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O
mère ensevelie hors du premier

jardin

Charles Péguy

Charles Péguy (1873-1914) is arguably one
of France's most mystical writers, a clear-
eyed iconoclast and visionary whose work is
still relevant today. Péguy's writings res-
onate with a passionate love for his native
soil, underpinned by his understanding of
the divine web of Creation which binds
together all things cosmic and planetary.
Above all, it is his honouring of the feminine
that illuminates his thinking. Nearly a hun-
dred years later his passion still shines a
relentless spotlight on the institutional
Catholic Church's ingrained resistance to
address with more than eloquent words the
man-made ecological and environmental
disasters that now threaten the future of
planet Earth.

When Péguy, referring to Eve, writes, “O
mother entombed outside the primal gar-
den”, he puts his finger on a festering wound
that has been poisoning the Church for cen-
turies. To understand this we need to step
outside the traditional hermeneutical box
and consider Eve as an embodiment of the
feminine principle, rather than merely as the
first human female. Entombed outside that
primal garden by a patriarchal society deter-
mined to punish her for her perceived role in
the Adamic story, the feminine principle has
become marginalised, an outcast whose
voice is stubbornly ignored by the ruling
patriarchs. They constructed a purely male
god in their own image and, resolutely
chanting per seculae seculorum, enthroned
him on a ziggurat built from dogmatic and
doctrinal stones. “This,” they proclaimed,
“is the true gateway to the garden.” Insiders
report that companies selling ear-plugs to
those garden inhabitants unwilling to hear
Eve's voice are raking in record profits.

The ancient Chinese sage Lao Tsu presents
us with an infinitely more inclusive view
of the feminine: “The valley spirit never
dies; /It is the woman, primal mother./ Her

gateway is the root of Heaven and Earth.”

A gateway made not of dogmas and doc-
trines, but of the living stuff of Creation.
Within our own human dimension that
gateway is anchored in Matter; its purpose
is shaped and informed by the Spirit. Earth
and Heaven, firmly secured in place by the
Creator's will. 

Describing the primal mother's gateway,
Lao Tsu writes: “It is like a veil barely

seen./ Use it; it will never fail.” Yet we
humans, whilst acknowledging “Mother
Nature”, stand guilty of abusing her
through our over-exploitation of Earth's
resources. Rather than considering our
planet as a living organism to be treated
with respect and courtesy, we see it as a
mega hyper-market whose shelves are
piled high with Nature's goodies. And so,
like unthinking greedy children, we jostle
to strip the shelves bare. Blinded by our
own hubris and illusory impunity, we spit
at Heaven and defile Earth without regard
for the consequences.

So far the search for resolving the current
planetary crisis is largely being driven by
technological fixes. There is nothing wrong
with technology per se. Its mechanical
aspects are neither good nor evil, it is the use
they are put to that colours their value. But
today's scramble to find solutions focuses on
headline-grabbing hi-tech schemes instead
of tackling the elephants in the room. In
other words, the corporate Goliaths who
plunder the earth so that we (well-to-do
industrialised society) can keep up our con-
sumerist lifestyle at the expense of the poor.
Mammon rules supreme and unless compa-
nies – particularly the transnational corpora-
tions – can be induced to assume genuine
environmental and social responsibility for
their actions, the plundering will continue
unabated.

The institutional Church must bear its
share of blame for this situation. In his
excellent book on Charles Pèguy, A Stair-

case For Silence, Alan Ecclestone
observes that the poet directed his icono-

clastic ire at the “clerks of the Church”,
lambasting them for making no real
attempt to deal with a society that forces
human beings “to live for the sake of pro-
duction, to produce for the sake of profits,
to make profits for the continuance of the
process in which the whole world and its
resources would be shamelessly exploit-
ed.” Billions of men, women and children
in today's 21st century will recognise their
own desperate existence in that description
of life from over a hundred years ago.

Stop and think for a moment. 

How many millions has the Vatican invest-
ed in the extractive industries? Or in ven-
tures by the agribusiness Goliaths? How
many seminaries include the environment
in their curriculum? How often do Catholic
bishops speak out publicly about the link
between environment and poverty?

These are just some of the many questions
that need to be answered honestly and
transparently by the institutional Church.
Pope John XXIII wanted the Church to

ENTOMBED OUTSIDE EDEN
Diana Mills
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thinking here, no intuitive vision. The
Compendium's Chapter X is typical of a
Church that stubbornly refuses to hear
Eve's voice.

Fortunately there are within the Church –
and even within its institutional hierarchy
– growing numbers of women and men
who refuse to remain entombed outside
Eden. They are the invisible heroes, both
religious and lay people, who work self-
lessly to help heal the planet and all her
creatures in many different ways. They are
Eve's kindred spirits, the singers at the
gateway between Heaven and Earth who
through their voices and lives transmit her
healing song. 

As Hildegard of Bingen wrote many cen-
turies ago: 

The Earth is at the same time mother,

fling wide open its windows and let in the
Light. Open wide ye gates...Yet increas-
ingly the institutional gates, doors and
windows are being slammed shut and
tightly bolted. Indeed, the Church has
become the whitewashed tomb Jesus
describes so chillingly in Matthew 23:27-
28.

There are those who argue that the Church
is changing its position on the environment
and cite papal pronouncements made over
the past forty years. These include Chapter
X of the Compendium on Social Justice.
Lofty in scope, this chapter is the Vatican's
official contribution to the environmental
debate. Yet it remains curiously detached
from the grit and soil of life on the ground.
This is linear, unimaginative thinking,
strongly masculine in nature. No lateral
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She is mother of all 

For contained in her 

Are the seeds of all.

Sources: 

A Staircase for Silence by Alan Ecclestone;
pub. Darton, Longman and Todd; 1977

Tao Te Ching trans. by Gia-Fu Feng and
Jane English; pub Vintage Books; 1972

"The firmament is blue forever,
and the Earth

Will long stand firm and
bloom in spring.

But, man, how long will you live?"

From The Chinese Flute:

Drinking Song of the Sorrow of the Earth

J
eremy Williams, founding friend

of the Christian Network Breathe,

challenges us to refuse the con-

sumer dream

You may not have noticed, but there was
some good news last week: consumer
confidence is returning to British shores
The Nationwide Consumer Confidence
Index reported its latest findings, that
confidence had risen from 61 to 63.
Great was the rejoicing in the City.
Shares were sold; money was made.

It's a funny thing, really. The whole idea
of there being an index of confidence is
strange enough in the first place, let
alone that you could profit from it, but
consumerism is a common enough idea.
We speak of consumer choice, consumer
rights, and seem happy to see ourselves
as consumers, agents of a consumer
society. We are the great choosers, our
choice is our power, and we're actually
quite important. Apparently the reces-
sion is in our hands - only the consumer
can save us now. The banks are ready to
lend, if we are willing to spend. The
economy will rise again, on a surfboard
of consumer confidence riding a mighty
wave of mobile phones, t-shirts, ham-
burgers, books, cars and special edition
DVD box sets.

This is great if you have shares in
Dixons or Marks & Spencer. If your
interests lie in the environment of
course, it's anything but good news.
From where we stand in the glittering
aisles, we only see the full shopping

GOD, MONSTERS AND THE PROMISE OF LIFE
Jeremy Williams

carts and the ringing of tills. The true
cost of each product is lost into a chain
of suppliers and producers, but every t-
shirt has an untold story of underpaid
workers, polluted cotton fields, poisoned
birds and parched landscapes. Deforesta-
tion, animal cruelty and obesity crouch
in the shadows of the fast food mascots,
and between the lines of the glossy holi-
day brochures read climate change, habi-
tat loss and the erosion of local culture.

If we could see all of this, if these sto-
ries were not obscured behind branding
and packaging and marketing slogans,
perhaps we wouldn't be so quick to
describe ourselves as consumers. Con-
sumers, as the name would suggest,
consume, and the higher their confi-
dence, the more is consumed. Forests,
fish stocks, air quality, cultures and tra-
ditions. Somehow, we have come to
identify ourselves by what we destroy.
It's a far cry from God's first command-
ment to humankind: be fruitful and
multiply'.

And so the last river dolphin dies in a
backwater of the Yangtze, and the Ama-
zon river basin is slowly and relentless-
ly cut and burned to feed our appetite
for beef. The Ogoni people continue in
poverty among the oil wells and the
inhabitants of the Cartaret Islands bid
farewell to their sea-swamped home-
land. The Pacific trash island spirals,
the sewing machines of a thousand gar-
ment workers tick on in a thousand
sweatshops. The poor are denied

healthcare because it would make the
nation uncompetitive and hinder eco-
nomic growth; and we sleepwalk into
catastrophic climate change, each wait-
ing for the other to act.

Sometimes, faced with all of this, it can
feel as if there are forces at work, some
hideous power behind the scenes drawing
us to our own destruction. The machine,
the system, the monster. Alan Ginsberg,
the beat poet, put a name to it. In his
famous lament Howl, he weeps for his lost
and drug-addled generation, and then turns
his visceral prose on the reasons for their
disillusionment. 'Moloch,' he cries,
'Moloch whose mind is pure machinery!
Moloch whose blood is running money!
Moloch whose fingers are ten armies! ...
Moloch whose love is endless oil and
stone! Moloch whose soul is electricity
and banks.' And then, having shaken his
fist, Ginsberg admits that the beast is inter-
nal as well as external: 'Moloch in whom I
sit lonely! Moloch in whom I dream angels
... Moloch who entered my soul early.'

Moloch (or Molech) was one of the
Canaanite gods, described in Leviticus
as 'the detestable god of the Ammonites'.
It was the followers of Moloch who
practised child sacrifice, something so
horrific that the prophet Jeremiah says it
never even entered God's mind. Moloch
is a false god who offers blessing at a
terrible price, who takes what is most
precious to us, who destroys community,
family and humanity. Moloch is a god of
destruction, an idol that consumes us.
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Uncomfortable though it may be, it's
easy to see how Ginsberg drew the
parallel. Our world testifies to terrible
injustices, perpetrated on the earth and
all its creatures. And yet, those of us
who are honest with ourselves are
forced to acknowledge that the cause
is within us. The monster is in the mir-
ror. The destruction happens else-
where, but the ugly roots of it are in
our own hearts.

Ginsberg's response was to 'drop out', to
abandon responsibility and go one's own
reckless way. It's a path that Howl both
commemorates and regrets, ending as it
does in either the madhouse or the unem-
ployment office. Most of us wouldn't
choose the sex, drugs and jazz that Gins-
berg and his 1960s cohorts chose, but
there are modern equivalents. We might
fantasise of 'down-sizing' instead, going
off-grid, retreating to the country to keep
chickens and plant permaculture gar-
dens. Most of us have to stay within the
modern world, although, in fact, that may
be the higher calling. Can we stay, and
live 'in the world, but not of the world',
not looking for escape routes, but for
ways to redeem what is broken? Can we
change ourselves, and work goodness
outwards to the world around us? As
Christians we know the answer to this -
we can be changed, and in turn be cata-
lysts of transformation. The role of the
Christian in the consumer society is not
to pack it all in and abscond, but to live
well within it, despite it.

It was out of this hopeful spirit that
Breathe was formed, a group of friends
determined to live more meaningful
lives than consumerism offers. We have
no easy answers, but acknowledge that
consumerism is a problem for us, and
for the church too, and so we are seek-
ing to respond to it together. The great
thing that we're discovering is that
Moloch is not a great gi that must be
fought, but a phantom.

Consumerism is a lie, a dream, a false
promise. When it is named for what it
is, and exposed as a sham, its power
over us vanishes.

The promise is happiness through
acquiring good things for ourselves.
The reality is emptiness, and a dissat-
isfaction that can only lead to the next
purchase. Like a dangling carrot, con-
tentment is always one purchase away.

We are promised respect and self-
worth, the opportunity to be whoever
we want to be, to buy our identity. The
result is insecurity. We forget which is

Not only that, but looking out for oth-
ers and seeking to meet their needs, we
suddenly see how much we have our-
selves, and that makes us grateful.
Covetousness and greed evaporate in
the presence of thankfulness and con-
tentment. We stop thinking about what
we want for ourselves, and see that
good things have come to us already.
This frees us from the need to prove
ourselves through what we own, and
empowers us to make selfless choices.
We can say no with confidence. l one
of those strange paradoxes of the king-
dom of God, generosity brings us ful-
filment and satisfaction.

It was our reflections on generosity
that led us to write the Promise of Life,
to try and crystallise the way we want-
ed to live. The more we thought about
it, the more obvious it became that life
is a gift, and a gift to be passed on, and
everything else falls into place around
it. Everything we have, the Earth itself,
is a gift freely given us by a God who
loves us. What could be more honour-
ing to God than to pass that gift on?
Generosity pops the over-inflated
promises of consumerism. The orienta-
tion of our hearts changes, turning us
away from ourselves, and towards
God, his people and his Creation. Gen-
erosity is Molloch's Achilles heel.

We have committed to living by the
Promise of Life for a year, and we took
a pledge together at our annual confer-
ence in March. Over 100 people joined
us, and we agreed to meet next year and
share our stories of how we got on, what
we learned. We still make mistakes, of
course. No one is entirely immune to the
adverts. It's so easy to be apathetic to the
stresses our lifestyle places on the envi-
ronment, or to forget the injustices of our
globalised world. But we're on a jour-
ney, and we're on it together. We are not
consumers - that's something we do, not
something we are. We are ambassadors,
we are family. We are agents of blessing,
a conspiracy of goodness, and our confi-
dence index is high. The challenges of
our broken world remain, but we are
being changed. Call it consumerism, call
it Moloch, one thing is certain: the one
that is in us is greater than the one that is
in the world'.

We'd love you to join us. You can visit
our website at:

www.breathenetwork.org

where you can sign up for our monthly
newsletter and read our latest thoughts
on living well in a consumer society.

the image we are trying to create, and
which is the real self. And the goal-
posts keep moving - just when we
thought we were ahead of the game,
the fashions change and suddenly
we're out of step again.

Consumerism offers us friendship and
a sense of place, even love, as we buy
into our chosen lifestyle. But the
things that bring us together are so
ephemeral that they generate only vir-
tual communities and passing phases.

The answer to these lies is truth - that
'a person's life does not consist in the
abundance of their possessions' as
Jesus put it. That those who try to keep
their lives will lose it, and that 'it is
more blessed to give than to receive'.
As Breathe, we have chosen to reject
the consumer dream. Instead, we seek
to appreciate life more fully, seeking
contentment in what we have, rather
than always aspiring to the next thing,
the next moment. We want to connect
meaningfully with others, valuing
community and living in the moment.
We want to live more simply, both to
de-clutter our lives and to reduce our
impact on the earth and its resources.
Most of all, we want to live generously
with our time and our money.

Nothing defuses the power of selfish-
consumerism like generosity does.
Generosity changes our perspective on
our possessions - it redeems them. It
gives our wealth a purpose. Some
might still choose the route of 'volun-
tary poverty', but it is not a prerequi-
site for living well. Tell the rich 'to be
generous and willing to share' Paul
tells Timothy - give their wealth mean-
ing and direction. Through the eyes of
generosity our homes, our stuff, the lit-
tle black numbers on the bank state-
ments take on new life. They become
resources for blessing others.

Where consumerism encourages us to
put ourselves first and look after number
one, a giving spirit thinks of others and
draws us out of our selfishness. As we
look to the needs of those around us, our
own needs are put into perspective, and
many of them turn out to be just 'wants'
after all. Our mental shopping list of
nice things to have one day gets quietly
put away, the treats and upgrades losing
their gloss somehow. How could we
aspire to such luxuries while others lack
the most basic necessities? Greed and
extravagance only show themselves for
what they are when we focus on others
less fortunate than ourselves.
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RESPONDING TO THE RYAN REPORT
Seán Fagan

C
hapter 1

The Abuse and our Bad Theology

Ireland was shocked in October 2005 at
the publication of the report on clerical
sex abuse in the diocese of Ferns, but
this almost paled into insignificance
when in May 2009 the Government
Commission to Inquire into Child
Abuse (Ryan) published its report after
ten years of investigation. It revealed a
cesspool of physical and sexual abuse
tolerated by Church and State in Ireland
for more than 40 years. It named 800
abusers (religious and lay) in 26 institu-
tions. The report made world headlines,
but in fact Australia, New Zealand and
Canada had already experienced similar
scandals. In 2002 the American Bish-
ops’ National Review Board spent a
year investigating sexual abuse by cler-
gy and reported that since 1950 4,392
priests were accused of engaging in
sexual abuse with a minor, which repre-
sented four per cent of the country’s
priests in active ministry. There were
approximately 10,667 reported victims
of clergy sexual abuse during this time.
Shockingly, in very few cases did the
diocese or religious order report allega-
tions to the civil authorities, which
meant that less than 200 out of a total of
4,392 priests were imprisoned. While
numbers may vary, it is clear that the
phenomenon is not limited to any one
part of the world. It is clear too that the
scandal is not limited to members of
any particular church. Indeed horren-
dous cases have been discovered in
Britain where abusers belonged to no
church. It is a human problem, but the
heinousness of it is all the more glaring
when found among Christians, who
believe that our God is a God of infinite
love who created humans in his own
image and likeness. The scandal is all
the greater when it involves ordained
priests and vowed religious.

Books, articles and newspaper corre-
spondents have discussed the causes of
this phenomenon around the world, but
no single clear-cut suggestion explains
all cases. Reputable studies on male
rape in US prisons show that it is not a
question of sexuality, but of power and

image and likeness, that he created
them male and female, that they were
naked and were not ashamed, and that
he was pleased with his creation.

The Israelite understanding of sin
developed in keeping with a primitive
notion of God. The Jewish people had a
special experience of God as a personal
being who consecrated them as his cho-
sen ones: ‘I am almighty God, obey me
and always do what is right and I will
make my covenant with you..... I will
be your God (Gen 17). But, just as
every adult still carries within him the
infant and adolescent he once was, the
Israelites down through the centuries
continued to be influenced by more
primitive notions of an autocratic,
enforcing God, a rewarding and punish-
ing God, a God more interested in his
own laws and decrees than in people. In
spite of the gospels and the teaching of
Jesus, much of this attitude carried over
into Christian spirituality and Church
life. Counsellors and spiritual directors
today are only too familiar with the fear
and scrupulosity this attitude gave rise
to in the lives of Catholics.

History is there to show how much the
Church’s teaching has changed through
the centuries. A narrow view of the
Church’s teaching role has given the
impression that the changes were only
minor details, and that on all major
points there is an unbroken line of tradi-
tion going back to Scripture itself or to
the early Christian communities. This is
simply not the case. So much of Church
teaching had little or nothing to do with
divine revelation. It is too easily forgot-
ten that it was the constant teaching for
centuries that intercourse had to be for
the purpose of procreation in order to be
free of sin, that intercourse during men-
struation or pregnancy was a mortal sin,
and that any other position apart from
the so-called ‘natural’ one (husband on
top) was at least a venial sin. St. Augus-
tine taught that intercourse during preg-
nancy is gravely sinful, indeed a greater
sin than fornication, adultery or even
incest, provided that these are done
with the intention of producing a baby.
He set up flawed standards of sexual
behaviour which no-one could possibly
live out without crippling emotional
damage producing failure, shame and

control. This is indeed reflected in most
cases of physical and sexual abuse, but
there were other factors at work. The
perfectionism and narrowness of Irish
Catholicism itself were also to blame.
The formation programmes of priests
and religious left much to be desired. In
practice, absolute obedience to the rule
and the institution often damaged peo-
ple deeply. They were encouraged to
subdue the unruly passions of the body
by mortification that often included
self-flagellation. The suppression of
sexual attitudes and desires at an early
age often led to perverted and
unhealthy expressions in later life.
Today’s young Catholics have no idea
of what previous generations were
forced to accept as ‘Church teaching’ in
the area of sexual morality. In fact, it
can be claimed that it was the Church’s
own bad theology that was largely
responsible for the abuses that are now
coming to light. 

Cultural conditioning

Official Church teaching today seldom
acknowledges the harm done by its cen-
turies-long negative understanding of
sexuality. It sadly relies on reform by
amnesia, quietly and conveniently for-
getting the appalling views and atti-
tudes it expressed in so much of its offi-
cial teaching and practice for most of its
history. To recall some of the details of
that history can help us to ‘relativise
some of our false absolutes’ with regard
to our history and tradition. We too eas-
ily forget that all religion is historically
and culturally conditioned. There is no
word of God in pure unadulterated
form, a-temporal and a-cultural. Every
word in the Bible comes to us in human
words, and every word from the
moment when humans first learned to
speak is culturally conditioned, reflect-
ing the experience and culture of the
speakers. This helps us to understand
that the biblical accounts of the creation
of the world and the beginnings of the
human race are not historical facts, lit-
erally true, but stories that teach pro-
found religious truths dressed in the
simple thought-patterns of primitive
people. But metaphorical truth is as
important as historical and physical
truth. The beautiful truth of Genesis is
that God created humans in his own
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guilt. But he was not alone in his
views. They were almost universal
among Christian theologians for cen-
turies. Catholic spirituality until recent
times was deeply influenced by
Augustine’s negative view of sexuality
and his glorification of the celibate
state. Although he confessed that for
years he could not spend a single night
without the company of a woman, he
also wrote rhetorically in his book on
the good of marriage: ‘What Christian
men of our time, being free of the mar-
riage bond, having the power to
abstain from all sexual intercourse,
would not choose to keep virginal or
widowed continence, than to endure
that tribulation of the flesh without
which marriages cannot be?’ The cul-
ture of Augustine’s time idealised
intellectual friendship so that he felt
free to love and be loved by men in a
way that he could not feel free to relate
to women. In fact, Augustine would
have rejected any affectionate feelings
towards women as being sexually
motivated.

Anti-feminism

All through the centuries of tradition,
reaching back into the Old Testament
and beyond, there is a negative attitude
to women and all things feminine. In
the early centuries all the physical sex-
ual processes of women were associat-
ed with corruption. Defloration cor-
rupted the body initially and childbirth
even more. Religious rites such as the
‘churching’ of women did not conse-
crate childbirth, but cleansed women
of the impurity deriving from it.
Women’s reproductive organs were
considered foul and menstruation was
perceived not only as ritually impure,
but as having magical properties. In
spite of the Genesis account of the
complementarity of the sexes, and the
personal roles played by many women
in the Old Testament, women were

420) held that virginity was the norm
in paradise, that marriage came about
as a result of sin, and that the only good
in marriage is that it can give birth to
virgins. St. Bernardine of Siena (1380-
1444) claimed that of 1000 marriages,
999 are of the devil’s making. One
wonders how he did the survey. This
was in the ‘age of faith’, when most of
the known world was Christian. The
same saint, the greatest preacher in
Europe in his day, maintained that it
was a piggish irreverence and a mortal
sin if husband and wife do not abstain
from intercourse for several days
before receiving Holy Communion.

From the sixth to the sixteenth century
nuns and lay women were forbidden to
enter a church or take Communion dur-
ing their periods. The penalty for
breaking the law was three days fasting
on bread and water. This notion of rit-
ual impurity infiltrated Christian think-
ing from pagan superstition, according
to which terrible things were believed
to happen when women touched any-
thing during their periods: crops would
dry up, fruit rot on the trees and iron
would turn rusty. For centuries women
were perceived as intrinsically inferior,
passive and dependent, if not the out-
right possessions of men. As the
Church became gradually more institu-
tionalised in the early centuries the
power of the clergy depended on their
ability to control sexual practices, to
impose sexual taboos, and to impose
their decrees with sanctions. We have
thankfully moved beyond this igno-
rance and prejudice, but women are
still waiting for Church leaders to give
practical recognition to the equality of
the sexes.

To be concluded

The Ryan Report was published by

Columba Press 2009.

considered the property of men, with a
utilitarian value. In its original context,
the sixth commandment of the Deca-
logue was not concerned about sexual
morality as much as with the injustice
done to husband or father by the man
who has unlawful relations with a girl.
Jewish rabbis feared women as a dis-
traction and temptation. They were
generally considered greedy, curious,
lazy, and jealous. Christian writers
took over Aristotle’s notion of the
female as a half-baked man. Nearly a
thousand years later, St. Thomas
Aquinas (1225-1274) found no reason
to differ from this view or even to
question it; he accepted it as a fact of
nature. With all the arrogance and sim-
plicity of the male, he discussed
whether women should have been cre-
ated at all, and with colossal ignorance
(natural enough for his time) he pro-
claimed that the female is something
defective and manqué. Often quoted
by Church authorities as an oracle on
natural law, he maintained that even
before original sin, women by nature
would have been governed by men for
their own good, because the power of
rational discernment is by nature
stronger in men.

Pessimistic bias

St. Paul could compare marriage to the
union between Christ and the Church
and vice versa. But no matter how well
the glories of Christian marriage were
later sung by the great doctors of the
Church, their pessimism came
through. According to Augustine, only
procreation could justify marriage,
sex, or even women. Pope St. Gregory
the Great (540-604) affirmed that it
was as impossible to have intercourse
without sin as it was to fall into a fire
and not burn. Clement of Alexandria
(d. 215) compared marital intercourse
to ‘an incurable disease, a minor
epilepsy’. The great St. Jerome (345-

“Sexual abuse of minors by a significant num-

ber of priests and religious, together with the

attempts by many church authorities to conceal

the abuse, constitute one of the ugliest stories

ever to emerge from the Catholic Church. It is

hard to imagine a more total contradiction of

everything Jesus Christ stood for, and it would

be difficult to overestimate the pervasive and

lasting harm it has done to the Church.”

Bishop Geoffrey Robinson, from Confronting Power

and Sex in the Catholic Church
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"
Call no man your father on earth,
for you have one Father, who is in
heaven" (Matt. 23:9). The recent

report on clerical sexual abuse of chil-
dren in the archdiocese of Dublin has
returned this painful subject to the
headlines. There are a range of opin-
ions about the links between abuse and
religious bodies. Some hold it is the
result of the policy of compulsory cler-
ical celibacy that is currently the norm
(but not the whole of the practice) in
the western Catholic Church. Others,
more aware of what goes on in other
faiths such as Judaism, Islam, Hin-
duism and Buddhism, recognise that
the Catholic Church by no means has a
monopoly on the abuse of children and
vulnerable adults. 

When Freud began to develop the
treatment that is now known as psy-
choanalysis something odd happened
between his patients and himself.
Freud saw himself as a kindly, well-
intentioned, physician intent on reliev-
ing his patients of the burdens of their
mental suffering. He was surprised
then when his patients did not see him
in quite that way. He began to realise
that his patients – and the patients of
all doctors and other clinicians – trans-
fer on to them what he called ‘facsim-
iles’ of earlier relationships – especial-
ly the earliest and most primitive one –
that which we have with our primary
care giver – usually our mother or
father. Readers have only to think
what were their feelings as adults
before being called into the doctor’s
consulting room or the boss’s office or
when a police officer rings the door-
bell and asks to speak to you. Eventu-
ally, Freud named this universal
process ‘transference‘ and later psy-
choanalysis went on to develop under-
standings of the process called ‘coun-
tertransference’ to map the feelings
experienced by the clinician and what
they bring to the encounter. 

The point of all this is to try to shed
some light on the relationship between
the clergy of whatever faith communi-
ty not just Catholicism. However,
where there is an exalted notion of dif-
ference, amounting to an ontological

gap, there is an increased possibility of
distorted and dangerous transference
(and mirroring countertransference)
phenomena developing. Having a role
named ‘father’ implies a reciprocal
role of ‘child’. In the selection of can-
didates for clergy training initial
screening, both by clinical interview
and psychometric testing, can help
identify those grossly unsuitable and
those who (the rest) will need psycho-
logical work to help them develop. In
teaching trainee doctors and psy-
chotherapists it is always a challenge
to help them see that they will stumble
in learning their profession. Those
they attempt to treat will transfer onto
them all kinds of fantasies from their
earlier experiences. 

Attempting to treat clergy in emotional
difficulties themselves – not usually
abusers – but run of the mill clergy, I
am often surprised that they seem to
have little notion of transference/ and
countertransference phenomena. The
clergy person may be of the liberal end
of the spectrum and believe that they
are little different from their laity – and
not believe that the role of priest
should still evoke powerful infantile
feelings of awe and need to be loved as
a parent-like manner. On the other
hand, there are clergymen (it is always
male in this case in my experience)
who consciously sees themselves as
different from the laity by virtue of
ordination. 

In the discussions about clerical sexual
abuse in the Roman Catholic Church,
the right-wingers sometimes blame the
rise of clerical sexual abuse on liberal-
ization that occurred after the Second
Vatican Council in the 1960s. Detailed
analysis will doubtless reveal if the
liberals or the conservatives score
more highly in this gruesome calculus.
My wish is that clergy, like doctors
and psychotherapists, understand bet-
ter that by virtue of their status and
role, their manner of practice will
evoke the most primitive, early and
infantile parts of those to whom they
minister. If a doctor needs to examine
us, sans clothing, perhaps in very inti-
mate, private parts of our bodies, we

CALL NO MAN FATHER: THE CATHOLIC
CHURCH AND CHILD ABUSE

Dr Bernard Rattigan

can see that emotions such as shame
will be exposed. Similarly, clergy who
see themselves as sacramental minis-
ters have relationships to the human
body, for example in the sacraments of
baptism, confession, communion and
extreme unction, that can parallel and
evoke our earliest relationship between
our mothers and our own body. The
giving out of the bread and wine at
communion parallels the feeding of the
baby at the breast of the mother – espe-
cially when the host is placed directly
on the tongue as traditionalist
Catholics prefer. 

I have not addressed directly the ques-
tion of clerical sexual abuse of children
and vulnerable adults. If there was a
greater understanding of the dynamics
of the relationships between clergy and
laity then we may have a more
informed understanding of how abuse
comes to happen and be better
equipped to stop it. 

Dr Bernard Ratigan is a psychoanalyt-

ic psychotherapist in private practice

in Leicester and an honorary clinical

teacher in the University of Leicester

bjr9@le.ac.uk

Nine touchstones to live by:

“Nurture life.

Walk in love and beauty.

Trust the knowledge that

comes through the body.

Speak the truth about con-

flict, pain and suffering.

Take only what you need.

Think about the conse-

quences of your actions.

Approach the taking of life

with great restraint.

Practice great generosity.

Repair the web.”
Carol Christ, theologian
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A
few weeks after writing this
piece I shall celebrate my sev-
enty-sixth birthday. Since the

invention of the custom that bishops
tender their resignation on reaching
seventy-five (a custom from which the
bishops of Rome seem curiously
exempt), I am therefore older than
almost all the active bishops in the
Catholic Church. There are, therefore,
very few bishops still in office who
were adults during Vatican II. For
almost all of them, Vatican II is, like
Nicea and Trent, merely an historical
event – an event of which they read in
books. It follows that, if the programme
of renewal and reform which the Coun-
cil initiated is to be prosecuted with
success, it is of paramount importance
that what it did and aimed to do is accu-
rately remembered. And here we have a
problem.

Between 1995 and 2006, the English
edition appeared of the five volume
History of Vatican II, edited by the late
Giuseppe Alberigo of Bologna, and

written by an outstanding team of twen-
ty-seven scholars, including Roger
Aubert, Henry Chadwick, Cardinal
Avery Dulles, Cardinal Roberto Tucci
and Joseph Komonchak. It has been
generally agreed to be an outstanding
work of sound historical scholarship. 

Agreed: except by the Roman Curia. A
curial official named Agostino Marchet-
to has made it his business to discredit
and denounce the Alberigo History as
“ideological” and as purporting to claim
(in a lecture which he gave in 2007) that
the Council marked the emergence of a
“new Church”, a transition to “another
Catholicism”, “un altro cattolicesimo”.
Marchetto’s book-length attempt to
destroy the reputation of the Alberigo
volumes - The Second Vatican Ecumeni-
cal Council: A Counterpoint for the His-

tory of the Council – was launched in
Rome in 2005 in the presence of Cardi-
nal Ruini, the Vicar General of Rome. A
news agency present at the launch
described the book as giving “the Holy
See’s point of view on that milestone

event”(for details, see my Theology for

Pilgrims, pp. 245-263).

“The Holy See’s point of view”. From
the moment that John XXIII first
announced his calling of a Council,
throughout the years of its duration, and
in its aftermath, the handful of Catholic
bishops strenuously resisting the con-
ciliar programme of reform has been
led by, and largely consisted of, offi-
cials of the Roman Curia. To describe
the Curia’s resolute opposition to the
conciliar programme as “the Holy See’s
point of view” may cloak it with appar-
ent papal approval, but this does noth-
ing to improve its thoroughly “ideolog-
ical” lack of historical justification.

The struggle for the decentralisation of
power in the Church, for the restoration
of appropriate authority to bishops and
to bishops’ conferences, for liturgical
reform, for lay ministries, and for so
much else is, amongst other things, a
struggle for the memory of what was
said and done and dreamed between
1962 and 1965.

IN MEMORY OF VATICAN II
Nicholas Lash

COLLABORATIVE MINISTRY
Bernard Wynne

I
should like to add few thoughts to
the article by Adrian Smith in the
previous issue, regarding collabora-

tive ministry. Adrian outlines the issue
clearly with his description of the typi-
cal traditional parish with a pyramidal
structure with the priest at the top. This
structure acts as a barrier to developing
a genuine approach to a more collabo-
rative ministry as it asserts a traditional
role for both priests and laity. 

The laity because they have been
brought up in a culture where giving
precedence to the priest is the norm,
often find it difficult to disagree, dis-
pute, even debate openly and publicly
with a priest. This can be true even
when the lay person(s) is patently better
qualified, (on many subjects) to voice
an opinion than the priest and yet we
often have situations where, “whatever
Father says goes.”

Clergy of course have an equal or even

greater share of the blame for this, in a
culture which denies lay people a voice,
the priest accrues even greater power
over the decision making process. And,
as in all walks of life, once an individ-
ual becomes used to exercising power it
becomes habitual to make decisions
without any consultation never mind
collaboration.

A further problem for priests was
recently described by Timothy Rad-
cliffe in a talk to priests in the Dublin
Diocese, subsequently reported in The
Tablet (02/10) where he says, “But this
Tridentine understanding of priesthood

is in its turn showing signs of crisis, of

which the sexual abuse scandal is just a

symptom. Its stiff clericalism and

authoritarianism…do not help the

Church now to thrive and be a sign of

God’s friendship for humanity. And so

we need a new culture from the Vatican

to the parish council, which lifts people

up into the mystery of loving equality,

which is the life of the Trinity.” It is dif-
ficult to find a better case for collabora-
tive ministry than this. 

This is a devastating indictment of the
way some priests have usurped to them-
selves authority which should rightly
have been shared with the people.
Unfortunately even as we contemplate
the results of stiff clericalism and

authoritarianism, we still see parishes
having imposed on them changes to
their worship, their structures and deci-
sion making, without any consultation. 

Regrettably even where a priest makes
real efforts to involve the people in the
decision making processes in the
parish, the culture seems to work
against achieving true collaboration. It
is not always understood that it takes
time, patience, honesty, trust and hard
work to achieve collaboration. In recent
years we have seen many parish coun-
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they now think of the way the report
appears to have been ignored.

Where to now?

In his article Adrian offers many valu-
able ideas which, as new parish struc-
tures develop could usefully be adopt-
ed, in the section headed A Proposed

Parish Structure he asserts that we
work to change the way we perceive
the role of the priest, suggesting that
we consider referring to the priest as
Chaplain. A view I strongly support as
it provides us with a clear break from
the old culture and suggests a new
relationship with the people. 

He also suggests that parishes will
require a salaried lay worker who
Adrian suggests should be called a
Manager, but whose role will be that
of facilitator. I certainly agree that it
may be necessary to employ a salaried
parish worker but I would not encour-
age the use of the word manager, this
carries too many connotations such as
director, boss or supervisor, making it
unsuitable.

It is important to understand that a job
title often defines the nature of the job,
both in the eyes of the job holder and
others viewing it. Using the word man-
ager may create unacceptable expecta-
tions of the nature of the job, both for
potential job holders and others. Get-
ting the most appropriate job title is
not easy. My alternative to manager
would be coordinator, still clumsy I
think, but closer to the role as I see it,
maybe other people could suggest
alternatives, keeping in mind that the
job title defines the nature of the job.

Conclusion

Where Adrian and I strongly agree
however, is that we need to develop
new structures in our parishes which
require new definitions of roles and
the best way to achieve this is to
embrace collaborative ministry.

cils and consultative groups started
and fall into disuse because, patience,
honesty and trust building have not
been given enough time.

The Sign We Give

As long ago as 1995 the Bishops in
their document The Sign We Give pro-
vided the leadership, vision and
resources that were needed to move
the Church towards a more collabora-
tive approach to ministry. 

The authors of the Report place it
firmly in line with the teaching, values
and spirit of the Second Vatican Coun-
cil. In a section headed “The influence

of Vatican II”, they speak about how
the Council gave the whole Church a
renewed and dynamic understanding
of its nature and purpose. You can see
the full report at:

www.catholic-
ew.org.uk/ccb/catholic_church/...

You will see a picture of the bishops
as it opens. On the left there are a num-
ber of options, scroll down to publica-
tions and open this in 1995. You will
see The Sign We Give — or Google
The Sign We Give.

The introduction to the report con-
cludes saying “Some people regard
collaborative ministry as an option.

Others see it as a necessity an

unavoidable aspect of what the

Church is. Others see it as a process of

mild evolution, a gentle adjustment of

how work is done, and others as a rad-

ical re-shaping of all that the Church

is”.

I should like to ask why has such a
gem been buried? Why has such a
valuable and important contribution to
the development of the Church been
discarded? And I have to conclude that
the answer to this lies in the words of
Timothy Radcliffe clericalism and

authoritarianism. Perhaps the authors
of the report would like to tell us what

“What about God? If he were alive today?” Gil Berman
says, “God would have to be an atheist, because the
excrement has hit the air-conditioning big time, big
time.”

From A Man without a Country by Kurt Vonnegut

FROM THE
ARCHIVE

50 YEARS AGO

Cardinal Ottaviani, newly
appointed as Secretary of
the Holy Office, said in his
first public utterance after
receiving that appointment
that there is no truth in the
rumour that the Holy See is
considering the abolition of
the Index of Forbidden
Books, although he spoke
of a possibility that it
maybe revised. His address
appears in the Observatore

Romano of 18 November.
He said in the course of it

that no one should be too
hasty or precipitate in
attack ing any system that
has proved its value through
the centuries.

"A particular case is that
of the Index. The Index, it is
said, is full of withered
branches. Ninety per cent of
the names on it are obso-
lete, and it is not even
known why some of the
names appearing on it were
ever there. It is necessary,
however, to make sure
whether what is a withered
branch today was not a
green one yester day; even if
today a revision might be
made, this would not mean
that in the past the Church,
defying unpopularity, did
not act correctly as the pas-
sage of time has shown.
What the Church con-
demned in the past filled the
world at that time, and in
con demning such things,
the Church showed the
great courage that is hers."

The Tablet,

28 November, 1959
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Stand up for Vatican II

T
he meeting to launch Stand up
for Vatican II was held in Lon-
don on the 26 January 2010

attended by more than 200 people. The
atmosphere was positive and commit-
ted to bringing about a renewed effort
in the Catholic Church to reignite the
feelings that permeated the Church at
the time of the Second Vatican Coun-
cil. At that time people were energised
by a feeling that the Church was to be
renewed in a way that would enable it
to grasp the challenges of the world;
would endeavour to use fully all the
resources available, clergy and laity;
would speak to its people in a language
they understood; the leaders would lis-
ten, consult and collaborate in seeking
to achieve the Sacred Mission of the
Church.

Those attending the meeting did so
because they are concerned that in
recent times our Church has appeared
to drift away from the earlier commit-
ment to the teaching of the Council by
the Bishops of England and Wales.
This commitment is shown most
notably in their report into Collabora-
tive Ministry The Sign We Give (1995)
when in the introduction to this report
they said “we are convinced that the
manner and style of relationships in

the Church are part of the sign it gives

and, for this reason, we must develop

patterns of collaborative ministry as a

key feature of Church life to come”.
The report goes on to say “The Second
Vatican Council gave the Catholic

Church a renewed and dynamic under-

standing of its nature and purpose”,
where we ask has this renewed dynam-
ic purpose gone? 

Stand up for Vatican II is an initiative
designed to appeal to our bishops to
renew their commitment to all they
said in the past about this new and
dynamic approach to how we are
Church.

The meeting 

The meeting was opened by our chair
Frank Regan, who welcomed all and
told us “we are here to renew the spirit
of Vatican II and celebrate its fruits”. 

Derek Reeve, a retired priest, set the
tone and context for our gathering say-
ing “we are not here to criticise or
complain but to follow Jesus in the

community of the Church”. Derek
expressed his appreciation of Pope
John who called the Council to repre-
sent the changeless mission of Jesus in
a new way and the work of all the the-
ologians who prepared the way for the
Council. He then asked for a few
moments of silence to open our hearts
in love.

Robert Nowell, who as assistant editor
of The Tablet attended the Council,
shared some of his memories and
expectations. Collegiality was increas-
ingly sidelined leaving a fundamental
problem about how bishops are
appointed. As an example of the way
appointments have been centralised, he
cited the length of time it took to
appoint a new bishop in Northampton
following the rejection of Rome’s
Opus Dei candidate. This centralisa-
tion coupled with constant surveillance
by the Curia, made possible by modern
technology, has curtailed open and
legitimate debate and stifles discussion
about the future. 

Michael Winter a theologian and
author of Whatever happened to Vati-

can II? Told us that reform can be doc-
trinal, moral or institutional and while
Vatican II, was successful with liturgi-
cal reform it did not reform the institu-
tion. It is important to remember that
the Church exists for the laity not the
other way round; one can envisage a
church without clergy, but not a church
without laity.

He concluded with some suggested
remedies:

·   Elected pastoral councils at parish

and diocesan levels

·   Smaller parish communities, with a

married clergy 

·   In seeking reform we need to be

open and willing to express our

views and to protest peacefully, cit-

ing the petition against the imposi-

tion of the new missal already hav-

ing in excess of 11,000 signatories.

Myra Poole SND de Namur - Educa-
tor, Historian, Feminist Theologian
and activist for women, spoke of the
role of the laity at the Second Vatican
Council. Myra described with passion
how women in the Church have been
ignored and dismissed as irrelevant not
least by misogynist bishops and

priests. They have struggled to over-
come barriers placed in their way and
still struggle to gain acceptance. She
expressed concern about the lack of
education in parishes, so different to
the excitement and enthusiasm created
during and in the days after the Sec-
ond Vatican Council.

She told us about a selection of the
women who had played their part in
making the Council such a success
referring to a book entitled 'Guests In
Their Own House: The Women of Vat-

ican II' Carmel McEnroy, 1996. This
tells the story of how women at the
Council managed to overcome the
obstacles and make their own unique
contribution. She concluded by
reminding us that “there can be no
Church unless we have an equal
Church”.

The meeting was then passed to the
audience for comment and discussion,
this included:

·   The cry of the disillusioned who

want to return.

·   Acceptance that the Church is not

a democracy (although it was at

the start) but we do need our

bishops to give up ‘obsequious

diplomacy‘, to take courage and

accept their role as successors to

the Apostles.

·   What about organising a lay pas-

toral congress?

·   Support the many small groups

living out in their lives the spirit

of the Second Vatican Council. 

We then had a final reminder of what
next? This was to remind people that
we need to keep up the pressure, to
group together locally in order to ask
our local bishop to agree to celebrat-
ing a Mass in the Cathedral Church in
recognition of the 45th anniversary of
the Second Vatican Council, organise
local groups and meetings.

The evening concluded with a short
meditation and prayer led by Valerie
Stroud

In the next issue of RENEW we will
include a longer report about the
meeting including the text the speak-
ers used.

Bernard Wynne (with thanks to Joe

Mulrooney for his excellent notes)
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A
common mission for

believers

In the Biblical Book of Genesis, the
story of Abraham begins abruptly (Gen
12:1) with a look of surprise on Abra-
ham’s face as God commands him:
“Leave your country and your people
and go to the land I will show you.”
God is uprooting Abraham, sending
him away from everything he knows,
snatching him out of his comfortable
nest, his community, his customary
ways of doing things, and the beliefs of
his father’s house, and leading him to
new challenges, a new language, cul-
ture, and way of living, new friendships
and alliances. This image symbolizes
the challenge of interreligious dialogue
in coming years, which could be called
the pilgrimage of the 21st Century. The
time is past when we could each remain
comfortably in our own spiritual home-
land while we pick up second-hand
facts and insights about other religions.
When we personally meet persons of
other faiths and come to know them,
live and work with them, we are called
to move out of our stereotypes and gen-
eralities and must admit that we have a
lot to learn. Acknowledging that we
don’t have all the answers is a painful
experience, just as the realization that
we cannot solve all the problems our-
selves is a humbling recognition.

To meet the problems of our world
today means working together and
learning from one another. That’s why
the concept of a “dialogue of civiliza-
tions“ makes so much sense. But
beyond this, as people of faith we have
a common mission in this world, which
is another unfamiliar concept with
which we must work. The bishops at
the Second Vatican Council intuited
this common mission when they
declared, in reference to Christian-
Muslim relations, that “even though in
the course of centuries not a few hostil-
ities have arisen between Christians
and Muslims, this sacred synod urges
all to move beyond the past and to work
sincerely for mutual understanding and
to promote together for the benefit of
all, social justice, moral values, peace,
and freedom (NA 3).“ Notice that in
four key areas of modern life these two

repeating the same accusations and
counter-charges and perpetuating the
same cycle of resentment and reprisal?
The late Pope John Paul II once made a
very wise comment. He said that true
peace is founded on two pillars: justice
and forgiveness. Both are necessary,
one without the other will not succeed
in making real peace. Speaking about
forgiveness where issues of justice are
not faced and resolved will fall on deaf
ears; no one is willing to forgive if he
feels he is still being treated unjustly.
On the other hand, correcting injustices
is by itself insufficient to create peace
because the anger, resentment, and very
human craving for revenge will still be
operative. For real peace we need both,
and this is where the religions, each of
which commands justice and urges for-
giveness, can make a real difference in
the world’s progress. 

Interreligious cooperation in the area of
peacemaking and reconciliation will
undoubtedly be a key priority for interreli-
gious relations in coming years. Moving
in this direction, the Asian Muslim Action
Network and the Federation of Asian
Bishops Conferences have been cooperat-
ing for almost a decade on peace studies
courses aimed at building up, in every
Asian country, a interreligious collection
of “peace activists“ who can be called
upon in situations of local tension and con-
flict. Trained in the techniques of conflict
analysis and transformation, as well as in
the teaching of the various religions on the
obligation to work for forgiveness and rec-
onciliation, these highly-motivated
activists are provided with the capability
to become, in turn, local peace educators.

Excerpts from “Where to now? Ways
Forward for Interreligious Dialogue:

Images of Abraham as Models of Inter-

religious Encounter“, a paper presented
by Thomas Michel SJ at the conference
"From Dialogue to Collaboration: The

Vision of Fethullah Gülen and Muslim-

Christian Relations" in Melbourne on 16
July 2009. The full text can be found at:

http://www.intercultural.org.au/events_
2009/Conference2009/gulen%20index/
TOM%20MICHEL%20LECTURE.pdf

With thanks to Bridges, newsletter of

the Columban Centre for Inter-Reli-

gious Dialogue.

faith communities, that together com-
prise over half the world’s population,
are called to cooperate: for justice, for
moral values, for peace, and for true
human freedom.

So dialogue is a new terrain on which
we must live our respective religious
commitments. Like our father Abra-
ham, we have to trust that God is lead-
ing us into this new field of action. We
are the heirs of God’s words to Abra-
ham: “I will make you a great nation
(Gen 12:2).“ We have the responsibility
of greatness thrust upon us, that of let-
ting the world see that we can live and
work together, that religion need not be
a source of conflict and war, but again
as God said to Abraham, “All nations
will be blessed through you.“ Together
we are called to be, as the Qur’an says,
“rahmat lil-‘alamin, a blessing to the
universe (Qur’an 21:107).“

Reconciliation and moving beyond

the burdens of the past

The final image that I want to offer is
that of Abraham, dead and wrapped in a
shroud. The scene that commands our
attention is that of Ismail and Isaac,
reconciled at last, together laying their
father to rest in Machpelah near Hebron
(Genesis 25: 9). With this we come to
one of the most intractable of human
problems, and the one where perhaps
religious groups can make their most
powerful contribution to human socie-
ty. This is the question of reconciliation
and forgiveness. When all is said and
done, the biggest obstacle to interreli-
gious harmony is not the “issue of the
moment“ but the burden of history that
we all carry with us. Every religious
community, every ethnic and linguistic
group, can make a long list of the times
and ways that they were mistreated by
members of some other group. On the
one hand, people’s memories of wrong-
doing and oppression are very long and
events that happened a hundred or even
thousand years ago can still color the
way that people regard one another; on
the other hand, recent experiences of
violence and cruelty are like fresh
wounds, and like physical wounds are
apt to fester and infect the whole body. 

Does this mean that we are all prisoners
of the past, condemned to keep on

IMAGES OF ABRAHAM AS MODELS OF

INTERRELIGIOUS ENCOUNTER
Thomas Michel SJ
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G
iven the fact that I have been
involved for a long time with
Catholic Women’s Ordina-

tion, I was asked what my under-
standing was of the word ‘priest’. I
must confess, I have thought about
the concept of priesthood for a long
time and the more I thought and the
more I researched it, the more sus-
pect it became to the point that I
would argue that the word ‘priest’
and indeed the role of the priest is
redundant in today’s society.

The notion of priesthood needs to be
re-appraised. Who is a priest – given
the Vatican II declaration of the
‘priesthood of all people’ – what
does it mean in reality? And who
needs a priest? Of course, in any
grouping in society there need to be
leaders. In the church, officials
called priests are seen in administra-
tive, educational and pastoral –
sacramental roles. They command
trust, in church language they are
‘pastors’, I prefer the less bucolic
word ‘carers’. As such, they can and
ought to be men or women, married
or unmarried. Their charism is to be
a friend. Whilst there are some who
would answer to this description,
there are many who would not. And
the reason might be the present prac-
tice of what I would call ‘career
priesthood’. Young and not so young
men study for the priesthood and
then practice it. 

I have a problem, however, with
‘professional priests’ who have very
little life experience in other fields.
What is needed is not only the right
kind of personality but also life-long
experience in many different walks
of life, the more diverse the better:
factory, commerce, education, the
city, etc. 

We might do better to aim for a more
mature leadership, the term ‘pres-
byter’, meaning an ‘elder’, describes
the role better, as the term ‘priest’ has
outlived its usefulness. A young man
(or for that matter woman) of 25 who
just has a degree in theology or narrow
seminary training would be unsuitable
if he was attempting to lead others
when he himself had no experience of,

concepts, which served the Roman
empire, but no longer serve an inter-
national church in the twenty-first
century.

Contrast this, for instance, with how
clubs draw their members - from all
areas. Peer group communities, like
university or prison or hospital or
army chaplaincies, work up to a cer-
tain point, because they are artificial
and temporary communities: people
are there by coincidence, having
been awarded a place at university or
forced to live in a certain place, the
prison or work in a hospital. 

A redefined community, self-select-
ed, choosing its pastors, will evolve
different criteria of what they expect
from their leaders. She or he need to
be able to draw out the gifts of the
community, which the present system
doesn’t really give much attention to.
For one thing, the parishes are too
large or, what is the same, there are
too few priests. For another thing,
experimenting with new models of
community building is rarely
embarked upon. Today, the parish
priest caters sacramentally for the
parishioners; in future, the communi-
ty leaders need to take seriously the
ethical and moral growth of the indi-
vidual members of the community. I
use the word ‘she’ and ‘he’ inter-
changeably, when speaking of com-
munity leaders or pastoral carers. It
is important that women as well as
men share these roles. But it is equal-
ly important that women do not fol-
low the male model of authority-
sanctioned sacramental priesthood
and that men wake up and start
resisting it as well. There was much
talk before the Synod of the Church
of England voted for women priests
as to whether women should accept
the system as it was, try to work
within it and hopefully change it, or
should first try to change the system
from outside, and contribute their
particular gifts in a renewed church.
In the Church of England, the women
who were ordained had to accept and
step into the existing system. The
system did not change automatically
with women being ordained. Howev-

for instance, the everyday struggle to
be a carer, whether of the young or the
elderly. He is not in a position to tell
others how to conduct their life, if he
hasn’t lived it himself. I’m not saying
that people have to be old, but those
who are accepted by others as their
leaders – and not the other way round,
foisted on others to be their leader –
should have been exposed to different
experiences, so as to fit them to listen
to others. What I would like to see is a
pastoral leadership position for a limit-
ed time, not a lifelong career.

This is intimately connected to a new
mode of employing a leader, of invit-
ing a leader. The community has to
employ a person in its name – which
is what needs to happen to make
leaders accountable to their groups.
In this case it must be someone, who
has something more to offer than
having completed a course of stud-
ies. She or he needs experience of
how to deal with people. And more,
with someone in overall responsibil-
ity, there should be a leadership
team, composed of people with dif-
ferent gifts and experiences, to do
pastoral work, listening.  

This brings us sharply up against the
practice with which we are landed at
present, the geographically delineat-
ed parish. Today, the rules of canon
law, ‘one size fits all,’ is redundant.
The parish system as it is, does not
bring about what the community
needs – a management of expecta-
tions. A ‘priest’ is expected to be
everything for everyone. The parish
system is archaic, left over from
Roman administrative rule in cities.
The Town Hall and the Church used
to be central to any area, but today
the artificially drawn parish bound-
aries are irrelevant, deeply flawed
because they are based on geography
rather than relationship. In the parish
system, the people are allocated a
geographically determined parish,
whether they like it or not. The
parishioners usually have no right of
appointment of their leader or in
church speak ‘shepherd’. The origi-
nal idea that the priest is a soul
friend is too polluted by bureaucratic

WOMEN IN/AND MINISTRY
Dorothea McEwan
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er, we can be certain that in the next
generation a change will happen.
Nevertheless, at least the Church of
England has gained from the fact
that many of the new women priests
were indeed of more mature years.

The organisation Catholic Women’s
Ordination in Great Britain has been
founded on the premise that we, as
Catholic women, should aim at the
wider issue, a reformed church, not
just stepping into a male model of
priesthood. The discussion has been
vigorous, and is ongoing, despite the
fact that, mostly outside of the UK, a
number of women have been in
training and have been illegally
ordained as deacons, priests and
bishops. They have founded a group-
ing called Roman Catholic Women
Priests, a group which is working
rather towards priesthood for
women, following the canon law
route, than towards a reformed
church. These ordained women are
not acknowledged as ‘priests’ by the
hierarchy, although they celebrate
the liturgy, they dispense the sacra-
ments and they do so certainly dif-
ferently from the male model, but
the very process of getting ordained
strictly according to canon law regu-
lations inevitably replicates the male
system. My view – and this is why I
have joined CWO – is that we should
work towards a change of system.
Certainly, it is possible for women in

at the beginning of something that
will develop, or at the end of some-
thing that will wither and die. We
have been too inward looking – we
have wonderful liturgies, but knowl-
edge about these has not spread
widely. 

We are members of a system, which
needs to be changed and we want to
be part of the changing process. This
entails, that we have to try to have
more influence on the system. 

It is a fact that younger women tend
to go for single-issue campaigns, to
make a one-off endeavour, rather
than getting involved in sustained
action. So, we are in a dilemma. On
the one hand are older women with a
vision, but without institutional and
possibly physical power. On the
other are younger women, with a
much more short-lived vision or
time-commitment, to embark on a far
more radical change within the
church not limited merely to a male
model of priesthood, enacted by
females. If imitating Christ means
anything, it is imitation of his com-
passion. That women perhaps display
this more than men is not an ontolog-
ical characteristic of being female,
but whatever it derives from, it
should be a salient characteristic of
women’s ministry as a whole, not
just women’s priestly ministry.

With thanks to the Network.

the long run to work for change from
within, a church in which everyone
is treated fairly. But just having
women at the altar narrows our
vision; it gives too limited a view of
ministry. No amount of arguing that
‘we will do it differently’ will
change the system as long as ‘we’ are
irregularly ordained. The famous
eleven ‘illegally’ ordained women in
the Episcopalian church in the USA
did not break the mould; in fact, after
women were ordained legally, they
were overlooked, they did not get the
jobs they wanted. It might be repli-
cated in the R. C. church, that all the
illegally ordained women will be
sidelined, once the ordination of
women is the norm.

Women need to learn that they are
not second-class, there only to serve
men, and in third rate occupations.
They need not to be regarded as stri-
dent if they say something. And,
most crucially, you cannot make
laws over people without involving
them. There are no official structures
in the RC church in which women’s
voices can be heard in decision -
making. Consequently no one will
take heed of what they say. Women
need to be involved at all levels, and
not only as leaders of worship com-
munities, but in the same decision
making structures and the same deci-
sion making powers as men.

We need to examine whether we are

P
erhaps the Spirit is offering
women religious special teaching
opportunities, kyros moments, in

our day. At the recent African Synod
and at the gathering of Asia-Oceania
Meeting of Religious (AMOR) in Asia
and Oceania, women religious asked to
be considered and treated by the hierar-
chy of the Church as the baptized mem-
bers that they are sharing in Christ's
power as king, teacher and priest.

The place and importance of the laity is
being stressed more and more as the
priest shortage worsens but rarely are
women religious counted as part of the
laity. If they are not part of the clergy, as
the bishops emphasize, must they not
be part of the laity? And if they are, is

munity, especially when the bishops
have failed to provide priests for their
people. Is not this what "the Church"
expects of all the laity?

Reprinted from ARCC spot LIGHT

not their active ministry in the Church
just as valid as that of the cloistered
religious who are not included in the
Vatican investigation? Are they not free
to respond to the needs of the times in
their own way and culture, or are they
to be treated as "day laborers" in the
Church, who labor under the bishops'
command in schools, hospitals, semi-
nary kitchens, etc. Is that what the hier-
archy expected of all dedicated reli-
gious women?

Many religious communities in the
United States have been gifted with
highly educated, well trained women
religious willing and able to read the
signs of the times and minister by
bringing Christ's message to their com-

INVESTIGATE THE INVESTIGATION
C. Inda & R. Schutzius, ARCC eds.

"This diabolical fruit should be for-
bidden, for it causes dissolute
behaviour of body and soul and can
engender debauchery. Every good
Christian should outlaw pears."

St Jean-Marie Vianney

Cure D'Ars, Patron Saint

of the Year of Priests
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E
dward Schillebeeckx (1914-2009)
was the ‘last of the Great’ – those
great theologians who prepared

the ground for, and then spelled out the
implic ations of the Second Vatican
Council. Amongst “those great” were
Yves Congar, M-Dominique Chenu, Karl
Rahner and Henri de Lubac – not sur -
prisingly all persecuted by the Roman
curia, both in the build up to the Council
itself and then later in the applications of
its vision.

Schillebeeckx’s name will always be
associated in particular with the Sacra -
ments – especially that of the Eucharist
and its relationship to the Church as a
whole. Within this context he worked
away steadily at relating human living
with Christian worship. A personal
comment will, I think, be enlightening
at this point. 

When Edward came to lecture at
Oxford, at least in the seventies and

ing? Chattering, of course. But this
chatter, and the beer that went with it,
had a very deep level of theology to it,
and I think this has a lot to say for
Edward’s understanding of the Church.

Edward Schillebeeckx was deeply con-
cerned with the rethinking of classical
Christology in the light of the scientific
and historical criticism of Scripture.
This is what enabled him, I think, both
to stand up to the pressures of Rome
and at the same time produce a series of
popular works of theology applic able to
all. These were the fruit of such master-
pieces as: Christ: The Christian Experi-

ence in the Modern World (London
1980), The Church with a Human Face

(New York 1985) and On Christian
Faith: The Spiritual, Ethical and Polit-

ical Dimensions (New York 1984).

What a wonderful and lovable man –
alive above all in his faith!

G.H.

eighties, he was always put up at Cam-
pion Hall where the amenities were
more appropriate than those at Blackfri-
ars. He was nevertheless expected to
visit the ‘great’ theologians resident
there as soon as possible on arrival. He
always, how ever, seemed to disappear
for an hour or two in strange company
at this point. The truth is that Edward
was a devotee of traditional English ale.
On arrival in Oxford his secretary (a
young man who later left to complete
his ministry and vocation in the Dutch
Reform Church) would ring me up and
ask where the best ale was currently to
be found. A quarter of an hour later the
three of us would meet and drink for an
hour or so before giving a ring to those
more august theologians, wondering
and waiting for their summons to dis-
cuss Heidegger, Wittgenstein, Lévinas
– and the like (they liked good ale too!) 

What were we doing apart from drink-

Edward Schillebeeckx R.I.P

Edward Schillebeeckx O.P. who died in
December, aged 95 was one of the the-
ological giants of the 20th Century. As
advisor to the Dutch bishops, he helped
to lay the foundations of the key
reforms of the second Vatican Council. 

He was the first Catholic scholar to pres-
ent the nineteenth and twentieth century
research on the historical Jesus in an
intelligible form. He also examined the
theology of the past against its historical
context. He wanted ordinary people to
have access to serious scholarship so as
to be able to connect Revelation to their
own experience. In his work on sacra-
mental theology, he moved away from
abstract intellectual concepts and insisted
that the sacraments should be presented
as encounters with Jesus.

A flood of young scholars are working
on his ideas; 75 dissertations in the past
year. An 11 volume English translation
of his whole output is in preparation.
Particularly to be recommended are his
1984 Theological Testament and the
three volumes of his Sermons.

When the Second Vatican Council was
announced he co-authored a statement
signed by the Dutch Bishops which out-
lined the principal changes it would bring
about on liturgy, ecumenism, openness to

other faiths and the role of the laity. A
personal expert to Cardinal Alfrink, he
worked to stress the collegial nature of
episcopacy - which was spelt out in the
Dogmatic Constitution of the Church.
During the Council, he with Hans Küng,
Karl Rahner and Yves Congar launched
the journal, Concilium.

Back in Holland, in the wake of the
Council, there was an attempt to estab-
lish a National Pastoral Council, of
priests and laity, elected in the main by
diocesan pastoral councils, the remain-
der to be chosen by the National Coun-
cil. This was ruled out by the Vatican
Congregation for the Clergy. They
wanted all members appointed by bish-
ops, said it should not be permanent and
it should not regard itself as representa-
tive of the faithful. “...believers... do not
have either the right or the duty to give
advice to the hierarchy in their exercise
of the pastoral task.” Equally cool was
the Vatican response to the New Dutch

Catechism, a best seller on the 1960s.

In the 1980s Schillebeeckx was thrice
summoned to Rome to account to the
Congregation for the for the Doctrine of
the Faith for his work: Firstly on his
influential Jesus: An Experiment in

Christology; the next year they interro-

gated him about his views on the Resur-
rection and, in 1986, on his understand-
ing of ministry in the Church. None of
these encounters led to any charge or
condemnation. It was said that in Hol-
land, farmers were spending their
evenings ploughing through his books. 

A recent attempt was made in Holland to
implement his ideas on ministry, which
he wrote in a book of 1980. A booklet
from the Dominicans was sent to all
parishes. Given the scarcity of priests, it
suggested that parishes should adopt the
strategy of the early Church and select
their own Eucharistic presidents.

In 1990 he expressed his concern that as
the memories of the Council receded,
more people were beginning to see
unity as uniformity, and to hanker for a
monolithic Church standing against the
communist East and the materialist
West. The result of this would be a
ghetto church not a light of the world.

As he neared the end of his life, he
remained calm and optimistic in the
face of current realities, but knew the
story was not over. His faith remained
in God and in Christ.

Pam Wearing
Abridged from Robert McCory’s Arti-

cle in the National Catholic Reporter
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T
he death occurred in January of
Mary Daly, the ground breaking
feminist theologian and philoso-

pher aged 81. She was the only child of
Irish parents in New York, and initially
took a doctorate in religious studies in
1953, at which time women were barred
from graduate studies in philosophy and
theology in Catholic universities in
America.

Not deterred, she therefore took doctor-
ates in both at Freiburg in Switzerland.
Then in 1966 began three decades of
teaching at the Jesuit Boston College,
nearly aborted on 1968 by the publica-
tion of The Church and the Second Sex,
a critique of misogyny in the Catholic
Church. When the administration tried
to sack her, 1500 students (all male)
demonstrated to defend her and she was

so, but swirling in energy.’

Part of her attraction as a lecturer was
her satirical language. It sounds as
though she were a theological Dorothy
Parker. Some colleagues she labelled,
‘bore-ocrats’ who suffered from ‘acad-
ementia’. She believed in the power of
words to change perception. One of her
eight books, written with Jane Caputi
in 1987, was Webster’s First Inter-
galactic Wickedary of the English Lan-
guage. She advocated piracy - urging
women to seize back those things
which had been plundered from
women by patriarchs. The space she
opened up has since been occupied by
a generation of heavyweight feminist
theologians whose work has been
hugely influential.

Pam Wearing

given tenure. Ten years later, she pro-
duced her best known work, Gyn/Ecol-
ogy: The Meta-ethics of Radical Femi-

nism, drawing attention to sexual and
cultural violence against women.

A brilliant lecturer, she courted contro-
versy and eventually refused to admit
men to her courses on feminist ethics.
This led to her retirement in 2001. She
encouraged women to go beyond the
limits, cheerfully accepting the judgment
that she herself had gone overboard.
Even though she had a certain perverse
fondness for Aquinas, whose thinking
she learned to decode, she developed a
sweeping critique of patriarchy eventu-
ally defining herself as radical, post-
Christian feminist. Divine essence she
saw as a verb, ‘Being itself’, and wor-
ship - ‘not kneeling in front of a so and

MARY DALY, 1928-2010

“BEHOLD, I MAKE ALL THINGS NEW!”
(Revelation 21:5) R. Schutzius, ARCC ed.

A
s we begin a new year, and a
new decade, we also begin a
new era for our beloved

Church. The spiritual childhood rules of
pray, pay, and obey no longer work for
adult family members who surf the
world for knowledge and have experi-
enced the great joys and current sor-
rows of our very human Church.
Indeed, the Spirit has opened our eyes
and pulled back the ecclesiastical Wiz-
ards' curtain, giving us a glimpse of
smoke and mirrors at work.

Family is family and we cannot deny
our origins, nor should we. We owe
who we are and our spiritual life to our
beloved ancestors, some whom are still
in control and authority. Respect and
love is due to them as we expect as
much for ourselves in due time. 

Trust in the judgments of our human
spiritual parents has proven to be mis-
placed as sins of the contra-Vatican II
reactionary clerical cast are continuous-
ly revealed. These parental types still
control our inheritance, and attempt to
impose their dysfunction on us. As
adults, we leave the deteriorating
cocoon of childhood rules, and with our
spiritual inheritance, we start anew. 

We don't expect family approval.

Building on past truth and present real-
ity, the task falls to us to preserve the
good and work to prevent new mis-
takes. A new organizational model and
governance structure is needed in a new
era. The Church is, "semper reforman-
da," made up of always-learning and
ever-changing members of the Body of
Christ that depends on adult members
to make the changes so desperately
needed to survive and grow. It is an
exciting time, but not as a spectator
sport. For a start, don't pour new money
into old envelopes.

The Spirit calls us to "the realization of
what is hoped for" and provides us with
"evidence of things not seen." (Hebrews
11:1). Do we deserve a better Church?
Or, more aptly put, can we change our
behavior so that the Church we deserve is
better than what we have? The task is dif-
ficult, but "God, whose power works in
us can do infinitely more than we can ask
or imagine." (Eph 3:20)

Reprinted from ARCC spot LIGHT

“The main inspiration of the present world
order set up mainly by European expansion
is not Jesus Christ and his teachings but
rather the quest for wealth and power. The
god brought from the new world of the
Americas and the slaves, mainly from
Africa, gave the European peoples a head
start in modern capitalist economic
growth. The sinful world structure has
been consolidated by the power of arma-
ments and legitimated by certain concepts
and norms of international law historically
put in place after the wars of conquest and
world wars of previous centuries. Is it not
Mammon, alongside Mars the god of war,
who has been the main inspiration of the

modern West, rather than Jesus Christ?”

Tissa Balasuriya, from The Religions —

mainly Christianity — Facing The

Future, Concilium 2007/1

“I have seen the underbelly of the
Church. It is not soft.”

Tirke Linnemann

“My father rode a camel. I drive an
automobile. My son flies a jet plane.
His son will ride a camel.”

Saudi Arabian Saying
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A
recent article in a sister publi-
cation of a Catholic renewal
organisation abroad lamented

the growing shortage of priests and
urged changes by Rome to the criteria
for selection for ordination. The writer
saw that as the only way forward to
provide Catholics with the Eucharist.
I suspect however that he is unaware
of what is actually already happening,
without publicity, around the world
among Catholics. 

In Washington DC I recently attended
a Eucharist where the presider was a
well-known woman religious. It was a
private, almost domestic, celebration
for friends and I was grateful to be
included. There was no chasuble and
no ordained male present, as far as I
am aware. I am aware of other reli-
gious houses of women who discreetly
and in defiance of ecclesiastical
authority celebrate the Eucharist with-
out an ordained male.

In London I attend a house church of
Catholics that has been meeting twice
a month for almost twenty years where
our dozen or so members take it in
turns to preside at the readings and dis-
cussion, whether ordained or not, male
or female. We then bless, break and
share bread and wine together before
enjoying a meal. Below is one of the
forms that we use.

Canon Law of course prescribes penal-
ties for those who purport to ‘confect
the Eucharist’ without authorisation,
so our group in London refers to our
celebrations as Table Liturgies. Our
sole aim is to do what Jesus asked, ‘Do
this in memory of me.’

It is disputed by some scholars that the
Eucharist was instituted during a
Passover meal. The chronology of the
Fourth Gospel shows that this was
impossible and fails even to mention
the institution of the Eucharist explic-
itly. My own view is that Jesus simply
added a few words to the Table Bless-
ing (Birkat Hamazon) that was in use
at the time. Every time they ate togeth-
er, and not just at the Passover, they
recited these Jewish prayers which are
now incorporated into the post Vatican
II Eucharistic rite. Jesus transformed
them into the Eucharist. The obvious

over the table, says:

1  Blessed are you, Lord, God of all

creation,

You nourish the whole world

with goodness, tender love and

mercy.

Through your goodness we have

this food,

which earth has given and human

hands have made.

Jesus said, “This is my body!”

May it become for us the bread of

life.

ALL Blessed be God for ever.

Bread is broken and shared. Then,

someone else takes some wine and

holding it up over the table says:

2  Blessed are you, Lord, God of all

creation,

You have made us a royal priest-

hood, 

a consecrated people.

Through your goodness we have

this drink,

the fruit of the vine and the work

of human hands.

Jesus said, “This is my blood!”

May it become our spiritual drink.

ALL Blessed be God for ever.

Wine is drunk. Then a third person

says:

3  Blessed are you, Lord, God of all

creation,

We remember with gratitude our

redemption

and we wait in joyful hope

for the coming of our Saviour,

Jesus Christ.

ALL For the kingdom, the power

and the glory are yours, now and

for ever!

A fourth person says:

4  Let us proclaim the mystery of faith.

ALL When we eat this bread

and drink this cup we proclaim

your death, Lord Jesus, until you

come in glory!

1 An English translation of the “Church
and Ministry” document issued by the
Dutch Dominicans may be found in the
Special Documents section on NCRon-
line.org: Church and Ministry.
2 Simon Bryden-Brook (ed), Take,

Bless, Break, Share (Norwich, SCM-
Canterbury Press, 1998) p 32.

links with the Exodus, Passover, Res-
urrection, and even Sacrifice, are of
course perfectly justified, but they
came later as the Church came to
understand the implications of the
belief that Jesus was the Christ. Surely
it cannot be wrong for Catholics to
gather and celebrate at table as Jesus
asked us to?

I also question the common assumption
that only the apostles were present at the
institution of the Eucharist. We have
certainly inherited a tradition that
reserves power to clerical males, but it is
far from proved that the so destructive
lay/clerical divide or the suppression of
women as leaders in the Church are of
apostolic still less Divine origin. John
Wijngaards and Ute Eisen are but two of
the distinguished scholars to demon-
strate that we have been misled into
accepting as traditional what are in fact
later developments.

The issue was ventilated by the Dutch
Dominicans in their recent memorable
booklet ‘Church and Ministry’.1 They
argued that Christian communities lack-
ing a presider ordained by their bishop
could legitimately appoint their own
and ask the bishop to ordain them. If the
bishop refuses, the Dutch Dominicans
argue, the Christian community can just
go ahead and allow those it has chosen
to preside at their celebrations.

The time has already come, therefore,
when Catholic lay people celebrate the
Eucharist without an ordained presider.
Such people do not want to wait for our
bishops to act; it could be rather a long
wait! Why not gather a few of your
friends together, have a reading or two
followed by a discussion, extempore
bidding prayers, and the blessing and
then sharing of bread and wine? End up
with a pot luck supper, made up of the
contributions people have brought with
them. Here is a simple and popular
Table Blessing that you can use:

A CHRISTIAN

TABLE BLESSING2

After readings, discussion and bidding

prayers, bread and wine are placed on

the table. Each numbered item is then

said by a different person, moving

clockwise round the table. Someone

takes some bread and holding it up

What, no priest?
Simon Bryden-Brook
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W
hen we think of a desert we
think of wilderness, a place
where life is

difficult and demanding, often barren
and inhospitable.

John the Baptist lived in such a place.
He was a lone voice crying in the
wilderness. His message was not
acceptable to many in civic and reli-
gious society. Yet, in the wilderness,
John had sufficient to live on locusts
and wild honey - very nutritious food.
There was no waste.

Jesus, at the beginning of his public
ministry went out into the desert and
was baptised by John (Luke 3). This
going out by Jesus and his acceptance
of John's baptism was an act of confir-
mation of John's witness.

This, for me, is a clue as to how we are
to follow Jesus today. We are to go out
into the desert of today to that place
where those who have no voice in civic
and religious society live. We go out to
be with them in solidarity. We do not go
out there to bring them into today's
globalised, civic and religious society.
In this way we respect their culture, his-
tory, their journey and message.

The ministry of Jesus was to all but
especially to the rejected, the exclud-
ed, the voiceless, to those condemned
to live in the barren inhospitable
desert. He did not go out into the
desert to bring them in, to make them
part of the society of his day. Jesus
went out and walked among them,
identifying with them. In doing so he
gave them hope and gave a voice to

their witness. They were and continue
to be living witnesses, counter signs,
challenging us and the society that
excludes them.

Jesus sought to create an oasis of pas-
ture in the desert, an alternative way to
that offered by the civic and religious
society of his time - love one another.
I believe this is the calling of the
Christian church today, to be an alter-
native way to live out the path laid
down by Jesus with determination,
commitment and humility.

The excluded, the victims of our glob-
alised world include asylum seekers,
migrants, prisoners, women and young
people, indigenous peoples, the low
paid, the exploited victims of climate
change, debt and the arms trade, all
insignificant people who are the vic-
tims of all kinds of political, economic
and religious self-interest. For the
Christian, they act as living commen-
taries on today's globalised and con -
sumerist world. That is all they are. We
must not load them with other expecta-
tions. Their very presence among us is
a comment on our deafness, blindness
and greed. As Aloysius Pieris once
wrote, "the poor are the chosen for a
saving mission, not because they are
saints, but because they are powerless,
the rejected".

For those pushed out into the barren
and inhospitable desert, we, as Chris-
tians and as Church, are called to cre-
ate an oasis of hope, to be the Word
made flesh among them, so that all are
equal and belong. To be such calls for

DESERT
Ray Collier

a living commitment and determina-
tion similar to that of John the Baptist.

For me, The Church -people living in
solidarity among the excluded - today,
is called to create this oasis of hope, in
a world of structured unjust trade rela-
tions, greed, and exploitation policies
of the world's resources for the benefit
of the few, a world in which the minor-
ity live at the expense of the majority.

God entered our world on our terms -
incarnation - so that our relationships
would be renewed. We need to enter
the world of those in the desert on
their terms so that together our world
can be renewed -in this way we dis-
cover freedom.

As Christians we are called to go out
into the desert of our time, to stand in
solidarity with those pushed out there,
by policies and structures of the minor-
ity, and together commit ourselves to
creating a more just and equitable
world. We must also acknowledge that
just as Jesus was tempted in the desert
so will we. We will be tempted to bring
those in the desert in. But in doing that
they will no longer be "seen", and they
will no longer challenge us to solidari-
ty. It is those in the desert who hold the
secret for the conversion of every age
and culture. We, the Church, are con-
verted when we stand in fidelity with
the outsider and the excluded. •

(Author's note: This reflection was
written while attending the National
Justice and Peace Conference at Swan-
wick, England in 2009, on the theme of
migration).

“We have altered the very chemistry of the planet, we have
altered the biosystems, we have changed the topography
and even the geological structure of the planet, structures
and functions that have taken hundreds of millions and
even billions of years to bring into existence.”

Thomas Berry, from Dream of the Earth

“Because the Divine cannot be communicated by any one
being God created the entire diversity of beings so that the
perfection lacking to one, would be supplied by the other so
that the whole universe together participates in and mani-
fests the Divine more than any single being whatever.”

Thomas Aquinas

“Glance at the sun. See the moon and the stars. Gaze at the
beauty of earth’s greenings. Now think what delight God
gives to humankind with all these things. Who gives all
these shining, wonderful gifts, if not God?”

Hildegard of Bingen

“A future world will only be called into being when a new per-
son comes into being — people who regard themselves as cit-
izens of the world and who, as such, direct their thinking
towards life as a whole and towards humankind as a whole.”

Eric Fromm
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B
eing the offering Himself,
Jesus taught us how to worship
God. He arranged a meal in

community, with bread and wine
transformed into his own body and
blood, and bid us participate in this as
the only adequate act of worship we
could offer to our loving and infinite
Creator, God. 

Yes, we do this in community. Yes, we
share a meal. Yes, the words are said
by a leader and we partake of his body
and blood as he commanded (Do this
in memory of me). But it is the totality
of these actions, not any individual
component, that constitutes our WOR-
SHIP in behalf of all creation. 

All of these elements combined serve
to bring about a befitting act of wor-
ship. Focusing on any one of these
sacred and essential elements may
cause us to miss their real purpose. 

flesh and blood, in living his life and
offering his great sacrificial act of
WORSHIP.

How is it that any part, any prayer, any
devotion, can distract us from the primary
purpose of this act of ADORATION AND
WORSHIP? Resist the temptation to be
distracted from the main act, the purpose
of it all, the only WORSHIP befitting and
acceptable to God taking place before our
very eyes. This is the cumulative enact-
ment of Christ's life. This unity, as individ-
uals in community, is what makes us
Christians! This is what we as humans do
with all the worship and acclaim we can
muster. United with Christ we worship as
he did, receive him in return. In receiving,
we are changed, then sent to live in the
world as he did.

On Sunday, don't be distracted and
miss the Main Act!

Reprinted from ARCC spot LIGHT

As you know, the liturgy begins with
confession, pardon, thanksgiving, and
instruction. The gifts of bread and
wine are prepared and presented. But it
is when we begin speaking directly to
God in remembrance that we offer
Jesus' great act of love and sacrifice on
behalf of the human family. 

Carefully listen to the words of the
Eucharistic prayers! We collectively
pray them directly to God, culminating
in the great proclamation,
"THROUGH HIM, WITH HIM AND
IN HIM IN UNITY WITH THE
HOLY SPIRIT, ALL HONOR AND
GLORY IS YOURS ALMIGHTY
GOD FOR EVER AND EVER
AMEN". 

What we do is join in offering to God
that which Jesus offered. We are com-
manded by him to repeat it in memory
of him. In the Eucharist we join Jesus,

THE MAIN ACT
R. Schutzius & R. Temmerman, eds.

FILTH IN CHURCH
Simon Bryden-Brook

S
urely no educated Catholic today
believes that sex is essentially
dirty? Gregory the Great [540 to

604] may have insisted that ‘a man
sleeping with his wife ought to refrain
from entering church’ but Benedict XVI
has recently affirmed the value of sex in
marriage in his encyclical Deus Caritas

Est. His predecessor however had some
very odd views about sex. He main-
tained that a husband could legitimately
have sex with his sleeping wife against
her will [Karol Wojtyla, Love and

Responsibility, 1960] and in the face of
overwhelming evidence could not
believe that Catholic priests were sexu-
ally active [the Maciel case is but one
example, RENEW 133, March 2005].

It was therefore a nasty shock for me
to be reminded recently that outdated
views on the proper place of human
sexuality still occur in our liturgy. In
the C16 when Cranmer composed the
Anglican marriage rite, he insisted
that it was ‘an honourable estate, insti-
tuted by God’ where the parties swear
‘with my body I thee worship’. Why

in the twenty-first century then should
Roman Catholics be expected to sing
an antiphon referring to the Incarna-
tion containing the words ‘uterus . . .
non est pollutus’? Surely no right
thinking Catholic today believes that
there is anything polluting in the con-
jugal sex or the womb itself? It beg-
gars belief that any Christian should
wish to belittle the central doctrine of
the Incarnation by seeking to imply
that Jesus avoided the dirty bits.

This obscenity occurred in the Magnifi-
cat antiphon sung on the Solemnity of
Mary on 1 January in the monastery I
frequent two or three times a week. In
fact, the antiphon sung to the first psalm
set the tone when it spoke of the ‘Cre-
ator ... de Virgine nasci dignatus est -
procedens homo sine semine’. Put
bluntly, the Divine took Human form
but without semen. This ruins the mag-
nificent theological ending to the
antiphon which argues that humanity is
thus enabled to participate in the
Divine. In our case, presumably sadly,
semen is involved.

This sort of text is out of place in
churches today. It is perhaps relevant
that Vespers in the monastery I visit is
still sung in Latin. This means that
these improper texts are not understood
by all that attend, and those that do
understand them excuse them by argu-
ing that they are historical relics within
our developing Tradition.

So it is that plenty of Catholics are quite
happy to sing the traditional Compline
hymn, unaware of its true meaning in
the Latin. A modern Catholic transla-
tion has the lines ‘As we to end of life
draw near, console us Lord remove our
fear; may we with light and grace be
blessed and find in you eternal rest’
[Benedictine Daily Prayer]. An older
Anglican translation renders this ‘From
all ill dreams defend our sight, from
fears and terrors of the night; withhold
from us our ghostly foe, that spot of sin
we may not know’.

That is more of an honest rendering of
the original Latin: ‘Procul recedant
somnia et noctium phantasmata;
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hostemque nostrum comprime ne pol-
luantur corpora’. The mediaeval
authors were praying that fantasies
during the night would not lead to their

ster the effectiveness of the hymn. It
makes you want to laugh – or cry – that
this sort of things still exists in our
church.

bodies being polluted. In the
monastery I frequent, the abbot then
sprinkles holy water over the commu-
nity, in an attempt one assumes to bol-

WHY I AM LEAVING THE CHURCH
Eddie Jarvis

I
am not actually leaving anything.
Ceasing to be a Roman Catholic
does not mean that I am leaving the

Church or ceasing to follow Christ —
who after all did not found the Roman
Catholic Church. I would like to sug-
gest that by detaching myself from
Roman Catholicism I am uniting
myself to the body of believers, the dis-
persed people of God who are rejecting
the intellectual dictatorship of Rome, or
who have already done so.

The call is urgent because the institu-
tional church is almost dead and change
shows no sign of coming. Power to
change is in the grip of an elite — an
elite that no-one who takes the Gospel
seriously would aspire to join, <<For
even the Son of Man did not come to be
served, but to serve>> [Mk 10:45]. The
Church is overtly not a democracy and
the people are at best not listened to,
and at worst trampled on. I propose to
offer you five Reasons why I am not
leaving the Church, but in fact joining
it, exiled as it is in the world at large or
sheltered within other Christian denom-
inations and groups. Reason One: 

The Papacy is dangerous nonsense

Neither faith nor scripture gave rise to
the papacy and the concept was
unknown to Jesus and the Apostles dur-
ing their time on earth. The Apostles are
not a hierarchy [cf. Mt 20:26-27] and
the use of scripture in connecting Jesus
to the papacy is tenuous and banal, con-
tradicting the Gospels in promoting a
false concept of primacy, and the pre-
posterous inheriting of that primacy by
successive bishops of Rome. 

The scriptural evidence may be weak,
but the historical evidence is even flim-
sier: Peter did not found the Roman
church and is unlikely to have been its
first overseer. Rome did not enjoy the
special place that Jerusalem did and
issued no dogmatic decrees in the first
four centuries of the church — before
Constantine. Rome then remodelled
itself on the society that legitimised it,
and consolidated power: in 1073 Gre-

gory VII declared his exclusive right to
the title Pope, which is still used to
address ordinary priests in Orthodox
churches. The consolidators then suc-
ceeded in making Catholic mean Papal
— deny one and you deny the other.
Power-mongering vomited up the papa-
cy, now rightly seen as a medieval relic,
a celebration of wealth and conserva-
tive prejudices, and a gross display of
pompous arrogance. Reason Two: 

I believe in Christian unity

The papacy presents itself as promoter
of Christian unity, but the reality is evi-
dent: Catholicism is the most exclusive,
inflexible, and unyielding of Christian
groups, claiming a monopoly on sacra-
mental validity while remaining impen-
etrable to other Christians. The pope
leads prayers for Christian unity, when
in fact the phrase is shorthand for the
required submission to him — a stark
inversion of Jesus’ admonishment that
those who are not against us are for us
[Mk 9:38-41]. 

Considering our —the Church’s— mis-
sion to spread the Christian message,
are we aware enough of how the
Catholic Church is viewed by most
people in our society, those we should
hope to evangelise? They see an outdat-
ed hierarchy of prudes, delusional con-
traception-banners preaching supersti-
tion. Do we seriously expect any think-
ing adult outsider to feel anything more
meaningful than amusement when
faced with old men parading in lace and
gold, propping up the personality cult
of their leader, the ‘servant of the ser-
vants of God’ — a sick joke of a title
that lampoons the Gospel. If you do not
see yourself as part of this picture you
should publicly withdraw your submis-
sion to it and spread the word that
everyone actually knows anyway: the
papacy is dangerous nonsense. 

Papal Infallibility insults the intelli-
gence, yet my membership of a com-
munity subjected to the pope implies
my adherence to this anti-Christian
bilge — it is a non-negotiable condition

of my being in communion. Theologi-
cal explanations are unnecessary: any-
one in the street can tell you it is utter
arrogant rubbish. This gives me Reason
Three: I will not publicly adhere to anti-
Christian bilge. Reason Four: 

I have been excommunicated 

Carlos Duarte Costa called it <<a polit-
ical weapon of the Middle Ages>> but
excommunication is still here. Many
people will not know they are excom-
municated, automatically and de facto,

for things like receiving non-Catholic
Eucharist. No-one in their right mind
takes it seriously of course, so why
haven’t we abolished it? I may have
several roles in the Church —lecturer,
missionary, catholic worker, priest—
but I am by its law cut off and set adrift.
I must therefore publicly subtract
myself from the community regulated
by these false laws or risk hypocrisy,
because I do not repent of practising
Christian unity at an open Eucharistic
table. Reason Five:

There is no virtue in standing for this

rubbish

We —the Church— tend to place value
on maintaining visible communion
while in reality we are consenting to
dictatorship by not withdrawing from it
– which we are free to do and theologi-
cally justified in doing. Issues we want
to see facing reform are not peripheral,
they are essential. But the institutional
church treats criticism and compliance
with equal contempt and perpetuates a
mockery of a Christian community: it is
also a failure because through willed
stagnation it has lost relevance, credi-
bility, and effectiveness. We have fallen
in line with the society we found our-
selves in, as we have done since Con-
stantine, primarily concerning our-
selves with religion and magic. With
the Church having failed in its mission,
the response is once again to consoli-
date the status quo, undo Vatican II
with a new missal of archaic doggerel,
and encourage Latin and birettas. 

Surely we do not really want to reform
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the papacy or reform the hierarchy —
we must desert them. We do not need
a pope who thinks like we do, we
need no pope. These institutions are
palpable nonsense and fundamentally
contrary to the Gospel. We hark back
to a community that enjoyed local
autonomy, knew its own needs, chose
its priests and elected its bishops.
Only the titles remain, but we have
added more: Excellency, Eminence,

of the Church. 

The Catholic Church in our society is
dying and its death throes will be
presided over by celibate old men in
cassocks muttering a dead language,
blaming modern culture rather than
admitting the betrayal of the people of
God. You are free to join them at the
graveside, but I’m off. I am not leaving
the Church — I am going in order to
join it.

Monsignor — secular noble and
political titles, meant to inspire ser-
vility, reverence, and fear. We seek to
renew a sect that is a corruption of
the early church, and which is rightly
being abandoned by the people of
God, who will always have their say
somehow, such as by their wholesale
de facto rejection of Church teaching
on contraception and marriage and
their mass absence from the liturgies

LETTERS

D
ear Sirs:

Am I the only one thinking the unthink-
able: Pope Benedict ought to resign?

Reports about sexual abuse in Ireland
and the Court-ordered unsealing of 12,
600 pages of documents on the same
subject in Bridgeport, Connecticut have
just come to light. These and other
instances make it clear that there is a
degree of moral turpitude in the institu-
tion that only such a drastic measure
will begin to address. 

The pain of the innocent victims and
their families cries to heaven for heal-
ing. It is obvious that the institutional
church wants to avoid addressing that
pain. It is no good saying that in a few
instances a bishop has been shifted
elsewhere, that millions has been paid
and that the Pope has met with some
victims. While we are glad of some
show of pastoral love and concern, love
without justice is mere banality.

The revelation of those scandals spans
many years of the Pope's Vatican career.
They occurred on his watch. The bish-
ops are not answerable to anyone but to
him. He and his predecessor have
appointed them. 

The Pope has many times flagged secu-
larism as a principal enemy of Christi-
anity. The real enemy is an ancient one:
dualism. The dualist mentality has per-
mitted priests to violate the bodies of
their victims believing they were not
touching their souls. In fact they severe-
ly harmed the person, in both soul and
body.

Would a secular institution, be it a bank,
a school, a big corporation, be able to
tolerate the degree of immorality, the
cover-up, the lack of transparency, the
ethos of corruption that Catholics today
are asked to somehow understand and

tolerate? President Nixon had to resign
on a matter of much less gravity. 

The Church and its Chief Pastor must
give a sign that our church is a safe
haven for the vulnerable, a refuge for
sinners but not a hideout for predators.
Perhaps the time has come to think the
unthinkable.

Frank Regan

Newton Abbot TQ12 1LH 
(Unpublished}

Thanks for showing me your letter to
the Tablet. I fully agree that in any
organisation, the head who is personal-
ly responsible for allowing clerical
abuse to fester over such a long time
would be expected to resign. 

I feel that the institutional Church's
contempt for the State in recent cen-
turies contradicts Jesus' own statements
about 'rendering to Caesar the things
that are Caesar's’. In De Civitate Dei
Saint Augustine argues convincingly
that the Christian as pilgrim in this
world owes respect to the State for pro-
viding the just rule, under which the
Christian may flourish on his way to the
heavenly kingdom. For the Church to
undermine the State by refusing to
cooperate with it in safeguarding chil-
dren from sexual abuse, is to invite the
state to subject the Church to the full
vigour of the law. In such a situation it
is the State, not the Church, which is the
guardian of morality, as it shows
already in many other areas, such as
equality between men and women and
respect for an individual's sexual orien-
tation. When the Church no longer
champions truth and morality, it is diffi-
cult to know precisely what it does
stand for.

John Mackrell

jqcmackrell@hotmail.com

“John Paul II, we, Andean
and American Indians, have
decided to take advantage of
your visit to return to you
your Bible, since in five cen-
turies it has not given us love,
peace or justice. 

Please take back your Bible
and give it back to our
oppressors, because they
need its moral teachings
more than we do. Ever since
the arrival of Christopher
Columbus a culture, a lan-
guage, religion and values
which belong to Europe have
been imposed on Latin Amer-
ica by force.

The Bible came to us as part
of the imposed colonial trans-
formation. It was the ideolog-
ical weapon of this colonial-
ist assault. The Spanish
sword which attacked and
murdered the bodies of Indi-
ans by day at night became
the cross which attacked the
Indian soul.”

Letter of various indigenous

movements to Pope JP II

on his visit to Peru

(He had the good grace to weep.)



20

POEMS

The moment a child is born 
The mother is also born. 
She never existed before. 
The woman existed, 
But the mother, never. 
A new mother is something 
Absolutely new.

Shagwan Shree Rajneesh

“I want to be thoroughly used up
when I die, 

For the harder I work the more I live. 
I rejoice in life for its own sake; 
Life is no brief candle to me, 
It is a sort of splendid torch 
Which I have hold of for the moment, 
And I want to make it burn brightly 
As possible before handing it on 
To future generations.“

G B Shaw

Why no! I never thought other than 
That God is that great absence 
In our lives, the empty silence 
Within, the place where we go 
Seeking, not in the hope to 
Arrive or find. He keeps the interstices 
In our knowledge, the darkness

between stars.

R.S. Thomas, from Via Negative

Finally at the tail-end 
Save theologians 
So they will not eat up all the candle 

and sit in darkness 
Will not rap a rose on the knuckles 
Will not cut the Gospel into slices 
Will not tug holy words by their
nerves 
Will not cut reeds for fishing rods 
Will not quarrel among themselves 
Will not parade on a hippopotamus 

of Latin 
So they will not be surprised 
That a helpless warbling lisp of faith 
Leads to heaven

Jan Twardowski 

A sonnet in memory of
george tyrre l l
(1871-1909)

The ugly beauty of his face reflects the brave
philosophy of his mind, the victory of
god-given reason over centuries
of pious speculation - of 'Faith' in the Divine,
not trust in the gift of honest discourse
with a Creator in a modern age. A chosen
spokesman discerning the spirit of our 
‘base community' is what he said we need, not
the autocrat we've had dictating how
we think, choosing how we should love,
how not. Disciplined by those who might
have gained from his clear vision but never
defeated by the ironic jesuitry of an old
theology, he died unable to swallow the Bread of Life

George, we need you now.
Peter Hennessy

Acknowledgment:

Oliver Rafferty, THE TABLET 4.7.09



REVIEWS

GKC was quintessentially English - he
considered his compatriots ‘hearty and
humane’ - but did not approve of empire
and was opposed to the Boer War,
though not a pacifist. He moved from
Liberalism to Socialism, but the idea of
a welfare state was anathema, and so
adopted Distributism–Capitalism spread
wide so that property is not concentrated
in the hands of the few but that everyone
has a little; he would have been aghast at
the sight of today’s huge monopolies.

Chesterton was larger than life in every
way; his writing is exuberant, persua-
sive, full of startling juxtapositions,
vivid and accessible to the common
reader. Aidan Nichols writes for aca-
demics; a dictionary would be helpful
for non-specialists, as would be a full
list of the author’s  works. But the for-
mer inspires us to go back and revisit
this ‘continent full of strange flowers
and fantastic animals’, Chesterton’s
description of the RC Church, which
could be applied to himself. 

Josephine Way

Scott Walker Hahn, Covenant and

Communion, The Biblical Theology of

Pope Benedict XVI, Darton Longman

Todd, 2009, ISBN 978-0-232-52775-9

Hahn’s work is a paean of praise for the
Biblical Theology of Pope Benedict
XVI, Joseph Ratzinger. In the light of
his present academic positions it seems
that Hahn is a highly desired person to
offer a critique of the work Covenant

and Communion. Hahn has dedicated
this work to Pope Benedict.

Scott W Hahn holds the Pope Benedict
XVI Chair of Biblical Theology at St.
Vincent Seminary at Latrobe, Pennsyl-
vania and is professor of Theology and
Scripture at the Franciscan University of
Steubenville Ohio USA.

Hahn’s essay is presented in nine clearly
defined chapters. Each of these presents
an incisive analysis of some aspect of
Benedict’s understanding of Biblical
Theology. There is a gradual progres-
sion in these chapters demonstrating the
orthodoxy and fidelity to tradition of
Benedict’s thesis. At the same time
Hahn seeks to emphasise that Benedict
is open to new insights within the Bibli-
cal texts due to the labours of scholars
engaged in historical criticism. There is
a strong emphasis that historical criti-

A
idan Nichols, G.K. Chesterton

Theologian, DLT 2009

The Dominican, Aidan Nichols, finds in
Chesterton’s dazzling prose a coherent
system of belief, and shows that GKC
could not help writing theologically
even when he was making jokes. His
progression from the family’s Unitari-
anism to membership of the Roman
Catholic Church can be traced in his
multifarious writings; journalism, liter-
ary criticism, plays, essays and novels.
For this reviewer Chesterton’s lives of
Teresa of Lisieux and Thomas Aquinas
served as steps on the road to conver-
sion, but for very different reasons from
his. Rome was for Chesterton the ulti-
mate arbitrament, in contrast to the lib-
eralism of the Church of England,
which accepted Modernism and accom-
modated contraception and divorce. In
his day Catholics accepted that Roman
Catholicism represented completion and
had nothing to learn from any other
denomination; that the Reformation had
shattered the Church, while we, on the
other hand, might see the division into
branches as leading to growth. 

Aidan Nichols opens with an outline of
his subject’s life, but makes little refer-
ence to his personal, emotional life. He
does not even say whether he had chil-
dren or not (Is it unreasonable to see this
as relevant to a person’s theology?)
GKC’s school record was undistin-
guished and the only thing he derived
from his uncompleted studies at the
Slade School was an uncompromising
hostility to Impressionism. He drifted
into journalism and from then on his
genius could grow and flourish.

Chesterton’s ebullient mindset could not
be doing with the dour negativism of
writers like Nietschze and Ibsen. His
acceptance of metaphysical realism –
that it is entirely rational to posit the
existence of a spiritual dimension
beyond the material - challenges the
thinking of Dawkins et al. GKC is per-
fectly happy with evolution as a scien-
tific description of how things came
about. He saw the arrival of homo sapi-
ens - God’s image - and the Incarnation
as two qualitative leaps which give cre-
dence to a divine agent in history. He is
overcome with wild joy in contempla-
tion of the wonderful gift which is the
created world.

cism separated from a prayerful and
faith-filled reading of scripture is a bar-
ren endeavour.

Hahn’s text is liberally strewn with
extracts from Benedict’s writings.
These chosen pieces are from a wide
variety of sources. Some refer to Bene-
dict’s involvement in the Catechism of

the Catholic Church. There are many
chosen from Benedict’s Jesus of

Nazareth [2007]. Other texts included
are from addresses to various gather-
ings in Rome and in other countries
during the years of his Pontificate.
These readings are all a good introduc-
tion to the thought of Pope Benedict.
However it is clear that this essay is in
essence Hahn’s work and is designed
to show how the Biblical Theology of
Benedict conforms closely and faith-
fully to the long established Catholic
tradition.

Hahn is at pains to show that Benedict
saw a close unity between Old and
New Testaments. There is clear exposi-
tion of the intimate connection with
liturgy highlighted in the celebration of
the Eucharist and the liturgical year, a
tradition easily traced to the Church
Fathers. Hahn demonstrates that Bene-
dict’s view of Covenant follows the
unfolding of the sequence of covenants
that God made with Noah, Abraham,
Moses, Israel and David and their ful-
filment in the new covenant made by
Jesus Christ. Hahn gives emphasis to
Benedict’s conviction that liturgy is the
goal of creation and of the human per-
son. Benedict proposes that the com-
munion God has desired between heav-
en and earth, between visible and invis-
ible, between divine and human is
revealed and effected in the liturgy.
This represents a wonderfully inclusive
and timeless vision of the idea of
Covenant and Communion.

I enjoyed reading Hahn’s text and
gained insights into Benedict’s spiritu-
al strength. However there is a linger-
ing feeling that Hahn’s confidence in
dealing with this subject has elements
of a jig saw successfully completed.
The thesis was there and Hahn has fit-
ted all the pieces neatly together. We all
live in an imperfect world and hopeful-
ly are aware of our own fallibility. I
believe that Hahn’s text is the poorer
without some expression of a critical
appreciation of Pope Benedict’s Bibli-
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hasn’t abandoned Jesus who he values,
and still holds affection for the Church
of England. But now his search is for a
more non-dogmatic spirituality.

His interest in magic, which began when
he was ten years old, seemed to have a
power of its own, combined as it was
with his previous ministry. He is a mem-
ber of the Magic Circle and the Interna-
tional Brotherhood of Magicians. Grad-
ually his magical performances became
more regular and then out of the blue
came an invitation to a meeting of the
Order of Bards, Ovates and Druids
(OBOD). This was an encounter with a
spiritual tradition very different from his
own, and it opened him up to a new
enchantment.

The invitation, he discovered, was to
perform in front of 200 pagans. First
there was a speaker who gave a short
history of OBOD. This was a revelation
to Townsend. He was introduced as the
mystery guest – a Vicar who also does
magic - by Philip Carr-Gomm (who
Townsend quotes several times in The
Path of the Blue Raven). In the course of
his talk, he asked the audience how
many of them had once been part of a
Christian denomination, and was sur-
prised to find that well over half of the
audience put up their hands. Townsend
continued his performance, ending with
a snowflake trick. He made a snowflake
out of a paper tissue, talking meanwhile
about the nature of snow, its unique
flakes, as varied as the uniqueness of
every human soul, and with his final
words he crumpled up the paper
snowflake, and with a fan created a gust
of air and a great cloud of snow burst
from his hand, covering the front rows
of the audience. It was a fitting end to
the show.

The warmth of his welcome to this
meeting led him to subsequently look
further at the wide range of OBOD
members who followed many different
spiritual paths. He felt as if he was walk-
ing through a wardrobe door into anoth-
er world.

In Part 3 of the book he includes various
stories by individuals recounting their
own spiritual journeys. These include an
International Novelist, A French Cana-
dian potter, a Christian Bishop, an
American Indian Artist and a US Navy
Sailor who had previously been a
Catholic monk. He wanted to hear the
individual stories of these people who
have stepped off the mainstream on to
the path of personal magic. 

cal Theology. Pope Benedict, I believe,
would be the first to admit that the final
word has never been said about these
fundamental questions of doctrine and
faith. 

Maureen Farrell FCJ

[Faithful Companions of Jesus]

Mark Townsend, The Path of the Blue

Raven, From Religion to Re-Enchant-

ment, O Books, £11.99

This is an absorbing book, which traces
the author’s path from Christianity to a
new spiritual world, a journey which
involved both religion and magic. The
Blue Raven of the title recalls the bird’s
black coat which shimmers with
translucent blue. In many cultures it is a
symbol of the journey to a magical path.
It may involve leaving one stage of
life’s journey and moving on to another,
or simply a pilgrimage to spiritual wis-
dom.

Townsend combines the two worlds of
religion and magic. As a magician he
will perform at your wedding, funeral,
retreat, quiet day or even give an after
dinner speech. But prior to this, he was
a minister in the Church of England for
ten years, first a Curate and then a Vicar.
He combined his interest in magic with
his ministry, using it to illustrate his ser-
mons and other activities. 

Townsend recounts his own tortuous
journey, his entry into the Church of
England and then into its ministry, and
his final exit from it two years ago. This
was an agonising journey. At his lowest
point he had a nervous breakdown, and
his marriage of several years ended. He
constantly felt pulled towards wonder
and mystery. The Path of the Blue
Raven reveals his route and immense
difficulty as he moved away from the
institutional church.

In his final interview with a Bishop, and
his exit from the Church, he had at his
side Jodie, who became his second wife.
To overcome financial difficulties he
worked for a while as a part time cleaner
in his wife’s embryo cleaning company.  

He gradually became freed from the
rigid world of organised religion and
explored the magic which had been his
companion over the ten years he was a
minister, and found it brought deep
insights into how to live an enchanted
life. The book represents his closure of
one door and the opening of another.
He had felt deep disillusionment with
the world of institutional religion. He

With this story of his own unfinished
journey, Townsend seeks to make us
conscious of the depths within us as we
follow our own pathways, and the
magic of the true self.

Christine Hacklett

Henri J. M. Nouwen, Home Tonight,

Further reflections on the parable of

the Prodigal Son, DLT, 2009.

There is a longing in our hearts...for

love we only find in you, our God

This line from Anne Quigley’s hymn
epitomises the life of this passionate
Dutch priest, whose nagging need for
affection caused him intense suffering.
Three years before he wrote his 1992
book The Return of the Prodigal Son,
he gave a workshop on this theme to
L’Arche caregivers. He spoke to them
openly about the agonising crisis he
was then undergoing and its resolution.
After his death the participants put
together what he had shared with them
and this book is the result. The authors
have interwoven between Henri
Nouwen’s words short passages from
many sources, from the Desert Fathers
to Etty Hillesum who died in a concen-
tration camp.

Through his deep contemplation of
Rembrandt’s painting, (a reproduction
of which is presented with the book)
Henri Nouwen came to understand the
utterly unconditional nature of God’s
acceptance of each one of us as a pre-
cious, beloved child. Moreover he dis-
covered that we all reflect to some
extent not only the selfish, rebellious
younger son, but also the ‘good’ son
who chooses the ‘exile of resentment’
over joy and gratitude for his father’s
gifts. The welcoming parent, whom
Rembrandt painted with one masculine
and one feminine hand, is the Mother/
Father God whose tender compassion
for the unlovable and the inadequate
are called to imitate. Henri Nouwen,
who gave up a Harvard professorship
to live as a member of a L‘Arche com-
munity, learnt to be grateful for the
healing ministry of the handicapped. It
was one resident’s daily question to
him; ‘Are you home tonight?’ which
became the book’s theme.

Much of this material appears in the
writer’s 1992 book, but this account
reveals much more of his life and suf-
fering. Henri Nouwen comes alive on
the page with vivid insights and exam-
ples;  he describes how children, hear-
ing the parable of the talents as a fami-
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ly story, do not find the rewards unjust,
because of course the father loves
them equally. He interprets Jesus’
demand to leave father and mother not
as abandoning them but as renouncing
our unreasonable demand that they be
perfect and love us unreservedly. Like
the consecrated bread, we are to be
blessed, broken and given to others.

In the original workshop, Henri
Nouwen led the caregivers in a three-
fold process each day; first to interpret
the lives of the family members from
Rembrandt’s portrayal; then to write
down what they have learnt, and final-
ly to come home in contemplation to
the presence of God in their hearts.
This book is not just a text to read but
challenges us to remove a brick or two
from the wall we have built to protect
us from the demands of unconditional
love. 

Josephine Way

Jessica Rose, Church on Trial, DLT,

2009, npg

The author of this interesting book
relates the story of a lady who went to
attend an Anglican Eucharist. To her
chagrin she realised that she was the
only woman wearing high-heeled
shoes. The clip-clop was deafening.
She headed for the door thinking, “I
don’t belong here: acoustically I don’t
belong here.”

There must have been a good number
of times that we have wondered if
acoustically or otherwise we belonged
in the Church. There was a time when
we were sure that we did. But so many
things have happened in the years
since 1979 that we cannot but wonder
if the post-Vatican II church that we
hoped to build is in danger of revers-
ing its progressive direction.

The author Jessica Rose, professional
counsellor and member of the Ortho-
dox Church, has written a book which
raises questions about the church’s rel-
evance to a society which sees religion
as marginal to its goals and aspira-
tions. She does not specify which
church. The examples she uses are
from the main stream churches.

We live in a post-Christendom era.
Ideologically, consumerism is the
prevalent mindset. Religion, where it
still exists, has become privatised, not
to be heard of in the public forum.
Indeed, it has become so privatised
and unspoken about that, like sexuali-

God in the Church’s first inculturation
into the Graeco-Roman world. Greece
gave the Church its culture; Rome gave
it its legal structure and political form. 

Rose tells the amusing story of the man
marooned on a desert island. Alone he
erects two chapels. Soon afterwards he
was rescued and his rescuers asked
why the two chapels. He replied that
one was his church; the other was the
church he would not be seen dead in. 

Some of us might be at that juncture.
We realise that to be able to follow
Christ the Church may not be neces-
sary to our journey. We might have to
walk outside the fold with only the
memory to sustain us. 

Jessica Rose has given us a fine book
full of stories, research and personal
reflection. Indeed our Church is on
trial. This book will help give local
habitation and a name to many of our
queries, speculations and even our
pain. 

Frank Regan

ty, it has become pathological in some
instances. 

Yet Ms Rose points out that people
will not cease to be religious any more
than they will cease to be sexual, vio-
lent or playful. It is part of our DNA,
so to speak. It is true that Marx called
religion the opiate of the masses, but
he also called it the heart of a heartless
world. Religion, she says, responds to
deeply felt human needs: to hope, to
find meaning, to deal with tragedy, to
rest etc. 

Despite that very human fact, our
churches are entangled in various sorts
of culture wars. These are taking place
mostly in the areas of sexuality, of
women’s ministry and of authority.
The Church of England is sorely torn
at this time. The Church of Rome has
dug in its heels on women’s ordination
and homosexuality, and is gradually
restoring its lost mediaeval grandeur,
e.g. mediaeval Latin and the sede ges-
tatoria. It is a known fact the Pope
Benedict and many of his advisors
would prefer a much smaller church
composed of faithful adherents to the
church envisioned by him. 

Our author brings many stories to her
trial narrative. Each of us has a faith
story. Our journey gives an account of
how our story retells the Big Story of
Jesus of Nazareth, the Christ of God.
We tell it differently, each story being
an exploration of a facet of the Jesus
story. Jesus too referred his life to a
grand narrative, that of Moses and the
Exodus. The Bible is composed of sto-
ries of different pathways leading to
the same God who created the story.
Rose suggests that Christ is the Story-
Word.

According to the late Leslie Newbigin
the only thing Christ left behind him
was a community. Whatever about its
all too human weaknesses, one of the
central tasks of the community was to
afford hospitality to all who
approached. This may have been easy
in the beginning, but with time the
community had to open wide for the
influx of new members of different
cultural identities. This introduced an
element of diversity which many
found difficult to metabolise. We still
have difficulty with diverse cultures.

The Vatican would prefer that all
Catholics have a definite Roman iden-
tity. Pope Benedict is convinced of the
importance of the Church’s Graeco-
Roman roots, of the role of the will of

“My Christianity, when it under-
stands itself aright, is the act of let-
ting myself go into the mystery past
all grasp. My Christianity is therefore
anything but an ‘explanation’ of the
world and of my existence; it is rather
the prohibition against regarding any
experience, any understanding (how-
ever good and illuminating they may
be) as finally and definitively valid,
as completely intelligible in them-
selves.”

Karl Rahner, from the Cambridge

Companion to Karl Rahner

“The greatest evil and destruction
arises when people are unable to feel
compassion. The beauty of compas-
sion continues to shelter and save our
world. If that beauty were quenched,
there would be nothing between us
and the end-darkness which would
pour in torrents over us.” 

John O’Donohue, from his Divine

Beauty

“All prayers, no matter what the
words, are really one of five prayers:
Thank you; Lord, have mercy; God
damn it; Help; and Wow!”

Nancy Mairs (a paraphrase of

Dorothy Day’s thoughts on

prayer)



PROMOTING VATICAN II – AND CCC!

You will find in this issue two copies of a coloured A5 flyer headed ‘PLEASE PASS
THIS FLYER TO SOMEONE WHO IS NOT A MEMBER OF CCC’. You will see that
it offers our popular Home Study Course of six modules and a total of 30 CCC booklets
for only £25, subsidised by The People of God Trust. Please think of two friends to whom
you can pass these flyers on to. We have seen membership rise as a result of advertising
the course in The Tablet. If a CCC member, however, would like to order the course, then
we ask for £50 to cover the full cost of printing and mailing.
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URGENT URGENT — LOOKING FOR A ROOM IN LONDON!

The Secretariat of CCC is on the
move. In the course of the sum-
mer it is expected that Simon
Bryden-Brook will retire from
his current employment and
leave London. We shall be vacat-
ing the London address and tele-
phone number we have been
using without charge for the past
eighteen years. It also means that
we shall have to move our impor-
tant publishing operation out and
find a new place for it. 

Do you know of a friendly con-
vent or parish (not necessarily
Catholic) in the London area that

would consider allowing Blackfri-
ars Publications to store two print-
ers, a guillotine, a laptop comput-
er, stocks of paper, a small work
table and one set of small shelves
to hold the printed stock of our
booklets? We would hope to be
allowed access for no more than
one day a week from about 10.00
to 18.00 at the most, mainly to
print booklets, and CCC’s name
need not be mentioned if this
causes embarrassment. This is not
a profit-making venture but an
apostolic work, so the cost of such
accommodation will be crucial.

In addition, the CCC executive
has been used to meeting in West
Halkin Street SW1 four times a
year, from noon to 16.00 on a
Tuesday.

Do you know of a friendly parish
(again not necessarily RC) with a
room big enough to hold 15 peo-
ple for a meeting four times a
year?

Please think about it and ring

the CCC Secretariat [020 7235

2841] or e-mail if you have any

ideas we could follow up.

NOTICES

CAN WE ADD YOUR E-MAIL ADDRESS TO OUR RECORDS?

We are grateful to those CCC members who have e-mailed us (ccc4vat2@yahoo.co.uk)
to say we can add their e-mail address to our records. But we are aware that some mem-
bers have yet to do so.  If you DO NOT receive an e-mail from us in early March con-
firming that you are on the list, please consider asking us to add you,
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W
orld War II is still a vivid

memory and a felt wound.

Yet we hear little about the

war on the other side of the Maginot.

Li Linnemann was my wife's mum.

She died January 20. This is a modest

memoir.

I was born in 1919 just after the First
World War. There were severe restric-
tions in a now economically poor
country with high inflation and unem-
ployment. The fear of Russian Com-
munism pervaded the country and the
restrictions imposed by the three vic-
tors (Britain, France and USA ) added
to the poverty and misery. 

As a child I did not understand
much of this but do remember not
being allowed to sing old patriotic
songs at school. Thus Hitler’s ideas
of ‘making Germany great again’
started to appeal, even to some of
the middle classes.

My education started in small private
schools and I did my A Levels (Abitur)
as an external pupil in a very old fash-
ioned boarding school with an ugly uni-
form, black apron and white collar (that
did not fit.) For holidays my mother
took my brother ( 9 years older) and me
to the Baltic. Everybody there built up
round areas with high sand walls,
which became ‘our castles’ for the three
or four weeks on a safe beach with very
little movement of tides. So we came to
recognize and look forward to meeting
our regular neighbours in the nearby
sections. It was an encouragement to
keep one’s house clean and we never
left the place other then perfect when
we went home.

My brother, as he grew older, became
a mountain climber in the Alps and in
Bavaria. Girls were not encouraged at
that time to go off by themselves. I
could walk for hours but much too
slowly for him.

Being ‘patriotic’ (sort of Conservative),
I collected money for Germans abroad
but I was lucky enough to be a year too
old to be forced into the BDM (Bund
Deutscher Madchen). This was the
girls’ equivalent of the Hitler Youth
movement. In both organizations there
was heavy teaching of Nazi philosophy
at the weekly meetings. This idea of

of Berlin. We packed our belongings in
rucksacks and joined the many others
on the road. 

My brother had been drafted into the
army, first being sent to France with
the horse-drawn artillery. Then he
served in Russia with tanks. He con-
tracted hepatitis and in time was
released from an American prisoner-
of-war camp and sent back to Ger-
many. Amazingly we met up together
in Gottingen and he told us that the
night after we had left my aunt’s
house a stray bomb had killed every-
body inside. 

‘My two men’ worked as teachers and
translators for the Army-of-the-
Rhine. Our next boy was born. Food
was very scarce. Unfortunately we
could not settle in liberated Holland
as German wives were persona non
grata. Getting out to Canada, our next
dream, did not work out either. Then
we thought it might be easier from
Britain. This turned out to be just as
difficult and we were very nearly
turned out again as undesirable
aliens. After five years in Britain we
were allowed to take naturalization.
Peter worked in Goldsmiths College
and later in a school, teaching French. 

I now belong to this country with my
large family of ten children. They are
grown up and scattered far and wide.
Many of them have an interest in music
and they keep in touch wherever they
are, especially on my birthdays.

girls enjoying campfire romanticism,
learning about folklore, getting involved
with sporting activities was quite new
and proved very popular with the
younger girls. The boys, on the other
hand were wholly involved in rigorous
para-military training.

I remember my mother crying when she
had to put out a swastika flag instead of
the old black, white and red one. There
were informers everywhere. Every-
body’s name was in the caretaker’s ref-
erence file for behaviour.

My father had been brought up in one
of the German areas in the Ukraine. He
did his medical studies in Basle but his
degree was not recognised for practice
in Germany. He became an editor in a
large science publishing firm
(Springer), where he was in charge of
medical handbooks and journals. I
realize now that the owners were part-
ly Jewish and my family had many
Jewish friends.

My parents died in 1942 and 1943.
They did not see the end of their
beloved country of Goethe and
Beethoven.

During the war years I did six months
of land army service to qualify for uni-
versity entrance in Berlin. There I met
my future husband, Peter, who came
from Holland. I followed him to Posen
(now Poznan in Poland) where he
started his lecturing career. The flat in
Berlin was bombed and, as I was preg-
nant, I moved to the estate of a school
friend, north west of Berlin. Our first
boy was born there. 

In the meantime the Russians were
coming nearer and all the university
staff had to help with digging trenches.
Peter caught pleurisy and joined me on
the farm but as my friend’s relatives
from the East came flooding in as
refugees we felt in the way. So we even-
tually moved on to my only other rela-
tives who lived just outside Dresden.

The night after we arrived, the RAF
bombers came over and destroyed the
city. By the next morning the road was
swamped with refugees. I was not able
to feed our little one, there being no
milk, or doctors, or hospitals available
and he died after a fortnight. We were
then forced to move west again by way

Growing up in early 20th century Germany
Li Linnemann

“The end of private ownership does
not mean establishment of state
ownership. The problem is not
whether nature is owned by private
individuals or governments. The
problem is with the concept of own-
ership itself. The fault lies in the
idea that humans can own and pos-
sess nature. Ownership means con-
trol; relationship means participa-
tion. We cannot control nature, but
we can participate in the process of
nature. We humans are nature, too.
Whatever is born is nature.”

Satish Kumar, in “Resurgence”,

Mar/Apr 2006
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CLIMATE CHANGE

• More than 80 percent of the greenhouse gases currently in
the atmosphere are the result of emissions by rich, Northern countries.

• Some 262 million people were affected by climate disasters annually
from 2000 to 2004, over 98 percent of them in the global south.

"The ecological crisis offers an historic opportunity to develop

a common plan of action aimed at orienting the model of

global development towards greater respect for creation and for

an integral human development."

Pope Benedict XVI

Useful websites:

www. operationnoah. org

FOOD AND WATER

• Approximately 450 million small-scale
farmers feed roughly two billion people, so they
are a key group in fighting poverty.

• If temperature increases in the Andes to
the extent that glaciers disappear, the water
supplies of up to 50 million people will be
endangered.

"Continuing hunger is a deep stain on our world. The time has come to

remove it - forever. We have the wealth and know-how to do so. Let us do

our utmost to keep hunger at the centre of the political lens."

UN Secretary-General Ban Ki-moon

Useful websites:

www.fairtrade.org.uk

PEACE

• The estimated costs of the replacement of
Trident, the UK's nuclear missile system, is in
excess of £75 billion.

• Each year the UK exports around £5 billion
worth of military equipment around the globe.

"We need to work at getting relationships right: relationships between

people and relationships between people and planet. This is what peace-

making is about."

Pat Gaffney, Pax Christi

Useful websites:

www.caat.org.uk

DEBT

• In 2006, Norway unilaterally cancelled $80m in
debt owed by five poor countries, on the grounds that
the loans were examples of a "development policy
failure" linked to irresponsible lending.

• In November 2009, two vulture funds won £20
million against Liberia in the UK High Court. A 'Vulture
fund’ is a company that seeks to make profit by
buying up cheap defaulted poor country debt and then
attempting to recover the full amount immediately,
often by suing through the courts.

"An imaginative and radical set of policies is needed

to address the triple crunch of debt, peak oil and

climate change."

Ann Pettifor

Useful website:

www.jubileedebtcampaign.org.uk

GENERAL ELECTION

With thanks to Columban

Vocation for Justice Newsletter

POVERTY AND SOCIAL EXCLUSION IN
BRITAIN

• The gap between rich and poor in the UK is greater
now than at any time in the past 40 years. This is not only
unjust; research shows that inequality has a corrosive effect
on the whole of society, linked with higher crime, health
problems and other social ills.

• People on low incomes who cannot get credit from
mainstream banks are forced to borrow from doorstep
lenders or 'payday' lenders. In the absence of any legal limit
on cost of loans, many are forced to pay interest rates as high
as 1000 percent. This traps people in a cycle of debt.

'There must come a point at which the scale of the gap

between the very wealthy and those at the bottom of the

range of income begins to undermine the common good." The

Common Good, Catholic Bishops Conference for England

and Wales.

Useful website:

www. church-poverty. org.uk

HOUSING AND HOMELESSNESS

• An estimated 500,000 people in England alone
are 'hidden homeless'. These people are not visible
rough sleepers but are sofa surfers, squatters, or
sleeping in their cars, in tents or in bin sheds.

• More than 60,000 households in England are
homeless and living in temporary accommodation.
That is over 100,000 people and includes at least
87,000 children. About 20% of these households
have been in temporary accommodation for more
than two years.

"The change I think would do the most to end injustice and bring about

righteousness in housing would be a move to think of the buildings we live

in primarily as homes rather than as invest ments."

Alison Gelder Housing Justice

Useful website:

www.housingjustice.org.uk

CAMPAIGNING THEMES
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Chair of CCC, Bernard Wynne
180 Blackfen Road, Sidcup, Kent DA15 8PT
Tel: +44 (0)20 8850 6458  bernard.wynne@yahoo.co.uk

CCC Secretariat, Simon Bryden-Brook
1 Carysfort House, 14 West Halkin Street, London SW1X 8JS
Tel: +44 (0)20 7235 2841  Fax: +44 (0)20 7823 2110
brydenbrook@talk21.com

RENEW Editor-in-Chief, Frank Regan, 18 Waltham Road, Newton Abbot,
Devon, TQ12 1LH  Tel: 01626 363 093  frankregan@hotmail.co.uk

CCC/POGT Treasurer, Colin Stockford
5B Wimborne Road, Blandford, Dorset DT11 7AP
CS4CCC@uwclub.net

CCC’s website address: http://www.ccc4vat2.co.uk

MEMBERSHIP SUBSCRIPTIONS
Members are invited to make an annual donation to CCC, or if tax-payers to The
People of God Trust (POGT) under a Gift Aid Declaration (GAD). POGT has the
same aims as CCC and gives generous support to the movement. Please ask The
Treasurer for a GAD form when you first pay to POGT if you are a tax-payer.

The recommended annual donation is £20, low income rate £12, Life membership
£250 or £150 for those over 70. A single donation covers two people at the same
address.

Cheques (payable to POGT if a tax-payer, and to CCC otherwise) should be sent to
The Treasurer, from whom Banker’s Order Forms are also available. CAF and sim-
ilar charity vouchers as well as offers of legacies in favour of POGT are welcome.
(Queries to the Hon. Treasurer.)

Donations are normally due on 1st October each year. Membership labels show how
you are paying — see below.

YOUR ADDRESS LABEL
The letters in the top right-hand corner of your address label indicate how your sub-
scription/donation reaches us. 10/10 means a contribution is expected in October
2010. SO and POGT mean that you pay by standing order, either to CCC or POGT.
SB means that you subscribe to RENEW but are not a member of CCC.
DISCR/COMP/LIFE mean that no payment is expected from you.

GUIDELINES FOR CONTRIBUTORS
1.       RENEW is published quarterly by Catholics for a Changing Church (formerly

the Catholic Renewal Movement founded in 1969) which supports continuing
change in the Roman Catholic Church in the spirit of the Second Vatican
Council (1962-65).

2.       CCC is a Catholic organization, but open, independent and critical. We aim to
present our views without any bitterness, sourness or personal attacks but with
respect and compassion for all. Contributions should be reasoned rather than
polemical.

3.       Space being limited, 850 words is the usual maximum for articles, rising just
occasionally to above this figure. Reviews and reports should be nearer 500
and letters even shorter.

4.       Contributions, including letters to the editor, are welcomed and should be
sent to the editor preferably via e-mail to frankregan@hotmail.co.uk, or in
clear typed copy that can be scanned into a computer.

5.       Material is edited for length, clarity and accuracy of detail, but with minimum
of interference. The Editor-in-Chief is responsible for what is published in
RENEW but views expressed do not necessarily reflect the policy of Catholics

for a Changing Church. We aim to correct any errors subsequently.
6.       Please contact the editors in advance if you would like advice. The Editor-in-

Chief is Frank Regan and Production Editor is Frank Pycroft.
7.       © Copyright CCC unless otherwise stated.

If you have a friend who might be
interested in learning more about
Catholics for a Changing Church,

please send us their name and
address. We will send them a free
copy of RENEW, together with our
list of inexpensive pamphlets, plus
information about our organisation.
Please return this slip to:

The Secretariat CCC
1 Carysfort House
14 West Halkin Street
London SW1X 8JS

or simply e-mail us at:
brydenbrook@talk21.com

Send to:

_____________________________

_____________________________

_____________________________

_____________________________

You may/may not mention my
name.

Signed:

_____________________________

SHARE THE CHALLENGE

CCC’s WEBSITE

If you have not visited our website
recently, then do consider doing so.
There is a very large collection of
interesting articles by good writers
as well as back numbers of
RENEW.   Go to INFORMATION.
There is also a full list of all CCC
current publications.

www.ccc4vat 2.co.uk
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Fit For Purpose?

W
e write these words just a few days after almost 200 people met in
London to “Stand Up for Vatican II.” Those who attended have an
instinctive gut feeling that since 1979 the church finds itself in an

institutional cul-de-sac.

The meeting looked and felt like an inclusive Church. There were religious and
priests, women with priestly vocations, gays, justice and peace activists,
Catholic women activists and, most importantly, laity from the pews. Without
rancour, without bitterness, without polemics, with wry humour, with commit-
ment to and love for their church they spoke up about the way parishes are run
by one man only, about the lack of adult formation in the faith, about the infan-
tilisation of the laity and about how that and other aspects of current Catholic
‘churchianity’ affect the Church’s apostolic mission to the world.

In a public debate held recently on the topic of whether the Catholic Church is
of good and benefit to society, the Catholic apologists failed wretchedly to con-
vince their audience. It can come as no surprise if our own institution is hobbled
by a way of doing things which can lead to sin and scandal. And our church’s
sin is manifold.

We must look at our Church’s institutional sin because we are Church. Sin
occurs and becomes systemic when the institution comes to understand itself, to
cipher its identity, in terms of a sinful way of doing things. Our institution is
male-dominated, obsessed with its power and supported on the one hand by a
co-dependent laity, and on the other hand by a silent, uncomprehending yet loyal
laity who must put up and shut up.

A Church characterised by sexism says in effect that God is male, and so male
is God. God is straight, and so straight is God. A church characterised by cleri-
calism says that Christ is a male priest, and so a male priest is Christ (‘alter
Christus’). A dualist Church which separates soul from body can violate the bod-
ies of the vulnerable and deceive itself in believing that it has not harmed their
souls and psyches. An authoritarian Church says that God is power and so those
with power have the authority of God. 

Sadly, those are the four marks of a Church which cannot give joyful and cred-
ible witness of God’s Reign of Peace, Justice, Wholiness and Pardon. It cannot
be Sacrament of Salvation. It cannot be salt, leaven, light. Rather it is a dysfunc-
tional church, a church not fit for purpose. 

Further evidence of that is there for all to see. Our church is on a descent into
solipsism, a sort of pathological self-centredness. How else can we explain the
phenomenon of recent Popes anxious to canonise their predecessors? How can
we understand Pope John Paul giving permission to have numerous statues of
himself erected while still living? 

Our bishops carry on in a similar manner and with sometimes tragic conse-
quences. I am sure that if the bishops had women advisors they would not have
made the fatal error of moving paedophile priests from parish to parish. 

That is why we need the Secular. The Secular is almost the only sphere where
the Spirit can roam at will, and where she is creating new forms of life-giving
activity to which the Church is invited to respond. The Secular gave us the con-
cept of human rights, the green movement, the women’s movement and count-
less other social responses to the plight of humanity. The Church has responded
to them very slowly and reluctantly. Indeed it is from the Secular that the Church
is beginning to learn how to treat with respect and decency Catholic gays and
Catholic women even though forced at times by Human Rights legislation. 

At the meeting one participant said that our Church is a shell of its former self.
Yes, it is in a process of institutional meltdown. It is incapable of reforming itself
or of changing its stifling and sclerotic clerical culture. Within the next decade
or two the last generation of Sunday Mass-goers will be gone. What will the new
panorama look like? 

If the Church is to avoid shrinking to the size of a sect, then it must open spaces
where a different Church, immersed in the Secular and its challenges can gather.
There committed Christian lives, configuring themselves to Christ, can be cele-
brated, bread broken and wine shared for the life of the world not for the life of
the Church. That will be a Qahal Yahweh fit for purpose.

Frank Regan


