
Yes I’m a rabid optimist
For me every tree that continues to stand
Every stream that continues to flow
Every child that runs away from home
Is an indication that the battle is not only on
It is being won
You may tell me about the nuclear arms race
And all I can tell you is that an unknown child held my hand with love
You will try to draw me
Into the plato of practical life
Tell me that not only god
But all the religious and irreligious leaders are dead
And I will tell you that across the forest lives a young man who calls the earth his mother
You will give me the boring details
Of the rise of state power after every revolution
And all I can tell you is that
In our tribe we still share our bread.
You will reason with me and I will talk nonsense like this
And because the difference between breathing and living life
Is the difference between reason and poetry
I’ll recite poems to you
Poems full of dreams
Poems full of optimism
And maybe a poem better than this

SATHYU SARANGI

A Rabid Optimist

Please help Bhopal survivors.

Bhopal Medical Appeal
Unit 2, The Foundry, 8/9 St George Mews, Brighton BN1 4EU
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From Doubt to Faith: Jesus Replies to Thomas
Jose Antonio Pagola

The modern person has learned to doubt. It is
characteristic of the modern spirit to question
everything in order to progress in scientific
knowledge. In this climate the faith is often
discredited. The human being goes through life
full of uncertainties and doubts.

For that reason, we have a difficulty with the
reaction of Thomas when the other disciples tell
him that in his absence they have had a surprising
experience: “We have seen the Lord”. Thomas
could be a person of our own day. His reply is
clear: “If I do not see him…I do not believe”. His
attitude is understandable. Thomas does not say
that his companions are lying or that they are
deceived. He only affirms that their testimony is
not enough for him to adhere to their faith. He
needs to live his own experience. And Jesus will
not reproach him for that.

Thomas has been able to express his doubts within
a group of disciples. Apparently they have not
taken scandal. They have not thrown him out of
the group. They had not believed the women when
they said to them that they had seen the risen
Jesus. The episode of Thomas permits a glimpse
of the long walk the group of disciples had to take
to finally arrive at belief in the risen Christ.

Christian communities of our day should be
spaces for dialogue where we can honestly share
the doubts, questions and seeking of today’s

believers. Not all of us live in our interior the
same experience. In order to grow in the faith we
need stimulus and dialogue with others who
share our disquiet.

But nothing can replace the experience of a
personal contact with Christ in the depths of
one’s own conscience. According to what the
Gospel says, after eight days Jesus makes himself
present once again. He does not criticise Thomas
for his doubts. His resistance to believing reveals
his honesty. Jesus shows him his wounds.

They are not proofs of the resurrection. Rather
they are signs of his love and generosity unto
death. For that reason he invites him to go deeper
into his doubts with every confidence: “Don’t be
unbelieving, but believing”. Thomas renounces
his need for verification. He no longer needs
proofs. He knows only that Jesus loves him and
invites him to trust: “My Lord and my God”.

Some day we will discover that many of our
doubts, lived in a healthy way, without losing
contact with Jesus and the community, can save
us from a superficial faith which is content with
repeating formulas. They can stimulate us to
grow in love and in trust in Jesus, the mystery of
God incarnate which is the nucleus of our faith.

(With permission of FeAdulta Barcelona,
amigos@feadulta.com. Translation by the Editor)
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From the Chair

Many members will remember the rocky time
we went through three years ago when the AGM
decided to reduce the Executive from twelve to
six members in order for it to become a business
meeting to administer the organisation.

This did not mean that CCC was no longer
interested in the many talents and insights that
reside in the membership. Indeed these are greatly
valued in the pages of this magazine and your
correspondence by letter and e-mail. It meant that
members whose interests lay in research, study and
exploration of the various facets of a ‘Changing
Church’ were able to pursue those without the
added commitment of attending a quarterly meeting
when their forte was not administration.

There always has been and still is a standing
invitation to members to attend an Executive
meeting as an observer. A quick call or e-mail
to the Secretary will result in a warm
invitation. Please come along and see what
goes on – no strings attached, unless you want
to engage further.

Now for the next step, the ‘engage further’: if
you have a little time and are good with figures

(the financial kind), putting fingers to
keyboard and other secretarial functions,
developing a website, editing/publishing
matters, media work or coordination, why not
let the Secretary know. Executive members
who currently fulfil these tasks are conscious
that there will come a time when they will need
to hand over to someone else. It is far better
for their successor to be ‘in the wings’ than
completely new to the task. Our two Franks,
Pam, Simon, Elizabeth and the Colins all do a
superb job and we thank them from the bottom
of our hearts. They, like me, realise that time is
passing and that new blood and enthusiasm is
needed on the Executive.

Please think about what you could do for CCC.
Mull it over while enjoying what we hope to be a
lovely sunny summer. Talk to Simon or me. Ask
God for guidance and come along to the
September meeting to see what is involved and,
at the AGM, volunteer to give some time to the
tasks involved in CCC administration.

Valerie J Stroud

Think nothing is going on?
Then register on the website to access the Members’Area*.

My enthusiasm to add material goes up in proportion to the number of CCC members whom I
see there.

The Members’ Area is a new venture. At the moment it is possible for members to see
previews of articles for the next Renew and to access the current one on line.

My plans are to share the outcome of Executive meetings with members and to make it
possible for you to comment both on articles and administrative plans. A simple forum could
also develop. CCC is involved on the international stage. The Members’Area will be the place
to give you reports of your delegates’ activities and debates in that forum.

* Once you have registered, your membership will be checked and you will be upgraded to
view the Members’Area. This may take 24 hours or so depending on workload.

“Come on in, the water’s fine” or “CCC Wants You”
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'Jesus The Homeless' Sculpture
Rejected By Catholic Churches In Toronto

Meredith Bennett-Smith

The statue is haunting and uncomfortable,
depicting a darkly shrouded figure lying huddled
on a long park bench. From a distance, the figure
could be anyone, and only on close examination
are the tell-tale "stigmata", or crucifixion
wounds, visible on its exposed feet.

Timothy Schmalz's "Homeless Jesus" isn't your
typical depiction of Christ, and its arresting
imagery might have hit too close to home for
some Catholic leaders. In fact, the life-size
bronze sculpture was rejected by two high-profile
cathedrals, St. Michael’s Cathedral in Toronto
and St. Patrick’s Cathedral in New York, despite
initial enthusiasm by rectors.

“Homeless Jesus had no home”, Schmalz told the
Toronto Star. “It was very upsetting because the
rectors liked it, but when it got to the
administration, people thought it might be too
controversial or vague”, he said, adding he was
told the piece “was not an appropriate image”.

Schmalz told the Catholic Register that his
sculpture was inspired, in part, by a homeless
man he saw lying on a sidewalk just before
Christmas two years ago.

Homelessness is a problem in Toronto, where
Advocates marked the city's 700th homeless
death - Stewart Poirier - in February at a small
memorial service. Approximately 5,000 homeless
live in the metropolitan area, according to most
recent estimates.

In a phone interview with The Huffington Post,
the sculptor explained that returning to the city
and seeing so many homeless on its corners and
benches can be a jarring experience. The
December night when he spotted the homeless
man who inspired him was a particularly poignant
moment, he said. "My instinctive thought was, that
is Jesus Christ. I just saw Jesus".

The Ontario-based artist, a Christian himself, said
that statue is meant as a permanent reminder of the

Bible's Gospel of Matthew, Chapter 25:31-46, when
Jesus tells his disciples that when they help the sick,
the tired, the homeless, they also help him.

"This is one of the most powerful messages from
the Christian religion", he told HuffPost. The
sculpture is a "visual translation" of that Gospel.

Feeling "chagrined" by his statue's initial rejections,
Schmalz said he thinks some "higher-ups" in the
Church were put off by the "radical" depiction of
the man Christians believe is the son of God.

The statue has finally found a home, however,
near the entrance to Regis College at the
University of Toronto. Regis is a Jesuit school of
theology that recognizes that "the intrinsic link
between faith and 'doing justice' is central to an
Ignatian way of living". The school is also
hosting an April 17 panel discussion, centered
around the topic of homelessness, to recognize
the installation of the piece.

"The mission of our college is to promote critical
theology, with advocacy for justice and an
appreciation of beauty", Father Gordon Rixon,
the dean of Regis College, told HuffPost in a
phone interview.

Placed on a prominent corner across from city
government buildings, the statue has high
visibility, Rixon said, and is a beautiful way to
"help interpret our college to the city".

Already, the reaction to the statue has been
overwhelmingly positive, with people leaving
flowers at its feet and emailing letters of support
to the college.

Schmalz said that, in the future, he would like to
replicate the statue and place copies around the
world.
"I think its a sign everyone should read", he said.

Source: The Huffington Post, New York
15 April 2013

Temporal Power of the Vatican
Terry Swales

“Obedience to God comes before obedience to men”,
was the response of Peter and the apostles to the
High Priest after the death and resurrection of Jesus.
Perhaps Pope Francis had this comment in mind
when in one of his Easter sermons he reminded
people that Christ is the centre of the Church and not

Peter’s successors. Jesus made it abundantly clear
that his kingdom was not of this world. If the
Church’s role is not a spiritual one of leading people
to God what is the point of membership?

Francis immediately before the Conclave opened
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had made caustic comments about the Church’s
reliance on internal self- referencing combined
with a narcissistic theology. When elected he
knew the kind of changes required could not be
effected without reconstruction of the medieval
court he had inherited, namely the Roman Curia,
a kind of court with hangers- on and a quasi-civil
service of mainly promoted clerics. At his service
he has a Secretary of State and other high ranking
Secretariats, each headed by a Cardinal Prefect.
These bodies have expected local hierarchies to
do their bidding, and bishops throughout the
world have compounded the problem by their
deference. Worse, why have ordinary Catholics
been asked by these same bishops to pray, do
penance and purify themselves?

When writers use the terms Holy See, Vatican,
Rome, Holy Father and even Curia
interchangeably one must remember that the
Pope also is a Head of State and Absolute
Monarch. Before the success of Garibaldi
leading later to the unification of Italy in 1870
the Papal States stretched over some 500 square
miles of Italy. In 1929 under the Lateran Treaty
Mussolini, for services rendered, awarded the
Vatican just over one square mile of territory. A
cardinal from one of the Offices of State is the
top administrator of Vatican City. The current
appointee was drafted into to the job to sort out
some serious problems mentioned in the final
paragraph of this article.

The Catholic Church is the only religion to have
Religious / State recognition almost throughout
the world (170 countries approx.). The Church of
England could hardly compare even with its
internal privileges where all bishops have seats in
the House of Lords and wider spiritual leadership
beyond English shores. The Holy See sends
nuncios, receives ambassadors and has greater
influence than its simple observer status with the
United Nations would indicate. Despite its
perverse attitude to population control and related
issues it is hugely admired because of the vast
amount of missionaries/charity workers involved
in areas of health, education and social projects
throughout the developing world. Will this aspect
of the Church’s work remain unchanged?

So far the College of Cardinals has not been
mentioned. This is the large number of his peers,
with a title that outranks all others, that elected
Jorge Mario Bergoglio. Their function is to
assist/advise the Pontiff on the government of the
Church, according to the Catholic Directory of
England and Wales. Unlike his predecessors, the
new Pope appears instinctively to know this.
Thus he has chosen a representative from each
continent to examine the Roman Curia with “all
its works and pomp”.

Without doubt this is the same stable that Pope
John Paul I was determined to clean out and the
Masons / Mafia with it before his premature
death more than three decades ago. Well into the
second month of the new papacy it seems
amazing that no one has highlighted the
similarity between the two men. Both shun pomp
and ceremony, favour “a poor Church for the
poor” and want to reform the Curia, especially
the corrupt and more temporal aspects. Albino
Luciani was known for his liberal anthropology.
It was thought he would revoke Humanae Vitae
which Pope Paul had specified was not an
infallible document. At the moment we know that
Pope Francis, unlike some contemporaries in
South America, is not a liberation theologian.
What is the import of his use of the term
narcissistic in relation to the Church’s
conservative stance? Does the complaint about
the Church’s self–referencing indicate some
modification of canon law is in the offing?

The Vatican Bank, known as the Institute for the
Works of Religion (IOR) has a long history of
corrupt practices, the perfidious business dealing
of its Directors and close association with the
Banco Ambrosiano. Pope John Paul II was seen
by some as their protector even if by his inaction,
none more so than of his protégé, Archbishop
Paul Marcinkus. The Mason/Mafia link realised it
was business as usual when the Pope’s
predecessor was no longer a threat. An Italian
journalist named Carmine Pecorelli just before he
was murdered had taken the precaution of
sending the Archbishop of Venice a list of the
Roman Hierarchy who were members of P2, the
all-powerful Masonic Lodge. Ironically this is the
organisation that some writers hold responsible
for the assassination of Albino Luciani, Pope
John Paul I.

The most renowned convicted criminal banker/
fraudster in the group with links to the IOR was
the Grand Master, Licio Gelli, belatedly
prosecuted (but not convicted) for the murder of
Roberto Calvi (of Blackfriars Bridge fame). What
a coincidence that Gelli had strong links with
members of the Argentine Junta? He is credited
with brokering the deal that saw French Exocet
missiles used in the Falklands War!

More recently Pope Francis together with vast
numbers of pilgrims to the eternal city will recall
problems caused by insistence on cash payments
only. Was it just before the VatiLeaks scandal that
the Deputy Governor of Vatican City, Archbishop
Vigano, blew the whistle on corruption in the
Administration and in the Bank? He was due for
a Red Hat, but for his courage was immediately
posted to the United States. The world awaits the
disclosure of the research (now locked in a
Vatican safe) commissioned from three Cardinals
just before Pope Benedict’s resignation. The road
ahead looks to be a long one.
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The Practice of Justice in a Post-Vatican II Church for the
Life of the World

Frank Regan

The years since Vatican II (1962-1965) have
given rise to numerous tensions lived by the
People of God. Vatican II thrust the church into
the maelstrom of post-Enlightenment culture.
The shock was bone-shaking. The present Pope
as a young professor of rebellious students was
shaken out of his forward-looking ideals.

A few years later the Latin American bishops met
at Medellin, Colombia. Pope Paul VI was there.
He said: “If you want to know God you must
know Man first”. The bishops were the first to
employ a pastoral language which was centred in
the poor and expressed in terms of Liberation.
This helped us in the developed world to
understand what was happening in the Paris and
Prague Spring, in the civil rights struggles in
South Africa, the United States and Northern
Ireland - all with their particular characteristics
and contradictions. 1971 saw the Synod which
defined Justice as integral to the Gospel message.
Following that came Paul VI’s letter on Faith and
Ideology and afterwards in 1975 his Evangelii
Nuntiandi, still the best papal statement on
Evangelisation today.

Post Vatican II ferment rose to a peak here in
Britain with the National Pastoral Conference of
1980. Fr Kevin Kelly writes of that in his brilliant
book, Fifty Years Receiving Vatican II: A Personal
Odyssey. Out of that meeting was born what came
to be the National Justice and Peace Network.

Since then thousands of British Catholics from
all over the country have banded together in
small communities of concern for the world that
God has given us. In the more than 25 years that
those communities have been meeting and acting,
the scope of the Justice and Peace Apostolate has
expanded enormously, embracing the whole
world in its concern.

Fifty years have passed since the opening of Vatican
II. Events have overtaken us and we find ourselves
at a crossroads. By the early 1980’s post-Vatican II
leadership and thrust has fizzled out. We are in a
different institutional Church, one that is organising

a Year of Faith beginning in October and also
giving impetus to a New Evangelisation.

Ecclesiastical leaders want to position the Church
and Catholicism in the marketplace of ideas and
worldviews. It wants to compete with the likes
of secularism, materialism, neo-liberalism,
socialism and other godless ideologies or
philosophies. To do that it must recognise
handicaps and dissonances which impair
communication of the Gospel message.

The first is that Catholicism is hierarchical. Its
organisation is rigidly stratified between clergy
and laity. Canon 129 of the Code of Canon Law
makes it clear that the laity is not to participate in
the governance of the Church. Moreover, the
leadership is not accountable to the laity. The
second handicap is that Catholicism is male-
dominated. This makes it difficult to recognise
women (and their children) as the principal
victims of poverty, exploitation and disdain.
Third, Catholicism is Man-centred. Man as
gendered being must dominate female being.
Man as species being must dominate Nature and
bend it to his desires for wealth and control.
Lastly, Catholicism’s institution is dying. This is
due to the institutional Church’s overweaning
concern with power and wealth. The Institute of
Religious Works, usually called the Vatican
Bank, has assets in excess of $6 billion. In 1998
diocesan properties in this country were
estimated to the value of £2 billion. Recent
scandals have shown how zealous the leadership
is to conserve its ascendancy and institutional
stability. Stasis is essential.

These handicaps - and many more - suggest a
whole menu of tasks for Christians concerned
with Justice and Peace. In the present moment
our hope bases itself in the faith which guides us.
We are not called upon to change the world. We
are called to be the change which God’s Reign
challenges us to be. From our fidelity will be
born a church for the life of the world, a church
which is salt, light, mustard seed, leaven whose
seedbed is the little ones.

There are many things that I’ve been thinking
about during the last five months living here at
Giuseppe Conlon House, as I think about my
imminent return to my home-country of Canada
in December.

First, I think about the strange skill set of a
Catholic Worker. One needs to know a thing or
two about cooking, cleaning and “moving stuff
around” or how to repair a toilet. And beyond
these concrete skills there lies a whole set of less
tangible ones - how to appear non-threatening and

The Peaceable Kingdom
Sarah Fuller
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welcoming for hours on end to one’s roomful of
eclectic guests, for example, or how to engage
with a wide array of people who may all have
clear but quite different ideas about propriety and
respect. Such tangible and intangible skills, along
with many more, are required to carry out the
Corporal Works of Mercy that are a core part of
the Christian vision and of the Catholic Worker as
a special odd beautiful expression of that vision.

A whole other set of necessary Catholic Worker
skills that I’ve been pondering involves balancing
items from the list of Spiritual Works of Mercy
(instruct the ignorant, counsel the doubtful,
admonish sinners, bear wrongs patiently, forgive
offences willingly, comfort the afflicted, pray for
the living and the dead) with the special strange
demands of Catholic Worker community life. Any
community life - indeed, any permanent or
temporary gathering of humans - requires a degree
of care and consideration, as we humans are
sensitive, touchy and vulnerable creatures. When
we stand together in crowds we try not to bump
into each other unduly, when we converse we
monitor each other for signs of agreement or
anxiety. When we live together in biological
families, we are vulnerable, and experience and
foster nurture or destruction (or often, some
combination of the two) as we interact with each
other. In communities of people bound together by
something different than, or in addition to,
biological family, certain human vulnerabilities
may not run as deep but others may be just as
sensitive - certainly the needs of belonging, safety
and respect apply to us as social creatures no
matter what kind of strangely-constituted pack we
find ourselves a part of.

Life in a community of other humans would be a
piece of cake if only we and the people around us
weren’t so annoying and flawed. Sometimes the
people around us (and we ourselves) are even
dangerous, whether through intentional malice or
(more often) through potent defence strategies
we’ve developed in reaction to our own
experiences of weakness that, unchecked or
misapplied, cause carnage. That the danger of
other humans is potentially real to our actually
truly vulnerable human selves only adds to the
difficulty of trying to find ways to live together.

So, considering that humans under ideal
circumstances are annoying, touchy, difficult to
get along with and sometimes even dangerous,
how can we be together? It seems unlikely. But
this brings me back again to the list of Spiritual
Works of Mercy. I think that one aspect of being
able to live well in a community - any community,
biologically bound or not - involves balancing and
wisely applying the different Spiritual Works of
Mercy - which, the Catholic Encyclopaedia tells
me, are obligatory for Christians anyway.
Particularly, I am captured by the tensions inherent
in seeking to apply “instructing the ignorant” and
“admonishing sinners” alongside “bearing wrongs
patiently” and “forgiving offences willingly”.

Personally, I much prefer instructing others on
their sins and ignorance to being instructed
myself. Christ captures and warns against this
human preference when he says in the gospels,
“Why do you look at the speck of sawdust in
your brother’s eye and pay no attention to the
plank in your own eye?”. He prefaces this with
what is one of the most sobering things written in
the gospels: “Do not judge, or you too will be
judged. For in the same way you judge others,
you will be judged, and with the measure you
use, it will be measured to you”.

In every place that I’ve lived, it has been a
challenge to negotiate this tension. It’s hard for
me to tell the difference between the sincere
desire for the spiritual growth and edification of
another person and my own sense of hurt and
anger at what I feel are other people’s failures
and weaknesses when they affect me personally.
It should be easy to distinguish these things, but
it isn’t. And then having the self-discipline to
limit my words and actions to a concern for the
former instead of allowing them to seep
satisfyingly - but ultimately poisonously - into
the realm of the latter is another project entirely.
It’s a project that is so difficult that perhaps it can
only be achieved supernaturally, through an
appeal to God for the powers of grace,
forgiveness and humility - things which I
definitely have no great store of in myself.

Beloved Quaker artist Fritz Eichenberg has
produced a number of images on the theme of
“The Peaceable Kingdom”, an image which is
itself taken from a vision of the kingdom of
God in Isaiah (11:1-9). Here, dangerous
animals relax with their habitual prey, and
natural enemies become peaceful companions.
A baby plays with a viper. Robert Ellsberg
sees in this image a picture of the community
striven for and also sometimes encountered in
the Catholic Worker itself, “with its wide
diversity of personality types, ranging from
lions to lambs”. The Catholic Worker indeed
attracts many wild, exotic and wonderful
creatures, and part of the joy of the movement
is being able to exist among them for a while,
even if none of them are, well, tame. The very
unlikelihood of the menagerie is a crucial part
of what makes it a sign of the kingdom of
God, even if living peaceably, even as a
special sign of divine peace is a constant
struggle against the natural inclinations of our
own wild selves. There are only a few degrees
of separation between a sword and a
ploughshare, as we know from exercising the
raw materials we find in our own
personalities. It’s difficult, usually fails, the
road to it is littered with traps, and it requires
more grace and discipline than I have naturally
within myself, but I can still see that being a
sign of peace - like those animals together on
God’s holy mountain - is a beautiful vocation -
requiring the cultivation of a bizarre skill set
but, mostly, requiring a lot of prayer.
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Questions and Answers We Need to Hear
Mustafa Husayn Abu Rumman

As an imam at a mosque in the Jordanian capital
Amman, I have been following the dramatic
developments across NorthAfrica and theMiddle East
with a combination of high hopes and grave concern.
The phenomenon of young people organising
peacefully to demand political reform, economic
opportunity and human rights is a source of pride for
me; numerous worshippers in my mosque are among
them. On the other hand, the mounting lethality of
conflict between state and society in so many Arab
countries is terrible to behold. So is the tragedy of
burgeoning crime, economic struggles and insecurity
in countries such as Egypt that are undergoing
dramatic transformations.

In these riveting times, the role of Islam is
essential and Arab societies seem to know it. I
can tell just from the growing number of
worshippers in my mosque, which overflows
every Friday during weekly prayers. Young
people draw comfort and inspiration from Islam
as they face an uncertain future.

At the same time, political analysts – both within
Arab societies and in the world at large – are
raising concerns about the role of so-called
“Islamist” groups in the on-going political
transitions. Members of my own congregation
often ask me for counsel on this issue. In response,
through sermons every Friday as well as more
intimate conversations, I have been trying to
articulate the distinctions that will be necessary to
ensure that the tenets of Islam are properly applied
– and that the language of Islam is not co-opted by
opportunistic political movements.

In the present state of flux in North Africa and
the Middle East, there is robust competition for
political popularity in a new marketplace of
ideas. When assessing any political figure or
movement claiming to draw legitimacy from
Islam, one should pose several questions and
demand unambiguous answers.

The first question is: do you support equal political,
social and economic rights for all citizens of your
country, regardless of ethnicity, gender or sect?

The answer should be yes. The Qur’an and
prophetic traditions present a vision of social
justice in all its forms – not only for men but also
for women; not only for Arabs but also for other
ethnic groups; and not only for Muslims but for
all humankind. This is my conviction as a
lifelong student of Islam. The texts that prove
this are many, but suffice it to say that the
Qur’an’s vision of equity and justice is addressed
not to any subset of humankind but to all
“Children of Adam” (7:26).

Over the centuries, interpretations of Qur’an and

prophetic tradition have varied, and some of
these interpretations have been incompatible with
essential Qur’anic values. The most accurate
interpretation would never differ with the
principle of universal equity and justice – nor
deny political or economic opportunity to
anyone. Such an interpretation can and should be
achieved by the principal of ijtihad, the practical
application of the human mind to the world’s
ever-changing circumstances.

The second question is: do you believe that Islam
is compatible with a definition of the rule of law
that transcends a particular religion’s
jurisprudential precepts?

The answer should be yes. From a contemporary
Islamic perspective, sharia is not a document that
supplants the legal system of a given country. To
the contrary, it is a set of principles that demand
of believing Muslims that they respect the laws
of the country in which they live, provided that
the laws are compatible with the universal values
of social equity and human rights. Moreover, in
the event that a given law is inequitable or unjust,
sharia demands that believing Muslims work
within a legal and democratic framework to
amend the law. Islam stresses the principle of
shura, or consultation, as a means of reaching
decisions that affect the body politic. Those
“whose affairs are a matter of counsel” (42:38)
are considered to be worthy of a divine reward.

Finally, the third question is: do you maintain
that your political platform is a flawless
rendering of the precepts of Islam?

The answer should be no. The Qur’an attests to the
fact that humankind, granted worldly power, is
prone to error and corruption: “[Humankind is
liable to] break the covenant of God after ratifying
it, and sever that which God ordered to be joined,
and make mischief in the earth” (2:27). Islam, for
its part, is innocent of the errors of those who
presume to interpret or apply it. Because it is
hubristic and suspect to suggest that someone is
without flaw, it is equally hubristic and suspect to
claim to speak in the name of Islam.

Moreover, to claim to speak in the name of Islam
is to assert superiority over other political
platforms – a position that leads to totalitarianism.

Islam, as I understand it, demands that humankind
negotiate over difference and govern consensually.
There are no modern-day prophets or rightly-
guided caliphs. We must endeavour to collaborate
in healing our region and the world as best we can.

This is a relevant article for our country where the
travails of multiculturalism are widespread. Ed.

The authour is the Imam of the Ibn Sinan Mosque in Amman, Jordan. Source: Common Ground News Service
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The Heavy Cost of a Red Hat.
Matthew Harrison

Way back in 2004, in the early days of the
seemingly endless struggle for justice by the
victims of several priests from Los Angeles, I had
a conversation with one of the attorneys who
represented several of these men and women. He
said, "By the time this is over we are going to find
out just how much Roger Mahony's cardinal hat is
worth". I suspect that neither of us realized that
this was truly a prophetic statement. In the end, the
cost was calculated in dollars, trust, respect and
faith. The cost must also include the loss of truth.

The media responses to the final order to disclose
all the files of predator priests and descriptions of
the 10-year saga that preceded the court's
decision on Jan. 31 do not come close to telling
the full story of the nightmare that led up to that
day. The last major act, Archbishop Jose Gomez's
meaningless censure of Mahony and Mahony's
whining retort on his blog, is all about them and
not about the real core of this almost incredible
decade of events. At the heart of it all are the
victims of Los Angeles priests, several hundred
men and women. Yet the legal battle that went on
and on not only overlooked them but continued
to heap pain on their already scarred souls.

The media could not possibly recount the
massive toll this took on so many people. The
price of Mahony's red hat is certainly steep in
dollars. He retained an army of expensive
lawyers to defend his intentional mishandling of
reports of sexual abuse, and then to create legal
roadblocks to the disclosure of the culprits' files.
The real cost of his hat was in people.

There were 508 victim/survivors as plaintiffs in the
cases that eventually were settled in 2007 for $660
million. They had been put through agony during
the months and years they were manipulated, lied to
and revictimized before any of them went to court.
Then the first phase of the nightmare began.

The settlement process was long, tedious and so
byzantine that no one could possibly describe it
with any accuracy. All the while, the lawyers
retained by the cardinal were doing their utmost
to prolong anything resembling a just solution.
When the bishops' cheerleaders throughout the
country accuse the victims' lawyers of being
greedy, they should take another look at the
dozens of attorneys who made up Mahony's
brigade, all of whom were high-priced and none
of whom worked pro bono for even an hour.
Whenever the cardinal appeared for a deposition
or meeting involving the cases, at least six and
often 10 lawyers accompanied him. Who paid the
legal fees? The "people of God" of the Los
Angeles archdiocese. Who else?

How many of these people of God could have
benefitted from the money diverted to the
lawyers and to the public relations firm as well?
We will never know.

The process took its toll not only on the victims
but on their lawyers, all of whom were working
on contingency, which meant they were looking
at financial doom if the whole venture fell
through. They worked far above and beyond
what was required for what they earned. Some
were so disgusted with the never-ending antics of
the church in court and at the mediation table that
they left the practice of law when it was all over.
A number who had at one time been practicing
Catholics lost all respect and trust in the
institutional church. One lawyer spoke up at a
gathering after the settlement and said, "I don't
believe in God anymore". This man had not only
represented victims in Los Angeles and
elsewhere for years, but he had provided for
many the emotional and spiritual support so
essential after their experiences with the church.
He told me once that he had to make 70 cross-
country plane trips to Los Angeles for the case.

As part of the 2007 settlement, the archdiocese
agreed to disclose the files of the perpetrators.
The ink was not dry on the settlement before the
cardinal launched what would become a
seemingly endless series of legal objections and
procedural delays that at one point went all the
way to the U.S. Supreme Court.

The core of Mahony's legal claim to prevent the
disclosure of what he had already agreed to was
the idea that all communications between a priest
and his bishop are privileged in the sense that they
cannot be disclosed without violating the First
Amendment. He and his legal crew based this on
what they called the "formation privilege". Priests
are always in formation and their bishop is like
their father, guiding and teaching them along the
way, or so their story goes.

The Los Angeles County District Attorney's
Office asked me to write a declaration in support
of their request to get the files. I did and in it I
presented documentary evidence that the
"formation privilege" was a fiction of the
cardinal's imagination with no basis in canon law,
theology, church history or custom. The
archdiocese lost. Naturally it appealed, and I
became one of its targets. A significant part of its
opposing brief was not a serious challenge to the
content of my declaration but a detailed, invasive
personal attack on my character, credentials and
motivation. It got them nowhere; a special master
overruled just about every objection lodged
against the declaration.
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We need a pope able to think, willing to learn
John Wijngaards

We need a saintly pope, many people say.
Perhaps. But I can't forget the advice of Teresa of
Avila, doctor of the church. Given the choice
between a saintly confessor and one who is a
good theologian, trust the theologian, she wrote.
Piety is skin without beef if it lacks
understanding. That is why the recent Catholic
Scholars' Declaration calls for intelligent
leadership in the church, as I will explain.

I was teaching sacred Scripture in the major
seminary of Hyderabad, India, when in 1968 Pope
Paul VI issued his encyclical Humanae Vitae. Its

condemnation of artificial means of birth control
was a devastating blow to married couples and their
pastors in India. I was all the more appalled when I
found out that this decision had been taken in spite
of the papal commission's findings. A majority had
recommended allowing the responsible use of
contraceptives. How could a pope be so unwise, I
thought? Three months later, I understood.

As a delegate of the Indian Catholic Biblical
Association, I attended a meeting in Rome. Pope
Paul VI granted us an audience. I stood close to
him. I saw his haggard face and read the anxiety
in his eyes. The pope was riddled with fear. It
dawned on me that Paul was mentally paralyzed:
unable to really grasp the intellectual reasons for
changing the church's traditional stand on birth
control. His fear would lead to more disasters.

At the Bishops' Synod of 1971, the Canadian
Conference of Catholic Bishops asked for a
study of women's ministries in the church. The
question also arose in India. In a research paper
for the All India Consultation on New Ministries
in 1975, I concluded: "It is the social 'myth' of
women's inferiority that has kept women out of
the ordained priesthood". Unknown to me, the

From there the cardinal's appeal went to the
California Supreme Court where, on July 25, 2005,
it was again denied. Mahony and his lawyers
appealed to the U.S. Supreme Court. On April 17,
2006, the Supreme Court refused to review the
lower courts, hence their rulings stood.

That battle involved the files of two priests. One
would expect the cardinal and his team to get the
point, but they did not. The fight continued until this
January. Even then, with final defeat looking them in
the eye, the cardinal's lawyers planned yet another
strategy for yet another postponement and more time
to spin, twist and delay. It was not to be. On Jan. 31,
the judge ordered the trove of about 30,000 pages of
documents released and that they had to show the
names of the cardinal and his aides.

Shortly thereafter it was discovered that the
archdiocese had released only around 12,000
pages and that many of those had the names of
church officials blacked out, contrary to the
judge's order. The public response was swift. The
cardinal's lead counsel, Michael Hennigan, said he
had no idea why the documents were missing, and
promised more would be forthcoming. More spin
and roadblock right up to the wire!

The saga is not over and probably never will be. The
damage extends beyond the victims, their families
and the key players in the legal debacle, to the church
itself. The cardinal, in his self-serving obsession to

first shortchange the victims and then to protect
himself and the archdiocesan administration from the
exposure of their despicable actions in sacrificing the
innocence of children for the clerical image, has
severely damaged any possibility of healing. This
nearly decade-long nightmare has plunged the
hierarchy's barely existing credibility into a tailspin.

From the papacy on down, the Los Angeles abuse
history is marked only by narcissistic efforts to save
a terminally shattered image. There is little doubt
that Pope Benedict XVI and his predecessor knew
the score in the archdiocese. Unconfirmed reports
say Vatican representatives were in on the
settlement negotiations. After all, $660 million is
not small potatoes even to the Vatican.

How much is the cardinal's hat worth and who
paid the bill? In the end the dollar costs are
astronomical but pale by comparison to the costs
incurred by the people of God who have paid the
price of this colossal betrayal with their faith.

[Thomas Doyle is a Dominican priest, canon
lawyer, addictions therapist and longtime advocate
for clergy sex abuse victims. He worked as a
consultant to lawyers representing abuse victims
suing the LosAngeles archdiocese.]

This story appeared in the Mar 1-14, 2013 print
issue under the headline: Who paid the bill for
Mahony’s cardinal hat?
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Pontifical Biblical Commission had, during the
same year, reported to Paul VI that there are no
scriptural objections to ordaining women as
priests. Other churches began to ordain women.
True to form, Paul panicked.

His encyclical Inter Insigniores of 1976 tried to
slam the door shut. It was accompanied by a
document from the Congregation for the Doctrine
of the Faith that listed the traditional arguments:
Jesus did not want women; it has never been done
before; women cannot represent Christ; and so
on. Now what is significant in all this is that Paul
made such a crucial pronouncement on women's
role within just five short years: between 1971
and 1976. And he made it against the advice of
his own appointed experts.

The discussion truly was a new question at the
time. When I explored the issue in 1975,
researching libraries I found that up-to-date
publications hardly existed. It was a case of
theology having to re-examine the sources.

I do not blame Paul for feeling surprised, even
alarmed. Ordaining women as priests would
imply major changes. He was right to hold back
before committing the church to a definite
course. His unforgivable mistake was to refuse
to give time for more study and refuse to keep an
open mind. Because he did not grasp that he
might be wrong, he resorted to suppression. It
was a path two of his successors would follow:
overly single-minded John Paul II and medieval
thinker Benedict XVI.

I am one of the 160 theologians who endorsed the
recent Catholic Scholars' Declaration on Authority
in the Church (see www.churchauthority.org). We
represent more than 100 universities in more than
20 countries. We have come to the conclusion that
at the root of today's lack of reform in the church
lies an abuse of authority inspired by fear and by
lack of what may be called collective intelligence.

In today's world, we have to depend on the wider
intelligence of others. We submit ourselves to
surgery trusting the knowledge of doctors, nurses
and medical researchers. We fly from one city to
the next relying on the competence of pilots,
aircraft engineers and air traffic controllers. This
is why Vatican II told leaders to involve the
intelligence of the wider community of faith -

which has not happened. To quote the declaration:

Bishops should be elected democratically; the laity
should be involved in decision-making; bishops'
conferences should be given more autonomy; a
Synod of Bishops should exercise real authority.

The academic scene in the church is littered with
cases of pioneering theologians censured and
dismissed from their teaching posts. They
include moral theologians, Scripture scholars,
feminists, liberation theologians, church
historians and ecumenists. But these are the very
professionals whom we as a believing community
need to map out new paths in a complex world.

The systematic persecution of our professional
thinkers endangers the survival of the church.

Leaders also need flexible intelligence. They
should be able to cope with what scientists call
a "paradigm shift": looking at facts from a
totally new perspective. When Galileo proved
that the Earth moved round the sun, he was
silenced. The stumbling block was the literal
interpretation of Scripture:

"The sun stood still in heaven for a full day"
(Joshua 10:13). Darwin's theory of evolution was
rejected because it contradicted the six-day creation
story. The conflict was only resolved by the
paradigm shift of appreciating "literary forms".

New scientific insights demand a revised
approach to sexual ethics. Hanging on to
medieval concepts such as a fixed "natural law"
blocks new creative responses. Flexible
intelligence reexamines traditional views and
grasps that a fresh perspective on ancient
questions may hold the answer. The last thing
the church needs in our time is the dogged
tenacity of closed minds.

Intelligence involves searching, reasoning,
discovering unexpected relationships. Intelligence
means learning. That is why, while others may call
for a saint, I pray for an intelligent pope - whose
integrity and courage will make him a saint.

This story appeared in the March 15-28, 2013
http://ncronline.org/issues/march-15-28-2013
print issue under the headline:
A pope able to think, willing to learn .

Is A Belgian Reformation Afoot?
John Mackrell

Two irreconcilable forces face each other. On
the one hand there is a reform movement that is
more determined and radical than anywhere else
in the world, on the other a hierarchy, which the
Vatican may rightly prize as a model of
obsequiousness. How long can Belgium’s

institutional Church withstand the voice of
reform?

Many may doubt that reform can be born in a
national Church riddled with defections and
sexual abuse. The number of defections from
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the Church, as always, is difficult to measure.
For want of a more reliable source, the figures
from Wikipedia, even if exaggerated, indicate a
crisis. Attendance at Sunday Mass, the most
basic denominator of religious observance, sank
on Wikipedia’s figures from 42.9% in 1967 to
11.2% in 1998 and 5% in 2009. The same source
reports that in the archdiocese of Malines-
Brussels where most Belgian Catholics reside, in
2010 the 1900 priests were either retired or about
to retire, with few replacements. To complement
these figures, clerical sexual abuse appears to be
among the highest in the world. The National
Catholic Reporter for 2 December 2011 reckons
that sexual abuse had occurred in all Church-run
boarding schools and religious orders, with an
astounding 475 clerical sexual abuse cases
reported in the first half of 2012.

There is no contradiction in the co-existence of
the run-down condition of the Belgian Church
and the strength of the reform movement: it is a
feeling of sheer desperation, which has spurred
reform. The inertness of the present primate,
Archbishop Léonard, has prompted the reformers
to seize the initiative themselves. The National
Catholic Reporter for 2nd December 2011
outlines an amazingly radical reform manifesto
by four Flemish priests, which immediately
rallied 6,000 signatures.

The starting-point of the reform movement
appears to have been the Belgian debate about
women priests, drawn to my attention by the far-
sighted Simon Bryden-Brook. When the Belgian
primate, Archbishop Léonard, pronounced
‘Women will never be priests’, he was castigated
like an ignorant first-year student in the leading
newspaper, supportive of Catholics, La Libre
Belgique. He was told that at a moment of grave
crisis in the Church, he should have acted
positively, consulted his colleagues and others,
including women. What is so impressive in La
Libre Belgique and allied sources, for which see
www.paves-reseau.be/revue.php?1d=1142, is the
self-assurance of the reformers and the depth of
their theological analysis. Others, particularly in
Britain, on the issue of women priests are often
just content to cite St Paul that there are no
longer Jews and Pagans, men and women, as all
share the same being in Christ. Many of the
reformers go far deeper in insisting that the
whole nature of the priesthood has to change.
Archbishop Léonard had argued against the
ordination of women on the grounds that God, as
husband to humanity required a male mediator.
The objectors to this bizarre theory, famously
espoused by Pope John Paul II, dared to accuse
its proponents of deicide through usurping God’s
position. The clergy instead of standing in God’s
way, the reformers argued, should work as equal
partners with the laity to fulfil God’s will. To
drive the point home, even the Anabaptist belief
in ‘the priesthood of all believers’ was openly
endorsed! The most radical views are those cited

on the website by the theologian, Pierre de Locht.
When he was ordained in 1940, he recalled being
conscious of bearing an extraordinary
responsibility, which set him apart from others.
Fifty eight years later he voiced the view that the
sharp distinction between clergy and laity had
paralysed the vitality of Christian communities
and now insisted that lay people were only able
to attain their full Christian stature, as the role of
the priest diminished. He blamed the Council of
Trent for conferring a quasi- magical character on
the sacraments administered by a clerical caste,
which thereby enhanced its own status. The
priestly and especially the episcopal caste would
only abandon its prerogatives, when the laity
opposed them. Therefore bringing about change,
he declared, becomes the laity’s responsibility.

Religious reforms only deserve the name when they
are lived in the community. What stands out among
the Belgian reformers is the way they work within
the community to remove social injustices. At a
global level the emphasis is on eliminating wars and
especially nuclear weapons. CENAC (Centre for
non-violent action) organises discussions on
warfare and nuclear weapons and is a mine of
information on the history, philosophy and practical
means to counter violence. Given the strife
between Christians and Muslims, El Kalima
examines causes of conflict in an historical context
and is working to improve relationships today. A
lively committee of Christians and Muslims deals
with the very real problems of Turkish workers and
the social injustices experienced by Muslims. This
close cooperation between Catholics and
mainstream Muslims has created a zone, which
deters terrorists and provides a model for less
enlightened neighbours. The same means are used
to counter injustices towards Jews, women and
others, as well as attempts to restrain the rapacity of
banks and to bridge the gap between rich and poor.
In these and other ways the Belgian reformers are
building a Christian community, to which all
belong, believers or not. This audacious experiment
has seldom flourished since apostolic times.

Radical views to take root require widespread
support. The proof is that La Libre Belgique ,
which dispenses reformist ideas, enjoys a
readership of no less than 14% of the Flemish
population and close to 10% of Belgians
elsewhere. The paper also speaks with a well-
informed academic voice. Behind the reform
movement looms the University of Louvain and
its many affiliates, at once one of the world’s
foremost universities and one of the most
intensely Catholic. This little area of Europe has
a tradition of reflective Catholicism which goes
back to at least Erasmus and the Christian
humanists of the sixteenth century on the eve of
the Reformation. Then as now the Church was
run down and in need of reform. Will the
Belgian Church again herald a Reformation?
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The Province of the laity – and Clericalism.
A Discussion

Simon Bryden-Brook and Valerie Stroud

“What is the province of the laity? To hunt, to
shoot, to entertain. These matters they
understand, but to meddle with ecclesiastical
matters they have no right at all.” [Talbot to
Manning, April 25, 1867. Cf. W. Ward, The life
of John Henry Cardinal Newman, London, 1913,
II, p. 147. Newman was ultimately made a
Cardinal by Pope Leo XIII in 1879. Talbot died
in an asylum at Passy, near Paris in 1886]

Simon Bryden-Brook starts the
discussion:

Monsignor George Talbot’s nineteenth century
views of the laity and ‘matters ecclesiastical’
[expressed of course in reference to John
Henry Newman’s ‘On consulting the faithful in
matters of doctrine’ The Rambler, 1859] do
not of course correspond with modern Catholic
teaching, however many clergy today still
subscribe to something similar. [There is a
very detailed and well documented article on
‘Catholic Laity’ in Wikipedia]. Nonetheless
it prompts me to ask “What is the province of
the clergy?”. Today not all members of the
clergy believe that they have the exclusive
right to deal with ‘matters ecclesiastical’,
which only they understand. But some come
pretty close to it. The Catholic Church is
ruled by clerics, who reserve to themselves the
right to have the last word. It is definitely not
a democracy.

Outstanding leadership?
I do not like clericalism [see George B Wilson
SJ, Clericalism: the death of priesthood
(Collegeville: Liturgical Press, 2008)] and
believe that a seminary education is a poor
preparation for ministry in the Church of the
third millennium. But I am reminded of the
importance of the institutionalised clerical
ministry by outstanding priests I know, servant-
leaders, who are the products of such a system.
Many of them were in fact educated by religious
orders rather than in diocesan seminaries and
the religious orders also produce women leaders
of exceptional calibre. If we had no professional
ministers of this type, can we guarantee that
men and women would be thrown up by the
Christian community with the education, the
immersion in the liturgy, tradition and
spirituality of the Church, and the pastoral
sensitivity that those priests possess whom we
all know and revere? Just because so many
priests we come across are ill-educated,
incompetent and abusive, this does not mean

that we can do without the institution of
apostolic ministry altogether. One province of
the clergy is therefore to be a school for
outstanding leadership, perhaps rarely achieved,
but nevertheless evidence that the Spirit will not
allow the gates of hell to prevail.

Official representatives?
As I sat in church one Sunday recently, taking
part in a Eucharist presided at by one such
outstanding priest, I recalled that within twelve
miles there were two or three other Catholic
churches, with less outstanding examples of the
clerical ministry, but still filled with
worshipping Catholics. No house church or
Basic Ecclesial Community in Europe can
normally command such attendances. So
another province of the clergy is to be the
official representatives of the Church calling the
people together to celebrate. This is not to say
that two or three may not gather together in
Jesus’ name, perhaps even to do what he told
them to do in his memory, but the ordained
minister has this official position to gather the
Christian people.

Ceremonial representatives?
Related to that is perhaps third province of the
clergy, and that is to represent ceremonially the
Catholic Church. The Mayor’s office invites
the local clergy to his ceremonies and they
attend as official representatives of the
institution. This does not mean that Catholics
cannot form associations to play their part in
public life, as the European Network Church on
the Move does at the Council of Europe, just
that we are not in a position (and do not want to
be) to act in an official capacity.

So perhaps that is it. The province of the
clergy is occasionally to produce outstanding
Catholic leaders, to call the people together for
public worship and to represent the Church
ceremonially in the public square. It is not the
province of the clergy to take all important
decisions, to have exclusive rights of
supervision, oversight, and administration of
the Church and executive or juridical powers in
Ecclesiastical affairs, to define doctrine as the
sole teachers on behalf of the Church, to
inhibit increased involvement in Church
ministry by the laity, to ration out the
sacraments, to preach the Gospel, to teach the
faithful and to exercise pastoral ministry, to be
the experts in ‘matters ecclesiastical’.
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Seeds of Inspiration
7 – 12 August

At the international Initiatives of Change Centre, Caux, near Montreux, Switzerland.

For further info: contact Tim Firth on 01403 790 038 or e-mail toomsfirth@ btinternet.com or
www.caux.ch

A gathering for people of all cultures, faiths, backgrounds and ages to share what
inspires them to work for a better world and to learn from others. It could be an
experience of faith, of art, of science, of another person, of a world event….

Valerie Stoud contributes:

I certainly agree that George Talbot’s view of the
laity is still prevalent today. It is consciously or
unconsciously part of the formation process in
the seminary.

I do not agree with your idea of the province of
the clergy but this is because I have a different
perspective in a number of ways. I believe in
collaborative ministry and the best person
undertaking a task. We should get away from
square pegs in round holes because that is
custom and practice.

I believe we have to explore the aims and
objectives of a community and in particular a
Catholic Christian community. I suggest that the
community serves to promote the mental,
physical and spiritual development of its
members so that they may be the seed and the
beginning of the Kingdom of God.

This gives us three main areas in which there
needs to be leadership.

Mental:

The community needs those who will nourish the
minds of its members. These leaders do not need
to be clerics but do need to have knowledge
which they are willing to share. Catechesis in all
its facets is what I am talking about.

Physical:

This might relate to the health and fitness of
individual members or it could refer to the physical
set- up of the community. To be a light on a lamp
stand, administration, marketing, internal and
external communication are all needed and these
leaders do not need to be clerics.

Spiritual:

Here is the role for the person who has undertaken
formation to be a spiritual guide/spiritual director.

I suggest that the community might wish the
bishop to commission him or her for this particular
role. (I have deliberately not used expressions like
‘laying on of hands’).

I would further suggest that the community
elects a Council and a Chairman. It is the
Chairman who represents the community in
the public domain bearing in mind that in
certain circumstances other leaders might offer
better representation.

Continuing leadership development would be of
the essence. The Catechists, Administrators and
Spiritual Guides need to keep their talents and
skills honed. A community will not thrive if
there is stagnant leadership.

The community would need to keep its heart and
mind on its objective – to be the seed and
beginning of the Kingdom of God. The assembly
is where the enthusiasm for this is generated.

If one starts with the nurture of the community,
I believe that it will follow that the community
will want to have an opportunity to gather to
value its achievements - inject God into this
and one has worship. It is a two way process.
Naturally arrangements will have to be made
for a physical venue and suitable environment;
the educators will have their part to play and
the spiritual leader will most likely preside at
the Eucharist.

What I describe is radical but I believe that this is
a skeletal analysis of how things were in the very
early Christian community. What we have at the
moment is upside down to use a more delicate
phrase than the one of which I am thinking.

If everything is down to the clergy we will not
move away from the mess we are in at the moment.
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LETTERS
Dear Frank,

An excellent article by Terence Weldon in the
current 'Renew'.

What a reasoned, calm assessment of the need for
the Masses to exist and continue - no
discrimination - just what we have come to
expect from your eagerly awaited Journal.

But hey! - what is this? "...liturgists, musicians,
special ministers - or (Oh dear, the other side of
the picture of worthy participants) PASSIVE
PEWSITTERS!"

Hold on a minute, by whose judgement are they
passive? Is Terence privy to what struggles and
problems exist in their lives? Who knows what
efforts they are making unseen? What conflict
they might be trying to resolve as they bring their
turmoil to a place where they may find answers.
If they are looked upon as non-participants, or
feel they are, perhaps they won't come again to
hear the music or experience the lovingly
prepared Liturgy. So be careful who we classify
as 'passive'.

It is, perhaps, a careless phrase but it represents
the quick and easy judgements of others which
are widespread but not expected in a magazine
that brings hope and a feeling of community to
many of us.

Sincerely yours,
Eileen Parnwell

(Eileen was an early member of Catholic
Renewal and has laboured in many other
Catholic movements. She is now 86 and she says:
"passively sitting in the pews with only an
unobservable active brain puzzling out the
dilemmas of World, Church and Community”.)

Dear Frank,

“All we have is a compass given us by Jesus
Christ. Our magnetic north is the reign of God as
Jesus modelled it to his friends... we must walk
there with patience and hope”. (Frank Regan:
Renew, March 2013).

How simple to understand, how profound, how
far-reaching and how essential is this core idea:
Descartes, writing four hundred years ago,
reflecting on Archimedes' statement “Give me a
place to stand and with a lever I will move the
whole world”, said that he would “Be entitled to
entertain the highest expectations if . .. fortunate

enough to discover only one thing that is certain
and indubitable”. For Christians, Christ and his
teachings are that very thing - the rock of faith - on
which Christianity must stand if it is to open the
gate to “the way, the truth and the life” for the
multi-millions alive today and the many more yet
to come. This wonderful thought needs to be part
of our “daily bread” but do most of us make it so,
is the pressing question? Not so, I fear, even
though it is frequently repeated in the New
Testament and connects closely with so much of
the rest of Jesus' teachings finding expression, say,
in Matt 11:28: “Come to me all you who labour
and are over-burdened and I will give you rest”.

I later visited the Prologue to John's Gospel with
which, I suggest, every Christian should be so
familiar that he or she can repeat it as easily as
the Lord's Prayer... “To all who received him, to
those who believed in his name, he gave the right
to become children of God” etc.. (John 1:12).
Think of those action-words [i.e. verbs - from the
Latin 'verba'] in the sentence :- “received”,
“believed”, “gave the right”, “to become children
of God”. Each verb gives a vitalising force to the
profundity and simplicity of the sentence;
energising ideas communicated through words
are mentioned in the first verse as being in
existence from “the beginning” and their latent
power awaiting a voice in the world already “was
with God and the word was God”. Given this
understanding of the passage we too can become,
“children of God” if we have a mind to,
becoming familiar with the territory of his
Kingdom and enabled thereby to relegate all our
disputes to the trivial things they really are and to
concentrate on what the “word made flesh”
means to each of us.

Take, for instance, all the arguments and vile
acts, stretching over centuries, surrounding the
nature of the Eucharist yet for all that, everyone
who conscientiously takes the consecrated
elements surely fulfils St. John's prescription -
they receive and believe - and by partaking
demonstrate that they are confirmed in the power
to become children of God. That being so, are we
too quick to make distinctions between Christians
on account of details which are totally
subordinate to this wonderful promise? (Queen
Elizabeth I was reputed to have said “Christ was
the word that spake it, he took the bread and
break it, and what his words did make it, that I
believe and take it”: is that not enough for
everyone who counts himself or herself a
follower of Jesus?). This thought prompts many
questions — how far has Christianity, in the
Western World at least, complicated things to
such an extent that even our "leaders" are unable
to see much of the wood for the trees; how much
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time, effort and resources would be released if
squabbles over matters of subordinate detail
were to be excluded from Church affairs?; what
if Christian teaching was to concentrate, to the
exclusion of all else, on what Jesus actually
taught and how it might best be employed in the
modern world rather than disputing over the
incidentals of religious practice? Can we
imagine a Church with vast amounts of dead
wood cut away and shoots of spiritual
understanding springing up all over the place as
Christ's teachings reassert themselves in the
daily lives and witness of those who call
themselves Christians?

It is this, more than anything, which I suppose to
be the business of “Renew”, providing as it does
a free forum for the exercise of those movements
of the Spirit and the inspirations and charisms
which “He” brings. All of us need to take charge
of the management of the spiritual direction of
our lives and, as Frank rightly says, armed with
that compass we can unerringly navigate our
way, rather than having to rely upon ancient
maps which have long since ceased to chart new
territory reliably.

With best wishes,

Phillip D. Binding

There were 3 good arguments that Jesus was Black:

1. He called everyone brother
2. He liked Gospel
3. He didn't get a fair trial

But then there were 3 equally good arguments that Jesus was Jewish:

1. He went into His Father's business
2. He lived at home until he was 33
3. He was sure his Mother was a virgin and his Mother was sure He was God

But then there were 3 equally good arguments that Jesus was Italian:

1. He talked with His hands
2. He had wine with His meals
3. He used olive oil

But then there were 3 equally good arguments that Jesus was a Californian:

1. He never cut His hair
2. He walked around barefoot all the time
3. He started a new religion

But then there were 3 equally good arguments that Jesus was an American Indian:

1. He was at peace with nature
2. He ate a lot of fish
3. He talked about the Great Spirit

But then there were 3 equally good arguments that Jesus was Irish:

1. He never got married..
2. He was always telling stories.
3. He loved green pastures.

But the most compelling evidence of all - 3 proofs that Jesus was a woman:

1. He fed a crowd at a moment's notice when there was virtually no food
2. He kept trying to get a message across to a bunch of men who just didn't get it
3. And even when He was dead, He had to get up because there was still work to do

Can I get an AMEN????

GOD ENJOYS A GOOD LAUGH!

JL
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God’s Favourite Colour is Tartan:
Reconciling Religious Difference
Tim Firth

Reviewed by
John Mackrell

This is an attractive book
designed for adults to read
to little children or for

older children (juniors) to read
for themselves. The illustrations
are great fun and full of larger

than life characters. The format is easy to share.

The aim of the story appears on first reading to
teach that God makes us the way we are “for a
reason” and loves us. For anyone with any kind
of disability or disadvantage (does this include
most of us..?) this is often a difficult thing to
swallow. I think the book addresses something
that children can grasp even before an
understanding of God’s love. That is, the
importance of gratitude.

Irene the Elephant is a larger than usual elephant
and wishes that she was like all the other
elephants she knows. Her friends the birds are

always singing to her (great opportunity for
parents to sing to their children!) a little song
about how great she is, but she doesn’t hear the
message. A beautiful dove (nice little metaphor)
comes and tells her that God made her and loves
her. She asks why then did God make her the
way she is. There is no answer.

When one day her size is put to good use to scare
away some poachers, she at last hears what her
friends have been telling her all along … that she
is great. The warmth of this friendly message
causes her to lift her face to the sky and thank
God for making her the way she is. THEN is she
able to share God’s love with everyone because
she has experienced it for herself.

A simple parable about how gratitude opens the
heart, which adults and children need to hear
regularly.

Irene the Elephant
Geraldine Guadagno Reviewed by

Tirke Linnemann Regan

BOOKS

Books on religion and
spirituality abound. What
distinguishes Tim Firth’s

book from others, and explains
why he had to publish it privately
under his own imprint, is the
daring way in which he confronts
the cosy religion of many with
the challenging spirituality of a

few. Religion, he shows, often serves as a refuge
from a hostile world, all the more comforting
while yielding unthinking obedience to an
absolute ecclesiastical authority. That kind of
religion pales into insignificance against personal
commitment to an unknowable God.

God’s Favourite Colour is Tartan - revered
Scottish proverb - demands a daunting
transformation both in feeling and thinking by its
readers. Most of us, whether aware of it or not, are
children of the Enlightenment. We search for truth
in a binary way. Either an article of faith, such as
‘transubstantiation’, is true or false: it cannot be
both. That is why we have different churches, even
if we sometimes refrain from persecuting one

another, to impose our beliefs on others. Firth’s
answer to our myopia is what he calls ‘Both/And’.

With delightful appropriateness Firth chooses his
principal models from the Church’s mystics,
notably Meister Eckhart, whom the hierarchy
reveres, while never daring to follow his advice,
so much at variance with its own understanding.
Firth cites Meister Eckhart’s words: ‘If the eye of
the heart were fully open and we had obtained
complete knowledge, we would see that
contraries are all contained finally in an all-
embracing unity’. As Firth sees it, human minds
set in the ‘either/or’ mould are incapable of
understanding that opposites when seen from
different viewpoints are perfectly compatible.
More fundamentally, a mystery in the spiritual
sense needs to be grasped by heart and mind
acting in unison. The mind acting alone reduces
the mysterious to arid propositions, which too
often issue in the rules and dogma of de-
spiritualised religions. Jesus Christ himself
spoke as a mystic, when instead of laying down
precise rules, He exhorted His followers to love

Geraldine Guadagno, Irene the Elephant, New City, 2013, £6.50
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Tim Firth, God’s Favourite Colour is Tartan: Reconciling Religious Difference, 2012, 343pp, £12.50 + £2.80 p&p, from
www.godscolouristartan.co.uk Or Box 256, 33 Queen’s St, Horsham, West Sussex, RH13 5AA also available from Alban Books.

God and their neighbour as themselves. And
again in the less well-known passage, ‘I have
come to bring fire upon the earth and how I wish
it were blazing already’. (Luke 12/49)

Religion in the author’s view is a man-made
framework to express mankind’s spiritual
yearnings. Imbedded in the human psyche, many
feel there is an innate urge to reach outwards to
something greater than the individual and which
gives life meaning. Firth has no difficulty in
demonstrating that religion is an expression of
man’s culture and that beliefs, while often viewed
as immutable by adherents, change frequently to
fit new circumstances. In the case of Christianity
Firth comments that with the sack of Rome in 410,
much of the power of the Roman Emperors passed
to the bishops of Rome, to Leo the Great, 440-61,
to Gregory the Great, 590-614. When the
sixteenth-century Protestant reformers strove for a
less showy and more interior religion, Counter-
Reformation Catholicism with its Baroque
churches adopted a monarchical style, while in the
twentieth century there was an abortive attempt to
follow much of the secular world into a more
democratic style of government. Behind these
changes lie what may be called the betrayals of
human nature – the control of the Church by
power-hungry clerics with the collusion of the
laity, who too often prefer unquestioning
obedience to authority more congenial than
personal commitment to a challenging spirituality.

The recent bleak decline in the practice of
spirituality is matched by the author’s optimism
about the immediate future. He sees globalisation
as likely to lead to a world unity conducive to a
shared spirituality. He points to growing concern
about third-world poverty and the need for
everyone to work together to preserve human life
on the planet. Most heartening of all, Firth
underlines the continuing growth in mankind’s
self-consciousness. In the quoted words of Julian

Huxley, ‘human beings are nothing less than
evolution becoming conscious of itself’. That
self-consciousness, as Firth has often
emphasized, tends to lead to a yearning for
spirituality, which gives meaning to life. Support
for this view Firth shows in his chapter on the
cosmos comes from scientists, who see some
power greater than man at work in their field.

An optimist in the heavens, a pessimist about
earthly Christianity, is how the author comes
through to this reviewer. Yet the author’s mystics
and like-minded writers, whom he quotes so often,
are already affecting attitudes within the
established churches. That is true, particularly
within the Catholic Church. Some take their lead
from Jesus Christ, himself a rebel against the
Jewish orthodoxy of his time. Following his
words, ‘I am there, whenever two or three are
gathered together in my name’, Eucharists or
informal house masses, are often presided over by
a lay person, usually but not always a Catholic.
Religion is the clergy’s domain: spirituality is for
true believers, as stated so often above.

‘God’s Favourite Colour is Tartan’ will provoke
much needed heart searching among readers. The
amount of material covered is truly staggering.
This is a book which the much less informed
reviewer will need to digest at leisure. Re-reading
will be a pleasure, not least because of Firth’s
many touching stories of his work while a priest.
Particularly interesting is his inside view of
Cardinal Hume, whom he knew as abbot and
with whom he worked closely as a vicar-general.
It is good to know, unlike other members of the
Church’s hierarchy, Cardinal Hume had the
courage to protest against the nauseous stream of
denunciations by vigilante Catholics of clergy
they branded as unorthodox, including some 400
letters fed to the voracious CDF, the Church’s
Stasi, against the blameless Archbishop Worlock.

Modern Believing, April 2013,
Still Honest to God?

Reviewed by
Frank Regan

Our friends at Modern
Church have dedicated
the most recent issue

of their quarterly Modern
Believing to celebrate the
fiftieth anniversary of the
publication of Bishop John
Robinson’s Honest to God.

I was just beginning Theology
studies when I read the book
and still remember the mind-

blowing and breath-taking experience it was. I

began to feel the shaking of the foundations
which would not stop until a few years after my
encounter with Liberation Theology.

I reread the book only a few years ago and was
struck by how reluctant Robinson was to be a
radical thinker. Yet he had to plough the furrow
he felt called to open.

The book was a publishing sensation. He declared,
“Our image of God must go”. Robinson had been
wrestling with the God question long before he
wrote his bombshell. His speciality was New
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This book emanates from
the Community of Taize
which is perhaps the most

credible ongoing effort to build
universal Christian and inclusive
community ever attempted. Every
year thousands, the majority
young people, make pilgrimage
there. They come away renewed
and inspired by its non-sectarian

spirit of friendship and communion.

Brother John has extensive experience helping
mostly young people in reading the Bible in
today’s world. He offers us his reflections on
being friends as the bedrock of Christian
community. Personally, I do not think that Christ
was all that family-friendly. He broke up not a
few of them and his relationship with his own
seems to have been fraught. His use of family
words is scarce. He refers to the poor as his
brothers and sisters. And as risen Christ, he
instructs Mary to go tell his friends that he is
going to “my Father and to your Father”. In the
Father we are brother and sister of Christ. In
Christ we are friends.

Our author wants to shed light on the Christian
message through the lens of universal friendship.
Jesus calls us to be friends on the basis that
everything the Father has told him, he in his turn
has relayed to us. And everything he has related
to us has been that our joy might be complete.

The author will say that what makes the Christian
faith distinct is the shared existence of the
community in Christ. The various chapters in the
book will attempt to break open that basic idea.
In the first part of five, Brother John makes the
point that Christ came to announce a way of
living. Christianity was not meant to be a religion
or a code of conduct. It is about life, living
together, of experiencing “Christ living in me”
(Paul). In the second part Brother John talks of
the Church being Catholic, implying that it is
inclusive all-embracive in its outreach. He cites
the Letter to Diognetus 6:1, “What the soul is in
the body, that Christians are in the world.”

In the central part Brother John speaks of
friendship as foundational of all experience of
Christ and the world. It is capable of patterning
itself on the Trinity, a three-person community
which finds expression in one friend loving
another loving Christ. That love is creative and
expansive, leaving no room for sectarianism,
sexism, classism or any ‘ism’ which excludes the
other because of difference. The book goes on to
explore the themes of community and the
theology of being friends in Christ.

In a time of crisis for the institutional church, a
book like this can remind us of the core values of
being called by Christ for living in abundance for
the life of the world. Sadly it also reminds us
Catholics of the long road we have yet to travel.

Friends in Christ
Brother John of Taize

Reviewed by
Frank Regan

Brother John of Taize, Friends in Christ, Orbis Books, 2012, £14.99 (Available from Alban Books)

Testament studies but he found himself in the
company of Tillich, Bonhoeffer and Bultmann,
three Germans who were having a tremendous
impact on theological thought of the mid-
twentieth century — Tillich with his theology of
culture and God as ultimate concern; Bonhoeffer
with his religionless Christianity and Bultmann
with his demythologisation of Scripture and the
Jesus of history and the Christ of faith.

Robinson set himself the unenviable task of
deconstructing a whole way of thinking about
God. The God of our upbringing, of our culture,
of our worldview must be discarded if
Christianity is to survive. God is not ‘up there’,
nor is he ‘totally other’, nor does he have an
existence utterly remote from us. Rather God is
close and intimate, a ‘Thou’ (Buber) we encounter
in the deep-down of us, in the place where we
engage in all our finite relationships. God, the

mysterious ‘Thou’, is in us as we are in God.

Experience is the foundation of Robinson’s
theological thought and it is the impetus towards
the rearticulation of a Faith in God who is closer
than our jugular.

This way of thinking is nowadays called
‘Panentheism’, a position beyond pantheism (the
notion that “all is God”) which permits us relate
to a God who is the ‘ground of our
being’(Tillich), who is ‘in’ our cosmos and
inseparable from it.

For those who remember those heady days of
renewed Christian ecumenical thinking this
quarter’s Modern Believing will be a wonderful
tour of a terrain where Robinson’s position is
firmly established.
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Jesus: A Gospel
Henri Nouwen

Reviewed by
Frank Regan

Christians and other spiritual
seekers familiar with the
work of the late Henri

Nouwen will welcome this new
book. It is a compilation of Gospel
reflections drawn from more than
twenty of his books and writings.
The compiling was done by

Michael O’Laughlin who was Nouwen’s teaching
assistant during his years at Harvard University.

Nouwen writes that the whole message of the
Gospel is to become like Jesus. He invites us to
read again the Gospels with eyes clear of the
blurriness caused by centuries of dog- matism.
Christianity has disappeared from many areas of
our culture due to its inability to communicate
with, speak the language of, our now post-
Christendom world view. The historical and
doctrinal detritus which has accumulated over
the centuries has obscured the figure of Jesus
and has deprived the Church of its Gospel-
inspired passion and energy. The Jesus Christ of
our churches is a plaster idol imprisoned by a
clerical mindset incapable of rethinking and
rediscovering the core of who he was, nor the
kernel of what he stood for. Yet Jesus is the
most revered person of the last 2000 years of
human history.

Nouwen emphasises that the spiritual movement
motivated by Jesus is downward, towards self-
emptying, death to self, and the poor. We
instinctively want to move upward. Following the
lead of Jesus will bring us into areas we would
rather not explore. Yet, despite the public nature of
Jesus’ mission, what most concerns Nouwen is
what is going on in the depths of Jesus, his
experience of God, the Spirit’s impact, his interior
prayer. These are aspects of the depth and interior
of Jesus’ story. As followers we want our story to
somehow assimilate to the story of Jesus.

The call of Jesus is a call to friendship. That is
where we live our story: in an ongoing
relationship which grows and deepens in
intimacy, in honesty, in compassion and truth.
The Christian life is starkly simple: to follow
Jesus. The success of Nouwen’s book lies in his
ability to help us rediscover, through the murk
of ‘churchianity’, the Jesus of our story.

This book is not just a book to be read. It is a book
to accompany periods of prayer. It has ample
margins if one wants to add comments or insights.
It is also mightily enhanced by several drawings of
the life of Christ by Rembrandt. They add a certain
poignancy to the text by their simplicity and
starkness. Finally, there are an Index of biblical
passages referred to, and footnotes to point to the
sources the compiler has used.

Henri Nouwen, Jesus: A Gospel, Orbis Books, 2013, £16.99 (available from Alban Books)

“I’m just a coal black Jesus with a hole in his shoes,
On a D.C. street with no more to lose,
Get into line and there you’ll stand
And sing, “Sweet Mother Mary, put some food in my hand.”

Ken Medema, quoted by Jim Wallis In his, “God’s Politics”

"As society changes, as the Church calls on all the laity to claim and exercise their priesthood,
and as we discover that the charisms which help form the life of the Church can be given to all
and not just to the clergy, we are confronted with an urgent need to re-imagine the ordained
priesthood, as the Counter Reformation re-imagined and re-invented it. It is a task which
makes some of the current debate over the ordination of women seem relatively minor, and
somewhat premature."

Eamon Duffy, from his essay Priests For Ever, reprinted in the CCC pamphlet,
Renewing Priesthood.

"Since the triune God is three persons in mutual relationship and non-hierarchical in
structure, there are good grounds for suggesting that the ministry of the church and the
ordained ministry in particular, ought to be structured non-hierarchically and in a way that
promotes collegiality and collaboration amongst the baptised people of God"

Sr Josephine Armour, from her essay, A Renewed Ordained Ministry, reprinted in the CCC
pamphlet, A Renewed Ordained Ministry.
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NEWS
Vatican admits it does not
Understand Youth
UCA 01/02/13

The Vatican’s culture ministry warned on
Thursday (Jan. 31) that the Catholic Church risks
losing future generations if it doesn’t learn how
to understand young people, their language and
their culture.

The Pontifical Council for Culture invited
sociologists, web experts and theologians to a
three-day, closed-door event on Feb. 6-9 aimed at
studying “emerging youth cultures.”

According to a working paper released ahead of
the meeting, the church risks “offering answers
to questions that are not there” if it doesn’t learn
“the cultural reality of young people.”

Alessandro

Speciale
Vatican Resists UN Move to
Protect Women;

UCA 05/03/13

The Vatican, Iran and other religious states are
resisting efforts by a UN conference, which started
Monday, to demand tougher global standards to
prevent violence against women and children.

More than 6,000 non-government groups are
registered at the annual UN Commission on the
Status of Women, one of the biggest events held
at the UN headquarters, which regularly turns
into a diplomatic battle.

This year's meeting has been made more emotive
after an attack in October by the Taliban on 15-
year-old Malala Yousafzai for her attempts to
promote girls' education in Pakistan and widely
publicized gang rapes in India and South Africa.

Diplomats said the Holy See, Iran and Russia are
leading attempts to wipe out language in a final
statement that says religion, custom or tradition
must not be used as an excuse to avoid a
government's obligation to eliminate violence.

They also have opposed references to rape by a
woman's husband or partner, diplomats said.

"Violence against women must be seen as a
human rights issue and that has nothing to do
with culture or religion," said Norway's Gender
Equality Minister Inga Marte Thorkildsen.

Malala Goes Back to School
Al Jazeera 20/03/13

"I am excited that today I have achieved my
dream of going back to school. I want all girls
in the world to have this basic opportunity."
Malala Yousafzai, a 15-year-old Pakistani
who returned to school yesterday for the first
time since she was shot in the head by the
Taliban in October.

Bergoglio criticises Church;
Associated Press. 31/03/13

HAVANA — Pope Francis issued a strong
critique of the church before the College of
Cardinals just hours before it selected him as
the new pontiff, according to comments
published Tuesday by a Roman Catholic
magazine in Cuba.

According to Havana Cardinal Jaime Ortega, then-
Cardinal Jorge Bergoglio urged the Vatican to eschew
self-absorption and refocus its energies outward.

“The church is called on to emerge from itself
and move toward the peripheries, not only
geographic but also existential (ones): those of
sin, suffering, injustice, ignorance and
religious abstention, thought and all misery,”
Bergoglio said.

Ortega said Bergoglio’s comments were made to
cardinals as they gathered to select Benedict
XVI’s replacement, and reflect his vision of the
contemporary Catholic Church. He said
Bergoglio later gave him a handwritten version
and permission to divulge its contents.

Pope Takes Charge of a
Sexophobic Church

Gender Wire (IPS) 03/04/13

RIO DE JANEIRO, Mar 29 2013 - Jorge
Bergoglio begins his papacy as Francis I facing
the challenge of a Catholic Church caught up in
a burdensome contradiction with modern
society, because of its negative attitude to
sexuality and women.

“There would be much more common sense,
efficiency and tenderness in the church, rather
than that immense wave of paedophilia and
paederasty in the hierarchy and the Catholic
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schools” if the Catholic Church had incorporated
women into the priesthood and the different
leadership roles in the institution, said João
Tavares, a married former priest living in São
Luis, in northeastern Brazil.

The Catholic Church is characterised by
androcentrism, excluding women from its
decisions and the performance of its celebrations,
although they are the majority of the faithful and
the greatest “consumers of spiritual goods,”
complained Regina Jurkewicz, one of the
coordinators of Católicas pelo Direito de Decidir
(CDD – a partner of the U.S.-based Catholics for
Choice) in Brazil.

Pope Appoints Group of Cardinals
to Consult on Church Government

VIS 15/04/13

In a statement the Vatican said on Saturday: “The
Holy Father Francis, taking up a suggestion that
emerged during the General Congregations
preceding the Conclave, has established a group
of cardinals to advise him in the government of
the universal Church and to study a plan for
revising the Apostolic Constitution on the Roman
Curia, 'Pastor Bonus'.

Pope Francis: Vatican II “a
beautiful work of the Holy Spirit”

The Tablet website. 17/04/13

Pope Francis has called the Second Vatican
Council a "beautiful work of the Holy Spirit"
from which only the foolish and those lacking
belief would want to retreat.

"But there's even more - there are those who
want to go back," he said. "This is called ‘being
stiff-necked'; this is called wanting to ‘tame the
Holy Spirit'; this is called becoming ‘fools and
slow of heart'," he said in his unscripted remarks,
which were part of a more general reflection on
the temptation to resist the often unsettling
promptings of the Holy Spirit

No Bonus for Vatican Bank
Cardinals

Catholic World News 23/04/13

Following an announcement last week that the
Vatican would not pay the traditional bonus to

employees at the start of a new pontificate, ANSA
reports that the 5 cardinals on the board that
oversees the Institute for Religious Works (IOR)
will not receive the €25,000 (about $32,500) they
had been paid each year on top of their regular
salary. The moves have been ascribed to budgetary
pressures and to the new Pope's desire for a
Vatican more responsible to the poor.
Romero Canonization Cause
Unblocked

David Gibson for Religion News Service.
26/04/13

The news that Pope Francis, just six weeks on
the job, has cleared the way for the long-stalled
canonization of martyred Salvadoran
Archbishop Oscar Romero is a stunner that
sends another important signal about the new
pope’s priorities.

“Sainthood is often as much about politics and
image as anything else,” said the Rev. Harvey
Egan, a Jesuit priest and professor emeritus of
theology at Boston College.

“It’s not surprising to me that this present pope
being from South America, having the same
inclinations as Romero, would unblock the
process and say ‘Push his cause through,’ and I
think rightly so.”

Priest Excommunicated for Views
on Homosexuality

UCA 03/04/13

The Catholic Church has excommunicated a
Brazilian priest after he defended homosexuality,
open marriage and other practices counter to
Church teaching in online videos.

In a statement released late on Monday, the
priest's diocese said Father Roberto Francisco
Daniel, known to local parishioners as Padre
Beto, had "in the name of 'freedom of expression'
betrayed the promise of fealty to the Church."

The priest "injured the Church with grave
statements counter to the dogma of Catholic
faith and morality." The actions amount to
"heresy and schism," the statement said, the
penalty for which is excommunication, or
expulsion from the Church.

In a telephone interview, Daniel said his
statements "are personal reflections that should
be considered and discussed in the dialogue of
the church." The excommunication, he said, is
"the sad act of a lukewarm and disengaged
church that is out of touch with today's society."
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All in This Together?
Pace George Osborne, we are not in this together. An editorial in
The Tablet (27/04/13) notes the Von Hugel Institute’s mistaken
assertion that the ‘Big Society’ reflects many features of Catholic
Social Teaching (CST). The Von Hugel assertion was music to
the ears of Iain Duncan Smith who claimed his policies were
based on CST. He became the poster boy for CST’s impact on
current political and social policy. Paul Ryan, US Republican
vice-presidential candidate and disciple of Ayn Rand, made a
similar claim. Smith’s demagogic boast that he could live on £53
a week sounded worse than hollow. It was insensitive and
arrogant.

The devil can quote Scripture. The neo-liberal Right can quote
CST. The Left has not read it. CST can be read by Right, Left
and Social Democrat. It is interpreted through the prism of their
respective ideological presumptions. After all it was born in the
diseased entrails of a rampant capitalism yet to be corralled. Its
authors, our Popes, wanted to teach society to act ethically,
morally and with collaboration between the classes.

CST is not a clear-eyed, radically prophetic instrument to slay the
dragon of a governmental policy which cripples the well-being of
the weakest members of our social body. It does not call for
radical social change towards a society more justly organised and
legislated for. Its implicit hope is that present society can run
more ethically. The last years have given us scandals caused by
parliamentarians, bankers, clergy, police, journalists, carers and
medical professionals. Can this society possibly be a moral
society?

During the 1980s this country went on a shopping spree that
stopped in 2008 when the last bubble popped. Despite Gordon
Brown the boom busted. During her term in office Margaret
Thatcher said that: economics is the method; the object is to
change the soul.

The late Prime Minister is not to blame for what has happened. In
her blind individualism she clearly articulated a trend, a sign of
her times, a course of events in which we went shopping, inflated
bubbles and put our trust in our plastic gods.

We became children of Dawkins’s selfish gene, eponymous title
of a 1980s best-selling book. We are a materialistic, war-like,
classist and sexist society. The “gap”, always there, has become
permanent and continues to widen and to deepen. The evil has
become systemic. It poisons the soul of our culture and society.
Goodness stubbornly persists in so many different and beautiful
ways, but will it prevail?

CST alone cannot help us navigate the messy terrain of social
relationships, marginalisation, sexual minorities, class interests,
political parties, christian and local communities etc. We need a
leadership, political and religious, which thinks first of the poor,
first of peace, first of the planet, first of the person—in a word,
first of the Common Good. CST is an aid towards the
development of that leadership, but it is not sufficient.

Frank Regan




