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3. The contradictions in the conciliar documents.
In the conciliar documents, especially in Lumen
Gentium, two ecclesiological views overlap. One, a
legacy from the Council of Trent and Vatican I, sees
the church as a "perfect company", pretty much a
pyramid with the Roman Pontiff at the top. The
other view, in contrast, sees the Church as
"communion", as a people on a journey in history to
proclaim the Gospel by joining hands with all
people of good will, determined to do their part to
promote peace and justice in the world, without
claiming birthright.

Rather than choose between these two views, the
Council overlaps and mixes them. Let's take an
example. In the first draft of the Constitution on
the Church, prepared substantially by the Roman
Curia, the second chapter was devoted to the
hierarchy and the third, to the people of God. But
in the end, Lumen Gentium changed the order:
the people of God in the second chapter, the
hierarchy in the third. But while the second
chapter opens up vast possibilities and seems to
emphasize the ecclesiology of communion, the
third has a different flavour, a different point of
view, and it's plagued by a juridical view. So,
even as it affirms episcopal collegiality, it limits
it in every way.

Therefore, despite John XXIII's intention that the
Council should have only pastoral objectives,
without dealing with doctrinal and theological
problems, in fact this representation of the
Church as the "people of God" and the universal
mission of salvation represented a theological
revolution. The Church didn't go on presenting
itself as a sort of "Noah's Ark” for the salvation
of the elect, while all those outside the church

were considered, in St. Augustine’s expression,
massa damnata. Rather it became a community of
disciples called to proclaim the Gospel to all
humankind with an aim to universal salvation.

Apart from everything else, the conciliar documents
are strewn with limitations: the bishops can do this, if
the Pope consents ... the lay people can do that, if the
bishop allows it ... This and that can be done but only
if the times permit ... With these premises, what
happened when the fathers, once the Council ended,
returned home? Some felt that what was affirmed by
Vatican II was the maximum that could be granted,
and therefore they applied themselves to ending any
innovative perspective. Others, however, were of the
opinion that the Council had said the minimum that
could be said so that all could agree, leaving the local
churches to take further steps forward later. Both
sides could find phrases in the conciliar documents
that supported both theses.

4. The postconciliar period ― disappointments,
contradictions, hopes.
Overall, the Roman Curia under Paul VI did
everything possible to normalize the situation and
weaken the Council. In particular, the
implementation of episcopal collegiality was
weakened. In fact, the Synod of Bishops,
instituted by the Pope as the fourth session began
and therefore taking away from Vatican II a
debate on such a capital argument, is not a real
implementation of episcopal collegiality. The
Motu Proprio, Apostolica Sollicitudo, through
which the Pope instituted the Synod, doesn't
quote from Lumen Gentium at all! Paul VI
conceived of the Synod as a body to "advise" the
pope, who feels free to accept or reject the
proposals of the Assembly. In practice, the
synodal assemblies have been put together in
such a way as to diminish the freedom of the
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bishops, though sometimes, as in the Synod of
1971 that addressed the issue of ministerial
priesthood, some fathers had the courage to talk
about taboo arguments such as the viri probati,
and even women's ministry.

Moreover, nothing has been done to make the
conciliar claim of the Church as the "people of
God" concrete. It would have been completely
logical that, once the premise had been put
forward, a kind of Senate of the Catholic Church
would have been created where bishops, priests,
monks, nuns, religious, laymen and women
would be represented, to discuss the big problems
together. Or, better, along with each bishops'
conference (which gathers the local churches of a
nation or a territory) there should be this Senate,
which would send a representative to the Senate
of the Catholic Church.

Lacking such a universal representative body, some
bishops' conferences have chosen different ways to
implement Vatican II in a serious way. The Dutch
Church even had the courage to convene a pastoral
council that dared to tackle taboo subjects such as
optional celibacy for priests. It was forced by Rome
to backpedal. In Germany, the bishops wanted a
Synod that actually answered the encyclical

Humanae Vitae. In the United States of America, the
bishops wrote a letter on women, but then they had to
correct it in several passages that, according to the
Roman Curia, could open the door to women's
ministry. There have been similar initiatives in other
countries. So in many places there was an attempt to
draw conclusions from general, though abstract,
principles proposed by the Council.

But, precisely because of the opposition of the
two ecclesiologies that runs through the
documents of Vatican II, while some found
strength in some assertions, others, that is, the
Roman Curia and conservative bishops, fortify
themselves in others, and as a consequence the
tension began, that has lasted to our time,
between some and others, all bolstering their
choices with the words of the Council.

Those who consider the categories of
"progressive" and "conservative" sufficient to
identify the divisions expressed in the Council
would be mistaken. It was not always opposing
blocs on viewpoints, generally more open or more
traditional. In some cases it was really crosscutting
divisions, derived from the context in which each
bishopric acted. It could be that some fathers who
were "progressive" on certain arguments, showed
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themselves to be "conservative" on others. The most
obvious example was the U.S. bishops, who were
closed on issues like the death penalty and nuclear
weapons and quite firm about the monarchic
authority of the Pope, revealed themselves later to be
innovative on the issue of religious freedom (subject
of the conciliar declaration Dignitatis Humanae)
because they were born and raised in a country
where Irish, Italian, and Latin American immigrants,
even though despised, have always been grateful for
religious freedom. And so they were able to make the
Catholic Church there a flourishing faith to such an
extent that it was able to get John F. Kennedy elected
president of the United States.

The paradigm of all these contradictions has
been, in my opinion, the experience of Humanae
Vitae. Precisely the method chosen by Paul VI
(preventing free debate at the Council on birth
control, establishing a study commission to get
help, denying the conclusions of this body
because they demolished the pet theses of the
Roman Curia, deciding authoritarianly to impose
on the conscience of spouses burdens that the
Gospel doesn't impose) is the obvious proof, the
ecclesiological proof of Montini's inability to
accept the sense of the Council. An absolutist
monarchic concept of the papacy remained
strong in him  and even more so later in John
Paul II and Benedict XVI  a concept that
contrasts with the roots of the "Petrine" ministry
as it emerges from the New Testament and as
Vatican II had tried to make perceptible,
unfortunately with great timidity.

By not denying the papal magisterium  a recent

teaching because it started with Pius XI  Paul
VI in fact denied the Council. In his opinion,
undoubtedly, the papal magisterium is "more"
than a Council. I should add three observations to
what I've said. First observation: Humanae Vitae
asks confessors to treat mercifully spouses who
do not accept the encyclical, and explicitly asks
that they not be excluded from the sacraments. In
this respect Montini took a major step forward.
Second observation: the Pope did not define his
thesis as infallible, as some of the Curia and
some groups of conservative bishops had
requested. Third observation: Paul VI was so
disturbed by the wave of criticism by
theologians, by various groups, including even
some bishops' conferences, from the Netherlands
to Indonesia, that over the next 10 years he didn't
write any new encyclicals.

[At this point in the lecture, theologian Juan
José Tamayo adds an interjection: "Yes. In 1971,
he wrote Octogesima Adveniens." Translator's
note: Franzoni is still technically correct
because Octogesima Adveniens is an apostolic
letter, not an encyclical.]

On the contrary, Pope Wojtyla, with the valuable
help of Cardinal Ratzinger, in fact, expected
absolute obedience to the encyclical "as if" it were
an infallible pronouncement. So, for example, they
banned American theologian Charles Curran from
teaching, when he openly contested that
technically "fallible" encyclical, when it wasn't the
Pope himself who wanted it to be "infallible."

End of Part 2 To be concluded in Renew 163

Singing the Lord’s song in a strange land.
The language of poets, such as the “dark night of
the soul” of John of the Cross and “the little
way” of Thérèse of Lisieux are commonplace in
mainstream experience of Catholic theology.
Poets figure prominently amongst saints, those
beatified or given the title Doctor of the Church.
In spite of this entrenched presence in Catholic
culture, the work of the poet has often been
undertaken in a position of alienation from

dominant religious culture. John of the Cross
wrote when imprisoned by fellow Carmelites.
Teresa of Avila wrote under constant suspicion
by the Dominicanled Inquisition, in part due to
her Jewish ancestry and in part, as with many
women, due to simply being a woman
proclaiming the word. The recently beatified
John Henry Newman faced a wilderness of
misunderstanding on his conversion to
Catholicism. When Gerald Manley Hopkins

Ex Umbris et Imaginibus in VeritatemThe Importance of Poetry in Catholic Theological Discourse
Elizabeth Mc Mahon
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became a priest, he made a bonfire of his poetry,
demonstrating this ambivalence towards poetry
as seemingly inimical to a position in the church,
a position experienced similarly by John
O’Donohue. His poetry and writings on Celtic
spirituality would reach bestseller status and yet,
after nineteen years as a priest, he felt forced to
resign, as his bishop would not allow time to be
divided between writing poetry and his priestly
ministry. This seeming rigidity of focus kept
Charles Peguy ever on the threshold of the
Church, marginalised by a conviction that
mainstream Catholicism had betrayed its
founding mysticism and simplicity to become a
temporal political power. In the twentyfirst
century, Thomas Merton is berated for his
interest in eastern religions, this being perceived
as undermining the Catholicity of his writing,
whilst MarieLouise Gommers and Edwina
Gately continue the tradition of poetry arising in
the face of the ongoing silencing of women. All
share a common vocation where vocare is not
only to be called, but to voice, in spite of
marginalisation by mainstream theology. The
resulting works offer a powerful paradigm of
creative fidelity, as a channel of discipleship and
theological proclamation on the margins and
often counter to dominant Catholic perceptions.

This truth from the margins has been acknowledged
by theologians over the centuries as they have
underlined the seminal importance of poetry and the
role of the imagination in theology, whilst deploring
its invisibility. John Henry Newman’s chosen
epitaph: “Ex umbris et imaginibus in veritatem,”
asserts that through images and the experience of
mere glimpses of understanding, theological truth can
be found. Karl Rahner lamented that the prime
importance of the poet in planting revelation is not
acknowledged in theological exploration: “To the
poet is entrusted the word. Alas, that there should still
be no theology of the Word!” Daniel O’Leary in a
reframing of Catholic catechesis calls for: “Another
renaissance..., a renaissance of sacramental
imagination. Even Thomas Aquinas in spite of his
fear of the reduction of theology in taking poetry as a
model, stressed the need for the “metaphorical,
symbolical and parabolical in commentary on faith”.
In all such utterances, there is a call to reappraise the
sacramentality, the richness and the revelatory power
of words and images.

The need for greater attention to poetry is
contemporaneously echoed in current debate on
the new translation of the Roman Missal. There is
a growth in polemic for a preVatican II stance in
aspects of liturgy, demonstrating an increasing
obsession with form and a closer adherence to a
particular outward show and a particular language.
Many would uphold that this growing dogmatism
stifles poetry, by demanding clearly delineated
perimeters which are immune to the dynamism of
language, thus imprisoning the language of
mystery in a form of linguistic fundamentalism.

Poetry, however, informs and vitalizes theology
from the rhythms of Scripture to the rhythms of the
Mass and of hymnody. Famous conversions
resulting from poetry include Simone Weil through
a poem of George Herbert, and Augustine’s
response to a child’s skipping rhyme, “Tolle Lege,”
both of which point to the seminal role of poetry in
effecting change. The rhythms of the psalms, of
hymns, of familiar prayers and of the Mass are
stamped in Catholic consciousness as the poetry of
worship and may engender their own quiet and
unrecounted awakenings on a weekly basis with
the worshipping community. In spite of such
familiarity, to claim poetry as a major revelatory
source might be considered as sidelining the
profoundness of faith, as if language, poetry and
the rhythms of worship are more comfortably
perceived as one might a flower arrangement at the
foot of the altar, a simple embellishment
decorating a greater reality.

Too ready a dismissal negates the power of poetry
to connect external practices with interior faith.
When Newman was looking in on the Catholic
Church as an outsider he claimed: “I saw nothing
but what was external; of the hidden life of
Catholics I knew nothing”. Faith seemingly
domesticated by group membership and a
predictable pattern of worship, can appear to those
like Newman, viewing the Church from an
external position, the prime definition of being a
Catholic. In addition, the placing of catechesis in
schools or parish sacramental programmes
complete with text book and certificate creates the
notion of a completed journey. Sacramental
preparation has been attended and a finished
product has no further need of conversion.
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The resulting tendency is to ignore ongoing
personal conversion. Peter Hocken speaks of
concern amongst Catholics at “imbibing an
individualistic model from Evangelical Protestant
sources” so they focus on “tradition, sanctification,
void of event,” situated in the familiarity of a
communal celebration. Whilst this prevents being
lost in the particularities of a given experience, it
does mean that the gap between the teaching and the
owning of the teaching is left unbridged, as
programmes of study refuse to face the ambiguities
and intimacy of personal experience.

Karl Rahner’s call for a theology of the word
implies that if Catholics are to own the faith they
profess, a leap from academic or notional
profession of faith to real ownership, demands a
poetic understanding. The leap from belonging
geographically to a particular parish or school,
from the text book or catechism to living a
sacramental spirituality, needs the visionary focus
demanded by poetry. When, for example, the
reservation of the sacrament in the tabernacle is
perceived as an objective fact, a mystery contained
in ordinariness, the believer needs a language
which can embrace paradox. The images proposed
by a poetic rendering of theology can be
instrumental in nurturing sacramental vision and
interiority, overcoming and supplanting the
seeming focus on mere externals. Poetry moreover
can share the doubleedge sword power of
Scripture. The imagination is called into play in a
similar manner to that proposed in Ignatian
contemplation, demanding a personal engagement
and an attitude of openness, anticipation and
receptivity to what might be discovered.

To stay with the literal, the available
pronouncements and the weight of incisive opinion
is to waylay and silence truth. Newman’s chosen
epitaph: “Ex umbris et imaginibus in veritatem”
claims poetry for theology as the means of being
true to its nature. To witness to what is boundless,
elusive and ultimately indefinable needs an
uncommon and expansive vocabulary of nuance
and suggestion to plant revelation beyond itself.
The task is to seek what is buried in the tradition
and to unearth what has passed notice through
being too familiar or indeed too peripheral. Just as
the Jewish predecessors of the Catholic faith
walked into a future they could not control, the
poet presents discipleship as living with strange
paradoxes:

Uncertainty is the certainty: Thomas Merton:
“Your uncertainty has become certain, a source of
sacred dread to others, but to you a kind of hell in
which absurdity itself is an earnest of salvation.”

The power of hope lies in fragility:
Charles Peguy, “Hope is just a little girl.”

Consolation lies in exile: Hadjwich:
“...........exile/The roads to the land of high love.”

Light emerges from gloom:
John Henry Newman: “Lead kindly light amid
th’encircling gloom”.

Energy arises from mere words:
Gerard Manley Hopkins: “I want the one rapture
of an Inspiration”.

The poets build on the imagery of the psalms and
by internalising such imagery, out of every
wilderness can rise a promised land (Ps 78),
where the mountains skip and the sea can look
and flee (Ps 114), where sea monsters frolic (Ps
104); a land of wonder where the magical beauty
of myth stands with a raw cry from the heart. The
imagery, rhythm and repetition “restore us to
something that slips away in the polluted streams
of ordinary language and lead us to places of
clarity and quietness” writes Thomas Merton and
in so doing give intimations of truth.

To grapple and live with such images fosters an
attitude of mind which prevents literal
interpretation and waylays compartmentalisation.
The reader is made attentive to a complexity where
contradictions can be held. This in itself is deeply
theological. Jesus called for an understanding
beyond the literal into paradoxes where those who
lament are blessed and where the poor can inherit
the earth. The proclamation of the poets builds on
the paradox inherent in Christian theology where
the stone which the builders reject is the
cornerstone.

“Only in our fragmentedness, moves the
mountain,” writes Edwina Gately. Truth does not
simply emerge from shadows, but there is no truth
without shadow, even though a shadow ever
bathed in hopeful anticipation of future clarity.
Poetry offers a rich leitmotiv within Catholic
tradition where the shadowlands of theology hold
the deepest truths.
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I’m Grieving, You’re Grieving, We’re Grieving!
Fifty Years ago at Vatican II,
the world’s Bishops gave our Church Hope.
They reaffirmed Freedom/Primacy of Conscience.
Today’s hierarchy says it must conform to their pronouncements.
We grieve.
A church governed in loving Collegiality was promised;
We’ve been dealt a Feudal Monarchy.
We grieve.
The Sharing of Power with local Synods of Bishops Representing the People was foretold.
Power, instead, has been consolidated in the chief hierarch.
We grieve.
Lay Leadership of and in the Church was mandated.
Rather, the laity have been redelegated to lessthanclergy.
We grieve.
Ecumenism was seen as essential to the future of
Catholicism, Christianity, Religion.
Instead, the walls have been raised.
We grieve.
We all got excited about Renewed Liturgical Practice
honoring local Artists, Musicians, and Traditions.
In a show of power, the hierarchs imposed
new archaic liturgical language and rituals.
We grieve.
The Council launched Intellectual Debate with Respect for Theologians.
With the silencing of hundreds, Dialogue is Dead.
We grieve.
The Church of Vatican II was to Heed the Signs of the Times.
Rather than a Church of and in the twentyfirst century,
we’re told to revert to the Fifteenth (15th).
We grieve.
The Bishops of the world correctly saw the Church as the People of God.
Instead the Pyramid has been preserved with the people of God the base.
We grieve.
A Deeper Spirituality was promised,
seen as the essential mission of Church.
The corporate hierarchy of today has no clue.
We grieve.
True Biblical Scholarship was encouraged.
Today, Fundamentalism pervades.
We grieve.
Respect for and Protection of Young people
was deemed essential to the Future of Church.
Instead, Young people are abused
with their abusers protected.
We grieve the alienation and loss of the Young.
Liberation Theology was valued.
Rather, It has been undermined, squelched, stifled, silenced.
Latin America grieves.
The promise of a Christlike Church with Christlike Leadership
excited us all.
Yet, It is nowhere to be found.
We grieve.
We grieve.
We grieve the loss of all that Church is meant to be.

John Chuchman. Pastoral Bereavement Educator and Companion

We Grieve
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Justice for Women in the Church
Ellen Teague

Concern about Justice in the Church has been a
hot issue for at least 40 years. November saw the
40th anniversary of the 1971 Synod of Bishops –
Justice in the World. Many Justice and Peace
organisations throughout the Church are inspired
by this document which said all those years ago:
We … urge that women should have their own
share of responsibility and participation in the
community life of society, and likewise of the
Church’. The document went on to say: ‘We
propose that this matter be subjected to a serious
study employing adequate means: for instance, a
mixed commission of men and women, religious
and lay people, of differing situations and
competence.’ Irish theologian Donal Dorr said
recently, “As far as I know, this document of 40
years ago is the only major statement issued from
Rome which addresses seriously the issue of
justice in the Church itself. I find it quite
shocking that the proposal of a mixed
commission was never taken up and is still
hanging in the air.” Of course, Catholic
environmentalist Barbara Ward fed into that
document. A new version of it has been produced
by Pax Christi, the Columbans and the National
J&P Network, and will be available any time
now. I suggest we revisit it and consider its
recommendations again.

I also see hope that the hierarchy recognises that
women must be in church structures. The
Directors of the Catholic Education Service and
the Catholic Social Action Network are just two of
the women involved at a high level in the Church
in this country, although I see that the first has just
announced her resignation. The National Board of
Catholic Women is a consultative body of the
Catholic Bishops’ Conference of England and
Wales – meaning it has a role within the structure 
and I truly hope that they are indeed consulted,
often and seriously.

I work with the Columban Missionary Society
and am very proud of their model of working
which recognises the value of women’s work and
insights. I and a Chilean lay missionary woman,
who runs the Columban lay mission programme
in Britain, work alongside Columban priests on

our Columban website. We are fully resourced
for our work and given responsibility. And as we
reflect on missionaries around the world, names
like Jean Donovan and Dorothy Stang are like
shining lights which inspire us all.

I saw possibilities during the Pope’s visit in
September 2010 when the work of people at all
levels of the Church and both genders worked
together to make it a success. I know Catholic
youth workers were very involved in the Hyde
Park Vigil I attended and the young people
surrounding the pope were young lay women and
men, as well as clerics. I will freely admit that
when Pope Benedict entered the arena I was
cheering along with everybody else and felt a
tremendous sense of community as we all prayed
together on that warm late summer evening.
There was a sense of great love and the spirit of
God holding us together.

I urge the Church to follow up by bringing women
more into decisionmaking processes at all levels and
giving as much resourcing to the mission of the
Church as to maintenance. Catholic mothers, for
example, want far more opportunities for their young
people to get involved in the Church and perhaps
employing more youth workers might be part of this.
What about giving more space to the prophetic voices
which will help shape the Church of the future, and
generally giving more resources to adult formation
which will nourish lay women and men? Women do
support the parish model but the fact is that thinking
Catholic women give perhaps more energy to Catholic
groups outside it, where they are more likely to have
their faith developed and their skills recognised. Parish
councils don’t have teeth, in my experience, and laity
in general won’t engage seriously unless they feel they
are able to make a meaningful contribution.

I love the Church enough to stay with it, despite
its inconsistencies and, yes, its hypocrisy in
relation to women. Joan Chittister puts it so well:
“I stay with the Church as a restless pilgrim not
because I don’t believe what the church has
taught me, but precisely because I do. I believed
when they taught us that God made us equal and
Jesus came for us all. I believed in the Jesus they
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showed me who listened to women and taught
theology to women and sent women to teach
theology and raised women from the dead. So
today I believe that the church, if it is ever to be
true to that same Gospel, must some day do the
same. It must commission women as Jesus did
the Samaritan woman, listen to women as Jesus
did the Canaanite woman, raise women to new
life as Jesus did the daughter of Jairus. I stay in
the church because there is nowhere else I know

that satisfies me in what the church teaches us to
seek: a sacramental life that makes all life sacred,
a community of faith that celebrates life together,
the proclamation of the image of God alive in
each of us, the contemplation of truth that makes
us free.

Ellen is a wellknown journalist who writes on
Justice, Peace and Creation issues.

“What receiving Christ anew means for our era”
– How would you or I answer this, suggest more
praying? Stricter regulations? Bring in a new
oldfashioned liturgy? Or humbly seek out the
Holy Spirit’s perspective on today’s world? And
what or Who is exactly meant by Christ? This is
not the historical Jesus – and yet He is also the
Christ. I have to say the idea of the cosmic
Christ is not one that I find at all easy to think or
write about, probably because, as Matthew Fox
said, the cosmic Christ cannot be dissected,
itemised or defined by leftbrain activity but only
sensed, experienced. Putting the ineffable into
words is where the trouble starts! Richard Rohr
is another writerteacher who speaks often about
the cosmic Christ – and for me this is still new –
and still a mystery.

“What receiving Christ anew means for our era”
was, however, the title of Matthew Fox’s talk at
the Christ Consciousness Conference held at the
Findhorn Community over the Easter weekend
and from the outset we were in lively waters.
Our present era is one of a deeply suffering
planet, we are in an emergency situation which
cannot be ignored and for which society needs
compassion, justice and healing, all qualities our
various institutions are unable to provide. We
need to rediscover the spiritual energy which
alone is capable of awakening our species.
Matthew Fox quoted Julian of Norwich “between
God and man there is no ‘between’ ” to
emphasise the radical unity between God and
humanity. And if we “want the kernel, we have
to break the shell” (Meister Eckhart)  suffering
is inevitable and even the cosmic Christ carries
wounds. The answers won’t be costfree, but
there are new, creative and more community

oriented ways to live, different choices to be
made, a new economic system to emerge.

The kind of spirituality necessary is contemplative in
nature, a listening attentive awareness – Matthew
observed that after returning to earth, many
astronauts became mystics, “which cost $42 million
each.” Then shaking his head rather ruefully, he
quietly added “There must be a cheaper way.”
Gentle laughter – we more than got the point.
Contemplation such as that, immersed in darkness,
silence and beauty would change our entire attitude
to our universe and humanity’s place in it. We are an
absolutely integral part of this universe, not beings
apart from it; in fact Matthew repeated what
Leonardo Boff also describes, that as everything that
exists has developed over eons from the Big Bang,
then truly we are all “walking stardust.” If that
doesn’t pull us up short in awe at our connectedness
with the entirety of the universe, then we are indeed
already dead! It is the cosmic Christ, says Matthew
that is the pattern that connects, God within
everything, holding it in being by His love. Surely
this is straight down the middle catholic theology?

To illustrate the seriousness of our situation, he
didn’t blind us with a mountain of statistics but
gave a few striking examples: Western society
freely chooses to spend $39,000 per second on
weaponry (go and sit with that quietly for some
minutes, he suggested, just allow it to sink in):
there is a UN study estimating that in 40 years’
time, if we continue as we are, there will be no
more fish in the ocean. But the observation that
brought me up short was “We are the first species
in 4½ million years that can choose not to go
extinct” – and he slowly and quietly added “we
have not yet chosen.”

"What Receiving Christ Anew Means for Our Era”
Sue Norris
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This was no sugarcoated message but profoundly
challenging. Clearly he cares passionately about the
ecological issues we are familiar with, what humanity
is doing to the planet and to each other, particularly the
young people for whom his love, deep respect and
great empathy shone through. What a gifted teacher
he must be – and what a tragedy that the hierarchy
chose to banish him and his rich and Godgiven gifts.
Young laity are the particular losers. However, his
books are readable and readily available so I can only
recommend folk to get stuck in and be stirred up and
inspired to new creativity in the reading, just as
hearing him speak inspired my friend to revisit her
longabandoned poetry.

My impression of him was of a man of great
gentleness and true strength, qualities which the

fires of adversity frequently forge in anyone truly
following the Gospel. I felt his touches of
humour were signs of a man very much alive and
rejoicing in the present moment. Yes,
comparisons are odious, but I couldn’t help but
think how the priesthood produces too few men
of such balance and vitality with a clearly
profound spiritual journey of their own. It’s only
when this journey is truly ongoing that one can
inspire others – I felt Matthew Fox is pointing the
way to life, to discovering Christ within, in those
myriad of places we don’t expect. Sadly, our
povertystricken institution prefers to instruct
folk to follow various deadening regulations that
indicate only an outward observance which
serves to cover a profound and empty chasm.

Gay Catholics are called to lifelong friendship,
the Archbishop of Westminster told BBC2's
Newsnight programme last week. It was as far as
Archbishop Vincent Nichols was prepared to go
in articulating the Church's pastoral concern for
its gay members.

But he could have referred to the bimonthly Soho
Masses for gay Catholics and their families, which
continue in his diocese in spite of complaints to
Rome by traditionalists. These, more than anything
else, have demonstrated that the Catholic Church
takes seriously its ministry to gay members. It
counters the argument from those advocating gay
marriage that the Church is homophobic.

Now would be a good time for the Catholic
Church in Britain to extend the provision of
Sohostyle Masses to other regions. People travel
from far afield to attend the Masses at the
Church of the Assumption in Warwick Street, but
for some they are out of reach. What about
Masses for gay Catholics in Bristol, Birmingham,
Manchester, Edinburgh and so on?

When he was an auxiliary in Westminster, the
Archbishop of Birmingham, Bernard Longley,
led the dialogue with gay Catholics which led to

the setting up of the Soho Masses in a Catholic
church. He therefore would be ideal to set the
ball rolling.

As for Cardinal Keith O'Brien, what better way
to counter the furore that greeted his outburst
against the notion of gay marriage? In the past
Cardinal O'Brien has said he shoots from the hip
to attract media attention for causes he considers
important. He is a warm pastor and those who
accuse him of homophobia are wide of the mark.

The debates we've seen over the last fortnight
show how difficult it is to make the case against
gay marriage without appearing illiberal. If we as
Catholics are to argue convincingly that marriage
is the nucleus of our society, that to tamper with
it has implications for the care of children and
that civil partnerships are the way to recognise
stable, committed gay unions, we need the
Church to show support for its gay members.
Extending the gay Masses would be a good way
to do that.

Elena Curti is deputy editor of The Tablet.

The above appeared on The Tablet website.
The address is thetablet.co.uk

We need Gay Masses beyond Soho
Elena Curti
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A story I'd like to share is about my 17year old
daughter. After a recent bishops' letter condemning
gay marriage, she said to me and my wife that she
wanted to do something to respond. Without much
help from us, she drafted some words that she was
going to say at the end of Mass to the congregation.
My advice was to keep it short and sweet because
she'd probably get cut off. She did keep it short, but
she didn't get cut off.

She said how hurt many of the mothers, aunts and
grandmothers must have felt at hearing that letter the
previous week. She told the congregation being gay
was not wrong and that we should all think carefully
about a special Easter prayer we have been using in
the parish, something about being tolerant and
thinking of others. It came straight from the heart
and direct family experience.

I was unable to be present and so missed what
happened next. She received rapturous applause and
whooping from the back of the church, plus
numerous congratulations afterwards on her courage.
One woman said 'she only said what the rest of us

were f***** thinking'. One parishioner gave her a
dressing down, but she gave back as good as she got.
There were probably 200 people in the church.

Of course the following week the Parish Priest
had woken up to what had happened and
apologized to the congregation for letting it
happen (she had asked his permission to say a few
words, but didn't tell him what they were!) There
was a 'hear hear' from the reactionaries down at
the front. Apparently, a delegation had gone to
complain to the priest about her.

This week, one of the women in the choir gave my
wife a Mass card she had had made for her late
gay son and his partner. She said 'It isn't wrong, is
it?' Maybe hearing those words from a teenager
had given her inspiration and comfort that she
didn't have to grieve in secret. We feel so proud of
her that she stood up for what she believed in, and
also that she has had the courage to go to Mass
since with head held high. She even went to wish
the Parish Priest a happy Easter. I believe a seed
may have been planted.

Yes, we have young Easter People, Deo gratias!George Bouchey

Christine MayrLumetzberger and Juanita
Cordero, two Catholic women priests in collar,
and Barbara Snyder arrived in Rome on April 24,
2012. The following morning we visited the
Vatican museum and the Sistine Chapel; no
problem. The next morning we went to St. Peter’s
Cathedral to attend an early mass where we joined
one being celebrated in French. Out of respect we
did not wear the collar and prayerfully joined the
congregation and participated as much as we
could with our limited French. The meaning of the
mass was clear to us as we are familiar with the
different parts. The bishop during his homily
asked the 80+ priests gathered around the altar to
renew their ordination promises.

When communion time arrived we stood up to join
the others to receive. The way was blocked on both
ends of the row by two tall priests who refused to let

us join the line with the others to receive. One priest
approached Christine, grabbed her arm and said,
“Yesterday you identified yourself as a priest; I
cannot allow you to proceed.” We decided to leave
our row and sit towards the back so that we could
continue our worship.

At this point we put our collars on. During the
recessional the bishop and all the priests came down
the centre aisle passing right by us. Many gave us
small signs of solidarity. Following this experience we
visited the underground catacombs and started to visit
the rest of St. Peter’s. Our visit was cut short because
Vatican guards came to us and, in a friendly manner,
asked us to leave the church and escorted us out. One
told us he did not want to arrest us and would not have
to do so if we would leave peacefully and quickly. We
asked why, and they replied that it was forbidden for
women to wear collars.

Women priests not welcome in the Vatican!Christine Mayr-Lumetzberger

NEWS
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BOOKS
Abraham Joshua Heschel, Essential WritingsEdited By Susannah Heschel Reviewed by

Frank Regan

Towards the end of this
enlightening book, the
editor quotes from an

ancient Jewish tradition which
depicts the Holy One as praying.
The composer of the prayer is
Abba Arika who died in 247 CE. :
“May it be My will that My mercy

may suppress My anger, that My mercy may
prevail over My other attributes, so that I may
deal with My children in the attribute of mercy
and on their behalf stop short of the limit of stern
justice.”

Abraham Joshua Heschel (19071972) was a
refugee from Nazi persecution. He escaped to the
United States where he was a prophetic voice in the
years of the Civil Rights movement and the
movement against the war in Viet Nam. A journalist
once asked him why he was present at an antiViet
Nam war demonstration. He replied, “I am here
because I cannot pray.” He said on another occasion
that it cannot be possible to pray when we come
before God after committing atrocities against the
one image we have of God: human beings. “Prayer
must never be a citadel for selfish concerns but
rather a place for deepening concern over other
people’s plight,” he once wrote. Prayer is
meaningless unless it is subversive.

To read Heschel’s vigorous prose is to be in the
presence of a man who saw God in the
countenances of suffering human beings. It was
that God whom Heschel worshipped and the God
who goaded him forward. He sounds like a John
the Baptist or like a Jesus purifying the Temple.
The temple that Heschel wanted to purify was
that of a US American body politic which could
so facilely pray “God bless America” while it

rained down napalm upon innocent civilians in
Viet Nam and Cambodia, or after it sent attack
dogs against black and white alike who sought
racial justice.

In the course of a chapter entitled: “If You Want
to Know God, Sharpen Your Sense of the
Human,” Heschel writes that the reason that
religion has declined is not due to the challenges
laid down by science and philosophy but rather
that religion as presented by its expositors is
insipid. The religion we know today is dull and
boring. Heschel says that one of the most
important functions of religion is to recognise the
anguish in most people’s lives and to explore
together how to understand that anguish in the
light of faith in a God who emptied Godself to
share in human anguish and tragedy.

Heschel longs for a prophetic religion. He calls
prophecy the voice that God has lent to the silent
agony. Heschel is a prophet of the question, the
right question that religion ought to raise in each
age that helps women and men who are seeking
the Truth to embark on the right path. That
indeed is the great service that religion can render
to society: raise the right questions.

Heschel’s God is a very biblical God. That God is
Creator, Liberator and Ruler of the universe. That
God is in a close relationship with God’s people.
He grows in understanding and comes to
comprehend the people’s stubborn waywardness.
As a result God also learns compassion and
mercy. Only that God is to be worshipped. To
read Heschel is to put oneself in the awesome
and foreboding presence of a God who rejects
pain, injustice and suffering.

Susannah Heschel, Abraham Joshua Heschel, Essential Writings, Orbis Books, 2011, 190pp, £12.99
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Pushing the Frontiers of ChangeDavid Blamires Reviewed by
Bernard Ratigan

David Blamires is one of
the quiet brigade who just
gets on with what he

thinks important. Now retired from
a lifetime teaching medieval German
in the University of Manchester he
continues indefatigably with his
passions, if Quakers are allowed to

have passions. Pushing at the frontiers of change is
at the far end of an ark that began with
Homosexuality from the inside first published in
1973. HFTI, as it was called in the semicloseted
code of the time, was an extension into gay territory
of the thinking done by Quakers after the 1964
report Towards a Quaker view of sex. It is hard now
at this distance to convey the impact of both these
short books. The tabloids could reduce it to a few
headline grabbing headlines but HFTI was met with
little by way of notice.

However, the fact that a Christian body, the
Society of Friends, could muscle enough strength
to even contemplate, let alone publish, a book
which did not even begin to condemn
homosexuality as an error message is recorded in
Blamire's new book. The largely unpublicised
journey, taken not only by gay and lesbian
Quakers but also by the Society of Friends as a
whole, is recorded here. Many of those who
carried the burden of keeping conversations
going are now dead.

From the 70s onwards the Quakers carried on
talking with each other and with other people of
faith (and none) to ensure that hearts and minds
were changed not by mouthing the right words
but by metanoia. It is not surprising that, in
addition to a substantial percentage of Quakers
from birth, there is a stream of people making the
journey to the Society of Friends, not least from
the Catholic Church. The seeming radical nature
of Quaker life and worship – in silence until
prompted by the spirit, the peace testimony, the
rejection of sacraments, dogma, clergy and
meetings with no voting, only listening and
talking until those present have come to a mind
over any issue – offer such a different model of
what it is to be a Quaker.

It was not surprising, after the introduction of
secular civil partnerships in 2005, that the
Quakers kept on pushing to be allowed to have
same sex marriage in the context of Meetings for
Worship as allowed by law for heterosexual
people getting married in the Quaker way.

As a gay Catholic with many Quaker friends it
has been very humbling to watch this group of
fellow Christians struggle over the last four
decades. My admiration is not just for LGBT
Friends but also for those in the Society who
have really had to struggle with their opinions.
Lest those who find the idea of equality for
LGBT difficult think that all Quakers are liberals
on these matters, Blamire’s book shows this not
to be the case. It stands a model of Christian
patience and tolerance that the Quakers could
take on board the need to take the testimony of
LGBT friends seriously and then to keep talking
even when positions seemed unbridgeable.

In the Catholic Church we have yet to find a way
of talking about our differences in an adult manner.
It is rare to hear a homily that engages with the
reality of living together either as spouses or
couples that is not idealized or phoney. This, I
suppose, is the fruit of compulsory clerical
celibacy and of an ecclesial structure that is strong
on teaching and weak on listening. The recent
kneejerk reaction by the bishops to the coalition
government’s proposal to include same sex
couples in secular marriage rather than civil
partnership reads like a pullback from seeing
marriage as having both procreative and relational
dimensions (equally). The task of talking to a
secular society about the message of Jesus is made
even harder. The Quakers do seem to see that love
between people is better seen sui generis –
especially when celibacy is the unspoken winner
anyway in the Catholic way of thinking.

As a method for Christians who disagree with
one another in love rather than walk away or stay
and pretend that all is fine, the Quaker way has
much to teach us in the Catholic Church.
Although we may seem very far away from each
other as versions of Christianity – with some
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God’s Jury: The Inquisition and the Making of the Modern WorldCullen Murphy Reviewed by
Donald Cozzens

One Saturday morning a
year or so ago, I was in
the local supermarket

pushing my shopping cart toward
the produce section. I passed an
elderly man, a man I didn’t know
but had seen on a number of
occasions in the library of John

Carroll University, where I teach. As we passed
each other he uttered a single word: “Heretic.” I
stopped in my tracks and looked back as he
proceeded to the store’s exit. I brushed it aside as
a remark of a reactionary Catholic disturbed by
my writing on church renewal and reform.

The following Saturday, the little drama repeated
itself. Enough, I thought. I turned and, with the
intensity of a NASCAR driver, wheeled my cart in
his direction. I introduced myself. “I know who you
are,” he spat. I proceeded to ask his name. I
couldn’t catch his mumbled response. “This is the
second time,” I said evenly, “you have called me a
heretic.” It turns out he didn’t like my questioning
of mandatory celibacy for diocesan clergy, that I
believe the charism of celibacy should not be
obligatory. This was not the time or, in front of fresh
vegetables, lemons and oranges, the place for me to
explain that charisms, freely given gifts of the Holy
Spirit for the building up of the church and the reign
of God, should not, could no,t be legislated.
Thankfully, the tomatoes were out of his reach. It
was clear from the set of his jaw and the conviction
in his eyes that he was certain that any dissent, even
from manmade church disciplines such as
obligatory celibacy for Latinrite priests, was
heresy. And, consequently, that I was a heretic.

This unsettling, almost comic exchange came to
mind as I read Cullen Murphy’s God’s Jury: The
Inquisition and the Making of the Modern World.
Fortunate for me, I whispered to no one in
particular, that I have lived in the 20th and 21st
centuries. Fortunate for my friends and colleagues 
theologians Charles Curran, Peter Phan, Elizabeth
Johnson and Roger Haight. And fortunate, too, for
Pierre Teilhard de Chardin, Yves Congar, John
Courtney Murray, Edward Schillebeeckx, Hans
Küng, Jacques Dupuis and Tissa Balasuriya, among
others. Had we all lived a few centuries earlier ...
Murphy’s study of the Inquisition or, better,
Inquisitions stretches from the medieval Inquisition,
inaugurated by Pope Gregory IX in 1231, through
the late 15th century’s Spanish Inquisition, to the
Roman Inquisition in response to the Protestant
Reformation. It is simultaneously informing,
sobering, disturbing and humorous. And pitch
perfect. I can’t recall reading such a carefully
researched, insightful book that didn’t take itself too
seriously while tackling a terribly serious and sober
chapter in the church’s history, a chapter latent with
urgent warnings for the contemporary church. This
is the power and charm and weight of God’s Jury.

The inquisitional die was cast when Gregory IX
appointed the first inquisitors to search out
individuals guilty of “heretical depravity.”
Heretics, judged morally depraved, were sinners.
Indeed, more than sinners, criminals. As sinners
and criminals they were serious threats to both
the integrity of the Christian faith and the very
order of society. Perhaps more to the point,
suspected heretics threatened the increasingly
powerful and farreaching control exercised by

David Blamires, Pushing the Frontiers of Change, Quaker Books, 2012, £6

Quakers not wishing even to be labelled as
Christian and some Catholics perhaps agreeing
with them – I have come to see that there is
perhaps more in common than separating us. The
radical nature of the meeting for worship with its
waiting in silence until the spirit prompts speech;
the radical nature of the peace testimony; the
avowed lack of sacraments but an injunction to
seek that of God in every person points to a
profound understanding of the divine presence in
both humanity and in the created world.

Pushing at the Frontiers of Change: A Memoir of
Quaker involvement with homosexuality is a
quiet book written by a quiet man who has spent
his life time working on and talking about what it
is to be a Quaker and gay. This little book is the
record of a remarkable journey travelled by a
small group of people, seemingly insignificant by
the likes of us big hitters in the Catholic Church,
yet is surprisingly influential and has much to
teach us by their seeming lack of certainty.
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God’s Jury: The Inquisition an the Making of the Modern World Cullen Murphy Published by Houghton Mifflin Harcourt, $27

the papacy. What followed, Murphy reports, were
insidious networks of spies, a kind of secret
temple police, countless arrests, carefully
orchestrated trials, tortureinduced confessions,
and thousands of executions. All for the sake of
doctrinal purity and the good of the church.

Without denigrating the place of doctrine and
morality in our religious and spiritual journeys,
we have come to see the heart of Christianity
with fresh eyes. Christianity, contemporary
spiritual writers note, is not so much a law to be
obeyed but a presence to be grasped. Interior
transformation in Christ, through God’s grace
and the holy communion, that issues from this
transformation, is more vital than intellectual
assent to prescribed dogmas from a distant throne
of ecclesiastical authority. The church’s constant
temptation is to forget this. Inquisitions, Murphy
makes clear, invariably follow. We know
remnants of the Inquisition linger. When the
Committee on Doctrine of the U.S. Conference
of Catholic Bishops censured St. Joseph Sr.
Elizabeth Johnson’s book, Quest for the Living
God: Mapping Frontiers in the Theology of God,
she was informed that certain bishops had
expressed concerns about her book’s orthodoxy.
But she was never told who these bishops were.

Sound familiar? So it was with those who were
brought before the Inquisition. Their accusers
remained in the shadows.

In 1968, Joseph Ratzinger, now Pope Benedict
XVI, signed his name to the socalled Nijmegen
Declaration, which said in part, “Any form of
inquisition, however subtle, not only harms the
development of sound theology, it also causes
irreparable damage to the credibility of the church
as a community in the modern world.” Readers
who think the development of sound theology and
the credibility of the bishops are essential to the
church’s mission will see the relevance of
Murphy’s study for contemporary Catholicism.
What else might explain the strong currents of
suspicion and mistrust in the church, the deep
cleavage evident in the priesthood, the rolling back
of the Second Vatican Council’s renewing and
reforming vision for the church? If not answers,
then striking clues to our understanding of these
phenomena lie within the pages of God’s
Jury.Only a writer of Murphy’s cut, a noaxeto
grind lay Catholic, could have pulled this off.

[Fr. Donald Cozzens, author of Sacred Silence:
Denial and the Crisis in the Church, is writer in
residence at John Carroll University in Cleveland.]

Blind Spot: War and Christian IdentityDorothy Garrity Ranaghan Reviewed by
Frank Regan

One of the saddest pastoral
and historical failures of
the mainstream churches

is that they have not evolved into
Peace churches. None of them, save
for small peripheral peace groups
which belong to the church, have
elaborated a theology and pastoral

of Peace. I am sure many share my illease when I
visit a church and find so many relics, banners and
sarcophagi which commemorate events of war and
implicitly proclaim a military Gospel. I do not
judge any Christian who has gone to war with a
sincere conscience, has shown bravery in difficult
situations and returned to civilian life a good soldier
and citizen. Yet it is impossible to forget that 255
men lost their lives in the Falkland Islands and since
then more than 255 Falklands veterans have
committed suicide. This is part of a pattern seen

after the Vietnam war: 57,000 fatalities, more than
57,000 suicides in the years after.

We are all familiar with the beautiful story of the
1914 Christmas truce participated in by English,
Scottish and German troops. During it cigarettes,
chocolate, sweet cake and booze were shared; a
football match organised; the dead were buried
and a Scottish chaplain celebrated Christmas with
them. Punishment followed. The Germans were
sent to the Russian front. The English and
Scottish brigades were disbanded, and the
chaplain was sharply reprimanded by his bishop.
Our religious tradition was born in the arid and cruel
conditions of the Sinai desert. War and violence were
endemic to the historic situation of God’s people.
Jehovah was a tribal deity who often mandated the
complete destruction of enemies. Yet, that tradition
received a shaking up with the coming of Christ. He
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John Howard Yoder: Spiritual WritingsPaul Martens and Jenny Howell (editors), Reviewed by
Frank Regan

John Howard Yoder is not
well known in these parts.
He came from the Anabaptist

/ Mennonite tradition. In our era
when violence  personal, political
and institutional  is still a
principal instrument for resolving
problems, Yoder’s theology and

spirituality are of great relevance. Yoder wants to
explore a distinctive way “of seeing oneself and
one’s neighbour under God”.

He was born in 1927 in Ohio of a long line of
religious leaders. His tradition focussed on love
of neighbour and nonviolence as the means of
following closely the way of Jesus of Nazareth.

When he completed secondary he went to the
Mennonite Goshen College, Indiana. There he
became imbued with the values of Anabaptism.

In 1949 he went to warravaged France to work
with a relief agency of the Mennonite Church.
There he wandered the roads of eastern and
northeastern France providing food and shelter
to orphaned or stranded children. In the course of
his work he met the woman who became his
wife, with whom he had seven children. His
interest in theology did not wane. He went to
Basel where he studied under Oscar Cullman and
Karl Barth. He received his doctorate in theology

in 1957. He then returned to the United States.

He took a job in his family’s greenhouses and
later found work with the Mennonite Board of
Mission. But the academy beckoned. He went to
teach at Goshen College, and ten years later at
Notre Dame University. Yoder’s principal focus
was on the meaning of Jesus, the mandate of the
Church, a cosmic vision and ethical practice.

For Yoder Jesus is very much a public figure, a
teacher and model. His language is political.
Indeed, as far as the Romans were concerned
Jesus died an insurrectionist. But his politics was
not sectarian, but rather focussed on humanity.
Also he announced a new polity, the Reign of
God, a different way of relating guided by the
Beatitudes. Living in that way it was impossible
to avoid the Cross. The resurrection which
followed means that there is a different way of
reading history which does not end in the grave.

Yoder is far from ecclesiocentric though he
recognises the church as one of God’s modes of
governance over the world. The other is through the
risen Christ, seated at the right hand of the Father.
He regrets the way that many centuries ago
Eusebius understood Constantine to be saviour,
bishop and theologian. The empire became the
church. Naturally, thought Eusebius, it was not
fitting that nonchristians enjoy freedom of religion.

Dorothy Garrity Ranaghan, Blind Spot: War and Christian Identity, New City, 2012, 112pp, £8.95

took away Peter’s sword and thereby, wrote
Tertullian, disarmed every soldier thereafter. The
Second Vatican Council denounced only one human
behaviour: “Any act of war aimed indiscriminately at
the destruction of entire cities…along with their
population is a crime against God and man (sic)
himself” (Pastoral Constitution on the Church in the
Modern World, 80).

This too short book looks at war and our Christian
identity. It calls our attention to how heavily
committed we are to military violence on a grand
scale. According to the Byzantine church we are
here to make “the deifying presence of God
operative in the world”. We are “in Christ”, a
new creation and a new humanity. At the core of

our identity is the grace of transfiguration, a gift
which is overcoming the disfiguration in which
we live, both spiritually and socially. The author
recounts the experience of a friend, drafted into
the army, given a rifle with bayonet, lined up
with his buddies before a line of stuffed
dummies, and ordered to stab while shouting,
“We are killers, we want blood.” In the year 371
St Basil the Great wrote that those guilty of
having participated in acts of war should stay
away from communion for three years.

I recommend this book as a meditation on war and
violence, on peace and our Christian identity, and
on our churches as called to conversion to the
Gospel of peace and nonviolence.
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Christianity in EvolutionJ. Mahoney. Reviewed by
Kevin Dean

The author points to the fact that,
while Christian theologians have
long accepted the idea of

evolution they have not given much
attention to the implications of such a
world view for their beliefs.

Human evil and death have been
ascribed to ‘original sin’: the first human pair sinned
and thus forfeited God’s grace, resulting in a
weakening of the will and finally death, not only for
themselves but for all their descendants. The author
suggests that it may be more appropriate to see our
leanings to evil as a result of our evolving from earlier
life forms which decay and destroy each other in a
constant battle of energies to survive. Death is a part of
this process. We, however, are called to a higher life of
mutual love that is in fact a share of Christ’s life and
we are destined to conquer death, as he did.

Christ was put to death in a world where people
from the beginning have sinned and created a
society with greed and injustice woven into its
very fabric. His death was not a sacrifice of
expiation offered to a God who was eagerly
waiting for His blood, but was rather the price He
had to pay for becoming a man without sin,
utterly dedicated to His Father’s desire to bring
about a world where mutual love was the norm
rather than greed and selfishness.

The author with an impressive array of theological
learning and references suggests that Christ would
have become human even if there had been no sin. His
becoming part of the creation was not a desperate
rescue attempt but the original plan of the three divine
persons who are totally one in mind and heart.

Evil and sin are a result of His respecting the
creation he has made with all its limitations.
We are not witnessing a battle of two
competing beings: our freedom is only such by
analogy with His. The laws of our universe are
descriptions, not prescriptions.

Philosophically Christians have understood
themselves as a material body/spiritual soul kind
of entity which is not a part of revelation but of
Greek culture. Rather, we are called as complete
people to share the life of Christ in a mystical
communion which is strengthened and fed by the
Eucharist in the form of a meal.

In a final chapter Mahoney sums up the results,
as he sees them, of taking evolution seriously in
various areas of theology:

1. The nature of God is left virtually untouched.

2. Our Lady is still such, though some rethinking may be
neededonthenatureof the ‘ImmaculateConception’—nota
problem for the Orthodox who focus rather on her
sinlessness,notonfreedomfrom‘originalsin’.

3. God as the stern judge waiting for appropriate
punishment to be carried out may be more a
characteristic of Jewish culture than a matter of
divine revelation. Is such a God believable today?

4. The notion of divine and human causality
should not be seen to clash; they are on different
levels of understanding.

5. Nature and Grace are better seen as indistinguishable
with the saving presence of God pervading all things.

6. Jesus became man not to save us from a fallen state
but rather to give us a life that, like His, conquers death.

7. Baptism is an initiation into the people of God.

8. Penance is reconciliation with the community;
the forgiveness of God is always available.

9. The Eucharist is the great source of inspiration
and power, not a sacrifice of expiation. Is such a
concept tenable today?

10. Ordination to the priesthood confers not the power
to ‘offer sacrifice’ but rather to lead in worship and to
preach the good news; hence there can be no objection
to women priests.

11. Ethics is a call not only to love God but also to
mutual support for each other (and for all creation)
destined as we are to be friends throughout eternity.
It is a call as the opening message of Vatican II puts
it, to everyone to work “To build up a more just and

Paul Martens and Jenny Howell (editors), John Howard Yoder: Spiritual Writings, Orbis Books, 2011, 172pp, £12.99.

To read Yoder is to enter into another ecclesial
and theological reality. He is another one of those
Christian theologians, alongside Luther King,
Merton and Day, who appear from out of the

belly of the beast, a militaristic and materialist
United States. He has much to offer us as
Christians seeking authentic ways of being
followers and disciples.
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brotherly city in this world”.

12. The development of doctrine is not simply about a
greater understanding of revelation while preserving
its basic identity, but also includes the rejection of
errors in teaching and practice. For Catholics the
admission that the Church has made mistakes can be a
major source of difficulty.

13. The abandoning of the concept of original sin
does not ignore the fact that humans have sinned
from the beginning and continue to do so, as history
teaches, in contradiction to the creator’s design.

For this reader the book brings a sense of relief
that difficult questions have been so clearly
expressed and addressed. It is not a book of
controversy, though doubtless it will cause some,
but rather a search to try and illuminate Christian

teaching for our time. It does not glibly thrust
aside traditional formulations of doctrine but
negotiates these tricky areas with enormous
learning and appears to be the result of many
years of study, discussion and prayer. It places
moral theology in the context of the whole
Christian tradition. It seems to me to be an
attempt and an invitation to carry out the
dispositions of Vatican II by not condemning the
errors of the modern world but rather by
accepting the advances of modern science and
demonstrating the validity of Christ’s teaching.

One may not agree with every opinion expressed but
this is an adventure in selfdiscovery as one explores
one's basic beliefs and senses a growth in understanding.

In this edition I am going to jump feet first into the
debate about the need for consultation and dialogue
among the People of God. Some speak as if the
vehicles for these do not exist in the Church and, of
course, it could be said that those in power are
happy to allow us to accept that view. Those of you
who are wiser than me might consider that my view
to the contrary is a delusion.

In the thirtyfive years in which I held various
appointments in the Guide and Scout Associations I
found many similarities with our ecclesiastical set
up. The exception seemed to be that best practice in
the Scout and Guide movement stated that the
young people themselves should be involved in the
decision making process. Such involvement was
especially important to satisfy the aim of bringing
about the spiritual, mental and physical
development of young people to take a constructive
place in society. Some wit once quipped that
Scouting was hardly an egalitarian organisation and
his comment held more than a grain of truth.
However through the Patrol system within the Unit
and the District, Division, County and National
Commissioners, communication between individual
Guide or Scout and the highest authority was
possible – in theory, at least. I must admit though
that as a Unit Leader I sometimes felt that
communication was all top down.

When I was elected Chairman of a Deanery
Pastoral Council my first presentation was about the
lines of communication in the Church even though
these are consultative. It came as a source of
wonder to many that these facilities exist: an
ecclesiastical well kept secret it would seem.

In the 1980s The Universe brought us many ideas
on how to implement Vatican II and The Easter
People. Over several weeks The Universe
explored ways in which parishioners could be
more involved in the parish and contribute to the
deliberations of the Parish Pastoral Council
(PPC). In our parish the clergy gave proactive
leadership and we formed small groups to
coordinate the various activities that constituted
parish life. Representatives from these groups sat
on the PPC with the clergy and other parish
officials. I have got to say that it took some
effort to overcome lay apathy and educate folk
that they were participants in the Church rather
than consumers of her products and services, but
to a reasonable extent it worked.

The PPC in consultation with the Parish Priest
(PP) appointed a representative to the Deanery
Pastoral Council (DPC) who in turn sent
someone to the Diocesan Pastoral Council
chaired by the Bishop.

From the Chair
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Every five years the Bishop makes an Ad Limina
visit to the Vatican to report on his diocese and
consult with the offices of the Holy See. In
theory this chain of communication from
parishioner to Pope and back could lead to the
People of God being a vibrant positive
community. While conceding that since the time
of Pope Leo the Great the Church has not been a
democracy, channels do exist in the institution
for voices to be heard and dialogue to occur.

All this may sound utopian but I would argue that
with goodwill on all sides it could work. I do not
believe that there is any desire among those of us
who are committed to Vatican 2 to change the
basic precepts and principles on which the
Church stands. Vatican 2 told us we were the
People of God and that is what we want to be,
with a part to play in bringing the Church into the
modern world. If we have no voice, and no
meaningful consultation takes place, we who
value life in modern democratic societies will
walk away from an anachronistic institution.

What needs to change?
 We need a genuine programme of adult catechesis
based on the primary sources pertaining to the last
General Council of the Church.
 We need a Diocesan Pastoral Council in every
diocese (Can. 511).
 We need a Parish Pastoral Council in every
parish (Can 536. ).
 We need accountability and transparency.
 We need to hear a message of joy and
liberation, not one of threat and censure.
 We need Bishops who are genuine leaders with
“ears to hear” and the courage to stand up for
justice and human rights in the Church.

Those who rule in the Church need our prayers and
challenges because, as Lord Acton said at the time of
Vatican 1 and the doctrine of Papal Infallability,
“Power tends to corrupt, and absolute power corrupts
absolutely.” (Murphy C, God’s Jury, 2012, p170)

Valerie J Stroud

Dear CCC Member

11th October 2012 will be the 50th anniversary of the opening of the Second Vatican Council, in 1962, and we are
planning to celebrate the date with a Study Day and a Dinner at the Lansdowne Club, in Central London, on
Saturday, 13th October.

The attached flyer gives details of the two events. You will see that Clifford Longley, Dr Helen Costigane, Bp
Christopher Hill, Professor Anthony Padovano will be at the Study Day, and John Wilkins will be the afterdinner
speaker in the evening.

These events will be advertised later this year, but we would like to offer you the opportunity to book early, at a
reduced rate. And if you forward this invitation to friends, they too can benefit from the reduced rate.

Lunch at the Study Day will be a buffet with wine. Coffee and tea will be provided before and after the sessions.

The dinner planned for the evening is:
 Pigeon and chicken ballotine with apple purée and Dijon mustard croute,
 Roast lamb with cassoulet of beans, aubergine caviar and lamb jus,
 Crème brûlée
 [with vegetarian options if booked in advance]

Wine at the reception and during the meal is included in the price [French Sauvignon blanc and Berry Bros &
Rudd claret].

If you book before the 1st July, the Study Day will cost £40, and the Dinner £50. Any unbooked places will be
advertised after 1st July at £45 and £55 respectively.

If you wish to book then please send a cheque payable to The Pelican Trust with the names of those who will be
attending and any special dietary requests. It would be helpful if you could give an email address too. You will
then be sent tickets in the post. Any refunds will be at the discretion of the trustees.

This will be an exciting day and I personally look forward to seeing many friends there!

Yours, Simon BrydenBrook

For the CCC Secretariat

INVITATION to CELEBRATE VATICAN II
Sat 13 October 2012
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The Lansdowne Club, Fitzmaurice Place, Mayfair. London W1J 5JD
Saturday 13th October 2012

The 50th anniversary of the opening of the Council by Blessed Pope John XXIII:
Sponsored by The International Federation for Renewed Catholic Ministry, We Are Church UK, Stand Up for Vatican II,

Catholics for a Changing Church and The People of God Trust

CELEBRATING VATICAN II

• 10.30 Registration and coffee.

• 11.00 Introduction by Clifford Longley, Chair of the Conference.

• 11.15 Dr Helen Costigane SHCJ. Celebration and Hope.

• 12.15 The Rt Revd Bishop Christopher Hill
The Anglican Response and Reception of Vatican II

• 13.15 Buffet lunch with wine and coffee included

• 14.30 Professor Anthony Padovano.

How Vatican II has changed us and the Church

• 15.30 Short break.

• 15.45 Discussion and Questions to the Panel chaired by Clifford Longley
• 16.45 Tea

• 17.30 Close

Tickets £45 each [£40 if booked by 1 July] to include lunch, wine, coffee, tea from
The Pelican Trust, 1 Carysfort House, 14 West Halkin Street, LONDON SW1X 8JS.

Cheques payable to The Pelican Trust. Limited availability.
The use of mobile phones and the wearing of denim, jeans, casual trousers and trainers etc is not

allowed in the Lansdowne Club. Smoking is permitted in the outer courtyard.

A STUDY DAY

A RECEPTION & GALA DINNER

• 18.30 Wine reception in the Ballroom Gallery

• 19.30 Three course dinner with wine in the Ball Room. Afterdinner address by
John Wilkins MBE

Lounge suits. Tickets £55 each [£50 if booked by 1 July] from

The Pelican Trust, 1 Carysfort House, 14 West Halkin Street, LONDON SW1X 8JS.

Cheques payable to The Pelican Trust. Limited availability.

The Lansdowne Club, Fitzmaurice Place, Mayfair. London W1J 5JD
Saturday 13th October 2012
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LETTERS

Dear Joe,
Some years back when you were still the head of the Holy Office (“of the Sacred Inquisition” is, as you know, still
chiseled in stone over its dark building immediately next to St. Peter’s square), I wrote you an open letter concerning
the role of women in the Catholic Church. At that time I addressed you with a familiar “Dear Joe,” relying on our
relationship from the late 60s/early 70s when I was frequently a Visiting Professor at the Catholic Theology Faculty of
the University of Tübingen, and you were Professor Ordinarius there. I did so in the thought that this form of address
would tell you that I seriously hoped you might open your mind and heart to hear what I wanted to say to you. I have no
way of knowing what success I may have had, if any, in that regard. However, relying on our former “collegiality,” I
am approaching you once again in this fraternal fashion.

I am disturbed that especially of late you have been giving signals that are in opposition to the words and spirit of
Vatican Council II, during which you as a leading young theologian helped to move our beloved Catholic Church out of
the Middle Ages into Modernity. Further, while a professor at our Alma Mater University of Tübingen, you, along with
the rest of your colleagues of the Catholic Theology faculty, publicly advocated 1) the election of bishops by their
constituents, and 2) limited term of office of bishops (see the book Democratic Bishops for the Roman Catholic
Church, http://institute.jesdialogue.org/ecumenical_press/democractic_bishops).

Now—http://www.nytimes.com/2012/04/06/world/europe/popeassailsdisobedienceamongpriests.html?ref=world—
you are publicly rebuking loyal Catholic priests for doing precisely what you earlier had so nobly advocated. They, and
many, many others across the universal Catholic Church, are following your youthful example, trying desperately to
move our beloved Mother Church further into Modernity. I deliberately use the word “desperately,” for in your own
homeland, Germany, and elsewhere in Europe, the churches are empty, and also are so many Catholic hearts when they

I write on behalf of Catholic supporters of the Second
Vatican Council, who wish to tell you how much we
regret that you have decided to resign as Archbishop of
Canterbury. In your brave and lonely stand for social
justice, you spoke for all Christians, both within and
without the Church of England. We share your concern
that the heavy burden of the Government's cuts falls
disproportionately on the poor, the disabled and the old.
Above all, we heeded your call, along with the
Occupation at St Pauls, which you bravely supported in
the face of 'respectable' opinion, for a national debate
about what constitutes a just society in Britain.

Your other vital causes, which progressive Catholics share, are
the ordination of women as priests and bishops, together with the
recognition of homosexuals as Christians. We watched with
dismay the opposition you encountered in some of theAnglican
Communion’s provinces and even from the theologically
illiterate in Britain. We thank you for upholding the rights of
women priests and homosexuals and feel confident that your
leadwillbefollowedeventuallyevenbyRome.

Finally, many Catholics in the mould of Vatican II

would like to express our dismay and embarrassment
at the way our Pope poached some of your bishops.
We dare say that the departure of some of these
misogynists, who objected to the ordination of women,
was slight loss to your Church and little gain to ours.
Yet as an act of illwill by one Christian community
towards another, the theft of your bishops was utterly
shameful and we wish to disassociate ourselves from
it. As a member of your Church Peoples Union, which
I once had the honour of addressing, I am very
conscious that our two Churches agree on far more
points than the few on which some, but far from all,
consider they differ and we hope both Churches will
continue to grow closer together.

When you are Master of Magdalene, your many
Roman Catholic supporters look forward to receiving
your guidance on the opportunities and challenges,
which Christians face today,

John Mackrell, writing as a member of Catholics for a
Changing Church

Dear Archbishop Rowan,

AN OPEN LETTER TO PROF. JOSEF RATZINGER, POPE BENEDICT XVI

Dr John Mackrell felt strongly enough about the resignation of Dr Rowan Williams as Archbishop of Canterbury
that he has asked us to publish this open letter. We are sure that many members will agree with him.
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Dear Editor,
In a three column letter published in The Tablet of
August 9th 1980 and in many other letters and articles,
I have argued that whereas Christian churches have
seen Mt. 19 46 as banning divorce, that text has never
been seen as Jesus Christ revealing God’s intention for
the sexual instinct in humans: that it impels young
people to leave the parental home, seek a spouse to
whom they should cleave for life, and that sexual
intercourse changes them from two separate
individuals into two halves of a mysterious whole
created by God which no external authority has the
power to divide.

This core relationship is at the heart of the human family,
like the secure nest in which birds rear their young.

I used this passage to argue that when responsible
parenthood precluded a further child, contraception made
sexual intercourse, (intrinsic to the relationship of
marriage), continuously possible, whereas by imposing
NFP on the couple the Magisterium are, in some sense,
putting asunder what God had joined together by telling
couples they may not be one flesh for possibly quite long
periods in the month. I have been snubbed by almost all
priests and bishops to whom I have mentioned this,
except a group of really pastoral priests and theologians,

the most receptive of whom, I cannot for reasons of
Vatican silencing, publicly mention.

Now with the homosexual debate, this passage takes
on an even more important aspect, for two reasons:
Firstly Christ talks of a man cleaving to his wife which
firmly places heterosexuality at the core of marriage.
Secondly we now know from modern psychology that
homosexuality is an inborn state. However being
similarly emotionally geared as are heterosexuals, they
often long to live in a sexual partnership with another
person to whom they wish to cleave for life.

Far from undermining marriage, this confirms that
human sexuality is initially and continuously about
relationship, and only occasionally about procreation.
Cannot all Christian churches argue therefore that in
Christ’s terms the word marriage must be reserved to
heterosexual bonds, but that homosexuals may enter
into a similar bond with a different name such as a
Spousal Commitment, and possibly be blest accordingly
for Christian homosexuals who so wish? I believe the
negativity with which some clerics speak of
homosexuality is inexcusably hurtful about what is often
as deep and committed a love as is found in marriage.
Yours sincerely,
Elizabeth Price

hear the chilling words coming from Rome and the “radically obedient” (read: “yesmen”) bishops. In my own
homeland, America, the birthplace of modern freedom, human rights, and democracy, we have lost, in this generation
alone!, one third of our Catholic population, 30,000,000, because the Vatican II promises of its fivefold Copernican
Turn (the turn toward 1. freedom, 2. this world, 3. a sense of history, 4. internal reform, and above all, 5. dialogue) have
all been so deliberately dashed by your predecessor, and now increasingly by you.

Joe, you were known as one of the Vatican II theologians who promoted Blessed Pope John XXIII’s call for
aggiornamento (bringing up to date) by the reforming spirit of returning to the energizing original sources
(resourcement!) of Christianity (ad fontes!—to the fountains!). Those democratic, freedomloving sources of the Early
Church were exactly the renewing “sources,” the “fountains,” of renewal that were spelled out in detail by you and your
Tübingen colleagues.

I am urging you to return to that early reforming spirit of your youth. I am reminded of that spirit now in preparation for
the 50th anniversary celebration of the Journal of Ecumenical Studies (JES), which my beloved wife Arlene and I
launched in 1964. There in the very first issue of JES are articles by your friend and fellow Vatican II theologian Hans
Küng, and yourself (!), looking to bridge over the isolating CounterReformation gulf that divided the Catholic Church
from the rest of Christianity, and indeed the rest of the modern world.

Joe, in that spirit, I urge you to return to your reforming fountains: Return ad fontes!

Pax!
Len

Leonard Swidler, Ph.D., S.T.L. dialogue@temple.edu
Professor of Catholic Thought and Interreligious Dialogue, Temple University
CoFounder, Association for the Rights of Catholics in the Church
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I realise that you and a few others are putting a lot of
work into Renew and the general idea of keeping
Vatican II before people, while most of us of similar
mind are keeping our heads down!

I hope you may be a little encouraged to know that I
and a Jesuit friend are considering the best way we can
think of to remind people about it in this, the 50th
Anniversary year.

So I have recently bought and read ‘A Concise Guide to
Vatican II’ by Edward Hahnenberg. I think it’s a marvellous
guide with a lot of the positives clearly pointed out and also
some of the less satisfactory outcomes. My initial thoughts
are to produce a short summary of each of the documents and
append it week by week (or fortnightly) by document, to our
Parish Newsletter.

Valerie Stroud’s article also made me wonder about
forming a small group to study the documents one by
one, using Hahnenberg’s book which provides points
for reflection at the end of each chapter as well as a
summary of where each document stands today. The
only trouble about that is that it will only reach a few
people whereas the Newsletter reaches them all
whether they read it or not.

The other avenue I have yet to explore is the set of
Grail publications on simplified versions of nine of the
documents – they are in the process of moving so can’t
get them till May!

I do think some of the articles in Renew are too strident in
their criticism and sometimes in their language. As
Valerie says, in the latest issue of Renew, a lot of people
are aware of the faults in the Church but don’t like to hear
such blatant criticisms. I think Hahnenberg gets it just
right and I ended up feeling much more positive and not
wanting to stir things up but to give people hope by
letting them realise that there are lots of people, even
bishops, who want change. Mahoney gets it right in his
book title – ‘Why the Catholic Church Needs Vatican III’
– but only as soon as we get a new Pope, in my view.
Regards,
Malcolm McDonald

Dear Editor,
I was at church in London this weekend and heard the
Archbishop's letter on homosexual marriage  it
concerned me in so many ways but one point in
particular: that marriage is seen to be solely for the
procreation of children. I find this hurtful and

offensive to those who cannot have children or who
marry at a later stage in life where starting a family is
not possible. And what about couples who lead a
happy and fulfilled married life but have chosen not to
have children for any number of reasons. Another
question: are those who enjoy a happy sexual life
within marriage, but without procreating, sinning? In
the official view of the Church it seems yes. There is
so much more to marriage than begetting children, and
I speak as a happily married woman (38 years) with 5
wonderful children and 3 precious grandchildren. As
for the argument that children can only be raised
within a heterosexual union, well that just doesn't hold
water nowadays as many gay couples raise children
together and with great success. Surely the most
important foundation for a child is to be born/raised in
a loving and peaceful family environment, be it with a
man and a woman, 2 men, 2 women, a single parent or
within a wider family unit with supportive
grandparents/aunts, uncles. To my mind all these
different permutations have their own validity and all
of them far outweigh the trauma of being raised in a
deeply unhappy or abusive home where the parents
may be married but that marriage causes untold
damage to the children concerned.

With difficult issues like this I always go back to what
would Jesus' take be? I firmly believe that his death on
the cross was an act of pure love, not condemnation.
Surely that is the cornerstone of our faith: Jesus'
unconditional love for everyone – rich or poor; black or
white; young or old; male or female; weak or strong;
straight or gay. Over and over again the Gospels speak
of Jesus' preferential love for the poor and marginalised,
and who more marginalised in the Church at this
moment than gay people? When we condemn or, worse
still, vilify other groups who do not fit our own image
are we following Christ’s pattern or man’s?

It saddens me that the Church seems ready to speak
out on sexual matters  contraception, gay people
(although not so ready on clergy sexual abuse) and yet
other issues are met with silence. For example, the
BAe Arms Fair every second year in London's
Docklands seems to pass by with no exhortation from
the hierarchy to lobby MPs to halt this showcase for
British Arms sales to oppressive regimes. Similarly,
the Church seems to keep a low profile on human
rights; international development; refugees and asylum
seekers; climate change; UK poverty; etc.
Best wishes,
Anne O'Connor March 17, 2012
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RENEW is published quarterly by Catholics for a Changing Church (formerly the Catholic Renewal Movement founded in 1969)
which supports continuing change in the Roman Catholic Chruch in the spirit of the Second Vatican Council (196265).

CCC is a Catholic organisation, but open, independent and critical. We aim to present our views without any bitterness, sourness
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at a price; your priests teach what they are paid to teach; your
prophets see visions according to the fees they receive. They rest
happily upon the Lord and say, is not the Lord in our midst? No
disaster could ever strike us.”

We are striving to imagine a different church sensitive to the wrongs
done within, and to the yearnings of a wounded humanity. What we
receive are showtime and showdown. Who will prophecy?

Frank Regan

May 2012
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Showtime or Showdown?
A friend of mine wonders if the Vatican is heading for a showdown with
the Irish Church. On April 5, Holy Thursday, Pope Benedict reiterated
his opposition to the ordination of women. He made harsh reference to
the Austrian priests’ association and warned that disobedience would not
be tolerated. On that same day Irish Redemptorist priest Tony Flannery
was informed that he could no longer write on Catholic hotbutton topics.
Flannery is a wellknown church commentator. There are now six Irish
priests, one of them known to listeners of BBC 2, under various forms of
restraint by the Vatican.

This number of Renew coincides with the Eucharistic Congress in
Dublin. It will be a celebration of the Presence of the Eucharistic Christ
in the midst of his people who have suffered enormously from the
abusive power of some clergy, and its coverup by many more clergy. It
will also be a grand show of clerical power and prestige, now tarnished.
An absent Pope highlights a tepid relationship with the Irish church.

Fifty years ago an American Jesuit, William Lynch, wrote a book called
Christ and Apollo. In it he called Christ “the Lord of the imagination”
who subverts the old order of imagination which imprisons us. In our
postVatican II church there are many signs of a new imagination
wanting to invent a new reality. One example is the desire of many
women to become ordained priests. They are rejected because the clergy
cannot imagine a priest who is not masculine. Another example is the
Catholic LBGT community which gathers for Eucharist in Soho,
London. Our leadership cannot imagine a Catholic who is not
heterosexual and teaches that LBGTs are intrinsically disordered.

The imagination of both groups gyres around the Eucharist. Both feel an
affinity and nearness to the Eucharistic Christ. Yet when they look at the
priest who presides at the celebration, what do they see? What is he
saying? Is he not saying: I, a male celibate straight cleric, teacher,
lawgiver, and an ‘alter Christus’ am in charge. I embody the worshiping
community. No one else can. My body is iconic, sacramental even. Yours
is not. Those theopolitical truisms are slowly slipping from belief. The
immediate future of those communities is of marginalisation. The Soho
community will be treated as an orbiting satellite which will not be
allowed to return to a mother ship captained by a Father. Women with
priestly vocation will receive similar treatment.

About a year ago an Irish granny suggested that women should walk
quietly out of the main Sunday Mass in order to say No to what the
Church teaches about them. The idea did not get very far, but I think it is
an example of one of Joel’s old women with a prophetic vision and
imagination. She denounced a lie and announced the truth. She could
bear no longer our codependency on our leaders’dysfunctionality.

The prophet Micah wrote about religious establishments: “Listen
to this, rulers of the house of Israel…Your leaders dispense justice




