dialogue

between a pastoral practice open

to the world, research and doctri-

nal teachings with an ecumeni-

cal, inter religious and inter disci-

plinary orientation, and a church

leadership that is capable of dia-

logue. This type of tradition

forming — which also includes

admissions of guilt and reorienta-

tion processes — is part of the

Judean Christian tradition unfor-

tunately often forgotten now.

Despite all of the resistance,

many Jewish and Christian com-

munities worldwide continue to

practice this development

process, trusting in God's word.

The Vatican resistance to the world

wide inter catholic reform movement

leaves the impression of a need to con-

trol, to secure, which is incompatible

with the message of Jesus and the

demands on a communio (community)

within the meaning of the last Council.

The associated sanctions lead to fears

in pastoral practice, in science and in

the church hierarchy that paralyse

church life in many ways. The PETI-

TION VATICANUM II was and is

concerned with the request not to

betray the courage in faith of the Coun-

cil Popes and the Council Fathers.

Essen, for 11 October 2009, the 47th

anniversary of the opening of the

Council.

questions of interpretation

inevitably lead to an inability to
enter into dialogue and to a
new fundamentalism. This

results in the discontinuity of tra-

ditions for the next generations

deplored by the Vatican as well

which we already can observe in

many ways.

4.      Our fear is that such defensive

and deflective reactions will con-

tinue to mark the nature of the
Vatican's thinking about the
reception of the Council
decrees — going as far as mak-

ing decisions about which Coun-

cil documents might be classi-

fied as being of secondary

importance as part of the negoti-

ations with the Priestly Society

of St. Pius X.

5.      Being in danger of such a relega-

tion to secondary importance

are, in the view of the signers of

the PETITION, primarily the

Council documents mentioned

by them, i.e. on ecumenism, on

the relation of the Church to non

Christian religions, on religious

freedom, and on the Church in

the modem world. This is

because many of the statements

included in these documents

don't preserve the unbroken con-

tinuity of Catholic teaching con-

sidered necessary by the funda-

mentalist Priestly Society of St.

Pius X.

6.      Required is a critical view with

regard to the Roman Catholic

tradition, one that contributes to

the unmasking of traditions that,

often over many centuries, have

distorted the core of the Chris-

tian message about the saving

and liberating love of God. How-

ever, the advocates of such an

"unbroken continuity" regard

such a critique of tradition as a

menace.

7.      The absence of a critique of tra-

dition which would have meant a

real new beginning with the

Council, emanating from a

process of reorientation and rec-

onciliation, was deplored in

1967 by the current Pope and

PETITION VATICANUM II
Professor em Dr Norbert Scholl
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O
ver the last century and a half

the Catholic Church has made

a U-turn in its doctrine more

times than it is thought healthy for the

laity to know about, especially against

the background of Pope Pius IX’s con-

demning the proposition that: "Divine

revelation is imperfect and hence sub-

ject to continual and indefinite

progress, which ought to correspond to

the progress of human reason" (Syl-

labus of Errors, 1864). And one might

add “correspond to the trends of mod-

ern society". One such trend is global-

isation, a mark of which is the many

cross-cultural influences on account of

tourism, immigration, travel, world

economy, etc. all of which cause us to

encounter other religions more than

ever before.

In the same Syllabus of Errors the idea

was condemned that: "Every man is

free to embrace and profess that reli-

gion which, guided by the light of rea-

son, he shall consider true". In other

words, other Faiths may not be

embraced because they are untrue.

The implication being that the

Catholic Faith alone is true.

Two documents of Vatican II

addressed this question - indeed

reversed these condemnations. One is

the Declaration on Religious Freedom,

the single conciliar document

addressed to the whole world. It

declares: "We believe that this one true

religion [Christianity] subsists in the

catholic and apostolic Church" (n.1).

"Subsists" is an interesting word,

implying that not even the Catholic

Church has the fullness of Truth. But

further, contrary to Pope Pius IX,

quoted above, it allows that each per-

son must obey their conscience in fol-

lowing a faith path which they believe

to be true. "Truth, however, is to be

sought after in a manner proper to the

dignity of the human person and his

social nature. The inquiry is to be free,

and carried on with the aid of teaching

or instruction, communication, and

dialogue. In the course of these, men

explain to one another the truth they

have discovered, or think they have

discovered, in order thus to assist one

another in the quest for truth. More-

means of salvation can be obtained"

(n.3).

To sum up: adherents of other Faiths

can be saved, but, unknown to them, it

is through the redemptive act of Jesus

the Christ, whose graces are most fully

available only through the Catholic

Church.

But can we, today in our Post-Mod-

ernist times, go further than that? Dare

we say, as some theologians suggest

(Jacques Dupuis, Paul Knitter) that all

religions have their place in God's eter-

nal plan? Since no human being can

possess the fullness of Truth, are we

able to say that other Faiths may reveal

aspects of truth beyond those manifest-

ed in Jesus? Can we regard God as all-

loving if He allows people in one reli-

gion (which religion we adhere to is

most often an accident of birth) to have

a more privileged access to grace and

the fullness of life than those in another

religion? 

"By their fruits you shall know them":

the fruits of the Holy Spirit are evident

and productive in persons and commu-

nities of other religions, and indeed the

way in which they live their values can

often put Christians to shame. Many

see Buddhism as the most peace-lov-

ing and contemplative of all religions.

Sikhism is a monotheistic religion

which puts more emphasis on good

practice in living than on credulity.

Taoism can seem closer to the teaching

of Jesus than does Christianity: a good

Taoist has few needs and does not

exercise power over others. Islam wit-

nesses a regularity in prayer across the

whole community which is an example

to every Christian. Confucianism

demonstrates a stronger commitment

to the family, to the wider social unit

and to good government than Christi-

anity has ever been able to do. While

we Christians continue to affirm that

Jesus is truly divine and saviour, do we

need to continue to insist that he alone

is divine and saviour? Are we, as one

theologian (Michel Foucault) suggests,

always playing with power when we

make assertions about what is really

true? 

All religions are a human creation aris-

ing out of humanity’s need to obtain

over, as the truth is discovered, it is by

a personal assent that men are to

adhere to it." (n.3). This is an acknowl-

edgement that there is truth to be

found in other Faiths.

The other Second Vatican Council

document of concern to us here is the

Declaration on the Relationship of the

Church to Non-Christian Religions.

(Note in passing, that the Vatican

office now dealing with these ques-

tions has changed its name from the

negative Secretariat for Non-Chris-

tians to the Pontifical Council for

Inter-Religious Dialogue.) Again, an

acknowledgement that there is truth to

be found in other religions. The Decla-

ration stresses more what we have in

common than what divides us. "All

peoples, comprise a single community,

and have a single origin, since God

made the whole race of men dwell

over the entire face of the Earth. One

also is their final goal: God. His prov-

idence, His manifestations of good-

ness, and His saving designs extend to

all men" (n.1).

After a paragraph on Hinduism and

one on Buddhism, the Council states:

"The Catholic Church rejects nothing

which is true and holy in these reli-

gions", and acknowledges that they

"often reflect a ray of that Truth which

enlightens all men" (n.2).

While this is a great remove from a

century and a half ago, the Church still

maintains that "the cross of Christ [is]

the sign of God’s all-embracing love

and the fountain from which every

grace flows" (n.4). And that it is the

Catholic Church above all others

which most truly mirrors this to the

world: "This Church, constituted and

organised in the world as a society,

subsists in the Catholic Church, which

is governed by the successor of Peter

and by the bishops in union with that

successor, although many elements of

sanctification and of truth can be

found outside of her visible structure"

(Dogmatic Constitution on the

Church. n.8). This is reinforced in the

Council's Decree on Ecumenism: "It is

through Christ's Catholic Church

alone, which is the all embracing

means of salvation, that fullness of the

THE CASE FOR INTER-FAITH DIALOGUE
Adrian B. Smith



7

ways differ, there is so much we hold

in common. The fact of “God”, tran-

scendent and immanent (except in

Buddhism). Our relationship to God as

creature to Creator. That there is a

spark of the Divine in all of us. Our

immortality – there is life beyond

death. We celebrate the high points of

life, of the year: we have festivals. We

hold so many values in common: love,

justice, honesty, mercy, selflessness,

faithfulness, forgiveness, trustworthi-

ness, sincerity, truthfulness, peace,

care for the envisionment.

Since all humanity has a common spir-

itual experience, although not a com-

mon interpretation of that experience,

surely the only plausible way forward,

is through an open non-self-serving

dialogue between all Faiths, based

upon what we have in common, so that

together they serve the highest aspira-

tions of the human person and the

greatest good for the preservation of

the world.

Maybe we are gradually reaching this

point. 

COLUMBA RYAN OBITUARY
JOHN MACKRELL

F
r Columba Ryan was a close dis-

ciple of Yves Congar. I recall

Columba Ryan telling me with

relish that when Yves Congar was ban-

ished to Cambridge from Rome, he

peed against the Vatican. Fr Columba,

always loyal to his fellow Dominican,

Yves Congar, remained throughout his

life a keen supporter of the Second Vat-

ican Council. He was Chaplain at

Strathclyde University, while I was a

lecturer at Glasgow University between

1965 and 1970. As chairman of his

Journal Club, to discuss reactions of the

Catholic press to the Vatican Council,

he was invariably insightful and amus-

ing. Later at the run-down head quarters

of the Dominicans at Haverstock Hill in

London he continued bravely to keep

the flag of liberal Catholicism flying.

As editor of the Priory's Newsletter, he

was the contributor of almost all the

readable articles. His sermons stood out

among the often jejune contributions of

others. In his mild spoken way, I sus-

pect he was often more radical than the

congregation and even his Dominican

colleagues realised. I recall that he was

a little taken aback when I remarked to

him on one occasion that it would be

difficult to put a cigarette paper

between his own views and those of

Martin Luther on Sola Fide! Although

Columba Ryan was never a member of

CCC, he tried unsuccessfully to per-

suade the Priory's Librarian to take it.

Columba Ryan incidentally was the

mentor of Giles Hibbert, who could

provide Columba Ryan's birth and

death dates. All I know about the latter

is that he was recently taken ill in Rye

when visiting his brother, the cartoonist

of Puggwash. (Columba Ryan's death is

mentioned on the reverse of the

newsletter.)

Is My Beautiful Engine Driver more

than just a charming story? I feel that it

also illustrates how a priest loyal to the

institutional Church, as an individual

can also 'move with the times' and

relate happily to others whatever their

beliefs. I am also impressed by the way

in which a celibate priest can recognise

the charms of women while conversing

with them in a perfectly natural way.

The Church urgently needs more

Columba Ryans, if it is to enter the

modern world.

My Beautiful Engine Driver
Elijah went into the wilderness, a day's

journey, and sitting under a furze bush

wished he were dead. "Lord he said "1

have had enough". So the story goes in

our first reading today.

That is rather what I felt like on a holi-

day I had in France. I wasn't sitting

under a furze tree, but in a railway car-

riage going through the Landes district

with its endless pine trees. I had had a

long journey the day before lasting

twelve hours because the train was two

and a half hours late (1 thought that

only happened in Britain). I had arrived

in Bordeaux at I am without a hotel to

go to, though I was lucky and found a

cheap one just opposite the station.

Then I went the next day to the splendid

Cathedral on the offchance of finding a

Mass before I continued on my journey.

Though it was a Sunday there were only

two old ladies there. The first one I

asked about Mass, brushed me off with

a gesture as if to swat a fly on her nose,

got up and walked away. A bit mad; not

very encouraging! The other old lady

was gentler and told me there would be

one in half an hour or so. Some forty

people arrived (mostly elderly) and in

due course a cortege of the most

decrepit old clergy came in and we

started off on a marathon of a High

Mass with endless chants, a fussy fat

cantor, and a sermon I couldn't hear

because there was no loop system. At

least I had 'done my duties' but my faith

was sorely tried. I knew what it was to

be at the receiving end of a tedious

service!

I just had time to get down to the station

and catch my next train. Elijah went

'into the wilderness' — so it turned out

for me. When the ticket collector came

round she told me I was on the wrong

train heading south instead of west. But

'an angel touched Elijah', and so it was

with me. The ticket collector was young

and very fair to behold, and into the bar-

gain most helpful. I discovered the

great advantage of being an obviously

confused old man, tired and bewil-

dered. She took pity on me. She told me

to go on to the end of the line, some 80

miles off, and looked out new connec-

tions for my proper destination. I asked

her how much I owed, but was told

nothing except to buy a ticket for my

return to Bordeaux. But then she con-

sulted with the train driver, a woman

also, my beautiful engine driver, who

assured me I need not pay for my

return, but that on arrival at our destina-

tion 1 should stick by her; she would be

driving the same train back to Bordeaux

answers to the most profound ques-

tions life throws up, (What is our ori-

gin? Why are we here? What is our

destiny? Where does evil come from?)

They all start with the premise that life

is not as it should be: there is some-

thing wrong. This wrongness is vari-

ously called Original Sin, ignorance,

evil or just suffering. Each religion

offers an escape from this wrongness

(named salvation or escape from the

wheel of suffering, or enlightenment or

Heaven) provided that religion’s par-

ticular “way” is followed. Although the
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some two hours later. I met up with her

when we got to the end of the line, a

very remote spot where everything

was tight shut, and even the refresh-

ment machines out of order! But the

engine driver was another angel, fine

looking but this time more mature. She

lent me her mobile phone, and invited

me to have coffee with her in her

cabin. She mysteriously told me to

stick by her again when we arrived at

Bordeaux. I caught up with her there

on the platform as she got down from

her engine. She was to drive the next

train going west to take me to my

proper destination! Only then did I tell

her 1 was a Catholic priest. "I" she said

"am a confirmed atheist" and there-

upon invited me to travel the rest of

the journey in her engine cabin. She

ble. (I thought how splendidly people

of good heart but no faith cope with

their Lives).

* * *

St Dominic, at the outset of his career

sat up all night with an inn keeper and

converted him from heresy. I was less

successful with my beautiful engine

driver and could not break through her

modern TV induced prejudices. But

there is hope; we ended by swapping

email addresses! Pray that we may

both learn from the continuation of our

debate. Elijah was strengthened and

walked for forty days and forty nights

until he reached Horeb. I too, by my

beautiful engine driver's kindness,

reached my due destination late, but in

rather less time!

Columba Ryan OP

could not understand how anybody

could become a priest in a church that

was quite unable to move with the

times (I thought uncomfortably of the

out of touch Mass I had attended!), full

of nonsense like believing that Jesus

was born on 25 December (a book told

her this was impossible because of cer-

tain flowers which would have been

out of season); she had seen some TV

programme which said that a tot of

priests were celibate only because they

had been physical eunuchs beforehand

(I thought of other nonsense put out by

TV programmes). As for celibacy

there was nothing in the Bible to make

it obligatory. For herself she was

divorced, struggling to support two

small daughters, and trying to fit in her

driving schedules to make that possi-

THE WHALE AND THE BUTTERFLY
A Plea For Change

Jacques Noyer*

I
am happy to be part of the Church but

ask that it be fully alive. I ask that it be

faithful to its mission and that it bring

the word of Christ to our contemporaries,

that it bear witness to a world renewed by

the Spirit.

It is not a matter of safeguarding it as a

treasure, with the risk of making it a

fortress of outdated customs. Nor is it a

matter of mending it skillfully so that it

may survive one or two more Winters. It is

rather a matter of the Church finding the

words and the gestures that will speak of

God to today's world.

It is my Church. I do not want to disassoci-

ate myself from it. I accept its history often

with pride, at other times with shame and

resignation. I accept all of its aspects, the

best and the worst, the Crusades and the

Councils, Alexander VI and John Paul II, the

Roman court and the saints... I believe that

this human story with its heroes and its vil-

lains, its acts of daring and of prudence, is

holy because of the Gospel which it carries.

I ask only that it remain in history and that

it not be frozen in eternity. I ask that its

past should not be made so sacred that it

becomes closed to the present. I ask that it

renounce worldly success and vain riches

so as not to sadden the Spirit.

I'd like it to be conscious of its need to

change because the world, which is its

mission field, has changed. I'd like it to

be more alive to the activity of the Spirit

rather than to the traces of the devil. New

things are not inevitably values which

will quickly disappear; often they are

'signs of the times' which foreshadow the

Kingdom. The gates of hope must be

opened rather than cultivating the

archives of nostalgia. 

The Church introduced education for all. It

taught men and women to read and write.

It wanted persons to grow and it agonises

today because its own word is no longer

accepted. Its "catechism" may be very rich

and logical, but today's adults need more

than a catechism. They want their ques-

tions heard rather than being given ready-

made answers. They want to dialogue with

God and not just hear about him.

The Church denounced arranged mar-

riages and marriages of convenience. It

defended the freedom of spouses and

promoted love at the heart of marriage.

Today it is challenged to bring comfort to

those whose marriages have irretrievably

broken down.

Pentecost brought together so many

diverse peoples in the same Spirit. The

Church, particularly the Catholic Church,

made every effort to preach to the nations

and to encourage interchange. But today it

seems content to insist that the rich nations

of Europe recognise their Christian roots,

while almost ignoring the actual mixture

of peoples that pose a challenge to individ-

ual States, consciences and nations.

The greatness of the Church lay in its being

always on the side of the poor. Even when it

could not get justice for them, it consoled

them with its charity. Up to the present time

Christians are still to the fore in the search

for more just policies and in organising

emergency aid. It is in these activities that

we come to understand Christ. There we

really do encounter His disciples, but the

mass media have fun identifying the Church

with a Pope who seems caught in the role of

the last absolute monarch, surrounded by

ceremonial of another age, far from the

pressing problems of its members.

To whom should this type of a plea be

directed? To which saint could you direct

this prayer? To what address could you

send this correspondence? Would it have

any chance of changing anything?

The weight of the Vatican's administra-

tion, which is less like a mammoth than

like a beached whale on the shore, gives

the impression that nothing can awaken

it. My words will make less noise than

the wings of a butterfly on the whale's

back; yet, they say that the flight of a but-

terfly in the southern hemisphere can

unleash a typhoon in the northern hemi-

sphere. And besides, there are many but-

terflies, and in the wind which they stir

up the Spirit also blows.

Why shouldn't they be capable of waking

the whale? All it takes is a high tide, or a

small storm, the water returns, carries it,

and it lives.

*Jacques Noyer is Bishop Emeritus of

Amiens. France. This article is translated

and adapted from a Portuguese transla-

tion published by Frei Tito in

www.adital.com.br
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A
s humanity approaches a new

epoch — an evolutionary leap

from the stage of rational

development to the mystical stage — it

is curious to see, albeit with sadness,

how concern for this is unfolding more

outside the organised Churches than

within them.

Since this would be against normal

expectations, we have to ask why this is

the case. One searches in vain for arti-

cles on the mystical path in religious

journals. Churches are more concerned

with theological questions, which

belong to the level of the rational.

Church institutions have always been

afraid of mysticism. It is note-worthy

that few of the great mystics of the

Middle Ages were ever canonised.

One thinks of our own Julian of Nor-

wich, of van Ruysbroeck, of Meister

Eckhart, of Nicholas of Cusa.

A mystical experience gives certainty

ton’s three dimensions, beyond the

fourth time-space dimension, into the

fifth dimension to give experience of the

Ultimate Reality.

Would this unconcern of the Churches

be one reason why more people today

are becoming dissatisfied with their

Church? Young people today are look-

ing for spiritual experience and are less

interested than their predecessors were

in doctrine and beliefs. The “science”

of mysticism is developing through the

impact of psychoanalysis, the ability to

measure brainwaves. We notice the

popularity of bio-feedback, research

into psychedelic drugs, the spread to

the West of Buddhist meditation. When

will the Churches awaken to the value

of dialogue between Christianity and

the religions of the East, which will

surely be conducted at the level of spir-

itual experience and not at the level of

beliefs?

to one’s beliefs without requiring con-

firmation by ecclesiastical authority.

Mystical experience allows people to

enjoy independent thinking. And there

is the rub! Mystics are "beyond con-

trol”. The mystical experience is under

suspicion, particularly if it borrows

from eastern disciplines.

Secondly, mystics enter a world of the

paranormal, of unity consciousness,

and this is an area of which the

Churches have always been wary, not

to say suspicious.

Thirdly, the Churches, almost wilfully it

seems, are ignoring the latest scientific

findings, especially in the field of psy-

chology. So today one is more likely to

find an article on mystical experience in

the journals of science and transpersonal

psychology than in a journal of theolo-

gy. Churches are still too bound up in

the Cartesian and Newtonian world

view. Mysticism moves beyond New-

AWAKEN CHURCH
ADRIAN B. SMITH

FROM MISSION AS ANTI-RELIGIONS

TO MISSION AS ANTI-EVIL
Michael Amaladoss

J
esus started his public life by

announcing: "The Reign of God is

here; be converted" (Cf. Mk 1:14-

15). By conversion he meant turning to

God. Turning to God involved turning

away from selfishness and sin, not from

Judaism. The sins that Jesus con-

demned were the pride and self-right-

eousness of the Pharisees, the legalism

and ritualism that ignored God's

covenant, the attachment to wealth and

power that marginalized and exploited

the poor, and the selfishness that was

blind to the needs of the other. He

praised the faith of the Roman centuri-

on, the sinful Samaritan woman, and

the persistent Canaanite woman.

It is a quirk of history that mission,

from being a struggle between God and

Satan that is taking place in our hearts,

our cultures and in our societies,

became a conflict between Christianity

and other religions. The Church, proba-

bly when the Roman empire became

Christian, identified itself with the

eschatological Reign of God that Jesus

had proclaimed and began to struggle,

not against the evil in ourselves and in

our socioeconomic and political and

even religious structures, but against

groups and religions outside the

Church. The proclamation of the good

news became a religious and political

project. "Compel the people to come

in" (cf. Lk. 14:23) became the watch-

word of missionaries in Latin America.

Saints were still preaching against the

sins of humanity. But the missionaries

identified God with the "Christian God"

and fought against what they thought

were the false gods of other religions.

Today the Church is becoming aware

that God is present and active also in

other religions and cultures. Therefore

we need not look on them as enemies,

but as our allies in the promotion of the

Reign of God. The true enemies of this

Reign are not other religions, but Satan

as the personal principle of evil and

Mammon as the power of money. All

religions agree in condemning selfish-

ness and sin in its many forms.

It is usual today to oppose proclamation

of the good news to dialogue with other

religions. I think that it is miscon-

ceived. Proclamation is a prophetic

condemnation of the forces that are

against the Reign of God. Dialogue

brings us together with all those who

are struggling with us against the power

of evil. Every religion has its own per-

spectives regarding the way it looks at

the world and the means it adopts in

fighting against evil. We believe in the

way of self-sacrificing, sharing, and

serving love of Jesus. We also believe

that because Jesus is divine he is pres-

ent wherever people are struggling

against evil. We welcome people who

wish to become disciples of Jesus in

this struggle.

But we respect God's freedom and the
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freedom of others if they do not recog-

nize the presence and action of the

Word and the Spirit in their midst for

reasons known only to God. This does

not stand in the way of our collabora-

tion with them in our common struggle

against evil ..........

We used to think of the church as a

safe haven in a wicked and sinful

world. Its aim was saving souls.

Vatican 11 brought a change. Blessed

John XXIII threw the windows of the

Church open. The Church not only

became aware of being global, but also

realized the need of entering into dia-

logue with the secular world, with the

other Christian communities, and with

other religions and ideologies. In the

1970s we began speaking about the

challenges of "inculturation". The

Church has to follow the incarnational

way of Jesus himself. Just as the Word

of God became human in order to

make the human divine, as the Greek

Fathers used to say, the Word of God

and the Church today have to become

incarnate in the cultures of the world

so as to transform them from within.

Or to change images, the Church has

to become salt and leaven. It has to get

ened. Reaching out to save the others,

we too may drown. But the risk has to

be taken. Unless the seed dies it will

not produce fruit. This is the self -

emptying way of Jesus. We must

indeed deepen and protect our identity.

But we cannot be the salt of the earth if

we choose to stand apart from it.

In a world of humans who are free, the

world can be transformed only through

dialogue that respects the freedom of

the other. But the dialogue has to be

transformative and therefore prophetic.

The context and goal of the dialogue is

to transform the world itself into the

Reign of God, which may not have

Christian trappings.

We are not seeking to create a new

Christendom but "a new heaven and a

new earth". The focus of our dialogue,

therefore, will be life at all levels: per-

sonal and social, economic and politi-

cal, cultural and religious. Religions

too, including our own, affected as

they are by human limitations and sin-

fulness, need transformation.

Excerpts from "Mission in our New

Global Context. by Michael Amala-

doss, published in East Asian Pastoral

Review Vol 45, No.4, 2008.

involved in the world. It is called, not

only to help the needy with its charita-

ble assistance, but also to change the

socioeconomic and politicocultural

structures that make people poor. It has

to enter into dialogue and collaborate

with all people of good will, whatever

ideology or religion they may profess.

There is still some tension between the

objectives of such dialogue. Some

would think that its aim is to bring

everyone eventually into the Church,

while others suggest that to build a

more free and just human community

is a worthwhile goal in itself, since it is

already the realization of the Reign of

God in the world.

Getting involved in the world and dia-

loguing with others, of course, brings

many risks with it. We do not stand

apart as "the perfect society". We share

the tensions and pains, the uncertain-

ties and confusions of the world. There

are the dangers of watering down or

relativizing the truth or becoming

more conformed to the world than to

the Reign of God or of compromising

strategies. The borders between the

Church and the world will no longer

be clear. Our identity and even our

safety in the stormy sea will be threat-

VATICAN MESSAGE TO MUSLIMS

AT THE CONCLUSION OF RAMADAN
Jean-Louis Cardinal Tauran and Archbishop Pier Luigi Celata

D
ear Muslim Friends

1. On the occasion of your feast

which concludes the month of

Ramadan, I would like to extend my

best wishes for peace and joy to you

and, through this Message, propose this

theme for our reflection: Christians and

Muslims: Together in overcoming

poverty.

2. This Message of the Pontifical Coun-

cil for Interreligious Dialogue has

become a tradition cherished by us all,

which is looked forward to each year

and this is certainly a cause for joy. It

has become, over the years, an occasion

of cordial encounter in many countries

between many Christians and Muslims.

It often addresses a matter of shared

concern, making it therefore conducive

to a confident and open exchange. Are

not all these elements immediately per-

ceived as signs of friendship among us

for which we should thank God?

'divine justice". This is why confronting

the phenomena of extremism and vio-

lence necessarily implies tackling

poverty through the promotion of inte-

gral human development that Pope Paul

VI defined as the "new name for peace"

(Encyclical Letter Populorum Progres-

sio, 1975, n. 76).

In his recent Encyclical Letter Caritas

in Veritate on integral human develop-

ment in charity and truth, Pope Bene-

dict XVI, taking into consideration the

current context of efforts to promote

development, underlines the need for a

"new humanistic synthesis" (n. 21),

which, safeguarding the openness of

man to God, gives him his place as the

earth's "centre and summit" (n. 57). A

true development, then, must be

ordered "to the whole man and to every

man" (Populorum Progressio, n. 42).

4. In his talk on the occasion of the

World Day for Peace, 1st January 2009,

3. Coming to the theme of this year, the

human person in a situation of impover-

ishment is undoubtedly a subject at the

heart of the precepts that, under differ-

ent beliefs, we all hold dear. The atten-

tion, the compassion and the help that

we, brothers and sisters in humanity,

can offer to those who are poor, helping

them to establish their place in the fab-

ric of society, is a living proof of the

Love of the Almighty, because it is man

as such whom He calls us to love and

help, without distinction of affiliation.

We all know that poverty has the power

to humiliate and to engender intolerable

sufferings; it is often a source of isola-

tion, anger, even hatred and the desire

for revenge. It can provoke hostile

actions using any available means, even

seeking to justify them on religious

grounds, or seizing another man's

wealth, together with his peace and

security, in the name of an alleged
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His Holiness Pope Benedict XVI dis-

tinguished two types of poverty;

poverty to be combated and a poverty

to be embraced.

The poverty to be combated is before

the eyes of everyone: hunger, lack of

clean water, limited medical care and

inadequate shelter, insufficient educa-

tional and cultural systems, illiteracy,

not to mention also the existence of new

forms of poverty "...in advanced

wealthy societies, there is evidence of

marginalization, as well as affective

moral and spiritual poverty..." (Message

for the World Day of Peace, 2009, n. 2).

The poverty to be embraced is that of

a style of life which is simple and

essential, avoiding waste and respect-

ing the environment and the goodness

of creation. This poverty can also be,

at least at certain times during the year,

that of frugality and fasting. It is the

poverty which we choose which pre-

disposes us to go beyond ourselves,

cal Academy of Social Sciences, 27

April 2001, n. 4) whose norms would

not only have a conventional character,

but also would necessarily be rooted in

the natural law written by the Creator

in the conscience of every human

being (cf. Rom 2, 14-15).

7. It seems that in diverse places of the

world we have passed from tolerance

to a meeting together, beginning with

common lived experience and real

shared concerns. This is an important

step forward.

In giving everyone the riches of a life

of prayer, fasting and charity of one

towards the other, is it not possible for

dialogue to draw on the living forces of

those who are on the journey towards

God? The poor question us, they chal-

lenge us, but above all they invite us to

cooperate in a noble cause: overcom-

ing poverty!

Happy 'Id al-Fitr!

expanding the heart.

5. As believers, the desire to work

together for a just and durable solution

to the scourge of poverty certainly also

implies reflecting on the grave problems

of our time and, when possible, sharing

a common commitment to eradicate

them. In this regard, the reference to the

aspects of poverty linked to the phe-

nomena of globalization of our societies

has a spiritual and moral meaning,

because all share the vocation to build

one human family in which all - individ-

uals, peoples and nations - conduct

themselves according to the principles

of fraternity and responsibility.

6. A careful study of the complex phe-

nomenon of poverty directs us precise-

ly towards its origin in the lack of

respect for the innate dignity of the

human person and calls us to a global

solidarity, for example through the

adoption of a "common ethical code"

(John Paul II, Address to The Pontifi-

COLLABORATIVE MINISTRY
Adrian B. Smith

A
great deal is being said these

days in Church circles about

the desirability and develop-

ment of Collaborative Ministry. But it

seems to me that it is more spoken

about than acted upon. While one must

be full of admiration for the vision of

Church institutions to tap all human

resources - of clerics, of Religious, of

laity - and pool them for more effective

mission, so often the motivation for

bringing this about is the diminishing

number of available priests to maintain

an institution that in the past was the

sole responsibility of clerics, rather than

having as its motivation the priesthood

of all believers.

From my experience of facilitating the

Chapters and Assemblies of Religious

Congregations, I have come to the con-

clusion that too many excellent initia-

tives in collaborative ministry do not

come to full maturity because they start

from a limiting basis, namely that there

is not the opportunity for all the collab-

orators to be able to accept full respon-

sibility for the total project because the

dominating power and final decision-

making body is the Religious Order that

owns the property.

In the case of the parish, the limiting

come about when it is recognised that

the parish is the people with a priest,

and not a priest with a people. It will

take nothing less than a paradigm shift

to move from a parish being priest-cen-

tred to becoming people-centred. What

would this new shape look like?

A PROPOSED PARISH
STRUCTURE

The parish is the community. At the hub

of the community is a priest who is the

Chaplain to the community. (The very

name change from Parish Priest to

Chaplain will have a psychological

effect!) Chaplains come and go, the

community stays. It is not because he is

the priest-in-charge that he presides at

the Eucharist, but because he is the

Chaplain, concerned in the first place

with the spiritual growth of the commu-

nity. He will work with people, not for

people. 

The community will appoint a full-time

salaried Manager to look after all their

material and organisational concerns.

The role of both the Chaplain and the

Manager will be that of facilitator,

enabling each parishioner to exercise

their talents for the good of all. No one

person is an expert in every avenue of

leadership. The Chaplain and the Man-

basis is the position held, in accordance

with Canon Law (Canons 519-544), by

the Parish Priest, who in all matters has

the ultimate responsibility, the final

word. Full collaborative ministry can

only come about when from its launch

all parties feel they have a contribution

to make according to their capacities,

rather than according to their status in a

hierarchical structure. 

What we find with the present attempts

at collaboration in a parish is a three-

fold pyramidal structure. At the top is

the Parish Priest. At the next layer are

the recognised helpers such as Perma-

nent Deacons, Parish Sisters, full-time

lay Pastoral Assistants. And in the third

layer, those of the parishioners who vol-

unteer to offer their services, whether

liturgical, catechetical, administrative,

etc. as helpers.

As in any pyramid-structured society,

power and approval (and often initia-

tive too) comes from the top and trick-

les downwards. What those beneath

give to those above is assistance: they

are the priest’s helpers, not collabora-

tors in the sense of sharing creativity,

responsibility and ownership for the

total mission of the parish.

Full collaborative ministry can only
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ager will be chosen by and answerable

to the Parish Council elected by the

community. 

Is this but a dream? The way things

are, the way things are controlled, it

would seem that such a structure has to

be boldly tried and tested before we

can expect a change in Canon Law. It

sonal and community growth.

Collaborative ministry, in its fullest

sense, only happens when each collab-

orator experiences and accepts respon-

sibility for the total parish project.

Until that time comes we can at best

speak only of “semi-collaborative min-

istry”.

Adrian B. Smith

will not happen the other way round.

Only this form of structure — a shift in

shape from pyramid to circle — allows

for equal collaboration by all the

parishioners according to their ability.

It gives them a sense of ownership, it

is their parish. This experience in itself

invites more people to become

involved, which in turn leads to per-

STAND UP FOR VATICAN II
Bernard Wynne, Frank Regan, Derek Reeve, Pamela Wearing

S
tand up for Vatican II is intended

to be a campaign that involves the

whole Church and we hope that

many Catholic organisations and indi-

viduals who recognise the benefits the

Second Vatican Council brought to the

Church will join with us in this celebra-

tion. 

Those of us who are old enough to

remember the joy which spread

throughout the Church when Pope John

XX111 announced the Council with his

memorable statement that he wanted to

open the windows of the Church and let

the wind blow through could not help

but be inspired. Some unfortunately

also expressed fear, fear of change, fear

that some of the certainties which had

made life comfortable and safe would

now be challenged. But all Catholics,

one could almost say all the people of

the world, could not resist the charisma

of this elderly man with the broadest of

smiles to engage and energise them

with his vision of a better Church, a bet-

ter world.

2010 will be the 45th anniversary of the

closure of the Council and Stand up for

Vatican II aims to enable the Church in

England and Wales to remember and

celebrate the Council. Of course we live

in a very different world now and it is

not easy to describe in precise terms

what standing up for Vatican II actually

means. In broad terms we suggest the

following points are what we stand for.

Others may want to add or subtract

from these but our aim is to create an

inclusive campaign which has a broad

appeal.

1.      Governance of the Church locally,

nationally and internationally

2.      The lack of laity in representative

or decision making positions in

the Church

3.      The role of women in the Church

to share your email address with

other people living in the same

diocese, so that you can commu-

nicate with each other. 

Please contact us on:

standup4vat2@yahoo.co.uk

or write to Bernard Wynne, 180 Black-

fen Road, Sidcup, DA15 8PT.

We are also looking for people who

have the skills to help us build a website

for the campaign and create a web

based national petition. If you have the

skills to do this and are willing to help,

please contact as above.

4.      A greater recognition of the

Council statement about the

priesthood of the baptised

5.      Compulsory celibacy of the cler-

gy

6.      Renewing a commitment to a ver-

nacular and participative liturgy

7.      Placing aggiornamento (the open-

ing of the windows) in a more

central position in how we view

the world.

We will be launching Stand up for Vat-

ican II at a meeting to take place in

London on 26 January 2010, starting at

7.00 pm. The venue for this is St Vin-

cent’s, Carlisle Place, Westminster

(alongside Westminster Cathedral)

SW1. If you are planning to attend do

please let us know (see below).

Following this launch we will be start-

ing a national petition (wording yet to

be agreed) so that people in the UK can

record their support for the Second Vat-

ican Council during 2010. 

We hope that it will be possible to cele-

brate the Council by holding a celebra-

tory Mass in every diocese during the

year. Rather than try to do this via a

national organisation, we believe that

the initiative would best come from

people in each diocese. We urge every-

one to become involved and ask those

who would like to be a part of this to

contact us on the email address below.

We also need to identify who lives

where, so that people can be grouped

into diocesan groups to enable the ini-

tial approach to come from a group of

people in each diocese. To get this ini-

tiative under way we need to ask you to:

1.      Confirm that you would like to be

involved.

2.      Tell us which diocese you live in.

3.      Confirm that you are happy for us

“What good is it to me
if Mary gave birth to
the Son of God fourteen
hundred years ago, if I
do not also give birth to
the Son of God in my
time and in my culture?
We are all meant to be
mothers of God. God is
always needing to be
born.”

Meister Eckhart

1268-1328
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POEMS

respect

Economy of speech among the old

To save the breath is just good sense,

Not a sign of age or weakness in the lungs.

Uncertain steps, or hand outstretched

To keep a balance is no evidence of the

Drop too many taken at the bar - well, only

Circumstantial at the best.

The penetrating stare in answer to a question

implies not resentment or a brush-off,

it simply takes a while at your age to register

the meaning of it all.

But if it also disconcerts the other, well and good;

It does the young no harm to feel respect, a brief reminder

of where respect is due from time to time.

Our sure come-uppance may be

Just around the corner, kindly meant no doubt

But showing us our place; though if we are (like Harry)

An ancient monument to The Fallen they need

To watch their step;

the national mood does not take kindly

to mockery of an old survivor of that

Flickering film of horror in the trenches,

after a century of reticence

and misunderstanding.

Peter Heneker

August 2009

(Suggested by Andrew Motion's BBC tv interview

with Harry Patch, aged 111, August 2009.)

A Chaos of Uncalculating Love

"It was your custom

to go to the temple,

to the noisome temple

sometime to the scandalised temple

listening to the mumbo jumbo, but it was your custom to go

...

Give us the grace in our changing day

to stand by the temple that is the present church,

the noisome temple

the sometime scandalised temple that is the present church,

listening sometime to what again seems mumbo jumbo.

Make it our custom to go

till the new outline of your body for our day

becomes visible in our midst."

George MacLeod

The Guest House

This being human is a guest house.

Every morning a new arrival.

A joy, a depression, a meanness,

Some momentary awareness comes

As an unexpected visitor.

Welcome and entertain them all!

Even if they are a crowd of sorrows,

Who violently sweep your house

Empty of its furniture,

Still, treat each guest honourably.

He may be clearing you out

For some new delight.

The dark thought, the shame, the malice,

Meet them at the door laughing,

And invite them in.

Be grateful for whoever comes,

because each has been sent

As a guide from beyond.

Rumi

Wild Geese

You do not have to be good.

You do not have to walk on your knees

For a hundred miles through the desert, repenting.

You only have to let the soft animal of your body

love what it loves.

Tell me about despair, yours, and I will tell you mine.

Meanwhile the world goes on.

Meanwhile the sun and the clear pebbles of the rain

are moving across the landscapes,

over the prairies and the deep trees,

the mountains and the rivers.

Meanwhile the wild geese, high in the clean blue air,

are heading home again.

Whoever you are, no matter how lonely,

the world offers itself to your imagination,

calls to you like the wild geese, 

harsh and exciting —

over and over announcing your place

in the family of things.

Mary Oliver
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ceeds of which are (re)invested with the

intent to earn a greater rate of return

than the cost of interest. Unfortunately

as a result of this approach to business

we have seen both fraud (in the case of

Enron) and reckless abandon in the case

of others, leading to vast sums being

paid to individuals while the company

was heading for the rocks and subse-

quent bailout by respective govern-

ments.

It is interesting and instructive that the

greatest impact of the recent financial

collapse has been seen in the USA and

the UK, both countries where regulation

has been lighter and consequently reck-

lessness greater. Many informed com-

mentators have drawn our attention to

the failure of what has been called

Anglo Saxon capitalism as opposed to

the more cautious, even communitarian

approach of many of our European

neighbours. 

A world in debt

In a brave and honest discussion of the

economics of debt and the impact it has

on countries in the developing world

Selby suggests that power always

resides with the creditor or their agents

and never with the debtor nation. It is

true that many debtor nations have an

abundance of raw materials yet when

interest rates rise or the price paid for

the raw material falls it is the debtor

who loses. 

International agencies such as the Inter-

national Monetary Fund frequently

exact a high price for providing assis-

tance. When the burden of repayments

becomes too great the IMF forces the

debtor nation to devalue their currency

thus reducing the price of the goods so

that the creditor nations gain. It appears

that the whole of the international finan-

cial system is geared to rewarding those

who have capital at the expense of those

who do not. 

In our world of inequality the creditor

nation does not gain, only some people,

as an exploration of the consequences of

how international capitalism works

shows. A feature of living in a devel-

oped country is that in the chase for ever

lower wage rates more and more jobs

get transferred to developing world

countries, leading to job losses at home

and higher costs in the provision of

social security. This approach to interna-

Peter Selby, Grace and Mortgage: The

language of faith and the debt of the

world, Darton Longman & Todd,
2009, 168pp

First published in 1997 in support of the

millennium debt campaigns, this impor-

tant book has now been reissued, those

who have a copy of the original should

have another look at it while those who

have not seen it before would do well to

read it. 

I find it difficult to believe that in 1997

Gordon Brown did not at least skim

read it, we know he has been aware

about and concerned with debt in the

developing world for all of his time in

office and before. It is a shame then that

he did not read it carefully in order to

understand that debt in the developing

world is a reflection of debt in the devel-

oped world significantly in the UK. Per-

haps had he done so he might have

acted to discourage the explosion of

debt, personal and corporate we have

been experiencing. It would be unfair to

place the blame solely on Brown, he

came into a situation where personal,

corporate and international debt was

already growing apace. Partly, as Selby

points out, caused by social change

leading to how we view debt. 

Hire purchase

We can trace the beginning of that

change to the view promoted in the

1962 film “Live Now Pay Later”, which

introduced us to the world of hire pur-

chase and a belief that we could have

today whatever we wanted and wait

until later to pay for it. The idea of hire

purchase quickly took hold and soon we

were introduced to the credit card a

device which provided every holder

with the power to buy goods and servic-

es at will, providing they pay a monthly

sum to the provider usually at extortion-

ate interest rates.

Corporate debt

Debt at a corporate level also exploded

and has been used increasingly in finan-

cial services to leverage more borrow-

ing in order to boost the asset base of the

business leading apparently to greater

success and profitability. But when used

recklessly as recently it leads to corpo-

rate collapse for many businesses and

enforced government rescue for others. 

Financial leverage takes the form of a

loan or other borrowings (debt), the pro-

tional economics leads to a smaller and

less representative group of people

controlling an ever larger share of the

world’s economy resulting in more

inequality. 

In the Anglo Saxon world we have

accepted this neoliberal approach to

economic management which funda-

mentally means:

· the market is always right; 

· reductions in public

expenditure; 

· market deregulation and

privatisation. 

In summary eliminating the concept of

the ‘public good’ and replacing it with

so called, ‘individual responsibility’.

This is fine if you already have wealth

and access to power but not much good

if you are poor and deprived – the rich

get rich and the poor get poorer. In

reality the neoliberal approach has led

to the growth of inequality throughout

the world, developed or developing,

inequality within countries and

between them. Even worse, power and

wealth has become entrenched to such

an extent that in many countries it may

never be possible to correct it. 

It is the norm in international business

to reward top executives in millions of

pounds each year. These people, the

new masters of the universe, after a

few years in their top positions accrue

so much wealth that they will never

need to interact with normal people

again. Collectively they have managed

to manoeuvre themselves into posi-

tions where they receive their rewards

whether the business they are running

succeeds or fails. This cannot be a

healthy way to manage our affairs and

is a consequence of the neoliberal

approach to economic management we

have allowed to rule the way we live –

I am increasingly amazed that we have

not had a revolution.

The economy of freedom

In his final chapter Selby confronts the

reader with difficult realities posing the

question, is debt always a bad thing?

He explores how all giving leads to

indebtedness, everything you give to

another leads to them needing to

respond. He describes how once in

Africa he was given a few cents by one

of the poorest of the poor and how this

led him to think about how this debt

14



desires. The Trinity is indeed a model of

how a society based on a culture whose

values are steeped in the Gospel—not

necessarily a (hierarchical) church—

could function. 

Leech mentions that he started out in

youth as a Trotskyite before finding his

true path. Nevertheless that experience

rooted him in a socialist tradition which

he wishes to feed into his Anglo-

Catholicism. He has some useful things

to say to us about where we find our-

selves in the institutional church at the

present time.

In the section he calls Christians and

Fascism he writes that fascism is an

inevitable development of capitalist

society that does not move towards

socialism. It is a sort of panic reaction of

the middle classes and their leaders

when they are faced with a rising prole-

tariat becoming more radical. We saw

this in the Europe of the first half of the

20th century and decades later in the

Chile of Augusto Pinochet. It is anecdo-

tally interesting that all of Europe’s fas-

cist leaders were Catholics, as were

some priests and bishops!

Something similar has been happening

in our own institutional church. Vatican

II gave new life to the identity of the

church as the People of God, and to the

notion of the Priesthood of the Baptised.

The laity became aware of its mission in

the world and began to articulate a more

lay-centred spirituality and way of being

church. The giant began to stir, to ask

questions, to assert its own power, to

assume adult responsibility at parish and

diocesan levels. This experience includ-

ed women, lay and religious. Today

many laypersons have advanced degrees

in theology, religious studies and spiri-

tuality. Some, men and women, have

felt the stirrings of ministerial vocation.

This has upset many priests and mem-

bers of the hierarchy. The Vatican has

been waging a struggle against the spirit

of Vatican II for the last thirty years. 

In a panic reaction similar to what hap-

pened ideologically and politically in

Europe in the 20s and 30s, our leader-

ship has been trying to decapitate, as it

were, the leaders of post-Vatican II

reform. They seem to be winning, but

only if we are blind to the stirrings of

new blood, the flows of new streams

and the blooming of new flowers. Need-

less to say, much of this new life is

thriving and striving outside of the

church, without its blessing, yet inspired

by the Gospel and by the most inspiring

could be repaid or if not repaid at least

evidence some recognition is due. Such

a due might be recognised in love or

care or a way to salvation as Our Sav-

iour gave his life for us. He goes on to

consider how a gift can also be an insult

for example where a worker does not

receive just remuneration for work

done. How a tip or Christmas collection

can be a gift but not if everybody knows

it is intended to make up for persistent

unjust pay and conditions.

And what about the church as an institu-

tion and as the People of God, where do

we stand in this? Do we take seriously

enough the injunction to live simply?

Or, do we covet more than our fair share

of the world’s goods? 

This is a challenging book based firmly

in Christian teaching it urges us to con-

front how we live; our personal attitudes

to debt; but most of all the growing

inequality at home and throughout the

world.

Bernard Wynne

David Bunch and Angus Ritchie, Edi-
tors; Prayer and Prophecy: The Essen-

tial Kenneth Leech, DLT, 2009, npg.

I have been reading Kenneth Leech

since the early 80s. His way of doing

theology blended very well with my

own theological concerns and cul-de-

sacs. He is now 70 years old. This book

is a gathering of what the editors call the

essence of Leech’s thought. They have

done us a great service.

The editors give us twelve meaty chap-

ters divided among five sections. The

first section is entitled First Principles

and touches on two points which are

medular to Ken Leech’s theological

thought: The Trinity and The Political

Kingdom. For Leech the Trinity gives

us a model of how a reign of peace with

justice might be. In the Trinity there are

no isms. There is no sexism—there is no

gender in the Trinity. There is no

racism—there is no race in the Trinity.

There is no classism—there is no class

division in the Trinity. There is no cleri-

calism—there is no hierarchy in the

Trinity. 

In other words, all those isms which

divide us, which make of the other

someone inferior, or different, or hostile

do not exist in the Trinity. Nor do they

exist in the Reign of Peace, of Life in

abundance which God has dreamt and

planned for us. That Reign is found in

our brightest dreams and our noblest

of the Church’s tradition.

Leech envisions a church at the service

of a political kingdom (as he calls it) in

which many different voices will be

heard. There will be a socialist left,

feminists will speak, gays and lesbians,

the poor and disdained etc. There will

be peace not violence, transfiguration

not disfiguration. All of these topics

and more are reflected on in these

pages. 

Though Leech is Anglo-Catholic he

can be critical of the Roman church. It

is, he says, slipshod when it comes to

worship. It tends to be rightist and

restorationist. He is not as enthusiastic

about Catholic Social teaching as many

Justice and Peace Catholics tend to be.

Characteristically, he points to Pope

Pius XI’s encyclical Ingravescentibus

Malis (new to me!) of 1937. He urges

the recitation of the Rosary as an anti-

communist weapon, ‘to rout these sub-

verters of Christian and human cul-

ture’. He points out, as do other

Catholic writers, that in its fear of

Communism the Church rushed to bed

with Fascism. 

For me the most important point Leech

makes is this: if there is to be a

Catholic revival [in the Church of Eng-

land], it will centre upon the recovery

of authentic social prophecy and of

authentic Catholic spirituality. He

writes, “The prophetic voice and the

spirit of inner prayer are not two alter-

native ways of Christian witness: they

are inseparable in a healthy Christian

life, and history shows that where they

are not held together, both decay.” 

This is a wonderful book. Ken Leech

has covered a lot of territory even

though he has confined himself to a

small patch of East London, with

speaking trips and pastoral visits to the

USA. He talks about the visible church

and its ministry to the margins. He

reflects on the spiritual journey and its

theology, rooted in spirituality. On

almost every page there is something

to highlight, stop to reflect on, nod in

agreement or delight in a new insight. 

Ken Leech is indeed a prophet, a pas-

tor, a priest and a sage. He has blessed

his church. We can only wish him

many more years of fruitful service. 

Frank Regan

David Brazier, Love and its Disap-

pointment, O Books, 2009

The author is known for his writings on

15
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psychotherapy and Zen Buddhism.

His form of psychotherapy takes a dif-

ferent direction from many others.

Whereas a therapist might ask a client

who has related a problem how he

feels about it, the psychotherapy that

Brazier advocates is other-centred. So

instead of seeking information regard-

ing the inner state of the client, the

question rather seeks more knowledge

of the person or object that is causing

difficulty, and the nature of the diffi-

culty. This therapy has been described

as being at the cutting edge of current

psychotherapy. Brazier holds that the

drive to love is primary and that this

changes and simplifies psychological

theorising.

He strongly believes that love is an

innate capacity, a very basic drive. In

humans there is an urge to love, and to

esteem others who become significant

to us. When we put our attention out-

side ourselves we encounter the mys-

tery and joy in the encounter with

other people, and with the world. We

are enriched as people and become

more accepting and loving. We feel

fulfilled when we are able to love

effectively. But the motive is not the

seeking of fulfilment but the need to

love.

By esteem, he means to establish a

value for somebody or something. In a

positive way we hold it precious,

respect it and think highly of it. Love

always has an object. To love, there-

fore, is to esteem the other and so

come to regard the other as an other,

one standing in its own right and has

value worthy of cherishing. The other,

then is an end in itself and is unique.

The object of love is most often a per-

son, sometimes a parent or a sibling.

But it may also be, for example, a love

of one’s work, or a work of art, or God. 

The path of true love is far from

smooth, and many challenges have to

be faced. The love one offers is not

always recognised or received. We

develop strategies in order to go on

loving somehow. As well as our drive

to love, there are other secondary

drives which are self-preservative and

self-nourishing. But the world does

not make things easy for us; we can

encounter pain and limitation. Love’s

fulfilment brings immense satisfac-

tion, but on the way we may suffer or

even fail to find the sought fulfilment.

Our instinctive drive towards love is

accompanied by reactions that attempt

she will never completely understand

it. The mystery may add to what she

finds lovable about the picture. Even if

she should wish she had never seen the

painting, it remains with her as a part

of herself.

There is a clear parallel here with a

human relationship. There is a need to

see the other person as independent of

oneself, and encasing a mystery;

esteem is an essential element. David

Brazier has done well to present this

clear description of his other-centred

therapy which can come to the aid of a

relationship suffering some form of

disappointment and frustration. It is a

book for all of us, whether professional

or lay, eastern or western.  Recognition

of our drive to love can be an enlight-

enment for anyone.

Christine Hacklett

John Mackrell, Jacques Gaillot:

A New Way of Being Bishop, Bel-

friars, 2009, £2.00

Fourteen years ago the Bishop of

Evreux, France, Jacques Gaillot was

removed from his diocese by the Vati-

can. Frank J Pycroft gave us an

account of the story in CCC Pamphlet

no.9, The Scandal of Bishop Jacques

Gaillot.

We welcome John Mackrell’s reflec-

tive update of Gaillot’s story since los-

ing his diocese. One would have

expected Gaillot to disappear from the

scene marked with that sign of oppro-

brium. Gaillot has found a new way of

being bishop and pastor. 

Upon his dismissal Rome gave Bish-

op Gaillot the title of Bishop in part-

ibus of Partenia located somewhere

beneath the sands of northern Africa.

Little did the Curia realise that Gail-

lot’s pastoral zeal and native inven-

tiveness would make the desert fertile

of a new way of being bishop and of

a new way of being church. Partenia

is in effect nowhere. But the church

shepherded by Gaillot is everywhere.

How has that come about? Partenia

has become the first virtual diocese

(www.partenia.org). 

Partenia.org was born from the experi-

ence of Gaillot’s first year as an ex-

bishop. He lived for a year in an illegal

squat in the Rue du Dragon in Paris.

There he met a group of people hungry

for the Gospel and for bread. Jacques

broke Eucharistic bread with them

there on the margins, far from the cen-

to avoid pain and suffering. When

those we love die or leave, or change

in some unexpected way, or when we

have no choice but to be separated

from those we love, or have to spend

time with those we dislike, all these

are times of danger. Some of the

world’s great literature concerns the

ways people try to cope with such sit-

uations.  These situations may become

complicated by guilt.

False guilt can arise when a person has

done something that goes against their

love instinct. They may feel they have

not done enough, or find difficulty in

loving a particular person. If a mother

goes out to work she may feel guilty

about leaving her children in someone

else’s care; if she stays at home she

can feel guilty at not bringing any

money into the home, and at the same

time feel frustrated at not pursuing a

career.

Psychological help is a matter of dif-

ferent drives continuing to function

each in its proper place. The therapist

engages in honest enquiry and is inter-

ested in helping the client to find the

truth. This is where the other-centred

therapy comes in. The therapist is not

searching in the client’s own past, but

into her relationship with the person or

other object. This is essentially a

process of empathy, of coming along-

side the other person to see how she

sees the other person or object.  In

describing the person, and what he is

like, and what he does reveals the

nature of the difficulty, and it may

result in the client finding the other is

lovable in a different way. She might

recognise him as a separate person liv-

ing his own life. 

Brazier sees a connection between

love and art.  Artists are often troubled

people. A person may have become an

artist seeing art as an avenue to

expressing love and esteem. But trou-

ble may come if the artist has difficulty

in esteeming the world and has sought

art to express it. At the viewing side of

art, he describes in some detail a per-

son who loves a painting by Picasso.

She sees the painting as an object,

quite independent of herself, but there

is a relationship between them. She

cannot change the painting or shape it

in any way. She has no control over it.

She has to accept that the painting is

not always available to her when and

where she wants it. The painting will

always have a sense of mystery, and
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tre, a group of non-persons living in a

non-place. He said himself: “I sit at

table with sinners, so that the great

clamour of the Gospel may be heard…

There are no pariahs for He broke our

chains. His word is coined to be

thrown far and wide, including into

dubious places.”  

For Gaillot the mission of the church

starts alongside the poor. That was the

position of Archbishop Oscar Romero

and of Christ himself. The poor do not

go to church, but they do, many of

them, go to internet cafes. In the virtu-

al church there is no collection, no

droning sermon, no obscure ritual.

There is anonymity and freedom to

come and go as one pleases. On the net

one can be male or female, gay or

straight, believer or unbeliever, native

or foreigner, rich or poor. The net does

not distinguish. 

It is impossible to say where the expe-

rience will lead. Perhaps it is just an

intermediate stage before returning to

more habitual places of encounter.

Perhaps it will lead to a post-Roman

church, a church with an increasingly

ecumenical and inclusive apostolic

embrace. A Teilhardian might say that

the experience of the inter-net is part

of the process of planetary evolution

towards the formation of the noos-

phere, the coming to awareness of the

connectedness of all of humankind, of

humankind becoming conscious of

itself. A virtual church could be at the

service of that process. (I am sadly

aware that the four most used letters

on the keyboard are: p-o-r-n.)

Be that as it may, Bishop Gaillot has

his feet on the ground. The church will

be truly church when it learns to

ground its mission in the life and

struggle of the poor; when its dis-

course is redolent of the experience of

the poor and when its message is heard

as bad news for those who will not

hear the voice of the poor and good

news for those who struggle for a reign

in which God’s peace, justice and

wholiness are everyday realities. 

Bishop Gaillot was dismissed because

he lived the Gospel in the company of

the poor. He also had a grand disquiet

that the Church’s message be heard in

dialogue with the modern world. His

life-style was a bit too evangelical and

he was outspoken. The Vatican author-

ities could not allow that. 

His dismissal points to a tension with-

in the institutional church. The church

erals, columbite and tantalite. When

they fuse they form a compound which

has a very high resistance to heat. Aus-

tralia is the main producer, but 80% of

the world’s supplies is found in the

Democratic Republic of Congo. This

explains why the country has been at

war since 1998 and why four million

have died. Columbite and tantalite are

strategic materials. Coltan is an essen-

tial input for the development of space

stations, space travel and guided

weapons. Your cellphone could not

function without it.

The story gets off to a fast start. At a

meeting of the Board of Dall-Houston

(a thinly disguised Halliburton Corp,

once chaired by former Vice-President

Dick Cheney) a letter is read. It pur-

ports to be from a mysterious Muslim

by the name of Aarohum Al Rashid. He

says that as the US is about to with-

draw from Iraq, leaving behind a trail

of death and destruction, it is only fair

that the transnational company that

drew the highest profits from the war

should pay back to the Iraqi people

some of what it gained. The company

must pay back one hundred billion dol-

lars. Failure to do so will result in the

death every two weeks of one of them.

Already, by the end of page one, the

first member of the board is dead,

stuffed into an earthenware jar. Those

readers who like rough justice will be

pleased to know that by page 30, three

“bad guys” are dead. 

The story is transnational. It jumps

from Houston to Havana to California

to Miami to Congo to the Brazilian

Amazon and other places. Its time

frame is from 1961 to the present.

There are no “good guys”. All are bad

except for a nice young Iraqi lady.

There is no righteous denoument. Evil

is done to obtain good. Good plays

only a marginal role. By the end of the

story evil is still the dominant force.

There is no salvation. 

This is a story that wants to expose for

us the transnational, globalised, sinful

world in which we live. It asks the

question: “What are we going to leave

behind for our future generations?”

The reply is: “Mobile telephones and

guided weapons.” It is a good story, not

a nice one. It is well worth reading, but

it is not for our edification nor to

enhance our ethical values. It should

serve to make us more aware of the

(under)world around us, how it works,

the persons it generates, the cruelty and

perceives two great threats posed by

modern society: secularisation and the

emancipation of women. The institu-

tional church fears the presence of

women within its structures, and fears

also dialogue with the culture of secu-

larisation. Regarding the former, the

church forbids any questioning of its

teaching regarding women in the

church. Regarding the latter, the

church is in retreat, reduced to fighting

a rearguard action in defence of the

nuclear family and of its teaching on

human sexuality, family planning and

the role of women. 

Partenia.org may be a first glimpse of

something new. Surely there are many

websites now which try to advance the

message of the Gospel. The wind of

the Spirit has whipped up the sands of

Partenia and wafted them to many

parts of the world. They have settled

like seeds in many different fields and

pathways. Those that fall on good

ground will surely blossom. 

Frank Regan

Alberto Vazquez-Figueroa, Coltan,

O Books, pb, £9.99

A friend of mine once remarked that

reading a novel was like spiritual read-

ing. He did not elaborate but my

understanding is that a good story

reveals a lot about the human spirit,

what moves it and how that spirit

becomes flesh in history and in the

lives and loves of others. We who call

ourselves Christian are deeply

involved in a universal history, a grand

narrative in which we hope to align

and integrate our stories to the greatest

story of all: the life, death and resur-

rection of Jesus the Christ. I read nov-

els to feed my arid imagination.

There is another narrative however.

That is the story of the evil of this

world, of those who perpetrate it and

who live according to its dictates. If

there is a history of salvation, then

there is a history of damnation. There

are men and women dedicated to the

Reign of Mammon and Mars. Indeed

there are international organisations

which further the cause of those gods.

The novel Coltan is such a story. It sit-

uates us in a world in which sin is

structural and social, not just personal.

It is a world you and I know little

about but of whose existence we have

no doubt.

Coltan is an abbreviation of two min-
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craftiness with which it operates. It is

sobering and outrageous. The next

time you use your cellphone remember

those thousands of Africans, living in

subhuman conditions, up to their

necks in river water, in silence so that

you and I can communicate. 

Frank Regan

Margaret Scott, The Eucharist and

Social Justice, Paulist Press, 2009,
npg

This little book seeks to situate the

Eucharistic celebration within the real

world which surrounds us. That real

world is one which witnesses to the

death daily of 60,000 people due to

hunger and illnesses related to hunger.

The book asks the question whether

we can gather at the table of the

Eucharist to feed on the fullness of life

knowing that today 60,000 brothers

and sisters have been excluded. This is

sinfully ironic being that our planet

produces 2.5 kilograms of food per

head each day! The author herself

writes: “Whatever happened to the

heartbeat of Christ in the Eucharist,

pulsating with special love for the poor

and the powerless? Can our Eucharis-

tic celebrations overflow with a pas-

sion for justice? How do we make our

Eucharistic celebrations more alive

and more relevant, more about real

people and not reduced to a private,

spiritual experience, lost in rubrics?”

The plan of the book is simple. Sister

Margaret walks us through, as it were,

the Mass as you and I know it. She

starts with ‘The Lord be with you’ and

in eight chapters helps to see what it is

we are doing when we hear the Word

of the Lord, when we pray the Offerto-

ry and bow at the Consecration.

The Eucharist is a living symbol, and

it is more than a symbol. Insofar as it

is a symbol, it wants to do what a sym-

bol does. That is, it draws into one, it

gathers together, those various human

elements, experiences, truths, feelings,

realities etc which are related to the

bread and wine of the Eucharist and

related to the praying community

which is the body of Christ. The bread

is a material reality and it is a symbol.

Upon the altar it is a symbol of unity,

of peace, of fullness, of inclusiveness

etc. All are invited, but not all are

allowed and not all can arrive. 

Despite being symbolic, there is some-

thing diabolic about the Eucharist.

That is, it scatters and disunites. Peo-

ple are prohibited, are excluded. They

This book is perhaps the best of the

bunch. What makes the book powerful

are the voices of real priests and their

companions. It is peppered with lively,

authenticating verbatims." Not merely

this, Anderson in Ch.5 analyses

(adversely) the church’s, and in partic-

ular John Paul II’s exegesis of Scrip-

ture, from Mt. 19: 11-12 to 1 Cor. 7:7-

9, placing these in the historical con-

text current Judaism. She says “The

papacy’s strategic use of images

includes downplaying alternative rep-

resentations that can be found in Scrip-

ture because they challenge the official

selection." She tells the story of a Ger-

man vocations director of six years’

experience who, sitting next to John

Paul II suggested a relaxation of

celibacy and the use of married priests.

“The Pope reacted immediately, threw

his arms in the air and almost shouted

‘impossible, impossible’ and then gave

a strong defense of celibacy. Five

weeks after the conference, this priest

was removed from his position

because his archbishop had been pres-

surized by Rome to get rid of him.

(p.133)

The italicized quotations from the

priests who were prepared to discuss

their intimate relationships show men

deeply fulfilled or torn apart. Mean-

while Anderson reveals the myopia of

the Vatican in quotes such as this “The

pope and the curia believe that for a

priest, the shared loving of human

beings competes with the loving of

God. A priest must therefore prioritize

his dedication and service to God

alone. Confident in this presumption,

they are able to assert that celibacy is

possible for all priests. Moreover, they

maintain, if the church prays for this

gift of celibacy it will never be denied

to those who ask". I have not noticed

any answer to this prayer, but then nor

have I noticed any answer to the prayer

that Rome will one day show some

humanity or common sense!

Perhaps the highest recommendation

for this book comes on p.204 where

Anderson quotes these reactions to it

"(Conservatives’) comments and

behaviour sought to denigrate me and

diminish the validity of this study. She

wants to be a priest, she must be hav-

ing an affair with a priest, you’re a

black tracker (a term that insinuates I

am chasing after priests). Several bish-

ops also had a go at me. One chastised

me for having entered the realm of the

confessional, inferring that my

are poor, they are powerless, they are

not of our sexual orientation and

women cannot of themselves reflect

the person of Jesus of Nazareth in the

way men can. At the heart of our sacra-

ment of unity there is a diabolical real-

ity: people die of hunger, people are

excluded, people are discriminated

against for their femaleness.  

This book is a great reminder that we

are the Body of Christ. In our humani-

ty the blood of Jesus runs through our

veins. In our common call to share in

the divinity we are brother and sisters,

sons and daughters of God. In the

Eucharist we receive what we are and

grow in becoming what we are. 

The Eucharist is not just a private

devotion. It is a communal celebration

of our engagement with society and of

our place in the grand narrative of the

growth of all things in Christ. We are

through Christ, in Christ and with

Christ. We are members of a society

which is consumerist and materialist.

The Eucharist challenges us in our

lifestyles and in what we hold to be

most important. As we gather around

the table we will be fed on only a

morsel of bread and a sip of wine. The

banquet serves to awaken in us a thirst

for justice and a hunger for God’s full-

ness for all. Christ has called us to be

community of friends. He has done

that so that our joy might be full. This

little book can help to remind us of

those grand truths about us and about

our church.

Yet the Eucharist does not yet reflect

the great truth of God’s will for us: that

we are all 6.7 billion of us sisters and

brothers, sons and daughters invited to

the table and none should be excluded. 

Frank Regan

Jane Anderson, Priests in Love:

Roman Catholic Clergy and Their

Intimate Relationships, Continuum,
2006 U.S., $14.95

I was thrilled to learn from Michael

Winter that Jane Anderson is our Aus-

tralian member of MMaC. She

received a PhD in 2004 in anthropolo-

gy for this book. In the blurb on the

back of it Terry Dosh says "As a

Church activist I have spoken with

hundreds of married priests. As a

church historian I have been studying

the celibacy/married priest question

since 1962. I have read over 70 books

and hundreds of articles on the subject.



er’s name and address? Prison is often a

home for people who cannot manage in

society.

I also remember the young man, aban-

doned by his mother in his childhood,

who was re-united with her during his

sentence as a result of the good offices

of someone in ministry. She offered him

a home on release but ten days before

the day wrote to say she had taken up

with a new man and there would be no

room for him after all. This is a world of

constant betrayal, of repeated failure, of

inadequacy, of abuse, of desperation.

This book is an attempt to bring the

reader face to face with these sad reali-

ties and then to consider the challenge

that they present to offender and to us.

There are no easy answers.

I was irritated by some of the ‘religious’

language in the prayers at the end of

some of the essays – ‘we hold in your

presence …’, ‘we acknowledge before

you . . .’ and ‘help us to understand that

. . .’ for example, and some of the lan-

guage used in the discussions is irritat-

ingly vague – ‘busyness’, ‘wholeness’,

‘connectedness’ and ‘brokenness’ for

example, but that may be more a reflec-

tion of my age than a fault in the authors

of this book.

For the last seven years I have been vis-

iting a prisoner once every two months

for a couple of hours and I recommend

this book to those willing to plunge

themselves for an hour or so into this

terrible world. I do not know what the

answers are to criminality, recidivism,

social inadequacy, crime and all the

other issues dealt with in this book, but

I admire greatly those who undertake

this thankless work. This book is an

excellent way in to this area of social

work and certainly ensures that one is

beginning to meet the challenge of

Matthew chapter 25.

Simon Bryden-Brook

Rembert Weakland OSB, A Pilgrim in

a Pilgrim Church — Memoirs of a

Catholic Archbishop, Cambridge:
Eerdmans, 2009, hb, 429 pp, £23.99
on Amazon

In 2002, in the wake of the clerical child

abuse revelations in the Boston Globe,

two senior US prelates came to grief.

Cardinal Law of Boston was moved to a

job in Rome and Archbishop Rembert

Weakland of Milwaukee resigned after

the disclosure of a brief homosexual

relationship some twenty years earlier

research was sacrilegious. Another bish-

op charged my anthropological

approach as being blasphemous, imply-

ing that truth cannot be communicated

outside of official church scholarship.

The litany of put-downs continues to

this day." She says in conclusion "Effec-

tively, each person can find a way, like

priests with friends, to negotiate the

institutional roadblock that refuses to

budge on compulsory celibacy. Now is

the favorable time, the right time to lis-

ten, the day to help, the moment to act

(2 Cor.6: 2)" The tragedy is this book is

full of red-hot information which alas

may not be read by those who most

need to learn from it – the higher eche-

lons of the Church! I myself wonder,

sadly and almost in despair, if the only

way to deal with the "culpably deaf" is

with graphic gestures of a certain sort!

Elizabeth Price

William Noblett, Inside Faith — Pray-

ing for People in Prison, DLT, 2009,
pb, 304 pp, £14.95

Most readers of RENEW would agree

that the essential gospel is to be found in

the parable of the sheep and the goats

(Matthew 25) where we are reminded

that we should be able to recognise

Jesus, God made Human, in the margin-

alised of society. Many of us make reg-

ular contributions to CAFOD, Progres-

sio, Oxfam and so on to play our part in

supporting the poor, the homeless, the

sick, the hungry. But what about prison-

ers? Surely, if we agree with the popular

press, they deserve what they got!

This book is a collection of essays by a

number of people involved in prison

ministry put together by William

Noblett, the [Anglican] Chaplain Gener-

al. Most essays end with a quotation

from scripture and a prayer and are very

readable. It is essentially an attempt to

justify and explain the work of those

involved in prison ministry. I believe it

succeeds simply because it faces the

often very unpalatable facts.

Prisoners are usually inadequate people

who cannot function properly in the big

wide world. I was particularly moved by

the story of the young man who was ter-

rified of leaving prison because he did

not know how he would manage – find-

ing a telephone number is difficult

enough; finding accommodation and

making the contacts to obtain employ-

ment virtually impossible. What is my

National Insurance number for exam-

ple? Can I remember my last employ-

and the use of diocesan funds to pay off

the accuser.

This book, Weakland's memoirs, prom-

ises therefore to be an interesting read.

When it first came out in the USA ear-

lier this year, a writer in the National

Catholic Reporter said that the arch-

bishop had been less than frank in his

account of the scandal. Having read the

book I cannot agree. I find the book

honest to an extent that is most unusual

for episcopal memoirs. I particularly

liked his agreement that many clergy

suffer from 'psychological and social

immaturity' as well as 'narcissism' (p

249). Weakland had been for years a

thorn in the side of the Vatican, first as

Benedictine Abbot Primate and then as

Archbishop of Milwaukee. His com-

mitment to Vatican II was well-known

and encouraged many Catholics, as the

powers-that-be in Rome became ever

more open in their aim to reverse the

reforms of the Council. In this book we

learn more about his battle to uphold

the insights of Vatican II. In a more

recent homily he has reflected on the

current failures, as he sees them, of our

Church: its arrogance, its claims to be

perfect, its judgmentalism and its claim

to omniscience (p 420 ff). These fail-

ings must be addressed, Weakland

believes, if the Church is to reverse its

current decline.

For me the details of the archbishop's

relationship with one troublesome man

are of little interest and all I wanted to

know about that is to be found in the

book. He is remarkably honest about

his homosexuality. Much more inter-

esting is Weakland's account of his

dealings with Paul VI and then John

Paul II. Paul VI comes over as a man so

keen to appease his opponents in the

Curia that he failed in his commitment

to the achievements of the Council,

despite himself being in their favour.

John Paul II did not show the same

concern for diplomacy and ruthlessly

imposed his iron will on the Church to

reverse the renewal. Weakland gives a

frank and brutal account of his frustrat-

ing dealings with Rome and that story

is infinitely more distasteful than his

sexual failings.

This is an honest book and one which

readers of   RENEW will find of

absorbing interest. It takes one behind

the scenes and, sadly, confirms some of

our worst fears about the state of the

Catholic Church today. The bishop's

willingness to speak out about the
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Church is surely a happy consequence

of his humiliating exposure in the

world's press; good has come out of

bad.

Simon Bryden-Brook

Karen Armstrong, The Case for

God: What Religion Really Means,

The Bodley Head, 2009, £10.67 on
Amazon

Karen Armstrong has a strong claim

on our attention. Her life so far, in a

religious order and out of it, has been

a sort of love affair with God, and her

writings have been of great interest

and value. In this recent work she

enters the debate initiated by Richard

Dawkins and other atheists, and she

does so without belligerence or scorn.

Indeed, her style is sweet-natured.

She writes as a historian. Starting dra-

matically in the Lascaux Caves, she

gives us, in just over 300 pages, noth-

ing less than the story of the European

and Near Eastern theology of God,

together with the philosophy where

relevant.

Her principal theme is that Christian

theology has become too knowing

about God. In the early modern period

(17th century particularly), theolo-

gians modelled themselves on scien-

tists, and tried to present God as the

obvious and certain conclusion of

rational argument. Religion went

astray as “something that we think

rather than something that we do”. In

fact, religion is a practical matter, aris-

ing as a reaction to the grief and pain

of life, and as a source of strength for

coping with life’s demands. As Arm-

strong tells the story, we have now

reached a sort of impasse, where fun-

damentalist religion and indignant

atheism confront one another, both

mistakenly over-dogmatic.

In an unexpected way Socrates

emerges from the ancient world as one

of the heroes. His courteous style of

argument, and above all his awareness

of his own lack of knowledge are com-

mended. People who came to Socrates

did not learn things: rather, they were

changed. (And, discussing the Atheni-

ans, Armstrong usefully plays down

our dualistic distinction between phi-

losophy and theology, showing the

essential religiosity of Socrates and

Plato.)

If I were Professor Dawkins, I might

object that this rather benign account

prayer is a process of ‘inverbation’, the

interiorisation and absorption of the

Word of God. But there is an ecumeni-

cal dimension to the Word. It is not

exclusively Christian. Nor is it Buddhist

nor Muslim nor Zoroastrian etc. Reli-

gions are like the senses of God, they

sacramentalise God if we practice them

with a sense of the sacred. By being in

silence we begin to sense the presence

of God in the silence echoing from our

own depths. 

The practice of meditation is a humble

and humbling experience. It is a disci-

pline which with frequent practice

becomes easier with time. Main does

not promise visions or levitations. He

says that anyone experiencing them

has probably been drinking too much

soda water! Rather it is a waiting in

silence letting the Spirit of Christ pray

within us. 

There is only one prayer and that is the

prayer of Jesus. It is the love and

power which flows between him and

the Abba Father and that is Spirit. In

this prayer we learn to accept the gift

of our own creation and to respond to it

with generosity.

This book is very short but full to the

brim of deep meditative reflection. For

a person of prayer it will affirm and gal-

vanise. For the ‘duffer’ (those of us who

pray as we can, rarely as we ought) it

just might awaken a new awareness of

the Spirit of God within inviting one to

be still and discover the God loving

compassionately and abundantly.

Frank Regan

Bonnie Thurston, For God Alone,
D.L.T, 2009, £12.95

Bonnie Thurston is a founding member

of the International Thomas Merton

Society and so very influenced by Mer-

ton and his attitudes towards the Church

and the world. She was William F. Orr

professor of New Testament Theology

in Pittsburgh Theological Seminary for

twenty seven years and resigned to

become a solitary in West Virginia. Her

writings are very numerous, not least on

Thomas Merton.

She subtitles her book 'A Primer on

Prayer' and does, indeed, provide, in

some 220 pages, a very readable and

comprehensive introduction to the dif-

ferent traditions and methods of Chris-

tian prayer together with an excellent

bibliography.

She says that her aim is to write 'a how-

omits mention of many of the darker

manifestations of religious belief – as,

for example, the large-scale human

sacrifice carried out by the Aztecs (or

Mexica).

Speaking for myself, I found the book

excellent. I think Armstrong is right to

recover what theologians know as the

apophatic tradition (which is, broadly,

that in speaking of God we do not

know what we are talking about.)

Another hero of this book is Denys the

Areopagite (a Greek theologian who

wrote about 500CE under a pseudo-

nym). Armstrong remarks: “the fact

that very few people have even heard

of him today is, perhaps, a symptom of

our current religious malaise”.

Not that apophaticism is an answer to

the problem, or any sort of satisfactory

resting-place. Denials can be as faulty

as assertions.

I would say finally that this book gives

a basically natural and naturalistic

account of the phenomenon of reli-

gion. You do not need to be committed

to belief in the supernatural to appreci-

ate the presentation.

John Challenor

John Main, Word Made Flesh, Can-
terbury Press, 2009, £8.99

Karl Rahner wrote many years ago

that the Church of the 21st century

would be a church of mystics or it

might not survive. 

This book is a short collection of the

teachings of John Main on contempla-

tive prayer. From his efforts at creating

communities of prayer has come the

World Community for Christian Med-

itation (www.wccm.org). It is an ecu-

menical grouping of more than 2000

communities which meet regularly for

prayer in common. Main was a Bene-

dictine monk. 

Among Main’s concerns was the

recovery of the sense of the sacred

which has become lost in our contem-

porary culture. The sacred has become

split off from our sensate existence.

John Main wants to restore the integra-

tion and harmony of sacred and pro-

fane. He wants us to be able to see and

feel beyond the senses. To do that we

need to pause, to reflect and to learn to

let God be God in our lives. 

According to Main meditation is a daily

teaching through experience that reality

is a whole and cannot be divided. He

understood along with St Bernard that
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to book that would be homey' and she

tells the reader to leave aside chapters

that they find too difficult and to move

on. While most of the book is 'homey'

there are some chapters, especially

that on 'Prayer, towards an anthropolo-

gy' that would prove difficult for the

ordinary reader. This is amply com-

pensated, though, by the many other

treasures in the book.

It seems to the present reviewer that

while we in CCC. are concerned for the

renewal of the Church, we should not

forget the hunger for deeper life of

prayer which exists among many of

those who still 'hang in' in our parishes.

The recent visit of the relics of Saint

Therese are witness to this. While there

are courses and sessions on prayer and

the Scriptures, most ordinary folk have

neither the time or the inclination to go

to these things which seem to them for

the 'specialists'. In my experience the

Sunday homily is rarely used to help

people pray and yet there can be no

renewal of the Church which is not

guided and brought about by those who

'wait on God in prayer and are open to

the guidance of the Spirit.

This book would certainly help such

people but, perhaps, it might be those

who deliver the Sunday homilies who

would benefit most so that they could

share with their people something of

their own experience of prayer and

why they believe it to be so important.

Perhaps Bonnie Thurston's best advice

is just "Get praying! We learn to pray

by praying'. I would recommend this

book to CCC members who might be

looking for such an introduction to

Prayer.

Derek Reeve

Colm Murphy O.F.M.conv., Sunday

and Holyday Liturgies, Cycle B, Lis-
ten and Proclaim Publications,
Manchester, npg

I found this an interesting little book

with ideas for homilies for every Sun-

day and Feast Day that were quite

original and would be very helpful to

any would-be preacher. The author

incorporates many ideas from Libera-

tion theology including the concept of

basic human rights and the fundamen-

tal option for the poor. He gives help-

ful notes at the end of each set of notes

for the homily for discussion in

groups.

Unfortunately, I don't think many

purpose. Like John we have had to face

questions about our faith and its reli-

gious expression. SOF offers, as John

says, “a new way of being religious,

without having to stand apart from sec-

ular and scientific learning and defy

the outside world.” He continues that

SOF was a way out of the ghetto and

an escape from clericalism. I think that

CCC can resonate with John’s experi-

ence. 

The book divides into three sections,

two of prose separated by a section of

poetry. The first section is very much

about this life on this earth as lived by

various members of the Network. The

writers share their experiences and

write about what they have discovered

along the way. For example, Helena

Woddis says she is learning wisdom.

Life is not the pursuit of happiness.

Rather it is the open-hearted accept-

ance of everything that is, be it pain or

pleasure, success or failure etc. Magus

Minor, a Church of England priest

writing pseudonymously, shares his

retirement experience of reading mod-

ern biblical criticism. He is also

becoming acquainted with women’s

ways of reading Scripture. And he is

wrestling with Darwin. I heartily con-

cur when he expresses the wish that we

would come to a true appreciation of

our ignorance. 

As I came to the end of the first section

I found myself asking questions about

the experience of transcendence and

mystery. I would have liked to have

seen those themes explored. E.O. Wil-

son, one of Darwin’s heirs, started life

as a Southern Baptist and ended as an

atheist. Yet even he could speak of “the

transcendental experience at the heart

of human nature.” Is it possible, even

in our post-religious lives, to gain

some apprehension of the Absolute in

the midst of the Tangible?   

The second section is comprised of

various poems by SoF authors. They

are full of observation and contempla-

tion of the world, experience, nostal-

gia, joy, plaintiveness and celebration

of just being here and alive to that

being here. Anne Beresford writes:

“While we’re waiting/let’s open the

champagne/and remember summer is

not over yet….We’re together, I hear

your breath/hold me close/leave the

final sentence to the Earth.”

The third section moves us to a broader

landscape. There we read of encoun-

ters with our planet and its long ‘eonic’

priests would be ready to use these

notes because they are often quite rad-

ical. Any priest who has already adopt-

ed that style of preaching would find

them useful helps though. 

However, these notes could be very

useful for anyone wanting to start or

already leading a discussion group

and the author seems to envisage their

being used as a tool for Basic commu-

nities which he, in his introduction,

mentions Using these notes might give

the leader the way in to changing a dis-

cussion group into a Basic community.

The introduction is, in itself, well

worth reading. 

Maybe, this could be a useful gift to

any priest who one feels is on the way

to promoting this sort of concept of the

Church but has not found the way to

incorporate these notions in his homi-

lies.

I imagine that further books for years

A and C will be published and I would

suggest looking out for them.

Derek Reeve

Dinah Livingstone, Editor, This Life

on Earth, Sea of Faith Network,
2009, npg

In the aftermath of Vatican Council II

and within the context of our post-

Christendom time, many communities

and groups of believers have organised

themselves to respond to new chal-

lenges and intuitions regarding the life

of Faith. One of those groups is the

Sea of Faith Network. Its origins are

quite different from those of CCC yet

it shares with CCC common concerns

and disquiet about the relevance and

future of Christianity. In the first essay

of this collection Don Cupitt, the Net-

work’s founder, makes the point that

he—and surely others like him-may be

the writing on the wall.  I take him to

mean that groups like ours are looking

for a space in church and society

where we can seek together forms of

faith and life which respond to the

signs of our times. If the disquiet

which disturbs us is symptomatic of

the malaise which afflicts the church-

es, will the churches awaken to the

challenge which the Spirit is provok-

ing?  

Few of us have a deep acquaintance

with Sea of Faith. Perhaps the best

place to start to read this interesting

book is with our own John Challenor.

John writes in praise of SOF’s stated
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history. We read of encounters with

modern science and with radical bibli-

cal studies. There is a priest who calls

himself an atheist. Indeed, it is inter-

esting to note the number of the writ-

ers here who are committed to their

local churches. Finally, we read the

thoughts of persons very concerned

with the way we do politics and the

future of our planet.

I get the impression the SoF is asking

more radical questions about the possi-

bilities of belief and the survival of

religion than we of CCC are. SOF

wants to distance God from the meta-

physical quest and locate God in the

imagination and psyche. The God they

are seeking—if that is the right word-

is not the god of the churches. We take

the relevance of our Catholic faith

more or less for granted, though we

have very pronounced opinions about

how our church and its leadership

respond to the Holy Spirit in these

times.

Within the broader context of our post-

Enlightenment culture, i.e. our theolo-

gy and spirituality, there has been a

shift towards the realm of the psycho-

logical. That is not surprising given the

concern of the post-Reformation with

individual salvation and the rise of

individualism within our materialistic

culture. 

That shift has tended to exclude the

political and the cosmological. Atten-

tion to the psychological is necessary.

We need to be able to identify our

darkness.” (Henry Vaughan).

We live in a world impregnated by a

God whom our words cannot describe,

our perceptions define nor our imagi-

nations enfold. Somewhere throughout

the three realms referred to we will

find the God whose centre is every-

where and whose periphery is

nowhere. Our churches glory in their

Truth. We struggle with the Question.

They congratulate themselves upon

their certainties. We search for the next

clue. They bathe in their own light. We

shiver in the dazzling dark. 

We shall never know the God of the

philosophers who sought to know God

as God is in God’s self. We can know

God only through God’s energies

(Palamas). The ultimate causality of

everything is Love (Aquinas). That

love generates energies which create,

free, fulfil and make wholly. 

I get the positive impression that SoF is

rising to the challenge of Bonhoeffer’s

‘religionless christianity’. The writers

of this thought-provoking book share

with us their experiences and thoughts

about this life and this world. It is here

they find their joy. Many are not very

sure about a life beyond this one. But

even the father of our post-Modern

condition, Nietzsche, could write:

“You highest men, do learn this, joy

wants eternity. Joy wants the eternity

of all things, wants deep, wants deep

eternity.” We may be in for a surprise.

Frank Regan

demons, explore our shadow side and

plumb the depths where ‘deep speaks

unto deep’ and where the Spirit groans.

But we cannot forget that we belong to

a wider humanity, to each other, to all

6.7 billion of us. Furthermore, our per-

sonal and communal, global stories

insert themselves into a broader,

grander narrative, the story of our cos-

mos. The book under consideration

gives every indication that Sea of Faith

wants to explore those realms. 

Organisations like Sea of Faith remind

us that the only authentic way of living

a life of faith is to live a life of asking

questions. It is alright to doubt. After

all, doubt is faith which struggles.

When the Jesus of John tells us he is

the Way, what he is saying is: I am the

Question which leads to the Truth.

Who do you say I am today?

Our churches are clinging to the raft of

their certainties. The raft has become

water-logged in a sea made turbulent

by the gods of war, wealth and woe.

The greatest service the churches

could render to a people thirsting and

famished is to raise the right questions.

But our churches have only answers

couched in a language coined in a dif-

ferent era, articulated by a culture long

since gone. 

At one point in the Gospel of Luke,

Jesus wonders, “when the Son of Man

comes, will he find faith on earth?”

(18.8). It may have been a moment of

doubt or gloom for Jesus. Yet “there is

in God (some say) a deep, but dazzling

1.     In my homeland I was a Maths teacher: well-

known in my local community, valued, respect-

ed. Here I am nothing: worse than nothing. I

have no papers to prove my identity – they were

destroyed in the civil war. The authorities here

do not believe that I can teach, be useful, make

a contribution to this society, this place. I have

nothing to do, no money and just the clothes I

stand up in. I have to walk the streets all day,

finding food and shelter where I can, hoping for

the kindness of strangers.

2.     Maybe I shouldn’t have spoke out against the

government in my home country, shouldn’t have

caused trouble. But once I had, I knew I had

signed my own death warrant. I didn’t want to

come to this cold, wet country. At home I could

smell the fruit of the mango tree as it ripened in

the hot sun. I could enjoy spending time with my

neighbours and see my family whenever I want-

ed. Here I am utterly alone: no family; no

friends; the people around me cold and unfriend-

ly. Sometimes they abuse me because of the

colour of my skin. I do not feel welcome here.

3.     We’ve been walking around for hours now. I’m

beginning to wonder if we’ll ever find a place to

stay. Every door I knock on, they give me the

same answer: ‘no room’. If we don’t get a place

soon I think my wife will fall down with exhaus-

tion. There must be somewhere we can stay. If

only someone would offer us shelter.

4.     I don’t mind so much for myself, but my hus-

band is worn out with the burden of looking

after me. Surely someone can take us in? We’re

not fussy. We just need somewhere dry and

warm to take refuge from the cold: just a place

to lie down and give birth to my baby. Anywhere

will do — an outbuilding, a barn, a stable even.

Our thanks to Anne O'Connor

ASYLUM SEEKERS: SOME VOICES
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LETTERS

I
have just finished reading your tract

"The Lay Vision and Experience of

Jesus". I don't think I have ever read

anything quite so insightful, so authen-

tically Christian and so shrewd in its

diagnosis of the troubles which beset

the Church. There is only one sentence

in which I think you might have been

wrong (p.2) in which you talk about the

unintentional hijacking of the person of

Jesus. While you might be right in

using that adjective it could be equally

right or wrong to use intentional instead

— we simply do not know the truth of

it: what we do know is that it has actu-

ally happened and the issue is whether

there is an intention to alter the situa-

tion. We do know that the Church is

gravely distanced from the instruction

we find in Hebrews 8:10-13 and seems

untroubled by it. Maybe you find your-

self, as I have done, "a voice in the

wilderness" overpowered, not by the

Spirit but by the "traders in the Tem-

ple". I happen to think we are facing up

against an institutionalised Church

which means to be deaf to the move-

ment of the Holy Spirit working within

its lay ranks and means to keep it that

way for as long as it can, this being, so

it seems to those in power, the least

damaging of the courses open to it; for

those at its centre a lingering decline

which may not come to much in their

lifetimes is far to be preferred to the sta-

tus quo (in which they live out their

lives in faithfulness to vows long since

held the destruction of which would be

traumatic in the extreme. Serious self

examination in these circumstances

quickly takes a back seat. In illustration

of this thought there is a sentence in

Elizabeth Price's work "An open letter

to the Hierarchies of England and

Wales" stating that "Far from being

infallible, traditional teaching is sad,

sick and suspect, a travesty of truth

which has damaged the welfare of mar-

ried people all through the ages" (p.6).

Would you take this "on the chin" if you

were a Bishop reading it or would you

toss it in the waste paper basket? It is

the "official" response to questions like

this which will determine the historical

course of the institutional Church, so I

believe. Christianity is alive and well

and will never cease to flourish in this

part or that, given only that people are

attendant to Christ's words and act upon

them fearlessly and unselfishly. Can the

institutional Church be brought to do

that by our little utterings? I have to

believe it is possible but I doubt it being

successful even were a century to pass.

The way I see it is that the "official"

Church has boxed itself into a position

from which there is no retreat other than

massive loss of face and confession that

much that was held to be true was non- if

not counter-Scriptural — and needs to be

rethought in conjunction with the

charisms of the Holy Spirit available to all

the faithful, not just the self-defining elite.

Confusion and self -delusion are twins!

What an unpleasant fate awaits those

who, in an educated age, attribute to

themselves superior powers of judg-

ment and moral insight, insisting

increasingly upon their correctness,

even as the evidence mounts against

them. Observing the publications

emanating from Rome and the long

succession of gradually changing pro-

nouncements on complex matters in

which they seek to instruct us, turning

to elaborate and oftentimes unintelli-

gible discourses in defence of their

position, we become aware that they

are "reaping what they have sown" -

they are forced to defend the indefen-

sible without which their credibility is

torn apart in short order. "Attack is the

best form of defence" goes the saying

and we are not so much seeing sensi-

ble arguments for and against being

put forward but a retreat turned into a

rout as the defects of the defended

position become more apparent.

[There is a divine irony in this since it

was much the same point that Jesus

made when dealing with the lawyers

(Luke 11) ending by denouncing them

in no uncertain terms (v.46)].

We should be grateful, I think, to

Humanae Vitae for bringing to the fore-

front of our concerns the contest

between "traditional teaching" and the

operation of individual conscience. To

me it is self evident that God wishes all

of us to be true to ourselves and to have

lively consciences and at the same time

is happy that we should exercise them

as we think is right and in proportion to

our ability to do so. Admittedly this is

"fuzzy" and may mean that on impor-

tant matters conscientious people differ

(as they do within the Christian fold)

but is this such a bad thing given the

notion of primacy of conscience* guid-

ed by study of Scripture and the

"Greats"? Obviously obtaining and

keeping dominion over such diversity is

difficult, if not impossible for those

bent on the acquisition of power, secu-

rity and glory (the three temptations

Jesus resisted in the desert) and as I

read the movements of history to which

you allude in your paper, tools border-

ing on Machiavellian subtlety have

been employed to sell (if not force) a

system of pseudo-salvation to people -

the very things Jesus castigated on sev-

eral occasions. Secular power exists

because individuals surrender their own

powers to it in the hope they will be bet-

ter as a result and ultimately that power

threatens its subjects, punishes them,

extorts from them and on occasion

kills them as a necessary - and hence

"intentional" - consequence of its sur-

vival imperative. Ecclesiastical authori-

ty does much the same though the

forms are different - I do not need to

elaborate, I am sure. Hierarchies are

part and parcel of this very fact - one

would think that hierarchs were unfa-

miliar with this passage (indeed most

RCs are unfamiliar with most of the NT

which is another factor in the slow spir-

itual degradation of the Catholic

Church and I see no one busying them-

selves at Parish level to change it, let

alone proselytise to those outside).

Will it all, then, collapse like the house

built on sand? Does it deserve to? Who

can arrest its dereliction other than

Christ himself working through his

members? - people like you and your

fellows! Even Aquinas could see that

"the truth proceeds from the Holy Spir-

it, no matter from whose lips it comes".

I think it is time for me to give you a

well-deserved break!

Philip Bindng

“Terrorism is the war
of the poor, and war is
the terrorism of the
rich.”

Peter Ustinov
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things is here in Britain. Will he be

told, for example that for most

Catholics daily Mass is out of the

question, while even Sunday Mass is

not available for many; that vocations

have almost dried up; that congrega-

tions consist almost entirely of old

people, and are dwindling rapidly; that

consequently finances are in a dire

strait; that volunteers are no longer

coming forward to do the work on

which church institutions rely; that the

Church has been almost deserted by

those under the age of fifty?

Our leaders often trot out sayings such

as that God is always with us, and will

never let the Church go under. They

ignore another aphorism, "God helps

them that help themselves". I am con-

vinced that, because the official

Church refuses to help itself by chang-

ing, the Holy Spirit is resting. While

He apparently has withdrawn His sup-

port, is there any point in CCC contin-

uing to campaign against the stubborn

men who rule our Church?

John B Griffin

I hope that church leaders will not take

the plaudits which have greeted Pope

Benedict's decree on allowing some

Anglicans to become part of the

Catholic Church as expressing a uni-

versal view. For many the Pope seems

to have violated the normal rules of

courtesy which would expect a unilat-

eral statement which impacts on

another group to be preceded by con-

sultation. Two weeks notice of a fait

accompli strikes most people as unac-

ceptable. The fact that the Vatican

placed such importance to listening to

the views of some disaffected Angli-

cans behind the backs of their leaders,

coupled with the fact that the decree

bypassed the normal ecumenical chan-

nels, leads many to doubt that the Vat-

ican takes official ecumenism serious-

ly. One of the basic tenets of real ecu-

menism is mutual respect for all

aspects of another communion, not

just cherry picking the congenial parts.

This decree can do nothing to help

heal the divisions in the troubled

Anglican Communion. It will certainly

make Archbishop Rowan's task harder

and this does not seem to be the way to

treat a friend.

Many seem likely to avail themselves

of the offer in this decree. But it must

be asked whether, in addition to the

aspects of Anglicanism they will be

As my renewal subscription date nears,

I ask myself "Is it worth it?". I refer not

to the £12, which I happily pay towards

the costs of CCC, but to prolonging the

struggle to ask our Church to bring

about the changes required if its future

is to be guaranteed. Are we just banging

our heads against a wall of intransi-

gence? As members, and particular offi-

cers, grow older (I note that Colin

Stockford is seeking a replacement) is it

worth continuing a battle which CCC

seems to have no chance of ever win-

ning?

I have been a member for a compara-

tively short time, but I have supported

CCC'S aims since, as a 37 year old

father of five children born between

1958 and 1964, my faith was tested by

Humanae Vitae. I believed that the then

Catholic Renewal Movement and simi-

lar organisations, with help from sym-

pathetic clergy and a vociferous laity,

might persuade the official Church to

change its stance on the various doc-

trines which even Vatican 2 had not

been able to influence. Now, forty years

on, all my optimism has gone, and the

Church which I love, and which I have

served all my life in various capacities

— SVP Conference President, reader,

Eucharistic Minister, Parish finance

organiser, daily communicant, etc. — is

withering away. Yet those who can save

it have their heads firmly in the sand,

seemingly unaware of its problems.

Those priests who were sympathetic to

CCC'S aims have mostly either retired,

died or have left their ministry. Those

left are far too busy, growing older and

less healthy, yet still required to cover

two or more parishes. Most of the hope-

ful 1960s lay people have died off, are

sick, are long past retirement age, are

disillusioned, and have not been

replaced. A look around most congrega-

tions will show that, in a few years, our

churches will be empty. The last Pope

did his best to destroy any hopes of

meaningful changes, while his succes-

sor not only continues in the same vein,

but is apparently, slowly turning the

clock back. All over the world, includ-

ing here in Britain, pusillanimous hier-

archies refuse to tell the Vatican the full

truth about the state of the Church in

their countries, and obediently toe the

official line on all matters. No doubt if

Pope Benedict does come to this coun-

try next year — a visit which will cost

far more than can these days be afford-

ed — the Bishops will tell him what he

wants to hear, not what the true state of

permitted to retain, they will also

accept all that official Catholicism

teaches - such as its views on artificial

birth control which many of them at

present do not accept. I wonder.

The Decree will cause chaos and yet

more division at grass roots level in the

Catholic community - as John Corn-

wall rightly pointed out ( The Tablet of

October 24th) there could be Vatican

11, Tridentine Rite and former Angli-

can parishes in the same locality. So

we will have yet more divisions when

the church is meant to be about unify-

ing. In addition, the implementation of

the Decree will be costly in terms of

time and money and will absorb much

energy on internal ecclesiastical mat-

ters. This can only be a distraction

from the priorities of the church. As

many have already noted, the Decree

makes a nonsense of the Catholic

Church's insistence on priestly celiba-

cy. If celibacy of the clergy can be

waived in this case, why cannot it be

waived when Catholics all over the

world are being deprived of the sacra-

ments by the refusal to have married

priests?

This Decree is another example of

Pope Benedict's desire to reconcile

estranged Catholics to mainstream

Catholicism - be they followers of

Archbishop Lefebvre or Anglicans of

the Catholic tradition. But the numbers

of such people are infinitesimal com-

pared, for example, to the millions of

divorced and re-married Catholics who

remain excluded from the sacraments.

It seems that the 'welcome home'

applies only to those of a traditional

bent but not those on the other margins

of the church. In his short pontificate,

the present Pope has managed to upset

Protestants, Muslims and Jews and -

with this Decree - many Anglicans and

many of his own flock. Nobody doubts

his good intentions. But Pope Benedict

and his advisors in Rome really need to

learn that so often his words and state-

ments - however well-intentioned they

may be - sound very different to the

majority of people who live outside the

rarefied traditionalist world of the Vat-

ican. 

Tim Firth

La Dolce Vita
Tread softly, live gently.

From 365 Smiles from the Buddha

by Robert Allen
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I thought this issue (RENEW 151) was

outstanding — particularly John

Mackrell's take on the Iraq War and

your 'Grow Up!'... I look forward too

to supporting 'Stand Up for Vatican II',

but sadly not in London — perhaps we

could lobby for a Welsh group/petition

etc. I have labels for J&P in Wales.

Very many thanks for the column inch-

es! The subject, together with Ann

am a member of Catholics for a

Changing Church’.

2.      Publish with photograph (option-

al) of the member.

In this way, we, the people of God, can

educate each other and also get to

know who ‘we’ are.

Professor Gerald Grace

PS: How many members are there?

Wroe's review, might possibly click

with   RENEW readers. I'll let you

know if I get any orders as a result! 

Peter Heneker

Two suggestions for future issues of

RENEW:

1.      Invite readers to write 500-word

statements on the theme ‘Why I

A MESSAGE FROM THE NEW CHAIR OF CCC

I was elected as the new chair of CCC

at the AGM in October. Being asked to

stand, accepting and being elected came

as quite a shock to me, it was not some-

thing I had ever planned to do, so what

to do now? Perhaps you would like to

tell me, what do you think we should be

doing, how should we do it and how

can you help? Being new to CCC, I

joined only three years ago also, of

course brings advantages I have less

history and I can look anew at some of

the things we do and are aiming for. 

I come from Manchester although I

have lived in London for many years.

On being asked to stand as chair of

CCC I reflected that in the centre of

Manchester there is a Church known as

the Hidden Gem, it is difficult to find

unless you know exactly where it is.

This is how I see CCC, a gem which

has managed to stay hidden from the

You also have the opportunity to sup-

port Stand up for Vatican II see details

on page 12.

My belief is that the next few years

will be crucial in deciding the future

of the Church, for 40 years we have

trundled along assuming that the

changes of the Second Vatican Coun-

cil were with us to stay. But the nature

of the threat today is greater than ever

before with a concerted campaign to

overturn many of the benefits of the

Council such as greater involvement

of lay people, the liturgy and in so

many other ways. The danger we face

is the increasingly loud call for a

return to the past being promoted as a

cure to all our ills. We must unite to

reject this.

I look forward to hearing from you.

Bernard Wynne

majority of Catholics for all this time. 

This is not to criticise rather it is to

regret that while CCC has been at the

forefront of change in the Church it has

remained unknown to many. Could we

have engaged and inspired more peo-

ple? I feel sure we could, I’m not sure

how, that’s why I am asking for your

help, tell me what you think, tell me

how you think we could reach more

people and tell me if you feel able to

help in doing this. 

I accept that many people have been in

this struggle for years and reading

Renew is sufficient for them, I have no

problem with this and I hope that we

can rely on your continued support in

this way. But there may be some who

might like to make a contribution in

other ways and I hope you will do so

contact me at:

bernard.wynne@yahoo.co.uk

Doesn't it touch your heart to read about how many

Catholic bishops are advocating the principle of sub-

sidiarity in their opposition to a government coordinat-

ed healthcare plan? Subsidiarity means:

"Just as it is wrong to withdraw from the individual

and commit to the community at large what private

enterprise and endeavor can accomplish, so it is like-

wise unjust and a gravely harmful disturbance of right

order to turn over to a greater society of higher rank

functions and services which can be performed by less-

er bodies on a lower plane." — Pius XI, Quadragesimo

Anno (1931)

Apparently the bishops believe that "private enterprise

and endeavor" has provided adequate healthcare for all

even though 50 million poor are without it here in the

good old U.S. of A. which ranks 37th among nations in

healthcare. Are these bishops out-of-touch? 

More striking is their blindness to the lack of subsidiar-

ity in their own back yard. Do they truly believe that it

is "unjust and a gravely harmful disturbance of right

order to turn over to a greater society of higher rank

functions and services which can be performed by less-

er bodies on a lower plane", when it comes to their

own governance, i.e. parish closings, openness and

accountability, etc.? Are they not controlled by the Vat-

ican ("a greater society of higher rank") on all matters

liturgical, secrecy and rules of administration? Is a

parish allowed to deviate from chancery mandates?

Subsidiarity is a truly Christian principle. We call upon

our good and well-meaning Catholic bishops to check

out the beam in their own eye before trying to help

with the healthcare speck in our country's.

By ARCC spot LIGHT (analysis of Church issues offered by
the ARCC Publications Committee, R. Schutzius, ed.)

Hurray for Subsidiarity!



ANOTHER CCC PUBLICATION!

As mentioned in September 2009   RENEW, we have recently published four new booklets. We have

now added one more and this is available now. It is by the Australian broadcaster and writer Dr Paul

Collins, whose book Papal Power caused a stir particularly in the Vatican and eventually led to his resig-

nation from his religious order. He is a prominent worker for renewal in Australia and this booklet, A

Roman Imposition — Is the New English Version of the Mass a Betrayal of Vatican II? Very soon the English-speaking

world will be presented with a new English translation of the mass and it is already proving controver-

sial.

All CCC booklets cost £2 each, including postage, from the Secretariat, and one can obtain 6 for £10.

26

It might be a big mistake! He is a powerful, unaccount-

able, unelected Prince, appointed by the one remaining

absolute monarch and reigns over his principality/dio-

cese and its portfolio funded by you and your ancestors.

By manipulating civil incorporation laws he legally

denies ownership, yet, rising above them, he wields

absolute power and control over all Catholic parishes,

property, employees, and diocesan institutions. If it is

not under his control, it is not considered "Catholic"!

He is a civil, economic, and political power to be reck-

oned with, and not up for re-election.

Questioning his particular interpretation of Church

teachings or Church laws tends to be considered as

arrogant. He was appointed/elevated for his loyalty to

Rome, knowledge and adherence to rules, devotion to

duty, and administrative/political acumen. He proba-

bly was singled out early in his priesthood, perhaps

even before ordination, for trained in Rome, and even-

tually assigned to an administrative position. 

If he knows and speaks from his experience of the

everyday life of his people and does not sweat the

small stuff, he is better qualified than most. If he lis-

tens to, and is taught by, the faith and wisdom of his

people, he is a rare bird. If he follows the advice of

Pope Gregory the Great, "It is better that scandal arise

than that truth be concealed", he has integrity. If he

acts like a good servant to those who make his office

possible, he just might be one. If he has these qualities,

it would be a mistake to ignore him. If he doesn't, it

would be a mistake not to. 

By ARCC spot LIGHT (analysis of Church issues offered
by the ARCC Publications Committee, R. Schutzius, ed.)

Underestimating Your Bishop

NOTICES

Your e-mail address please!

The Secretariat of CCC is compiling a list of e-mail addresses of members and if you are willing to let

us have yours on the list and have not already confirmed your agreement, then please send a quick mes-

sage to 

ccc4vat2@yahoo.co.uk
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CCC ADDRESSES
Chair of CCC, Bernard Wynne

180 Blackfen Road, Sidcup, Kent DA15 8PT

Tel: +44 (0)20 8850 6458  bernard.wynne@yahoo.co.uk

CCC Secretariat, Simon Bryden-Brook

1 Carysfort House, 14 West Halkin Street, London SW1X 8JS

Tel: +44 (0)20 7235 2841  Fax: +44 (0)20 7823 2110

brydenbrook@talk21.com

RENEW Editor-in-Chief, Frank Regan, 18 Waltham Road, Newton Abbot,

Devon, TQ12 1LH  Tel: 01626 363 093  frankregan@hotmail.co.uk

CCC/POGT Treasurer, Colin Stockford

5B Wimborne Road, Blandford, Dorset DT11 7AP

CS4CCC@uwclub.net

CCC’s website address: http://www.ccc4vat2.co.uk

MEMBERSHIP SUBSCRIPTIONS
Members are invited to make an annual donation to CCC, or if tax-payers to The

People of God Trust (POGT) under a Gift Aid Declaration (GAD). POGT has the

same aims as CCC and gives generous support to the movement. Please ask The

Treasurer for a GAD form when you first pay to POGT if you are a tax-payer.

The recommended annual donation is £20, low income rate £12, Life membership

£250 or £150 for those over 70. A single donation covers two people at the same

address.

Cheques (payable to POGT if a tax-payer, and to CCC otherwise) should be sent to

The Treasurer, from whom Banker’s Order Forms are also available. CAF and sim-

ilar charity vouchers as well as offers of legacies in favour of POGT are wel-

come.(Queries to the Hon. Treasurer.)

Donations are normally due on 1st October each year. Membership labels show how

you are paying — see below.

YOUR ADDRESS LABEL
The letters in the top right-hand corner of your address label indicate how your sub-

scription/donation reaches us. 10/10 means a contribution is expected in October

2010. SO and POGT mean that you pay by standing order, either to CCC or POGT.

SB means that you subscribe to RENEW but are not a member of CCC.

DISCR/COMP/LIFE mean that no payment is expected from you.

GUIDELINES FOR CONTRIBUTORS
1.       RENEW is published quarterly by Catholics for a Changing Church (formerly

the Catholic Renewal Movement founded in 1969) which supports continuing

change in the Roman Catholic Church in the spirit of the Second Vatican

Council (1962-65).

2.       CCC is a Catholic organization, but open, independent and critical. We aim to

present our views without any bitterness, sourness or personal attacks but with

respect and compassion for all. Contributions should be reasoned rather than

polemical.

3.       Space being limited, 850 words is the usual maximum for articles, rising just

occasionally to above this figure. Reviews and reports should be nearer 500

and letters even shorter.

4.       Contributions, including letters to the editor, are welcomed and should be

sent to the editor preferably via e-mail to frankregan@hotmail.co.uk, or in

clear typed copy that can be scanned into a computer.

5.       Material is edited for length, clarity and accuracy of detail, but with minimum

of interference. The Editor-in-Chief is responsible for what is published in

RENEW but views expressed do not necessarily reflect the policy of Catholics

for a Changing Church. We aim to correct any errors subsequently.

6.       Please contact the editors in advance if you would like advice. The Editor-in-

Chief is Frank Regan and Production Editor is Frank Pycroft.

7.       © Copyright CCC unless otherwise stated.

If you have a friend who might be

interested in learning more about

Catholics for a Changing Church,

please send us their name and

address. We will send them a free

copy of RENEW, together with our

list of inexpensive pamphlets, plus

information about our organisation.

Please return this slip to:

The Secretariat CCC

1 Carysfort House

14 West Halkin Street

London SW1X 8JS

or simply e-mail us at:

brydenbrook@talk21.com

Send to:

_____________________________

_____________________________

_____________________________

_____________________________

You may/may not mention my

name.

Signed:

_____________________________

SHARE THE CHALLENGE

“Take time to laugh, for it is
the music of the soul.”

Anon.
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If undelivered please return to:

1 Carysfort House, 14 West Halkin
Street, London SW1X 8JS

RENEW
The Quarterly Newsletter of

Catholics for a Changing Church

Church for the Times We Are Living
About fifteen hundred years ago the Church lived the upheaval which accom-

panied the fall of the Roman Empire and in its wake the social and religious

confusion which gave birth to the so called Dark Age. Five hundred or so years

later came the Great Schism, the split which became a deep divide between

Rome and Constantinople. Five hundred years ago Martin Luther proclaimed a

Great Reformation of the Church which resulted in the foundation of the

Protestant tradition in Western Europe and beyond. 

Each of these moments of crisis provoked on the part of the Church new think-

ing, strategies and actions which permitted it to adapt to the newly created sit-

uations. Another five hundred years later we could well ask about the moment

of crisis our Church is living at this moment in time.

Similar to those previous moments, our crisis is lived within a broader social,

economic and political context also immersed in crisis. We have spoken before

of the apocalyptic age in which we are living, an age in which the limits of arro-

gant human reason, the rapacity of human greed, the hubris engendered by

imperial power, the violence in the human heart and the disregard for the

integrity of the human person are being unveiled. 

We who are Church are also living in an apocalyptic moment. Something new

is being unveiled. We are moving from a church whose authority we recognise

in accepting its teaching, hearing its sermons, singing its hymns etc. This

church, however, is in decline due to its recurring dreams of past glory, its

inability to speak to the dominations and powers of this age, its lack of joy, its

corrupt and corrupting clerical power and its obsession with structures, rites

and sexuality. 

We are moving toward a church which is mystical, prophetic, freeing and at

(dis)ease with the surrounding secular culture. That is to say that we understand

its idiom but denounce its materialistic values. 

The experience of moving is bleak, lonely and debated. We are in an experien-

tial mode of being church. We are anchored in the person of the Risen Trans-

figured Christ and in his living Body, the Church. That Church is changing, but

not in all its members.

The experience of Christians of engagement with environmental concerns is

engendering a new awareness of what it is to be church for the life of the planet.

The engagement of Christians with the issues of peace and nuclear disarma-

ment, arms sales, ethnic conflict etc is engendering a new awareness of what it

is to be church for the fullness of life. The commitment of Christians in the alle-

viation of poverty, the reduction of international debt, the creation of just inter-

national structures which facilitate the participation of the most marginalised is

creating a church at the service of the poor. The outreach of Christians to per-

sons in danger, to ‘illegal’ immigrants and asylum seekers, to victims of sex

trafficking, to the victims of sexism and racism, to those afflicted by aids etc is

creating a church more sensitive to the dignity of the human person, that all are

beloved daughters and sons of God. Here outside the sanctuary is where a dif-

ferent church is aborning, where a new spirituality and mysticism are being

experienced, where the Eucharist is taking on a denser more profound meaning

and where the disfigured Christ awaits with his people their transfiguration. 

These last few months we of CCC have been brooding and mooting a concerted

effort to Stand Up for Vatican II. Our context is a church in meltdown returning

to past ritualisms and dogmatisms in the vain attempt to inject itself with new

life, even to permitting the flow of a trickle of reactionary Anglo-Catholic

misogynists and homophobes towards the Tiber. 

What do we seek as we stand up for Vatican II? We seek to be a church for the

life of the world, not for the life of the church; a church for all of humanity,

especially the poor of the depredated earth, the excluded, the vulnerable; a

church without sexism, patriarchy, homophobia, an institutional ethos which

corrupts its clergy and disesteems its laity; a church in the Spirit of Vatican II,

inclusive, sensitive of the suffering of the planet and its most afflicted human-

ity; a church whose only concern is for a humanity living in peace, justice and

wholiness. 

Frank Regan


